Gypsy and Traveller Attachment to People and Place: a contradiction in terms? by Hamilton-Perry, Melanie
  1 
 
Gypsy and Traveller Attachment to People and Place: 
a contradiction in terms? 
 
How do adult family members from the Traveller Communities 
think and talk about attachment processes to people and place in 
their childhoods? 
 
 
Melanie Hamilton-Perry 
 
 
Word Count: 87,399 
 
 
 
 
 
 
 
 
 
 
Thesis submitted for the Degree of Doctorate of Philosophy of Social Work 
Royal Holloway University  
Egham 
London 
2018  
 
  2 
Declaration of Number of Words for MPhil/PhD Theses 
 
This form should be signed by the candidate and the candidate’s supervisor 
and returned to 
Student Administration, Royal Holloway, Egham, Surrey TW20 0EX at the 
same time as the copies of your thesis. 
 
Please note the University of London and Royal Holloway Research Degree 
Regulations for the Degrees of MPhil and PhD state that the that the thesis 
will comprise a piece of scholarly writing of not more than 60,000 words for 
the MPhil degree and 100,000 words for the PhD degree.  In both cases this 
length includes references, but excludes the bibliography and any 
appendices. 
 
For the exceptions to this for Practice-based PhDs, please refer to the 
Postgraduate Research regulations: 
https://www.royalholloway.ac.uk/eCampus/academicsupport/Regulations/hom
e.aspx  
 
Please note in cases where students exceed the prescribed word limit set out 
in the College’s Research Degree Regulations the examiners may refer the 
thesis for resubmission requiring it to be shortened. 
 
Name of Candidate:  Melanie Hamilton-Perry 
Thesis Title: Gypsy and Traveller Attachment to People and Place: a 
contradiction in terms? 
I confirm that the word length of: 
 1) the thesis, including footnotes is 87,399 
. 2) the bibliography is 12,690 
 and, if applicable, 
3) the appendices are 7,354 
Signed:   ... ..........................................................................  
Date:...03/11/2018................................. 
  (Candidate) 
 
 
Signed:   . .......................................................  
Date:.......04/11/2018............................. 
  (Supervisor) 
 
 
 
  3 
Declaration of Authorship  
 
I Melanie Hamilton-Perry hereby declare that this thesis and the work 
presented in it is entirely my own. Where I have consulted the work of others, 
this is always clearly stated.  
 
Signed: ___ ______ Date: _______03/11/2018_________ 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
Abstract  
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This thesis seeks to examine how adult family members from the Traveller 
Communities think and talk about attachment processes to people and place 
in their childhoods. 
 
The research described in this thesis consists of the use of adapted Adult 
Attachment Interview questions during guided conversation interviews. The 
transcripts were analysed using interpretative phenomenological analysis 
(IPA) methodology. 
The findings indicate that for the participants of this study, interesting 
variations on the meaning of attachment emerged. It was noticeable, for 
example, that for most of them, 'movement' created some of the conditions for 
their stability and 'felt security'. The addition of the word 'felt' is pivotal here: it 
is their nuanced memories of connection to 'people and place' that forms their 
lived experience of attachment. As with many Travellers, this is an 
unconventional, untypical and, from the house-dweller's perspective at any 
rate, 'unexpected' way of experiencing security, but for many Gypsies and 
Travellers, 'constant planned movement' was how they were able to feel safe 
as a child. Therefore, for many other Gypsies and Travellers, ‘being settled’ is 
in effect, unsettling, resulting in increased feelings of emotional insecurity and 
loss of their secure base. 
The findings also highlighted that the Gypsies’ and Travellers’ cultures within 
this study seem to enjoy a shared approach to caring for the children within 
their family group. This appears to have provided the children and the group 
with the best chance of survival. Most of the participants reported that they 
had multiple care providers during childhood, enabling them to develop 
attachment relationships with their older siblings, grandmothers and aunts.  
The lack of secure sites, together with constant forced evictions, have 
fragmented the children’s attachment relationships to both people and place 
and have had a negative effect on the children’s feelings of safety and 
security. 
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Gypsy and Traveller Attachment to People and Place: 
a contradiction in terms? 
 
Chapter One - Introduction and Background 
 
 
Photograph 1: Melanie Hamilton-Perry sitting in the doorway of a Varda. 
 
How do adult family members from the Gypsy and Traveller 
Communities think and talk about attachment processes to people and 
place in their childhoods? 
  15 
Introduction 
The research described in this thesis has been conducted with the aim of 
gaining an understanding of the extent and nature of attachment to people 
and place for members of the Gypsy and Traveller communities. Social Policy 
is examined in relation to the light it sheds on the nature of marginalisation 
and discrimination. However, this thesis does not aim to offer a detailed 
analysis of all UK social policy relating to Gypsies and Travellers.  
 
In undertaking this study, the following research questions were posed:  
• Research question 1 (RQ1) How do adult Travellers describe the 
effect that enforced mobility and constant eviction has had on their 
family relationships during childhood? 
• Research Question 2 (RQ2) How do adult Travellers describe the 
effect that the lack of mobility and loss of the traditional way of life 
has had on their family relationships during childhood? 
• Research Question 3 (RQ3) How does the Traveller culture and way 
of life – affect child rearing practices and attachment behaviours?  
• Research Question 4 (RQ4) Does the environment or place where 
families live affect how communities’ parent their children?                                                         
 
In order to investigate these research questions, the two dimensions of 
attachment; ‘attachment to people’ and ‘attachment to place’ were explored. 
The literature search examined studies looking at the two dimensions of 
attachment. These are attachment to people, together with the importance of 
attachment to place and the role that place attachment has in shaping an 
individual’s identity. This raised the question: Is attachment to place as 
important to an individual’s emotional development and well-being, as 
attachment to people? The two seem to be significant in providing the 
developing child with a secure base from which to grow. 
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Rationale for this study - Why is Attachment to People and Place for 
members of the Traveller Communities an important and relevant topic 
for research? 
There has been a limited amount of interest in Gypsy, Roma and Travellers 
within academia, although within the past decade, interest in Gypsies and 
Travellers and the connected social problems (perceived or real), has grown 
within the fields of Social Work and Social Policy. There are many 
publications available that examine the issues affecting Gypsies and 
Travellers such as social policy, marginalisation, discrimination and prejudice, 
accommodation, education, health and employment.  
 
There is a distinct lack of research, however, looking at Gypsies and 
Travellers attachment relationships to people and place, and the effect that 
the loss of the traditional travelling routes has had on their way of life and their 
emotional well-being. Gypsy and Traveller attachment relationships appear to 
be an understudied area. This suggests that there is a need to develop a 
greater understanding of Gypsy and Traveller attachment relationships, both 
within family groups and with the places that are important to them. This 
thesis, therefore, aims to add to the available knowledge base, and to provide 
suggestions for possible for future research opportunities, while highlighting 
the implications for Social Work education and practice. 
 
Attachment to place is not a widely accepted theory in the field of social care 
due to attachment relationships being deemed as being between a main care 
provider and an infant (Bowlby, 1988; Howes, 1995). I have noticed that many 
of my Social Work colleagues are of the opinion that people cannot be 
attached to place simply because people cannot have a relationship with a 
place. They base this reasoning on the argument that a place cannot provide 
physical comfort. Whilst it is true that a place cannot physically embrace a 
person, I suggest that a person’s attachment places can provide feelings of 
emotional security and emotional safety.  
 
I propose that people can and do have relationships with their personal and 
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sometimes exclusive environments. Many people spend hours lovingly 
restoring and decorating their houses, investing time, energy and affection in 
personalising their special space and making their houses into their homes. In 
times of stress and disconsolation, it is common for people to return to places 
that they feel attached to. Closing the front door and drawing the curtains on 
the outside world can accord people with feelings of comfort and safety. For 
these, attachment to place is ingrained into them as part of their identity. I 
argue that people need to feel attached to both people and place in order for 
them to experience life and function in an emotionally secure way. 
 
Whilst respecting that Gypsies and Travellers are not a homogenous 
community, made up of many different groups who all have their own cultures, 
beliefs and values, for the purpose of this thesis all of the various groups will 
be referred to by the term Gypsies and Travellers unless it is necessary to 
identify a specific group. A detailed over view of the culture and history of the 
various Gypsy and Traveller groups that make up the UK Gypsy and Traveller 
population will be presented in Chapter Four, Part One. This will help the 
reader to gain an understanding of the diversity within the Gypsy and 
Traveller communities. 
 
Development of the Thesis  
I have been working with families from the Gypsy and Traveller communities 
in various roles over the past 20 years. My positions have ranged from a 
Gypsy/Traveller teaching assistant, an advocate with the Ormiston Travellers 
Initiative and a researcher for NHS Bedfordshire, to my present role as a 
Senior Child Protection Social Worker and Practice Educator, specialising in 
working with families from the Gypsy and Traveller communities.  
 
During this time, I have noticed that many Social Work assessments record 
Gypsy and Traveller children as having ‘insecure attachments’ to their 
parents. This indeed may well be the case with some of the Gypsy and 
Traveller children. When reading the case files, however, it is often apparent 
that many of professionals who have written these reports, have unfortunately 
lacked cultural awareness of the Gypsy and Traveller lifestyle and the role 
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that the extended family plays in traditional family life. This suggests that there 
is a need for a greater understanding of Gypsy and Traveller parenting 
practices, family interdependencies and the importance of the wider family 
when undertaking Statutory Assessments. 
         
Previous research 
Whilst undertaking a previous research project for NHS Bedfordshire on the 
Health Needs of Gypsies and Travellers in Bedfordshire, excluding Luton, I 
noted that Gypsy and Traveller children reported that they loved the freedom 
and stimulation of travelling, but they acknowledged the difficulties of enforced 
mobility. The children highlighted that the constant eviction left them feeling 
unsettled, insecure, and their parents stressed and angry.  
 
The resulting lack of basic utilities was also seen as a problem. The children 
thought that the eviction process seemed pointless and unnecessary, creating 
more problems for them than it solved.  
 
The children that took part in the ‘Health Needs of Gypsies and Travellers in 
Bedfordshire’ study, along with their parents, appeared to have learnt, through 
experience, that they were unwanted by the settled society.  Many of the 
housed Gypsy and Traveller children spoke about racism from neighbours as 
well as bullying at school in the form of verbal and physical abuse. Many 
children reported that their ethnic identity seemed to be unrecognised by the 
settled community, who refused to accept it as the children’s birthright. Many 
of the children reported that they had experienced having to hide their ethnic 
identity because they did not feel safe telling others who they were nor about 
their cultural heritage (Bennett & Hamilton-Perry, 2010; Kiddle,1999; 
Warrington, 2006). 
 
These findings raised many questions as a Senior Child Protection Social 
Worker and PhD Researcher. If Gypsy and Traveller children are reporting 
that they are made to feel unsettled and insecure due to constant evictions 
throughout their childhood, then do their parents’ narratives of their own 
childhoods also reflect the same feelings of insecurity and being unwanted by 
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the settled community?  
 
This raised the following questions: Do the adult Gypsies and Travellers feel 
the same emotional feelings of insecurity every time that they are moved on? 
What are the long-term effects of these feelings on adults from the Gypsy and 
Travelling communities? Can parents be emotionally available as attachment 
figures for their own children when they are experiencing high stress levels 
due to their environment and their accommodation status? What is the effect 
of constant evictions and lack of accommodation status on family 
relationships? Do family members develop stronger bonds within the family 
group to counteract these feelings or are family bonds becoming fragmented 
and weaker?  
 
These questions were incorporated into the four research questions. 
• Research question 1 (RQ1) How do adult Travellers describe the 
effect that enforced mobility and constant eviction has had on their 
family relationships during childhood? 
• Research Question 2 (RQ2) How do adult Travellers describe the 
effect that the lack of mobility and loss of the traditional way of life 
has had on their family relationships during childhood? 
• Research Question 3 (RQ3) How does the Traveller culture and way 
of life affect child rearing practices and attachment behaviours?  
• Research Question 4 (RQ4) Does the environment or place where 
families live affect how communities parent their children?                                                         
 
While I have discussed some of my previous work with young people in this 
introduction, it is purely to give the reader an insight into Gypsy and Traveller 
children’s perceptions of the world in which they live. This thesis is guided by 
strict ethical guidelines and will only be focusing on adult Gypsy and Traveller 
recollections of their childhood experiences.  
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On a personal level 
On a personal level, I have experience of living a Traveller lifestyle and the 
prejudice and discrimination that individuals from the Travelling communities 
face on a daily basis. I chose to live as a New Age Traveller for a period of 
time with my children. We made the transition from my nice socially 
acceptable, owned bungalow into an old 1950s Chinese Six, Bedford Coach. 
The coach had been transformed into a living vehicle with all the comforts of a 
home.  
 
I brought a piece of land, to park my bus on for when we were not travelling. I 
extended my family’s living space by buying two large mobile homes, which I 
linked together with a walk way. I applied for planning permission and I 
requested mains services. My planning application was rejected and the 
mains services providers told me that, without planning permission to live on 
the land, together with the lack of a postcode, the main service providers 
would not install basic services. I tried to buy a TV licence, but as I did not 
have a postcode or a registered address, therefore I was unable to buy one. 
This did not stop the TV licencing body from taking me to court for my lack of 
TV licence a few months later. 
 
I quickly noticed that even though my children still attended the same school 
everyday and were happy, clean, well cared for and well behaved, people’s 
attitudes towards them seemed to change. My children became ostracised 
and were bullied in school for being seen as Gypsy/ Traveller children.  
We returned into a home of bricks and mortar when it became apparent that 
my lifestyle choice was having a negative effect on my children. All my work 
with the Travelling Communities has been a direct result of my children’s 
experiences. No child should be made to feel worthless or rejected by society, 
just because of where they live and/ or their family’s culture and minority 
ethnic status.  
 
Whilst writing the final draft of this thesis, I have discovered that my paternal 
birth great grandmother was a Romani Gypsy. She married a Gorgio and 
settled into housing. My birth father reports that he believes that his Gypsy 
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blood has been the reason why he has always had itchy feet and could never 
settle for very long anywhere. He has lived in boats as well as houses of 
bricks and mortar.  
 
Structure of the Thesis  
Chapter One is the introductory chapter of this thesis where the primary and 
supplementary research questions are outlined and the context of the 
research explored, namely ‘how do adult family members from the Gypsy and 
Traveller communities think and talk about attachment processes to people 
and place in their childhoods’? 
 
The rationale behind this study is explored and the discussion presented as to 
why ‘attachment to people and place for individuals from the Gypsy and 
Traveller communities’ is a valid topic for investigation. The literature search, 
however, highlighted that there is a lack of literature relating to Gypsies’ and 
Travellers’ attachment to both people and place. This appears to be an under 
researched area, possibly because Gypsies and Travellers are a hard to 
reach minority group. This thesis aims to provide an original contribution to 
the slowly growing literature and published research knowledge base relating 
to Gypsies and Travellers.  
Chapter Two provides a critical discussion of British Social Policy relating to 
Gypsies and Travellers and demonstrates the effect that prejudice, and 
discrimination has on Gypsies’ and Travellers’ life. Homelessness, in the form 
of unauthorised encampments, can make local residents unhappy and attract 
negative media attention which then feeds public protest about any intended 
new site provision and reduces the likelihood of sites being built. Negative 
media attention nurtures and legitimises discrimination, and this can lead to 
social exclusion and eventual retaliation from the Gypsies and Travellers. It 
may result in anti-social behavior because the Gypsies and Travellers feel 
angry, frustrated and fearful of the settled population. Alternatively, they can 
exploit flaws in the planning system which leads to further public unrest. Either 
way, the cycle of discrimination is perpetuated (Bennett & Hamilton-Perry, 
2010; Hawes & Perez, 1995; Morris & Clements, 2002). 
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Chapter Three links closely into Chapter Two and provides the conceptual 
framework for this thesis. The two dimensions of attachment, attachment to 
people and attachment to place, will be explored and discussed. This will 
include a brief overview of the four main attachment types and will lead into a 
discussion about the methods for assessing children’s and adults’ attachment 
behaviours. The difficulties defining attachment to place will also be 
demonstrated. 
Chapter Four, will present a discussion focusing on the main concepts of this 
study as identified during the literature search, which is central to the research 
process, and as such, I drew on evidence from a very wide range of sources, 
involving searches of databases, journals and websites. Known literature has 
been explored and the references from all sources have been followed up. 
Agency documentation and localised studies have been included where 
appropriate.  
 
The discussion has been divided into three themed sections.  
The first section will look at the main body of literature relating to Gypsies’ and 
Travellers culture and history.  
 
The second section presents a critical discussion about the dominance of 
Western bias in attachment theory. Six examples of childrearing practices 
from non-Western cultures will be explored, highlighting the similarities and 
causal links to Gypsy and Traveller childrearing practices. A brief overview of 
Gypsy and Traveller child rearing practices will conclude this part of the 
chapter. 
 
The final section of the discussion will present an examination of the concept 
of attachment to place and will evaluate the effects that attachment, or indeed 
a lack of attachment to place, have for individuals and communities. The 
analysis will highlight the desirability for attachment theorists to broaden their 
concern to include significant relationships with places. 
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Chapter Five will outline the methodological approach taken for this empirical 
study, exploring Gypsies’ and Travellers’ attachment to people and place. The 
details of the development of the research aims, the analytical framework and 
the method will be discussed along with an outline of the research paradigm, 
the methodology and the significant epistemological assumptions of this 
thesis. This will be followed by a discussion of the overall research design of 
the project, including the sampling methods used and the development of the 
interview questions. Finally, the ethical and moral considerations of this 
research, the difficulties encountered and how they were overcome will 
complete this chapter. 
In November 2014, I undertook Reflective Functioning Training to carry out 
Adult Attachment Interviews at the Anna Freud Centre. I adapted this 
assessment tool to fit the requirements of my research. I will provide a 
detailed account of the issues faced and the adaptions made, within Chapter 
Five.  
 
Chapter Six will present the findings from the Interpretative Phenomenological 
Analysis (IPA) of the guided conversation interviews. The main themes 
identified will be presented for each participant. The participants’ 
main themes will then be discussed and linked to the four research questions, 
exploring the extent and nature of attachment to people and place for 
members of the Gypsy and Traveller communities. The findings will be linked 
to the key areas identified in Chapters Two - Five.  
In Chapter Seven connections between the literature examined in the 
previous chapters and the findings of this thesis will be presented and 
examined in relation to the research aims.  
 
In the final chapter of this thesis, the findings presented in the two previous 
chapters will be examined in relation to what the results of this study might 
mean for the Gypsy and Traveller communities within the UK. This will be 
followed by some reflections on the research process and an exploration of 
the limitations of this research, together with suggestions for further research. 
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Finally, this will link into a discussion about the potential implications for Social 
Work education and practice. 
The eight chapters will be followed by the bibliography and any appendices.   
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Chapter Two - Policy overview 
 
 
Photograph 2: Dale Farm before the mass eviction in 2011  
 
(Lawson, 2009).    
 
Photograph 3: Dale Farm after the mass eviction in 2011  
 
 
 
(South East Essex Action Group Alliance, 2016) 
 
 
Introduction 
This chapter will provide the reader with a critical discussion of British Social 
Policy relating to Gypsies and Travellers and will demonstrate the effect that 
prejudice and discrimination has on Gypsies’ and Travellers’ life. An overview 
of the persecution of the Gypsy within the UK together with a period of uneasy 
tolerance will be presented to provide the context for the major changes in UK 
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legislation relating to Gypsies and Travellers. The chapter will conclude with 
the case study of the mass eviction of Dale Farm in 2011. This chapter does 
not aim to provide a detailed analysis of UK social policy, therefore please see 
appendices 2 for the Social Policy timeline. 
 
Gypsy, Roma and Traveller communities are some of the most deprived, 
socially excluded, marginalised and discriminated against groups within the 
UK (Bennett & Hamilton-Perry, 2010; Cemlyn, 1995, 2000a+b; 2008; Clark & 
Greenfields, 2006; Richardson, 2006).  
 
In English law, ethnic minority status is defined by the so-called Mandala 
criteria. An ethnic group must have a common shared history, language, 
customs and practices that can be traced back centuries (NATT+ 2012e; 
Commission for Racial Equality, 2006a). The Law in the UK prohibits 
discrimination against Gypsies and Travellers as well as inciting racial hatred 
towards them. Doing so carries a maximum prison sentence of seven years 
under the 1986 Public Order Act. This deterrent, however, did not stop the 
Firle Bonfire Society, East Sussex, when in 2003 it burned a caravan carrying 
a fake number plate that read P1KEY, with a Gypsy Family painted on the 
side. While there were 12 arrests, the Crown Prosecution Service ruled that 
there was insufficient evidence to prosecute (bbc.co.uk, 2005; Carter, 2003).  
 
Research evidences that Gypsies, Roma and Travellers’ life expectancy is 10 
-12 years shorter than the average of those from settled communities (Parry 
et al 2007). The average age of death is 64 years old. Gypsies and Travellers 
experience higher rates of heart disease and infant mortality. Gypsy and Irish 
Traveller women are 20 times more likely to experience the death of a child 
than women from settled communities (Bennett & Hamilton-Perry, 2010; Parry 
et al 2007). Gypsy and Traveller communities have difficulties accessing 
services across health, accommodation, education, employment, water, 
sanitation and benefits, resulting in poverty, homelessness, social exclusion 
and marginalisation (Bennett & Hamilton-Perry, 2010; Cemlyn, 1995, 2000 & 
2006; Clark & Greenfields, 2006; Parry et al 2007; The Traveller Movement, 
2017). 
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Research also highlights that some Gypsies and Travellers can become 
angry, frustrated and fearful of the settled population, due to the constant 
evictions and discrimination. Gypsy and Traveller culture is deeply rooted in 
community and traditions, family focus and respect. These values, however, 
can be adversely affected by discrimination, social exclusion and lack of 
appropriate accommodation. This, in turn, can create issues and behaviours 
that cause difficulties in accessing services, feeding the cycle of knowledge 
beliefs and attitudes in a negative way (Bennett & Hamilton-Perry, 2010). 
Traveller children’s non-attendance at school, anti-social behaviour, non-
engagement with society and services, retaliation and refusal to take advice, 
can lead to increased public unrest.  The cycle of discrimination is, therefore, 
perpetuated (Bennett & Hamilton-Perry, 2010; Derrington & Kendall, 2004). 
 
The conceptualisation of outcast/underclass populations was a theoretical 
perspective that was popular during the Thatcher years of the 1980s. It was 
used as a theoretical tool to shape Conservative social policy and legislation 
relating to Gypsies and Travellers. It enabled the Conservative Government of 
the time to incite moral panic by ‘othering’ and labelling individuals and certain 
groups as ‘folk devils’ (Giddens, 1991). ‘Othering’ appears to be based on 
hostility and feelings of perceived danger (Kandylak & Kallinikaki, 2018).  By 
labelling an individual or group as the ‘other’ the person or group becomes 
excluded from the normal hierarchies and structures of normal life and they 
can end up becoming oppressed, socially excluded and discriminated against. 
Kandylak & Kallinikaki’s (2018) research investigating the disadvantaged 
‘Muslim Roma’ neighbourhoods on the outskirts of the big cities in the region 
of Thrace in Greece, highlighted that in 2018 these groups remained to be 
seen as ‘potential enemies within’ or as ‘others’.  
 
The Government focus was not only directed at Gypsies and Travellers, the 
focus was also on all groups that failed to conform to the required norm 
(Giddens, 1991; Herrnstein & Murry 1994; Mayall, 2004; Worthington, 2005). 
Labour government policies which have been aimed at improving the life 
experience of all children such as Every Child Matters (2004) introduced five 
national outcomes for all children. The overarching title Every Child Matters, 
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aimed to be a positive, significant and comprehensive flagship policy, which 
required all public-sector organisations working with children to come together 
not only to protect them, but also to ensure that every child had the chance to 
fulfil their potential (Jones, 2013). Arguably, Gypsy and Traveller children did 
not appear to be included in this agenda. 
Table 1:  Every Child Matters (2004) Five National Outcomes. 
Being Healthy: Enjoying good physical and mental health and living a healthy 
lifestyle. 
Stay Safe: Being protected from harm and neglect. 
Enjoying and 
Achieving: 
Getting the most out of life and developing the skills for 
adulthood. 
Making a 
Positive 
Contribution: 
Being involved with the community and society and not 
engaging in anti-social or offending behaviour.  
Economic Well-
being: 
Not being prevented by economic disadvantage from achieving 
their full potential in life 
(Adapted from HM Treasury 2003)  
The Conservative-Liberal Democrat coalition government distanced itself from 
the Labour government-driven, Every Child Matters agenda and instead, 
focused on ‘Helping Children Achieve More’. Jones (2013) identifies that 
helping children to achieve more was only one of the five outcomes of Every 
Child Matters and removed the need for children to enjoy good physical and 
mental health, to be protected from harm and neglect, not to be prevented by 
economic disadvantage, as they achieved more. Again, Gypsy and Traveller 
children were not included. 
If Gypsy and Traveller children are viewed through the lens of Maslow’s 
hierarchy of needs (1943; 1974) figure 1, it seems that their basic needs for 
nutrition, water, sleep, clothing and air are met. It seems that for children 
whose parents do not have a pitch on a site, needs for safety and security, 
however, are not always met due to the constant evictions.  
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Figure 1: Maslow’s, Hierarchy of needs 
 
(blockedtobrilliant.com, 2018).  
The persecution of the Gypsy people 
The last recorded execution of a Gypsy in Britain took place in Suffolk in 1650 
(Murdock & Johnson, 2004 & 2007; Patrin, 2000; Richardson, 2006; Staines, 
2006; NATT+, 2012). While Travellers are no longer hanged for their ethnic 
identity, many still choose to hide their identities to protect themselves and 
their families from the prejudice and discrimination of the settled communities 
(Bennett & Hamilton-Perry, 2010). 
 
The persecution of Gypsy people has not been restricted to the United 
Kingdom. Throughout 16th, 17th and 18th century Europe, repressive Laws 
were passed to control the ‘Gypsy problem’. It can be argued that repressive, 
assimilative legislation continues to be passed today.  
 
In 1933 the National Socialist Party won the German elections. One of the 
Third Reich’s goals was to find a solution for the “Gypsy Problem”. Not only 
was this aimed at fighting alleged Gypsy criminal behaviour, but it was also 
calculated to inhibit the natural growth of the Roma and Sinti population 
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through compulsory sterilization on the basis of the “Law on the Prevention [of 
the birth] of offspring with Hereditary Diseases (Gestez Zur Verhütung 
erbkranken Nachwuchses)” July 1933. Roma and Sinti made up 94% of all of 
the forced sterilizations under the National Socialist regime.  
 
From 1937 the Institute for Research on Racial Hygiene and Population 
Biology in Berlin, an arm of the Reich Health Department, took over managing 
the “Gypsy problem”. Anthropologist and specialist in neurological disorders 
Robert Ritter carried out years of racial-biological research on Gypsies. His 
goal was to seek out racially pure Gypsies so that Reichsführer-SS Heinrich 
Himmler could settle them in reservations where they could undergo further 
scientific study. Mixed race Gypsies were exterminated as they were not 
deemed suitable for scientific research. 
 
In September 1945, previous acts were followed by the passage of the 
Nuremberg laws “on the Protection of German Blood and German Honour 
(das Gesetz Zum Schutze des deutschen Blutes und der deutschen Ehre)” 
and “Reich Citizenship (des Reichsbürgergesetz)”. This legislation 
discriminated against the Roma and Sinti, limited their civil rights and 
excluded them from political, professional and cultural life. The legislation 
basically linked the Roma and Sinti with the Jews and labelled them as being 
of alien blood in Europe (Talewicz-Kwiatkowska 2011:13-12). 
 
The Nazi Holocaust provides a clear example of how the articulation of this 
ancient hatred of nomads became translated into a national policy of racial 
hygiene. Gypsies together with the Jewish population were the target of the 
genocide policies under the Third Reich. Half a million Gypsies lost their lives, 
precisely because they were Gypsies (Kapralski et al, 2011; Kenrik & Puxon, 
2009; Murdock & Johnson, 2004:8; & 2007:9).  
 
Uneasy tolerance within Britain 
While discrimination and prejudice towards Gypsies and Travellers intensified 
in Europe, they were being uneasily tolerated in the UK. The outbreak of the 
Second World War increased the need for intensive labour within the UK and 
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Gypsies and Travellers, with their well-developed practical skills, were in great 
demand. The men were forcibly enlisted to work in mining industries or to fight 
in the British Army. Gypsy and Traveller women were encouraged to work on 
a semi-permanent basis on the land or undertaking factory and munitions 
work (Smith, 2004: cited by Clark & Greenfields, 2006:63).  
 
During the immediate post war era, this uneasy tolerance towards Gypsies 
and Travellers continued for a short period of time. The people were 
welcomed within the majority of communities as they possessed the practical 
skills to rebuild Britain’s severely damaged infrastructure. While it was not 
uncommon for Gypsies and Travellers to marry Gorgios during the 18th and 
19th centuries, it is believed that during the post war period, intermarriage 
increased (Smith & Greenfields, 2013). Many Gypsies and Travellers bought 
or rented relatively affordable pieces of land to set up home bases while 
some, in areas of long standing family connections, moved into houses. 
 
For the first time in British Gypsy and Traveller history, families were able to 
put down roots and settle. Many families set up businesses in recycling 
activities such as scrap dealing. This, in turn, enabled the children to access 
education and healthcare. Although the 1908 Children’s Act and the 1944 
Education Act made education compulsory for Gypsy and Traveller children 
for six months of the year, many however, did not access schooling because 
of their families’ constant mobility (Clark & Greenfields, 2006:65; Patrin, 
2000).  
 
By the late 1950s, this uneasy tolerance was coming to an end. Gradually as 
Great Britain’s economic recovery appeared to be growing again and more 
stable, Gypsies and Travellers became no longer welcome in many areas as 
their man power was no longer required (Greenfields & Clark, 2006). The 
Road Traffic Acts and the decline in traditional agricultural methods made life 
very challenging for Gypsies and Travellers and many were encouraged to 
move into housing. Government policies of site clearance caused waste-land 
to be sold off for housing developments. This resulted in Gypsies and 
Travellers having to struggle for their basic human and civil rights of having 
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sustainable, culturally appropriate accommodation and self-determination 
(Clark & Greenfields, 2006). 
 
It can be reasonably argued that since the 1960s, none of the UK policies 
relating to site planning have been introduced for the benefit of the Travelling 
communities. They have, instead, been designed to control and assimilate 
this itinerant population (Clarke & Greenfields, 2006; Hawes & Perez, 1996; 
Johnson & Willers, 2004; Okely, 1983; Smith and Greenfields, 2013).  
 
The introduction of the 1960 Caravan Sites and Control of Development Act 
was predominantly aimed at limiting the numbers of non-Gypsies and 
Travellers moving into caravans despite the post war housing shortage. The 
Act was responsible for the closure of a number of traditional transit and 
permanent sites. It also prohibited Gypsies and Travellers from making 
encampments on common land. The reason behind the site closures was that 
the Act required site owners to obtain a site license. This meant that site 
owners and farmers (who had allowed Gypsies and Travellers to stay on their 
land) had to prove ‘established use’ of the land as a caravan site. Gaining a 
license depended upon written evidence from the local community in 
supporting the development of a site within the local area. This often proved 
problematic.  
 
The 1968 Caravan Sites Act aimed at providing a network of public sites. It 
imposed a mandatory duty on local authorities to assess the local need and 
provide these facilities. The Act, however, granted local authorities with 
designation once they had met the Government’s site provision requirements. 
The Act made it illegal for Travellers to stop on any unauthorised 
encampments within a designated area. This in turn, made following the 
traditional travelling circuits through some counties impossible. The map 
below shows how whole areas became inaccessible to Gypsy and Traveller 
families as it became difficult and, in some cases, impossible to travel through 
such large areas with nowhere to make camp. 
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 Figure. 2: Designated areas of England and Wales, under section 12 of the 
Caravan Sites Act 1968, February 1988 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
(Hawes & Perez, 1996:27). 
 
Institutional Racism and Marginalisation  
The institutional discrimination against the nomadic population is deeply 
rooted within UK society, popular culture and literature. References can be 
found in popular literature, in William Shakespeare’s Twelfth Night (1599), for 
example, where Malvolio, the head steward, insults his master by saying;  
My masters, are you mad? Or what are you? Have you no wit, 
manners, nor honesty, but to gabble like tinkers at this time of 
night?...... is there no respect of place, persons, nor time, in you? 
(Shakespeare, 1599: cited by Craig, 1935:351).  
 
Bercovici (1930:255) suggests that Shakespeare undoubtedly knew many 
Gypsies. At a time when society still believed that Gypsies were Egyptians, 
Shakespeare modelled his description of Cleopatra on a highly romanticised 
Gypsy wench. 
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One possible explanation for governmental reluctance to introduce policies 
that would provide sustainable Gypsy and Traveller accommodation and 
facilitate Traveller social inclusion, is that the political parties appear to view 
Traveller site provision as a ‘vote loser’ (Clark, 2005).  
 
Bhopal & Myers (2008:145) note that during March and April 2005, 
unauthorised Travellers sites and the connected issues were a very hot topic 
for newspaper coverage. The stories were part of a ‘virulently hostile 
campaign against Gypsy sites’. The Sun newspaper’s campaign slogan was 
‘Stamp on the Camps’. Other newspapers ran the story, however, none 
matched The Sun’s aggressive stance. Bhopal & Myers (2008) suggest that 
The Sun’s campaign was partly driven by trying to attract more middleclass 
readers and also due to an on-going disagreement with the then Deputy 
Prime Minister John Prescott. The Office of the Deputy Prime Minister 
(ODPM) was actively promoting policies that would make it easier for Gypsies 
and Travellers to gain planning permission to build permanent sites. The 
Sun’s campaign was already underway when the date of the next General 
election was announced. The Conservative press office jumped onto the 
bandwagon, utilising the political capital from the newspaper’s campaign. 
 
Michael Howard’s 2005 election campaign attempted to make political capital 
from ‘othering’ unwanted groups in society. Howard (2005) stated that certain 
groups within society such as Travellers and asylum seekers needed 
controlling and promised to crackdown on them and other ‘folk devils’ (Cohen 
1980). He harnessed the British public’s prejudices and attempted to use the 
perceived Traveller problems as a vote winner.  
 
Howard’s ‘Get Tough on Travellers’, campaign suggested that European 
Human Rights legislation should not be adhered to when dealing with 
Travellers, because Gypsies and Travellers used Article 8 of the Human Right 
Act as one of their main defences in enforcement cases (Clark, 2005; 
Richardson, 2005). Ultimately, Howard’s (2005) anti-Traveller campaign failed 
to secure his party an election victory. The Office of the Deputy Prime 
Minister, under the Labour Government continued to promote policies aimed 
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at securing Gypsy and Traveller sites in all counties based on the population 
of Gypsies and Travellers living in the area, however, these policies were 
unsuccessful as the settled majority fought against new Gypsy and Traveller 
site provision close to their homes and communities. The Travellers Times 
reported (2016) “that less than one in six councils are meeting the 
Governments target on Traveller site supply in the south east of England”. 
 
Howard made a highly controversial speech at the Conservative Campaign 
Headquarters on 21st March 2005 (appendix 3). Billig et al (2006) argues that 
Michael Howard’s speech was carefully worded to avoid being accused of 
racism. By referring to Gypsies and Irish Travellers as simply Travellers, he 
avoided reference to their ethnicity and, therefore, did not contravene the 
Race Relations Act 1976 (amended in 2000). The 2000 Act, was incorporated 
into the Equality Act 2010.  
 
What Howard suggested was the symbolic exclusion of Gypsies and 
Travellers on the grounds of their culture not reflecting British values of 
settling in one place. Applying for planning permission suggests that the 
applicant wants to develop a settled base in one place (Billig et al, 2006). 
While Howard’s speech was not racist in the traditional sense, it could be 
construed as being culturally racist. ‘One law for all’ would, in practice, 
discriminate against some groups (mainly Gypsies and Travellers) because 
their lifestyle is different to the majority of British society. This would have put 
Gypsies and Travellers even further outside of the planning system than they 
already were.  
 
This was not the first time that Michael Howard had focused his attention on 
Gypsies and Travellers. When he was the Home Secretary for John Major’s 
Conservative Government, he was responsible for the introduction of the 
Criminal Justice and Public Order Act 1994 (CJPOA). This Act overturned the 
1968 Caravan Sites Act and removed the obligation on local authorities to 
provide sites for Gypsies and Travellers. The Act made trespass a criminal 
offence and strengthened police powers of eviction. 
 
  36 
The Labour Opposition in 1994, as well as many Conservative backbenchers 
opposed the Act, arguing that it would cause more problems than it would 
solve. Peter Pike the shadow spokesman on home affairs at the time stated: 
“The Government’s proposals to repeal part of the Caravan Sites Act 
1968 do not solve any problems but create more…What would be 
achieved by passing the Bill…to do so would criminalise some 
Gypsies and increase homelessness; it would cause family 
breakdown and place added pressure on social and education 
services. It would certainly not solve any problems. Indeed, it is our 
view that it would create more problems and improve nothing” 
(Official Report, 19/10/94: Vol 248, c. 358-9: cited by House of 
Commons, 2004). 
 
The Act was aimed at dealing with the increasing numbers of New Age 
Travellers but had a profound effect on all of the Travelling communities 
(Bowers, 2005; Ford, 2005). Hawes and Perez (1996) argued that the New 
Age Travellers jeopardised the traditional Travellers’ way of life when their 
numbers rapidly increased during the 1980s (Hawes & Perez, 1996:7). 
O’Nions (1995) in response to the CJPOA suggested: 
The government may well hope that in attempting to make the 
travelling lifestyle impossible and encouraging Gypsies to adopt 
settled accommodation, they will be able to prevent the growth of the 
modern traveller movement and substantially reduce the number of 
existing travellers. Whilst this may have some success in relation to 
socially constructed groups such as ‘New Age travellers’, against 
Gypsies the exercise is likely to be futile (O’Nions, 1995). 
 
Pugh (1994) noted that the writer Jeremy Sandford felt strongly about the 
plight and persecution of Travellers. He campaigned for their rights and 
encouraged them ‘to park their buses, bangers and battered caravans’ in the 
grounds of his rural home in north Herefordshire. Pugh quoted Sandford 
(1994) as saying; 
'In a way they are helping to deal with the problem of homelessness,' 
he argues. 'They are doing what the Tory Government urges people to 
do - solving their own problems by providing homes for themselves. All 
right, these may be converted buses, horse boxes or bender tents, but 
it gets them off the waiting lists for houses. Yet the authorities try to 
criminalise them by talking about bringing in these new trespass laws. 
It strikes me as one of the dottier examples of government behaviour.' 
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There were more than a million people homeless in 1994. For many young 
people with nowhere to live, life on the road, Mr Sandford suggested, was the 
embodiment of a dream. 
'Most are highly educated and have a sophisticated view of society,' he 
says. 'Often they are the children of Labour voters, but if they voted at 
all, it would be for the Green Party. They have learnt to look quizzically 
at the values of a work life that wouldn't be there for them anyway. The 
mortgage, the bricks-and-mortar house, pensions and commuting have 
no place in their philosophy.' 
 
 
Who are Gypsies and Travellers as defined by the Housing Act 2004 
The Housing Act 2004 requires local authorities to include Travellers in the 
accommodation assessment process (Communities, 2006; ODPM, 2006). 
 
The office of the Deputy Prime Minister (2006), for the purpose of assessing 
the accommodation needs of Gypsies and Travellers and for planning 
legislation, included a small concession and improvement on the previous 
definition, defined Gypsies and Travellers as;  
"Persons of nomadic habit of life whatever their race or origin, including 
such persons who on grounds only of their own or their family's or 
dependants' educational or health needs or old age have ceased to 
travel temporarily or permanently, but excluding members of an 
organised group of travelling show people or circus people travelling 
together as such (Kent County Council, 2012; ODPM, 2006). 
 
However, Geoghegan (2014) notes that the coalition Government announced 
its intentions to amend planning policies for Gypsies and Travellers. This 
would make it harder for Gypsies and Travellers to gain planning permission 
to live on their own land. One of the Coalition Government’s proposals 
included a plan to redefine who could be classed as Gypsies and Travellers 
within planning policy. In this, individuals who settle and no longer travel 
permanently would no longer be recognised as Gypsies and Travellers. This, 
in turn, would mean that if members of the Travelling community ceased to 
travel and applied for a permanent site, their application would, in theory, be 
treated in the same way as a planning application from a member of the 
settled community. Elderly or disabled Travellers that stop travelling for health 
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reasons would be prevented from applying for planning permission for a site. 
Gypsies and Travellers across Britain could be driven off the sites that they 
have made their home because of the new planning laws requiring them to 
prove that they are still itinerant. The new policy will block anyone identifying 
as a Gypsy or Traveller from staying on permanent caravan sites unless they 
can prove they have travelled several times that year. The introduction of this 
policy could cause a large increase in the number of unauthorised roadside 
camps and force many families including the elderly and those with children 
settled in local schools on to the road against their will (Dugen & Green, 
2015). This would have long term implications on social cohesion and the 
children and family’s attachment relationships with both people and place. 
 
The current policy requires that those who have ceased travelling for reasons 
of health, education or old age, should be treated the same as those who 
continue to travel. Marc Willers QC and consultant Dr Simon Ruston state that 
revisions to definitions of Gypsies’ and Travellers’ ethnic status could violate 
the European Convention on Human Rights. Willers argues that ‘The key 
issue that could generate legal challenges would be that of definition’ and the 
right to private and family life as outlined in Article 8 of the Convention on 
Human Rights. Willers is reported to have stated that ‘the document was 
"dog-whistle politics" ahead of the 2015 general election’ (Geoghegan, 2014). 
These proposals are also contrary to Article 5 of the Framework Convention 
for the Protection of National Minorities (Ruston, 2014 cited by Geoghegan, 
2014). 
 
Hope (2015) reported that Eric Pickles, the Secretary of Communities and 
Local Government, stated that the proposed changes would ‘introduce more 
fairness into the planning system so that more people are treated equally’.  
Hope also reported that Pickles’ reasons behind the proposed changes were 
due to ‘The public want to see fair play in the planning system, with planning 
applications being decided on the basis of their effect on the environment, not 
who the applicant is’ (Hope, 2015). In August 2015 the definition changed to 
remove those who had ceased travelling permanently. 
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Lord Avebury (2015) argued against the introduction of this policy, stating 
that; 
“For centuries Gypsies and Travellers have travelled the length and 
breadth of England playing an invaluable role in this country’s socio-
economic and cultural development. The closure of the commons, 
increasing privatisation of land and dramatic economic changes in the 
last 50 years have resulted in many Gypsies and Travellers ceasing to 
travel on a regular basis, but the cultural tradition of travelling has lived 
on in the form of living in caravans on Traveller sites, often with close 
family relatives”. 
“The Government’s new planning policy redefines these groups out of 
existence by showing no consideration or understanding in the 
planning system of their cultural tradition of travelling. This redefinition 
will result in a whole generation of Gypsies and Travellers no longer 
being qualified to apply to live on a Traveller site. It is also likely to 
increase the number of unauthorised encampments and put pressure 
on local housing as many Gypsies and Travellers are forced into other 
accommodation (Avebury, cited by Dugan & Green 2015)”. 
 
Pickles’ pre-election press release seems to resemble Michael Howard’s 
highly controversial speech that was made as part of his election campaign at 
the Conservative Campaign Headquarters on 21st March 2005. 
 
The size of the Gypsy and Traveller population in Britain 
The exact number of Gypsies and Travellers living in the UK is not known. 
Estimates vary between 82,000 in 1999 to 300,000 in 2006. These figures do 
not include families living in homes of bricks and mortar (Kenrick & Clark, 
1999 cited by Department of Communities & Local Government, 2006; Clark 
& Greenfields, 2006; Irish Traveller Movement, 2013; Liegeois, 1987; Office of 
National Statistics 2014).  Cromarty (2018) reported that many Gypsies and 
Travellers now live in settled accommodation and no longer travel, or do not 
travel all of the time, but nonetheless they consider travelling to be a large 
part of their identity. “At the 2011 Census, the majority (76%) of Gypsies and 
Irish Travellers in England and Wales lived in bricks-and-mortar 
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accommodation, and 24% lived in a caravan or other mobile or temporary 
structure” (Cromarty, 2018). 
Local Authorities are required by the Government to undertake biannual 
Gypsy and Traveller caravan counts as part of their on-going Gypsy Traveller 
Accommodation Assessments (GTAAs) under the Housing Act 2004 
(Greenfields, 2009). Evidence from the GTAAs indicates that the number of 
Gypsy and Traveller caravans on unauthorised encampments has been 
steadily increasing each year.  
Brown et al (2014:19-33) estimated that in 2012 Gypsies and Travellers were 
one of the biggest minority ethnic groups in England and Wales. They 
reported that ‘there were approximately 200,000 Roma and between 200,000 
– 300,000 Romani Gypsies and Irish Travellers living in England and Wales. 
Combined, they estimate that the total Romani Gypsy and Traveller 
population equated to around 400,000 – 500,000 people’. This estimate does 
not include Bargees and New Age Travellers. 
Figure 3: Gypsy Traveller Accommodation Assessments (GTAAs) July 2008 – 
July 2012. 
 
Adapted from (Gov.UK. 2010, 2011 & 2012). 
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The Ministry of Housing, Communities & Local Government (MHCLG) 
Traveller caravan count 2017 indicates that the numbers of Gypsies and 
Travellers who do not have access to a legal/authorised site appear to have 
slightly reduced since 2007. However, that still leaves around three and a half 
thousand Gypsy and Traveller caravans camped on unathorised sites, 
resulting in the families who live in them being legally deemed as being 
homeless under the Housing Act Act 2004. 
 
Figure 4: Count of Traveller Caravans, July 2017 England. 
 
 
(Ministry of Housing, Communities & Local Government, 2017).  
 
The count suggested that in July 2017, 84% of Gypsy and Traveller caravans 
in England were sited on authorised sites, while 16% were situated on 
unauthorised sites (MHCLG, 2017).  
  
The count also recorded that since the count in July 2016, there had been an 
increase of 259 caravans on unauthorised encampments on land not owned 
by the Gypsies and Travellers, while they recorded a decreased number of 19 
caravans parked on unauthorised encampments on land owned by the Gysies 
and Travellers. This suggests that the Gypsies and Travellers who had been 
camped on their own land were either evicted between July 2016 and July 
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2017, resulting in the increased numbers of Caravans camped on land not 
owned by the occupants of the caravans, or some may have gained planning 
permission. The increase in the numbers of caravans could also be due to the 
formation of new families and children and young people gaining their own 
caravans. 
 
It needs to be noted that the statistics only pertain to the number of caravans 
and caravan sites in England and do not take into account Gypsies and 
Travellers living in housing, New Age Travellers living in converted vehicles or 
Bargees. It also does not take into account the number of occupants residing 
in the caravans. The caravan counts are likely to miss many caravans as 
many families set up camps in hard to reach, or out of the way places. It is 
also possible that a caravan could be counted more than once if the family 
move from one Local Authority to another during the time when the caravan 
counts are taking place. The map below provides an overview of where the 
largest populations of Gypsies and Travellers are located on authorised sites.  
 
(Map one; MHCLG, 2017) 
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The following map provides insight as to where the local authority, social 
housing sites are situated in England. 
 
(Map two; MHCLG, 2017). 
 
This second map indicates that in some areas where high levels of Gypsies 
and Travellers chose to settle, the Local Authorities are not always meeting 
the needs of the families in their areas for legal sites, resulting in many Gypsy 
and Traveller family’s attempting to set up their own private sites or being 
forced to live at the side of the road. 
  
Planning Applications 
Gypsies and Travellers are sometimes blamed for their lack of 
accommodation and their lack of place to live legally within the settled 
community because of their unwillingness to give up their cultural way of life 
and settle and live as the majority of society in houses. However it is far more 
complex than not wanting to settle and participate within the wider society as 
Richardson and Ryder (2012) point out, Gypsies and Travellers may legally 
buy a piece of land on which to live and apply for planning permission to allow 
them to live there. If planning permission is granted, politicians and the media 
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argue that settled Gypsies and Travellers are no longer real Gypsies and 
Travellers. This results in the perceived threat of having their cultural and 
racial identities stripped away from them if Gypsies and Travellers settle in 
houses or on their own land.  
The Coalition Government of 2015 appears to have tried to attempt to 
redefine who can be deemed to be as Gypsies and Travellers within planning 
policy. Individuals that settle and no longer travel permanently, or do not travel 
for at least two months of the year, would no longer be recognised as Gypsies 
and Travellers within planning policy. Any revision of the definitions of Gypsy 
and Traveller’s ethnic status could be deemed a violation of the European 
Convention on Human Rights (Hope, 2015). 
 
When Gypsies and Travellers submit a planning application, the most likely 
outcome will be that the application will fail. They will have to appeal against 
the decision, and this is when things can become very complex, time 
consuming and expensive. The cost typically forces many individuals to give 
up their planning application, resulting in them setting up their home illegally 
simply because they have nowhere else to go and no financial backing to 
continue the planning application process (Friends Families and Travellers, 
2015). 
 
In January 2015, the High Court ruled that the Government had been 
discriminating against Gypsies and Travellers. Pickles, the Secretary of State 
for Communities and Local Government, was found to have breached both 
English and Welsh law and the European Convention of Human Rights with 
his controversial policy of recovering Traveller site appeals (Le Bas, 2015). 
 
The Judges concluded that the policy amounted to discrimination against the 
travelling community and ordered Mr Pickles to stop automatically ‘calling in’ 
all planning appeals by Gypsies and Travellers. The judgment involving the 
cases, of ‘two Ethnic Romany Gypsy women, who were seeking planning 
permission for single pitch sites for themselves and their families in the Green 
Belt. The presiding judge, Mr Justice Gilbart, found that Mr Pickles' policy had 
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breached both the Equality Act 2010 and Article 6 of the European 
Convention of Human Rights’ (Le Bas, 2015). Experts in the field of Gypsy 
and Traveller law are now suggesting that the judgment means that "the vast 
majority" of Gypsies and Travellers that had successful appeals recovered 
and overturned by Mr Pickles' office, may now be able to challenge those 
decisions in court. 
 
British Social Policy and the Mass Eviction of Dale Farm 2011 
In October 2011, the nation observed the mass eviction of nearly 1000 people 
from the Dale Farm Traveller site in Basildon.  The Dale Farm site was 
originally a six-acre plot of land on Oak Lane in Basildon. Dale Farm cottage 
was leased to Ray Bocking, a scrap metal dealer in the early 1960s. The land 
in the northeast corner of the site was used as a scrap yard without planning 
permission until 2001.  
Ray Bocking bought the Dale Farm site, in the early 1970s, when 40 English 
Romany families were allowed to live beside the illegal scrap yard. This site 
became known as the Oak Lane site (Tyler, 2013; Quarmby, 2013). The Oak 
Lane, which was originally occupied by English Romani Gypsies gained 
planning permission during the 1980s and provides 34 legal pitches. 
‘Settled residents that lived nearby remember this period as one of relative 
harmony and acceptance’ (Cawley, 2016), until Bocking sold the land to Irish 
Traveller, John Sheridan in 2001. It was around this time that the unplanned 
development started to grow as John Sheridan sold pitches to other Irish 
Travellers. Sheridan bought a bungalow on land to the east of the legal Oak 
Lane site, land which had been illegally used as the scrap yard. Sheridan 
proceeded to divide the land into 51 plots. The plots were hard cored and 
tarmacked (Rawstorne, 2016). 
 
The Dale Farm site has had a long and contentious planning history. The 
council took out enforcement notices ordering that the land be restored to its 
original state.  The Irish Travellers applied for retrospective planning 
permission. A temporary order was granted in 2003 by the then Secretary of 
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State, John Prescott, which gave the site residents temporary permission to 
remain at Dale Farm for two years before the final eviction. The intention was 
to give the site residents and the local authority time to find a suitable 
alternative site. However, no progress was made, and Basildon Council 
received homelessness applications for the 400 people who claimed that 
eviction from the site would leave them homeless (Barkham, 2011). 
 
The Conservative Party’s political rhetoric, together with the tabloid press, 
orchestrated and incited public consent for the eviction of the families from 
Dale Farm after many years of legal struggles between the Irish Traveller 
community and Basildon Borough Council (Tyler, 2013). 
This mass eviction made Irish Traveller families’ homeless, with nowhere 
(legal) to move to. Hogg et al (2015) notes that: 
‘Traveller families who may be homeless because they have nowhere 
legal to park their caravan or mobile home or can no longer live in their 
current home. The council has a duty to treat such families as any 
other homeless families, however, councils have duties to consider the 
particular needs of a family when dealing with their homelessness 
situation, which may include a travelling lifestyle’.  
Social Workers and multi-agency professionals will benefit from an 
understanding of the likely impact on these children and their families. Many 
of the children were born at Dale Farm and had lived their whole lives there 
with their extended family.  
 
Families lost their homes, their access to the land that they legally owned on 
which they had invested a considerable amount of income, time and labour, 
turning unused polluted brown belt land into homes for the children and 
families (Tyler, 2013; Quarmby, 2013). It needs to be noted that not all of the 
Irish Travellers were left homeless as many of the families still owned 
properties in Rathkeale in County Limerick. Many of the families, however, 
chose not to return to Ireland and like Sheridan moved to other Irish sites 
such as the notorious Traveller site at Smithy Fen in Cambridgeshire 
(Rawstorne, 2016). 
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These families have not and will not receive any compensation for their 
destroyed homes and plots of land. The council may possibly attempt to claim 
the land to offset some of the costs of the eviction and redeveloping the 
former scrapyard into community allotments for the local settled community. 
However, in these times of austerity with Basildon Council making job cuts to 
make up the £2.3 million shortfall in funding, this seems unlikely (Tyler 2013). 
It is also unrealistic to suggest that the local settled community would want to 
have an allotment, which is so close to the legal Traveller site on Oak Lane. 
 
Quarmby’s (2013) text No Place to Call Home which provides an overview of 
the history and the eviction of Dale Farm, paints a bleak picture of life for 
Gypsies and Travellers and in particular, the ex-residents of Dale Farm, 
arguing convincingly that the Irish Traveller population, which is as large as 
the Chinese community in Britain, is the UK’s most excluded group. Gypsies 
and Travellers are at the ‘bottom of the pile’ (Quarmby, 2013), when it comes 
to life chances, education, health and housing, with lower life expectancy 
exacerbated by living on polluted sites, often because they are the only ones 
available.  
 
Quarmby (2013) notes that local authorities became spooked by the hostility 
of the majority of local residents so failed to provide enough sites. This led to 
growing tensions between the settled communities and the Gypsy and 
Traveller communities. Money available has not been spent. The National 
Government has weakened regulations to help find a solution for the situation 
(Bennett & Hamilton-Perry, 2010; Birrell, 2013; Quarmby, 2013).    
 
The Financial Cost of the Eviction of Dale Farm to the settled 
community. 
 
Tyler (2013:129) notes that ‘Basildon Borough Council reported that it had 
spent nine million pounds evicting approximately eighty-six families, which 
were composed of roughly 500 individuals. 100 of these were children. Tyler 
continues that the final figure could have been as much as £18 million, due to 
David Cameron committing the Conservative-led coalition to provide £4.65 
million of public funds from the Home Office, together with £1.2 million from 
  48 
the Department for Communities and Local Government. This is not the first 
time in UK political history that the Conservative Government’s policies have 
negatively impacted on Gypsies and Travellers (please see appendices 2; 
Social Policy timeline). 
 
The Psychological Cost of the Eviction of Dale Farm on the Travellers         
It is generally deemed that ‘The forced eviction of people from their homes is 
recognized as a violent, disturbing and damaging practice’ (Cernea 2000 cited 
by Tyler, 2013:128).   
Maskese (2011) agrees with Kitzmann et al (2003) that children are the most 
vulnerable and struggle with their experiences of the effects of trauma, 
particularly when it is connected to a catastrophic community disaster. 
Maskese (2011:341) examines and ‘expands on the definition of trauma in 
infancy to include “indirect trauma,” implicit emotional and relational events, 
such as infant exposure to traumatized parents, which occurred in the Project 
for Mothers, Infants, and Young Children of September 11, 2001’. Maskese 
(2011) reports that her research is a result of the traumatic events in the last 
ten years and the need to define and treat the children affected by the trauma 
and loss. 
While Maskese’s (2011) work focuses on mothers and babies who were 
affected directly or indirectly by the terrorist attacks of 09/11 it also provides a 
valuable insight into the possible trauma that the families, the young children, 
the mothers and their perinatal babies may have experienced during the 
months leading up to, and then during, the forced evictions at Dale Farm 
when the site was transformed into a battleground.  
Although 9/11 and the eviction of Dale Farm are very different events and are 
viewed and reported from very different perspectives. For the children of Dale 
Farm, the forced eviction was probably just as traumatic as the event of 09/11 
was for the children who were directly or indirectly affected by it. 
Was the eviction of Dale Farm worth it in the end? 
Meyjes (2017) reports that the residents of Wickford in Essex are fearful that a 
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larger site is being built at Hovefields in Wickford, only two miles from the 
Dale Farm site. Travellers have transformed the small authorised site into, as 
Austin (2017) describes it, “a huge makeshift housing estate without first 
obtaining all the required planning permission”. The Hovefields site in 
Cranfield Park Avenue has permission for 9 mobile home pitches and a 
further seven pitches that have temporary permission until August 2020. 
There are however, considered to be around 100 caravans in 2017. Austin 
(2017) and Meyjes (2017) both report that the site continues to grow. 
The Basildon Council are being accused of ‘turning a blind eye’ to the illegal 
development (Austin, 2017; Meyjes, 2017). It is possible that the Basildon 
council are viewing the rapidly growing Traveller site at Hovefields with 
hindsight, and have come to the conclusion that the Irish Travellers have no 
intention of leaving the area, so are reluctant to start another lengthy and 
expensive eviction process when history suggests that the Irish Travellers will 
stay on the Hovefield site for as long as possible and then once evicted will 
find another piece of land to develop into another illegal site within the same 
local area. It could be considerably cheaper for the local authority to develop 
several smaller sites, which would hopefully cause fewer problems. 
Conclusion 
All of the literature reviewed in this section has shared common threads.  
 
Firstly, Travellers are institutionally discriminated against and marginalised. 
Secondly, something needs to be done to improve the social inclusion and 
‘equality of opportunity’ for these minority ethnic groups. Thirdly, there is an 
urgent need for more site provision to reduce the conflict between Travellers 
and the settled communities. Lastly, the institutional discrimination towards 
Travellers by the majority of British society is the biggest obstacle to 
overcome in order to achieve the social inclusion and integration of these 
minority ethnic groups.   
 
Gypsies’ and Travellers’ traditional employment opportunities, especially 
along their well-established travelling routes and stopping places, have largely 
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disappeared over the past decade. This has caused an increase in the social 
problems such as lack of employment and the lack of legal parking places.  
Gypsy Traveller families traditionally live and travel in large family groups and 
place great value on family and kinship. They elect to live in extended family 
groupings, allowing other female members to provide the care of the children 
while their mothers earn money to provide for the children. Intermarriage 
between family groups is common, resulting in a tightly-knit social group of 
members with a strong sense of community identity and mutual self-help 
(Niner, 2003:27). 
 
The increased numbers of Travellers and the decrease of public sites have 
contributed to a very severe shortage of official sites. This, in turn, has led to 
the related problems of unauthorised encampments and conflict with the 
settled communities. The implementations of policies that will provide a 
sustainable solution to Traveller accommodation issues are long overdue.  
 
The discourses of integration, assimilation and control appear to be the 
backbone of UK Gypsy and Traveller policies. Anti-Traveller assimilationist 
policies have been unsuccessful in forcing some of the nomadic population to 
‘abandon their culture and traditions’ (O’Nions, 1995) and have only 
succeeded in forcing Travellers further into the margins of society. These 
policies, however, can be called into question when considering that Britain 
has a major housing shortage, where even individuals from the settled 
community cannot secure permanent accommodation. Berry (2003) highlights 
that people cannot be forced to assimilate into the majority culture.  
 
I propose that Government policies that enable Gypsies and Travellers to 
secure their own sites would encourage more Gypsies and Travellers to settle 
which in turn would in time, bring the Travelling communities closer to the 
majority of society. 
 
 
The next Chapter provides the conceptual framework for this study. 
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Chapter Three – Conceptual Framework - 
 
 
Photograph 4; An unauthorised New Age Traveller family camp (Hamilton-
Perry, 2010). 
 
 
Introduction. 
The conceptual framework for the study will be outlined within this chapter to 
provide the reader with an understanding of the main concepts that will be 
explored in this thesis. 
 
The Two Dimensions of Attachment – Attachment to People and 
Attachment to Place. 
 
What is meant by Attachment to People?                                                        
Human attachment is a concept extensively written about within the field of 
social sciences. While the concept of human attachment is often critiqued and 
debated, attachment theories are widely accepted as an important 
phenomenon in human development.  
 
Le Vine (2014) notes that during the nineteenth century, the treatment of 
children within the UK and US radically changed. This was due to the social 
construction of children and childhood being transformed. ‘Children were seen 
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as innocent and loveable creatures’ (Le Vine, 2014:50) who needed loving 
care from their mothers and protection from the harsh conditions. From the 
1880s moral outrage about the neglect and abandonment of children was 
portrayed in literature and newspapers.  
 
After World War II, Stendler (1950) reported that there was a ‘revolution’ 
amongst the young parents who were brought up during the 1920s and 
1930s. Childhood during 1920s and 1930s had been dominated by the 
cultural beliefs of the time of cleanliness, discipline, strict scheduling together 
with very little emotional warmth. A new burden was placed on parents to 
allow their children freedom from excessive discipline, while advocating 
parental empathy. 
 
Dushinsky et al (2014) note that Bowlby was among the first Anglophone 
psychoanalysts to make use of the term attachment. The word attachment 
was ‘the English word used by the Stracheys in translating Freud’s genitive 
Anlehnungs, deployed in the Three Essays on Sexuality to refer to a kind of 
love which emerged on the back of (literally, ‘leaning-on’) the need of the 
infant for his or her caregiver for their self-preservation’. Bowlby (1958) uses 
the term attachment to describe a disposition, which promotes proximity-
seeking behaviour in infants when they are hurt, alarmed or separated from 
their familiar caregiver (Duschinsky et al, 2014).  
 
Bowlby’s (1951) emphasis on mother-love was part of a larger ideological turn 
that highlighted the need for emotional security for young children and the risk 
that their parents’ behaviours could have on the infant’s mental health. 
Maslow (1968) also deemed that love, security and trust are essential to 
enable a child to grow into a healthy person. According to Bowlby (1969) and 
Ainsworth (1973), attachment is a deep and enduring emotional bond that 
connects one person to another across time and space. For Bowlby 
(1969:303), ‘The primary attachment figure becomes the one that takes the 
greatest care of, and is most responsive to, the child during the period of 
greatest sensitivity to bond formation’.  
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Bowlby (1958) proposed that attachment is adaptive as it enhances the 
infant’s chance of survival.  Influenced by ethology, Bowlby (1969) also 
believed that the tendency for primate infants to develop attachments to a 
familiar care provider was the result of evolutionary pressures, since 
attachment behaviour would facilitate the infant’s survival in the face of 
dangers such as predation, exposure to the elements or attacks from 
conspecifics. The theory provides an explanation of how the parent/child or 
main carer/child relationship emerges and influences subsequent 
development.   
Attachment theory has become one of the most important conceptual 
schemes for understanding the early socio-emotional development of children 
(Cassidy & Shaver, 1999; Crittenden & Claussen, 2000). Responsive 
relationships are biologically essential for healthy development. The absence 
of a responsive relationship presents the child with a serious threat to his/her 
emotional wellbeing, particularly during the earliest years (National Scientific 
Council for the Developing Child, 2012). Therefore, human attachment is 
fundamentally important for the social, emotional and physical development of 
the child. The United Nations Convention on the Rights of the Child (UNCRC) 
draws heavily on the concept of development both as a substantive right 
(Article 6) and as a standard against which to protect children from harmful 
experiences, Article 32 (Woodhead, 2005). 
Bowlby (1958) challenged traditional thinking about a child’s bond with his/her 
mother and the disruption caused to the bond if the child and mother were 
separated. Ainsworth’s ‘Strange Situation’, innovative methodology not only 
made it possible to empirically test some of Bowlby’s ideas, but also, at the 
same time, permitted the development and expansion of the theory 
(Bretherton 1992). Ainsworth (1979) suggested that a child’s attachment 
figure provides a secure base from which he/she can explore the world 
around it. In addition, Ainsworth formulated the concept of maternal sensitivity 
to a young child’s signals.  She highlighted the importance that responding to 
a child’s needs sensitively has on the development of infant-mother 
attachment patterns. Babies are born totally dependent on their care 
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providers. For most mothers pregnancy and childbirth, feeding and caring for 
their baby appears to prime the mother’s brain to respond to her infant’s facial 
cues by engaging specific neuroendocrine systems. Infancy is a time of rapid 
neural development. Repetitive, attuned, social experiences such as watching 
faces and mirroring facial expressions are, therefore, transformed into neural 
connections and pathways that become the foundations for social behaviour 
(Fonagy, 2014; Rutherford, 2014; Strathearn, 2014). 
 
Whist most adults will respond to a child’s needs with sensitive, responsive, 
reliable availability, some adults are unable or unwilling to do so. When a 
child’s basic needs are not met or are met inconsistently, the young child’s 
early experiences will affect the development of his/her ‘internal working 
model’. This affects his/her understanding of relationship with others, 
reflecting internalised cognitive and affective schemata, incorporating both 
positive and negative thoughts about his/herself and significant others, such 
as the main care provider. The child may develop a distorted view of 
his/herself as unlovable and unworthy of affection (Shemmings & Shemmings, 
2011).  
 
Attachment Types  
Bowlby (1958) suggested that the infant would develop an attachment to at 
least one familiar care provider. This attachment would develop regardless of 
the sensitivity of the response from the familiar care provider, as long as there 
was one available. When the care provider responds to the infant’s alarm in a 
sensitive manner, the infant will anticipate a sensitive responsive from their 
care provider when they are distressed. The infant will not feel anxious in 
seeking out protection or support. However, Bowlby noted that the infant’s 
disposition to seek the familiar caregiver when experiencing distress will be 
activated even when this caregiver is unreliable or rebuffs the child’s 
proximity-seeking behaviours (Duschinsky et al, 2014). This theory has led to 
four main classifications of attachment being identified. 
 
Secure Attachment  
Infants develop a secure attachment to their care provider when a caregiver is 
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available, sensitive and responsive to their care needs. The care provider is 
typically accepting and co-operative, which promotes trust and confidence.  
 
Securely attached children feel confident that their needs will be met by their 
attachment figure. They use this attachment figure as a safe base to explore 
their environment and look to their attachment figure in times of distress. 
Securely attached infants are easily soothed by their attachment figure when 
they are upset.  
 
Taking these strengths into childhood, they become able to think about and 
manage their thoughts, feelings and behaviour in order to become competent 
and successful in activities and relationships outside the family (McLeod, 
2008; Schofield & Beek, 2014).  
  
Avoidant Attachment 
Infants develop avoidant attachment with their caregiver when the caregiver 
finds it difficult to respond sensitively to the infant’s needs. The infants find 
their demands are rejected and their feelings become minimised. When the 
caregiver offers attention, the infant responds in an intrusive and insensitive 
way.  
 
Children with avoidant attachment styles tend to evade the attention of their 
parents and caregivers. They are very independent of the attachment figure, 
both physically and emotionally, and do not seek contact with their attachment 
figure when they are hurt or distressed. While the caregiver will continue to 
provide the infant with practical care and protection, the infant and child learns 
to shut down their feelings in order to avoid upsetting the caregiver, which can 
provoke rejection or intrusion. For the child, it is safer and more comfortable to 
be self-reliant as this makes it more likely that the caregiver will stay in 
reasonably close physical proximity. The child is not avoiding a relationship, 
but simply avoiding showing feelings in order to maintain some kind of 
relationship. 
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This avoidance often becomes especially pronounced after a period of 
absence. These children might not reject attention from a parent, but neither 
do they seek out comfort or contact. Children with an avoidant attachment 
show no preference between a parent and a complete stranger (McLeod, 
2008; Schofield & Beek, 2014).  
 
Ambivalent Attachment 
Infants develop ambivalent attachments to their caregiver when the caregiver 
responds to the infant's demands in a sporadic, unpredictable and at times 
insensitive fashion. The infant finds it difficult to achieve proximity in a reliable 
way. The infant finds that care and protection is sometimes available, but the 
caregiving is uncertain and ineffective. In an attempt to get his/her needs met, 
the infant may simply make constant demands to attract and keep the 
attention of the caregiver.  It may become rather helpless in the absence of a 
predictably successful strategy. The infant tends to develop into a needy, 
angry, clingy child who is distrustful and resistant. In later adolescence and 
adulthood, this pattern is referred to as preoccupied and enmeshed (Schofield 
& Beek, 2014). 
 
Disorganized attachment 
For Main & Hesse (1990), infants develop a disorganised attachment with 
their caregiver when their caregiver is rejecting, unpredictable and frightening 
or frightened. The infant is caught in a dilemma of ‘fear without solution' (Main 
and Hesse 1990). He/she becomes terrified of the one person that should 
make them feel safe and provide them with what should be their secure base. 
Their safe haven becomes a source of terror (Schofield & Beek, 2014).  
 
Shemmings & Shemmings (2014:17) describe such circumstances as, ‘their 
attachment behaviour fails temporarily because they are at one and the same 
time frightened by an anxiety-provoking situation and by the appearance of a 
caregiver’ (Shemmings & Shemmings 2014:17). Nevertheless, there are other 
reasons (see Shemmings 2016) why a child may show these behaviours 
including being frightened ‘for’ the carer (as distinct from ‘of’ them), having a 
condition such as autism, over-exposure to the Strange Situation itself, and 
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there is also a possibility that there are genetic factors that might play a part 
too.   
 
The caregivers abdicate the caregiving role, experiencing themselves as 
being out of control. They can become hostile or helpless to protect the child. 
The infant's fundamental need to approach the caregiver for care and 
protection results in fear and an increased rather than a decreased anxiety. 
The absence of a possible strategy to achieve comfortable proximity in 
infancy leads to confused and disorganised behaviours. Schofield & Beek, 
(2014) note that: 
 ‘Over time the pre-school child starts to develop controlling behaviours 
to enable them to feel some degree of predictability and safety. These 
controlling behaviours usually include role-reversal in which a child acts 
towards others like a parent might towards a child e.g. punitively 
aggressive, compulsively caregiving or compulsively self-reliant i.e. not 
accepting care. However, feelings of anxiety and fear remain 
unresolved and reappear in sometimes chaotic and destructive forms 
at times of stress. In later adolescence and adulthood, this pattern is 
referred to as unresolved.’  
Assessing Attachment to People  
Strange Situation                                                                                          
Shemmings & Shemmings (2014) describe the Strange Situation Procedure 
as a ‘classic experiment’, designed by Bowlby and Ainsworth, in which a child 
between the age of 12 and 18 months enters an unknown room and plays 
with his/her parent/carer. The parent/carer then leaves the child alone in the 
room for a short time. A stranger then enters the room, while the parent/carer 
is present, leaving after a short period. On another occasion, when the 
stranger enters the room the parent/carer leaves the child alone in the room 
with the stranger. The parent/carer then re-enters the room. The child’s 
responses to these strange situations are observed at all times and their 
behaviour is coded. This experiment is believed to provide an insight into the 
child’s attachment relationship with his/her parent/carer.  
Le Vine (2014) proposes that Ainsworth’s research was not based in scientific 
legitimacy. By the 1980s, the Strange Situation procedure was being used as 
a screening tool in clinical assessments of child psychopathology. Le Vine 
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(2014:56) argues that the ‘unfortunate ‘sequelae’ of attachment research 
could have been prevented by taking the findings from cross-cultural studies 
more seriously’. He notes that Ainsworth et al (1978) concluded that the 
‘Strange Situation’ was constructed for the routine environments of American 
infants and had not been necessary in their Ugandan study, yet the model 
became established as a universal tool for assessing infant’s ‘security’. 
Ainsworth et al (1978) also noted that in other non-western cultures, results 
varied dramatically from those in the USA and Uganda. 
Adult Attachment Interviews                                                                               
The Adult Attachment Interview (AAI) is a complex interviewing process using 
a narrative approach to elicit working models of the participants’ attachment. 
Carol George, Nancy Kaplan and Mary Main developed adult Attachment 
Interviews (George, Kaplan & Main, 1985). 
During an Adult Attachment Interview, the interviewees are asked to choose 
five adjectives to describe their relationship with their mother/father and to 
share memories that illustrate the emotions surrounding the chosen words. 
Interviewees are asked to speculate about why their parents behaved as they 
did and to describe any changes over time, in the quality of the relationships 
with their parents. These interviews are recorded and then transcribed. The 
transcripts are then coded and a primary attachment category is assigned 
(Shemmings & Shemmings 2014).  
Child Attachment Interviews                                                                              
The Child Attachment Interview (CAI), was devised in 2003 by Mary Target, 
Peter Fonagy and Yael Schmueli-Goetz . It is very similar to the AAI. The 
questions posed follow a similar pattern to the AAI, except that children are 
asked to think of three words instead of five to describe their relationship to 
their parent (Shemmings & Shemmings 2014:25). 
Story Stem Assessment Profile                                                                         
The Anna Freud Centre describes the process of undertaking The Story Stem 
Assessment Profile as; 
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The children respond to a set of narrative story stems where they are 
given the beginning of a ‘story’ highlighting everyday scenarios with an 
inherent dilemma.  Children are then asked to ‘show and tell me’ what 
happens next? (Alston & Bowles, 2003).  
Using a selection of dolls, animals and furniture, the children are asked to 
‘show and tell’ the assessor what happens next. The Story Stem assessment 
profile provides an assessment tool, which can be used during direct work 
sessions with a child. Story Stem sessions enable qualified professionals to 
assess the child’s expectations and perceptions of family roles. The child’s 
continuation of the Story Stems also provides insight into the child’s 
attachment relationships within the family, and their experience of being 
parented without asking the child’s direct questions therefore reducing the 
child’s anxiety and possible conflict (Hodges and Hillman, 2004). 
Attachment theory and Government Policies.                                          
The theory of attachment has grown in importance within the political arena. 
Duschinsky et al (2014) highlight that Contratto (2002; 29, 34), ‘has 
characterised discourses on infant attachment since Bowlby as ‘profoundly 
conservative’, bent upon producing ‘familiar mother-blaming scenarios’. 
Duschinsky et al (2014) note that it appears that since the Allen and Duncan 
Smith review (2009), attachment theory has become a ‘particular salience in 
British social policy, with attachment security framed as simultaneously the 
developmental scaffold for the socioeconomic security of the nation and as an 
agreement against the need for social security and welfare support provided 
by the state’. 
Neoliberal politics requires the family to be socioeconomically independent, to 
produce subjects who are autonomous entrepreneurs and responsible 
consumers (Nadesan, 2002; Turner, 2008). Duschinsky et al (2014) suggest 
that socioeconomic risks are associated with higher rates of insecure 
attachment in general and disorganised attachment in particular. Statistical 
analyses have not found a direct relationship between the socioeconomic 
status of the family and the patterns of attachment shown by infants within the 
family. Raikes & Thompson (2005) however, used structural equation 
modelling to suggest that socioeconomic resources impact on the 
  60 
development of secure attachments through two linked but distinct processes. 
Firstly, the lack of socioeconomic resources can disturb the capacity of the 
infant’s care provider for emotion-regulation and emotional warmth. Secondly, 
the lack of resources increases the possibility of chaos, conflict and distress in 
the general emotional climate of the family home. Solomon and George 
(1999) theorise that the capacity of the care provider to regulate themselves 
and their infant is undermined by the experience of chaos and helplessness, 
which may result from the interaction of multiple social and economic 
problems. 
Critiques of Attachment Theory                                                          
Bowbly’s work has been heavily critiqued as his theories mainly concentrate 
on the role of the mother as the attachment figure. Bowbly seemed to 
overlook the role the father and other family members such as grandparents, 
aunts and older siblings. Schaffer (1996) describes a child’s relationships with 
his/her siblings as horizontal relationships, while relationships with his/her 
parents and other significant adults are classed as vertical relationships. The 
importance of an infant’s relationship with other family members will be linked 
to the exploration of a small selection of the cross-cultural attachment studies 
in the next chapter.  
Hazan and Shaver (1994) suggested that for them, one of the primary 
limitations of attachment theory was that it had only really been studied in the 
context of young children. Studies of children are often instrumental in the 
field of developmental psychology and are thought to address the 
development of the entire human organism, including the stage of adulthood.  
 
Hazan and Shaver (1994) illustrated the link between attachment theory and 
adult relationships. They looked at a number of couples, examining the nature 
of the attachments between them and then observed how those couples 
reacted to various stressors and stimuli. They deduced that a strong 
attachment is still quite important for the adults in their study. Hazen and 
Shaver (1994) noted that:  
In cases where the adults had a weak attachment, there were feelings 
of inadequacy and a lack of intimacy on the part of both parties. When 
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attachments were too strong, there were issues with co-dependency. 
The relationships functioned best when both parties managed to 
balance intimacy with independence. Much as is the case with 
developing children, the ideal situation seemed to be an attachment 
that functioned as a secure base from which to reach out and gain 
experience in the world.  
 
Van-ijzendoorn & Sagi-Schwartz (2008) highlight that attachment theories can 
also be critiqued due to the accusation of ‘cultural blindness’. Some 
researchers have suggested that Ainsworth’s three patterns of infant 
attachment may only apply to certain populations such as American middle-
class families and that attachment theory is, therefore, only narrowly 
applicable to children and families from similar cultures and backgrounds. 
Gambe et al (1992:30) have argued that because of this, attachment theory 
may “contribute to inappropriate and racist assessments and inappropriate 
interventions”. Yeo (2003) argues that most Social Work assessments 
undertaken on the Australian indigenous families are based on the dominant 
Australian community’s perception of what constitutes competent parenting. 
Yeo (2003) raises the question as to whether assessments that do not 
evaluate the cultural background of the children, make psychologically and 
ethically sound decisions about whether a child has formed a secure 
attachment to its main care provider. Historically, many Aboriginal infants and 
children have been removed from their Aboriginal carers based on evidence 
that is culturally appropriate for Western families but culturally inappropriate 
for the indigenous families. 
 
This is not the only cultural criticism of attachment theories. Research 
suggests that many non-Western societies can provide compelling counter-
examples of child-rearing practices that enable the infants to develop into 
emotionally healthy adults. Ainsworth (1967) noted that in Uganda, the idea of 
a child being intimately attached to one caregiver is seen as somewhat alien 
as child-rearing duties were more evenly distributed among a broader group 
of people, often extended family members. Ainsworth (1967) suggested that 
this produces ‘well-adjusted’ members of society. Therefore in some societies, 
it seems that some other mechanisms act in place of the one-on-one, 
carer/child attachments behaviours that are seen to be so necessary for 
  62 
Western children (Ainsworth, 1967; Partis, 2000; psychologistworld.com, 
2015). Van Ijzendoorn & Sagi-Schwartz (2008) suggest that Ainsworth’s 
Uganda study was too small and exploratory and was not representative of 
other African cultures.  
 
Attachment to Place 
As already outlined, attachment theorists emphasise the importance of 
emotional bonds with significant individuals, normally the mother or main care 
provider (Giuliani, 2003). I intend to propose, the desirability for attachment 
theorists to broaden their concern to include significant relationships with 
places.  
Bowlby (1973) considered the attachment to a parent or the main care 
provider to be part of a larger set of systems that have the effect of 
maintaining a stable relationship with the familiar environment. This suggests 
that for Bowlby (1973), while attachment to the main care-provider is primary 
in developing a secure base, the infants’ bond with their environment or 
attachment to place, is also needed. This enables the infant to develop 
complex and cognitive structures or representations of the world and of 
people, including themselves, their attachment figures and their attachment to 
place, to guide their interpretations of the world and their actions (Giuliani, 
2003). 
Environmental Psychologists have recognised the parallels between 
attachment theory and the development of place attachment. At times, 
however, attachment theory fails to recognise place attachment’s role in the 
development of a secure base. Instead, it classifies it as a background for 
attachment relationships (Lewicka, 2011; Morgan, 2010). 
Morgan (2010) highlights that;  
The last thirty years have witnessed enormous advances in the field of 
developmental psychology and neurobiology. Attachment theory now 
provides a detailed, systematic account of the biological, psychological 
and social processes that shape human development and has 
achieved the status of scientific orthodoxy. By contrast, place theorists 
offer no systematic explanation of how the complex relationship 
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between place, identity, affect and cognition develops throughout 
childhood. Place theory has failed to capitalise on progress in 
developmental science. Lack of dialogue between developmental 
psychology and environmental psychology’s place theory is apparent 
from the very limited referencing across these fields in scientific 
journals. The few attempts to build a coherent developmental theory of 
place attachment (Chawla, 1992; Hart, 1979; Moore, 1986) draw on 
theories that predate the recent advances in developmental science 
(Morgan, 2010:13-14). 
Florek (2011) and Morgan (2010) both suggest that despite the absence of a 
well-established developmental theory and detailed understanding of the 
neurological changes to the brain that accompany the development of 
attachment to place, most researchers agree that some form of place 
attachment occurs for each person at some point in his or her lifetime. Florek 
(2011) and Morgan (2010) identify childhood homes as being the most 
prevalent object of place attachment.  
Morgan (2010) presents an integrated model of human and place attachment 
and presents the interactional pattern emerging from the integration of the 
attachment system and the exploration assertion motivational system. The 
child explores his/her environment from the safety of an attachment figure and 
secure base. As the child explores the environment, he/she experiences both 
physical and emotional stimuli. If the stimulus makes the child fearful and 
anxious, he/she returns to the safety of the attachment figure. Once 
comforted, the child continues exploring the environment. This suggests that 
for a child to develop place attachment, the place needs to be part of the 
child’s secure base.  
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Figure 5:  Morgan, (2010) integrated model of human attachment and place 
attachment. 
 
What is meant by attachment to place?                                                         
Place attachment relates to the bonding that occurs between individuals and 
their meaningful environments (Giuliani, 2003; Low & Altman, 1992). 
However, place attachment is a complex phenomenon due to its application to 
many perspectives and the plenitude of definitions that have accumulated 
(Scannell & Gifford 2010).   
Cresswell (2004) outlines that despite there being a general enthusiasm for 
the study of place attachment within the field of Human Geography and 
environmental psychology, there is not a single generally accepted 
understanding of what the word ‘place' means. The meaning of the concept of 
place also changes across time, culture and language, due to the 
complexities of human experiences and emotions, lifestyle choices and social 
economic status (Tuan, 1977). The literature seems to suggest that the most 
widely agreed definition of the concept of place is given to spaces which are 
quite small in scale, although not too small, and especially spaces which 
people feel connected and attached to, such as homes, neighbourhoods, 
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villages, town and cities (Cresswell, 2004).  
Scannell & Gifford (2010) examined the various definitions and commonalities 
across the different permutations of the concept of place attachment and 
reviewed, explored and synthesised the published literature into a conceptual 
framework, which they termed the Tripartite Model of Place Attachment. They 
defined the variables of place attachment as Person, Process and Place (see 
Figure 5). The Tripartite model of place attachment suggests that the Person 
relates to the personal and communal experience that an individual has of a 
Place. The Process, however, relates to the cognitive, the behavioural and the 
affect that the place provides for the individual (Scannell & Gifford, 2010).  
Scannell and Gifford (2010) suggest that place attachment is multi-
dimensional and cannot be simply explained through a cause and effect 
relationship. It has to incorporate a strong emotional bond to a place. The 
Tripartite model of place attachment brings together the various strands of 
thought and provides an accessible model to evaluate place attachment. 
Figure 6: Scannell & Gifford (2010) Tripartite Model of Place attachment. 
 
While the experience of place is considered to be personally unique amongst 
individuals, the development of an attachment to place is a process that may 
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also be observed within couples, groups, communities, towns, cities, and 
countries (Bell et al, 1996). Our personal identity, community identity and 
national identity are all linked firmly to our sense of self and our position in the 
world (Tuan, 1996). On the group level, attachment is comprised of the 
symbolic meanings of a place that are shared among members of the 
community (Low, 1992). Giuliani (2003) notes that place attachment can be 
described as a community process in which groups become attached to areas 
where they can share their cultural practices. This enables a community to 
preserve its culture. Cultural beliefs, therefore, link members to a place 
through shared historical experiences, values and symbols.  
 
For Cresswell (2004), place attachment is also connected to the way that an 
individual describes their home as their place. This suggests ownership and a 
connection between the person and the building or location, and indicates a 
notion of belonging, safety and privacy. On a more individual level, Hayward 
(1978) proposes that the concept of home as an attachment place is closely 
connected to, and also incorporates, the cultural, social, socio-demographic 
and psychological dimensions of childhood, the childhood home, the family 
and social relationships that include both private and public space and the 
resulting personalisation of the living space.  
For Marcus (1992), people’s individual ’environmental autobiographies’ 
suggest that for many adults, their most powerful memories revolve around 
places. Most adults can fondly recall significant places of their childhood. 
Typical examples are the house in which they grew up, their grandparent’s 
homes, or even the secret places of childhood and adolescence where they 
played and had adventures, places where they safely explored their 
environment, made dens in the local woods or their garden. Marcus (1992) 
concludes that these earliest places remain powerful images into adulthood. It 
seems that place attachment to the main extent is established through the 
developmental processes of childhood (Morgan, 2010). These favourite and 
vivid memories of childhood suggest that attachment to places is important to 
the development of self and security.  
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There is a gradually increasing awareness of the importance of place 
attachment in a child’s emotional development. Jack (2013) demonstrates that 
in the world of Children and Families Social Work, the mainstream practice 
has focused on the individual’s behaviour and interpersonal relationships 
within a family, with minimal attention paid to the influence of environmental 
factors, apart from home conditions’. There is a tendency in Social Work to 
miss and even ignore the role that place attachment plays in human 
development. This does not appear to be the case as previously mentioned 
with other disciplines. For many, it is one of their central concerns.  
Jack (2015) proposes that ‘from a young age, children develop feelings about 
their surroundings, with specific attachments forming towards people and 
places that are associated with a sense of security and other positive 
experiences’. Jack does not dispute that a child’s focus of his/her attachments 
to people will be their parents or main carers. In their early years, however, 
Jack highlights that the child’s home is likely to be the main source of his/her 
initial attachment to place. It is the intimate combination of attachments to 
significant people and places which provide the child with the ‘secure base’ 
that enables healthy development, while cultivating a strong sense of identity, 
security and belonging.  
 
Conclusion  
In conclusion, the purpose of this chapter has been to set out the conceptual 
frameworks of this study. This has provided the outline of two dimensions of 
attachment theory both to people and place. 
 
Attachment theory has been explored including a discussion about the 
importance of responsive attachment relationships not only to ensure an 
infant’s physical survival, but also how important this phenomenon is, and 
biologically essential for a child’s social, emotional and physical development. 
 
The four main classifications of attachment have been identified and 
discussed, together with an over view of the methods of assessing attachment 
relationships. 
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The importance of attachment theory in the political arena and the relationship 
between the lack of socioeconomic resources and a parent’s capacity to be 
emotionally available to their infant has been highlighted.  
 
This has been followed by a brief discussion about the cultural criticisms of 
attachment theory when viewed through the lens of the shared care model of 
rearing children as seen in some non-western societies, the cross-cultural 
studies in Chapter Four will explore this in more detail. 
 
The chapter continued with an overview of the contested theory of attachment 
to place and presented two models of human attachment, firstly to people and 
place and secondly to place.  
  
The importance of place attachment in the development of our personal 
identity, community identity and national identity was explored briefly and will 
be returned to in the next chapter, where it will be discussed in more detail. 
  
There is a slowly growing interest in place attachment in the field of social 
care and the role that attachment to both people and place has in providing an 
infant and young child with its secure base.  
 
The literature search, however, highlighted that there is a lack of literature 
relating to Gypsies’ and Travellers’ attachment to both people and place. This 
appears to be an under researched area, possibly because Gypsies and 
Travellers are a hard to reach minority group.  
Cemlyn et al (2009:vi) suggest that; 
‘There is an unquantified but substantial negative psychological impact 
on children who experience repeated brutal evictions, family tensions 
associated with insecure lifestyles, and an unending stream of overt 
and extreme hostility from the wider population’.  
Therefore, this research aims to begin to fill the gap in the under researched 
area of Gypsy and Traveller attachment to people and place.  
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The conceptual framework presented within this chapter will provide the 
reader with an understanding of the main concepts that will be explored in the 
next chapter. 
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Chapter Four – The main concepts of this study 
 
 
Photograph 5: The garden of a Traveller on an unauthorised New Age site 
(Hamilton-Perry, 2010). 
 
Introduction 
This chapter has been divided into three parts. The first part will focus on the 
main body of literature relating to Gypsies and Travellers. It will demonstrate 
historical facts and the disputed origins of the first known Gypsies, outlining 
the complexity of defining and labelling the cultural diversity of the various 
Gypsy and Traveller communities and groups. 
 
This is followed by the second part which presents a further exploration of 
Attachment Theory and the importance of developing a deep and enduring 
emotional bond that connects one person to another across time and space 
(Ainsworth, 1973; Bowlby, 1969). This will include a critical discussion of the 
dominance of the Western bias in attachment theory. As there is not any 
literature looking at Gypsy and Traveller parenting practices and attachment 
relationships, a small selection of cross-cultural studies that evidence non-
western methods of child rearing will be discussed as they provide to nearest 
comparison the Gypsy and Traveller parenting practices.  
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The third part of the literature review will present an examination of the 
importance of significant relationships with places. 
 
PART I - Gypsies and Travellers     
Before we can answer the research questions, we need to gain an in-depth 
understanding of who the Gypsies, Roma and Travellers in the UK are?  
 
The literature searched has evidenced that the conceptualisation of the 
identities of Gypsies and Travellers is complex, and at times, disputed. 
Richardson & Ryder (2012) note that the social construction of Gypsy and 
Traveller identity can create antagonistic communities even though Gypsy 
and Traveller identity is constantly changing. Romani born Brian Belton, 
Senior Lecturer at the YMCA George Williams College, London and prolific 
writer, proposes that the perceived identity that mainstream society gives to 
Gypsies and Travellers does not always sit comfortably with members from 
these communities. Belton (2010) argues that only Gypsies and Travellers 
have the knowledge of self and identity, however other people may conceive it 
to be. The identity of Gypsies and Travellers is often an imposed view 
informed by the settled population built on myths and stereotypes (Belton, 
2005a & 2005b; NATT+ 2011; Hancock, 2012). The process of labelling, 
categorisation and representation for Mayall (2004) lies at the heart of 
majority-minority relations shaped by Government legislation and especially, 
the way that the media portrays individuals from the Travelling Communities.  
Fowler (1991:6) proposes that ‘The linguistic construction of social reality is a 
powerful tool in creating categories and sorting them into ‘conflictual 
opposites’, that can portray Gypsies and Travellers as the enemy of the 
majority settled communities (Richardson, 2006). The media’s 
conceptualisation of the Travelling Communities swings between criminalising 
these minority ethnic groups, to ridiculing them and even profiteering such as 
from television programmes for example ‘My Big Fat Gypsy Wedding’. 
Adverse media representation nurtures and legitimises discrimination, 
reinforces negative responses because of the connection between racial 
stereotyping and discriminatory treatment. How mainstream society labels, 
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categorises and represents minority groups has considerable bearing on their 
position within society. Furthermore, how a minority group is categorised 
affects inter-group relations, civil rights and legal status, together with issues 
of racism and discrimination, which can lead to social exclusion (Mayall 2004). 
Belton (2005) argues that some people choose to be socially excluded from 
mainstream society. He suggests that the process of spiritual exclusion and 
inclusion are constant factors in Gypsy and Traveller lives. Their self-
identification distinguishes them from the majority norm of society, excluding 
them from the settled communities. This self-identification includes them in 
the Travelling communities while at the same time, excludes non-Gypsies 
from Travellers communities. The Gypsies and Travellers are in affect 
excluding the majority of society’s included population (Belton, 2005). Barry 
(2002) disagrees, saying that that self-exclusion is never truly voluntary, 
because when Travellers attempt to integrate into communities, they are 
normally rebuffed.  
 
Gypsies and Travellers’ disputed identity 
Romani born writers, campaigners and academics are now challenging some 
of the literature written by Gorgios regarding their culture and identity. Belton 
(2005 & 2010) has examined the complexities of Gypsy and Traveller identity. 
He critiques the current paradigm of Traveller identity, arguing that the 
proposed markers of Traveller ethnicity in published literature offer fragile 
indicators in terms of identity categorisation. He states that the ‘ethnic 
homogeneity’ that has arisen out of a range of heterogeneous travelling 
groups is suspect (Belton, 2005a, 2005c). Belton (2005) also challenges the 
social construction of the term ‘Gypsy’. Liegeois (1986) notes that the term 
Gypsy is not even a Gypsy nor a Traveller word. Belton (2005) argues that the 
position of Gypsies and Travellers has mainly arisen out of social conditions 
and interaction rather than political, biological or ideological determinants. He 
suggests that the ‘Ethnic Traveller’ is socially generated as a cultural, ethnic 
and racial categorisation.  
Belton (2005) offers a rational explanation for the development of the Gypsy 
identity. He contends that since the Middle Ages, Gypsies have intermingled, 
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married and settled within the populations of the countries through which they 
have travelled, resulting in the people who are loosely labelled as Gypsies 
being composed of many different ethnicities (Belton, 2005c). Belton’s 
(2005c) conceptualisation of Gypsy identity challenges the notion of ‘pure 
blood Gypsies’, and instead, highlights that the Gypsy and Traveller 
population is a rich mixture of multi-racial, multi-ethnic, cross-cultural society 
Lapage (1997) also disputes the notion of ‘pure blood Gypsy’. She suggests 
that as the genocidal persecution of the sixteenth century began to subside, 
the surviving Gypsies would have been ‘mixing culturally, linguistically and 
genetically with local host populations. The notion of ‘pure blood Gypsies’ is 
further challenged by Hancock (2012) who notes that a millennium after 
leaving India as an already mixed population, there would be no genetically 
pristine Romani people or non-Romani people anywhere in the world. 
Ethnic groups share particular attitudes and behaviours as well as a common 
distinct cultural history and language. The British Romanichals and the many 
Roma groups throughout Europe have a shared historical identity, which is 
based upon their shared Indian origins and culture. For Mayall (2004), the 
terms ‘ethnic’ and ‘cultural’, while having a similar emphasis on cultural 
distinctiveness and linguistic roots, move away from the fixed notion of 
permanent differences.  Instead, he focuses on a transactional identity based 
on common origins, experience, culture and lifestyles allowing diversity and 
difference within the group. 
 
Gypsy and Traveller ethnicity 
There are many ways in which ethnicity may be established. These include 
language, living a nomadic way of life and crucially, self-identification. 
Defining a person as a Gypsy or Traveller is a matter of self-ascription and 
does not exclude those who are living in houses. Ethnic identity is not lost 
when members of the communities settle, but it continues and adapts to the 
new circumstances. Gypsy and Traveller identity is fluid, complex and 
constantly changing to adapt to how Gypsies and Travellers view themselves 
within their changing environment (Belton, 2010).  
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The two largest groups of Gypsy Travellers within the UK are the Romani 
Gypsies and the Irish Travellers.  
 
Romanichal, English Gypsies, Romani Gypsies 
The largest group of Gypsy Travellers in England are the Romani Gypsies, 
who are also sometimes referred to as Romanichal, English Gypsies or 
Traditional Romani Gypsies. They have been in England since the early 16th 
century and have been recognised as a racial group since 1988 (Murdoch & 
Johnson, 2004).  
 
There has been much debate about the origin of the Romani people. The 
Indian versus indigenous origin debate suggests that the Indian hypothesis is 
based largely on linguistic analysis and scientific theories while the indigenous 
theory developed from a more social-economic approach (Mayall, 2004). 
Belton (2005a) argued that the Romani people’s origins should be understood 
as being a heterogeneous population which developed as an amalgamation of 
the social and economic phenomena which arises from the social, economic 
and political environment in which they lived. 
 
Many commentators state that these earlier arrivals were thought to have 
come from Egypt, which resulted in them being called Egyptians. The word 
Gypsy was thought to derive from the word Egyptian which over time change 
to ‘Gyptians’ and then to Gypsies (Dodds,1966; Murdoch & Johnson, 2004 & 
2007; Okely,1983). It has been suggested that they were possibly fleeing from 
religious persecution, as many claimed to be Christian pilgrims. These early 
Gypsy Travellers were dark skinned and often wore turbans. The ‘race’ 
dimension was clearly evident in the popular mythology of the time, their dark 
skin colour and strange dress led to fears that the ‘Black Heathen’ were 
Muslim spies, which provided the first focus for racial discrimination (Murdoch 
& Johnson, 2004).  
 
It has also been suggested that the first people thought to be known as 
Gypsies, were believed to be the first Asian immigrants to Europe around 
1000AD. It is thought that they migrated from India and arrived in Britain in 
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three main waves. The first wave arrived between four and five centuries ago, 
the second wave is reported to have arrived at the end of the 19th Century and 
this was followed by a third wave in the 1960s (Murdoch & Johnson, 2004; 
2007). 
 
Hancock (2002) writes that the first academic hypothesis regarding the origins 
of the Romani people was based on the Romani’s connection to India and 
their economic reliance on menial poorly paid work, making and selling their 
wares or on entertaining members of the settled communities. Hancock 
(2002) argues that Romani culture can be viewed from the caste system of 
Hindu society and that they can be seen as members of the Shudra cast, 
which is deemed as the lowest social level in India. The Hindu caste system 
divides Hindu society into four castes (Varnas) with hundreds of sub-castes or 
social tiers (Jatis). The holy men (Brahmins) are at the top, followed by the 
warriors (Kshatriyas). The merchants and producers (Vaisyas) represent the 
third level with the Shudra at the bottom.  Below this level and outside this 
structure are the out-cast populations.  
 
The Romani language originates from Sanskrit and is still spoken by some 
Romani families today. Sanskrit is thought to be one of the main root 
languages of humanity.  
 
Many Romani words have become part of the language of British youth 
culture, for example, Chav (lad/boy), Wonga (money), Gaff (place of 
residence), Kushti (good) (Belton, 2005; Hayward, 2003). The commonest 
word in the Romanichal dialect is ‘gadze’. The term ‘gadze’ relates to an 
individual who is not of Romani birth. There are various spellings for the word 
for a non-Romani, ‘Gorgio’, gawjo’, ‘gawja’ ‘Gauje’, ‘Gaujo’ (Belton, 2005; 
Hayward 2003; Okely, 1982; Staines, 2006). Throughout this Thesis I will use 
the spelling Gorgio. 
 
Romani have many beliefs and taboos about pollution connected with things 
‘Mochardi’ (unclean). The conceptualisation of ‘Mochardi’ does not mean dirty, 
it means unclean in the ceremonial sense. The majority of taboos are 
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connected with women, death and food. Vesey-FitzGerald (1973:45) notes 
that historically ‘at one time there can be no doubt that English Gypsy women, 
even in normal health and circumstances, were regarded as unclean by their 
men; not unclean in the dirty sense, but as a source of pollution, as 
dangerous to health and strength of man’. While many families no longer 
believe this, traces of it still linger in some communities, ‘and a woman not in 
full health is still in many families the subject of taboo’ (Vesey-FitzGerald 
(1973:45).  
 
Women are seen as ‘Mochardi’ when menstruating or after childbirth. 
Menstruation has many special customs. Some communities prohibit women 
at the time of menstruation from crossing a running stream. Some 
communities believe that a menstruating woman cannot cook or even touch 
food that is intended for a man. Birth also has special customs. Traditionally, 
pregnant women nearing the time of the birth would be classed as ‘Mochardi’. 
Pregnant women, who are not intending to have their baby in hospital, will 
give birth in a tent or small trailer so that the main living space is not defiled by 
the birth. The tent or small trailer is burnt after the birth. Historically, women 
and their new babies were kept apart from the men until the infant had been 
baptised (Mayall, 1988; Bennett & Hamilton-Perry, 2010; Okely, 1983; Vesey-
FitzGerald, 1973).  
 
‘Rules’ pertaining to personal hygiene and hygiene within the home are 
closely bound up with morality, which is similar to that found amongst 
orthodox Jewish households. Greenfields (2006) notes that while the younger 
generations are still aware of the taboos and customs, many have adapted 
the traditional notions of ‘Mochardi’ in line with modern living arrangements. 
The knowledge of customs surrounding ‘Mochardi’ acts as a form of cultural 
boundary, which provides a guide about what or who is included into or 
rejected by Traveller society. To this day, many Romani keep separate 
crockery for any visiting ‘Gorgios’ because they are viewed as being 
‘Mochardi’ (Clark & Greenfields, 2006; Vesey-FitzGerald, 1973; Bennett & 
Hamilton-Perry, 2010).  
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Dogs and cats are seen as ‘Mochardi’, horses, however, are not. This is due 
to dogs’ and cats’ habits of licking their genitals as well as eating refuse and 
excrement. Dogs and cats are not allowed to enter trailers or to lick people. If 
a dog or a cat ate from the same plate as a person, the plate would be thrown 
away.  
 
Roma 
The Roma are relatives of English Romani Gypsies and are thought to              
share a common origin in India. Whereas the English Romani Gypsies 
migrated into the UK from 1000AD, the Roma settled in most countries across 
Europe, often favouring the Eastern European Countries. The European 
Union accepted the term Roma to describe all European Gypsies, however, 
the Roma are not a homogenous group, and there are many different tribes 
and groups, which seem to have territorial / geographical associations 
(Matras, 2014; NATT+ 2012d). 
 
The first distinct groups of Eastern European Roma Gypsies are thought to 
have arrived in the UK as refugees from around the time of the First and 
Second World Wars. It is suggested that 500,000 Roma people were killed in 
Europe by the Nazi regime during the Second World War (Kenrick & Puxon, 
2009; Smolinska-Poffley, 2012). Matras (2014:184) explains that many 
thousands of the Roma men and women survivors of the Nazi regime and 
concentration camps had suffered physical damage as well as psychological 
damage due to being ‘forcibly sterilized by the Nazis and were unable to start 
families of their own’. 
 
Roma families started to become more noticeable in the UK after the fall of 
Communism and the collapse of the Berlin Wall, which removed travel 
restrictions between East and West Europe (BBC News, 2009a; Dragomir, 
2007 citing Hancock, 2007). During the 1990s, many Roma came to the UK 
as asylum seekers from the persecution that they faced in Eastern European 
countries, such as Romania, Slovakia and the Czech Republic. Since 2004 
and 2007, when EU accessions expanded to include economic migrants from 
East European Countries, many Roma families have migrated into the UK.  
  78 
Roma migrants have received a great deal of negative media coverage due to 
some groups of Roma migrants being involved in organised crime and child 
trafficking (BBC, 2009). 
 
Irish Travellers 
 
Irish Travellers are sometimes referred to as ‘Minceir’ or ‘Pavees’. Their 
traditional language is Shelta, which is spoken in different dialects including 
Cant, Gamin/Gammon. Irish Travellers were recognised as a minority ethnic 
group in England and Wales in 2000 therefore they are protected under the 
former Race Relations Act. Irish Travellers have been recorded travelling in 
Ireland as a distinct social group since the 1880s.   
 
The exact origin of Irish Travellers also appears to be disputed, with several 
theories being proposed. Some writers suggest that Irish Travellers are the 
descendants of itinerant craftsmen and metal workers known as Tinkers, or 
from wandering musicians and storytellers (NATT+2012g). Other writers state 
that there is a common assumption that Irish Travellers originated as the 
‘dispossessed’ of the great famine in the mid-19th century (Murdoch & 
Johnson, 2004). It has been suggested that this led to them being seen as 
‘failed settled people’ rather than as a distinct ethnic group (MacLaughlin, 
1995 cited by Murdoch & Johnson, 2004). There have also been suggestions 
put forward, that Irish Travellers may be the descendants of the disposed from 
the war with Cromwell in the seventeenth century. While it is true that many 
people took to the roads at these times, there are however, records of a 
nomadic population in Ireland since the pre-Celtic times, during the fifth 
century AD. (irishtraveller.org.uk, 2012).  
 
During the 1960s, the domestic policies in Eire lead to the migration of many 
Irish Travellers into the UK. During the UK’s period of rapid industrial growth 
and transport expansion in the second half of the twentieth century, many 
Irish men came over to work on the motorways and later as labourers for local 
councils or as scrap-metal dealers (NATT+, 2012G). 
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Irish Travellers have many similar traditions and customs to Romani/English 
Gypsies, particularly surrounding cleanliness and hygiene. Irish Travellers 
also place great value on family and kinship, preferring to live in extended 
family groupings. Elders within the community are seen as the heart of the 
Irish Traveller culture and they are treated with great care and respect. Horse 
ownership and horsemanship play an important role in Irish Traveller culture. 
Irish Travellers traditionally do not mix with Romani Gypsies, although the two 
groups will join together at important fairs such as Appleby Fair and Stow Fair, 
to buy and sell horses. This has resulted in many marriages between 
individuals from both groups (Bennett & Hamilton-Perry, 2010; Niner, 2003; 
Jones 2012).   
 
Irish Travellers, together with Scottish Travellers, are often referred to as 
‘Tinkers’, even though the term has become synonymous with every 
unpopular and stigmatised aspect of any Traveller group (Dodds, 1966; 
Cemlyn, 2008; Okely, 1983). The majority of Irish Travellers appear to be 
particularly deprived, excluded and discriminated against, even within the 
Gypsy and Traveller communities.  
 
Home and Greenfield’s (2006) research for the Cambridge sub-region 
Traveller Needs Assessment identified that there is; 
“A lot of hostility towards the Irish Travellers. This because some 
groups of Irish Travellers displaced the settled and accepted Romani 
families that had lived peacefully alongside the settled community on 
their site in the rural village of Cottenham for many years” (Home and 
Greenfields, 2006). 
 
Irish Travellers appear to receive a lot of media attention, partly due to the 
coverage of the long running legal planning disputes at Traveller Sites in 
Cottenham in Cambridgeshire and Dale Farm in Essex, together with, popular 
television programmes such as ‘Big Fat Gypsy Wedding’.  
 
Scottish Gypsy Travellers 
The Scottish Travellers (Nachins) are recognised as an individual ethnic 
group, which has its own cultural history and origins (Murdoch & Johnson, 
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2004). This group is reported to have similar origins to the suggested origins 
of some of the Irish Traveller groups.  Scotland also has records of travelling 
metal workers from as early as the twelfth century. It is also thought that 
during the upheaval due to the wars and the land clearances in the eighteenth 
and nineteenth centuries, dispossessed people took to a nomadic way of life 
in Scotland. The customs and beliefs of Scottish Gypsy Travellers with 
regards to hygiene, cleanliness and morality tend to be similar to those of 
English Gypsies and Irish Travellers (NATT+, 2012h). 
 
Welsh Travellers 
Welsh Travellers (Kale) are also recognised as an individual ethnic group with 
its own origins and histories (Murdoch & Johnson, 2004). Welsh Travellers 
are thought to be descendants of the Woods family as well as other families 
who migrated in the seventeenth and eighteenth centuries from the South 
West of England. They are thought to have lived their nomadic lives separate 
from the Welsh community for several generations. The Woods family were 
known to be highly skilled wood carvers, wagon builders, horse dealers and 
fishermen. They were also reported to be excellent musicians. Abraham 
Wood is credited with introducing the fiddle into Wales. Welsh Travellers were 
and still are seen as skilled harpists and fiddlers. Most Welsh Travellers now 
live in houses, however they have tended to retain their traditions (NATT+, 
2012f). 
 
Didicoi/ Didicoy/ Didikois 
 
Labelling some members of the Travelling communities as Didicoi means 
different things to different groups, depending on their social standing. For 
pure Romani, this term is reported to mean ‘half blood, or posh rat’ as it is 
used to describe people who are deemed as not being pure Romani, either 
due to having a mixed heritage background of Romani and Gorgio or 
‘someone of very little Romani Blood’ or no Romani blood, who has been 
accepted into the Gypsy/Traveller community as a member of the family. The 
term Didicoi appears to have a totally different meaning for Gorgios. It seems 
that the term Didicoi, in the same way as the term Tinker, has become 
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synonymous with the stigmatised and unpopular stereotypical ideas about all 
of the Gypsy and Traveller groups. Didicoi is seen as a derogatory term for 
social drop outs who engage in criminal activities (Dodds, 1966; Hayward, 
2003; Romany Jib, 2012; Okely, 1992). Historically the term Didicoi referred to 
‘a tribe of low caste people in India’ (Hayward, 2003). 
 
  
Showmen 
Showmen are self-employed Travellers, who travel the country with funfairs. 
‘Show’ or ’fairground people’ have a distinctive culture and lifestyle that 
stretches back many centuries. Fairs in Britain have a long history and were 
part of pagan customs when seasonal gatherings were held for trade and 
festivity. For the majority of fairs held today in the UK, ancestries can be 
traced back to royal charters, which were granted in the medieval period.  
During the twelfth and thirteenth centuries, it is reported that between 1500 
and 5,000 villages and towns were granted Royal Charters to hold fairs. Once 
a fair had been granted a Royal Charter, it was seen to be under the 
jurisdiction of the Crown and became a way of raising revenues for the 
Crown. These fairs and markets not only attracted merchants, but also 
itinerant entertainers, jugglers, musicians and tumblers, possibly the 
ancestors of today’s show and fairground people (NATT+2012b; The 
Showman’s guide of Great Britain, 2012). 
 
Most Showman belong to the Showmen’s Guild of Great Britain. They are 
required to follow a code of practice which covers the control and running of 
fairs and guidance on site provision and legislation. The Showman’s Guild 
was formed in 1889 to oppose the Moveable Dwellings Bills that was intended 
to regulate Gypsy, Roma and Traveller life. The introduction of this Bill was 
unsuccessful.  
 
The introduction of the Showman’s Guild resulted in Showmen becoming a 
distinct group from other Gypsies and Travellers (Matthews, 2010; Patrin, 
2000). Membership of the Guild provides Showmen with exemption from the 
site licensing requirements of the Caravan Sites and Control of Development 
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Act 1960 when they are travelling for the purpose of their business or where 
they only occupy their winter sites for some period between the beginning of 
October to the end of March (Dept for Communities & Local Government 
1991). 
 
Circus People   
Circus people are Travelling entertainers. Circuses tend to be owned and 
administered by a single family, the circus proprietor, who hires a range of 
acts, often from abroad, to make up the repertoire for the yearly circuit. Many 
circus entertainers are not from circus backgrounds.  
 
Travelling patterns may vary from static seasonal circuses to small circuses 
that move every couple of days. Many circuses have an annual pattern of 
travel, which precludes attendance at a base school, while static seasonal 
circus children are likely to attend a local school during the season 
(NATT+2012c). 
 
Records evidence that athletes and animals have performed together to 
provide entertainment for the public since the days of ancient Rome, in 
amphitheatres such as the ‘Circus Maximus’. The Latin word ‘circus’ means 
‘circle’ in English. The Roman form of entertainment is reported to be the 
precursor of the racetrack and not the origin of the circus (Jando, 2012).   
 
The ‘modern’ circus is believed to have originated in Britain in 1768 when a 
cavalryman, Sergeant-Major Philip Astley, turned entertainer. He is recorded 
to have roped off a field in London to perform tricks on the horses that he had 
trained. His skill as a horseman intrigued London’s public and his show 
quickly became popular. Astley introduced a circus ring of 42 feet in diameter, 
which was dictated by the galloping circle for a horse. He roofed over the ring 
and added clowning, tumbling and juggling between the equestrian acts and 
the modern circus was born. Astley established 18 other circuses in European 
countries.  
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Travelling circuses are thought to have originated in America after the war of 
1812 and they soon became popular in other parts of the world.  
In recent years public attitudes to performing animals have changed and 
many circuses now do not have any animals in their shows. Circuses have 
developed into theatrical shows which mix the arts of the circus and the street, 
and feature original music, light effects and costumes (Jando, 2012; 
NATT+2012c). 
 
Bargees – Water Gypsies 
Bargees are a distinct group of Gypsy Travellers that live and work on barges 
on the waterways throughout Europe. The term is more commonly used in the 
Netherlands where freight is still carried by barges on the canals. Currently, 
there are relatively few families still living and working on the network of 
British inland waterways (Francis, 2010). There are many theories as to 
where the canal boatmen or Bargees came from. Some people suggest that 
the boatmen were Gypsies who took to the water however this does not 
appear to be the case as there are no records to support such claims. It 
seems that the development of the canal network during the eighteenth 
century provided local boatmen with the opportunity of well-paid jobs working 
on barges transporting goods. The decline of the canal industry in the 
twentieth century led to the loss of this work and lifestyle. Many narrow boats 
and barges, however, have been converted into alternative living spaces that 
can be moored reasonably affordably close to towns and cities (NATT+ 
2012a). 
 
Boat dwellers, water Gypsies (Bargees) are not regulated by the same 
planning policies and laws as land dwelling Gypsies and Travellers (Murdoch 
& Johnson, 2004:19).  
 
New Age Travellers/New Travellers 
The New Age Travellers or New Travellers are not recognised as a distinct 
ethnic group and were originally a small group of hippy Travellers who 
travelled between the free festivals that sprang up throughout the 1960s and 
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1970s, who were part of an alternative lifestyle which was part new social 
movement and part youth subculture (Hetherington, 2000). Many New 
Travellers lived in converted coaches, lorries and vans, while some chose to 
live in ‘benders’. These large tent-like structures followed the same design as 
the traditional Gypsy 'bender tent’ and are made from hazel rods pushed into 
the ground and covered over with tarpaulin or sailcloth (BBC-Kent-Romany, 
2006).  Their numbers swelled during the 1980s and early 1990s partly as a 
response to the individualistic nature of the Conservative Government’s 
policies, which were in turn, a partial response to the global recession and the 
conditions imposed by the International Monetary Funds (IMF) loan to Britain 
to help kick start the failing economy.  
 
These policies led to the privatisation of national industries and resulted in 
factory closures, mass unemployment and led to the de-industrialisation, 
decline and residualisation of many manufacturing areas (Jones, 2004; 
Joseph Rowntree Foundation, 2002: online; Hills et al, 2002). Fitzpatrick et al 
(2000) argue that it is widely believed that cuts in social security benefits for 
young people under 25 led to the rapid increase in youth homelessness in the 
late 1980s (Fitzpatrick et al 2000, cited by Fitzpatrick & Jones 2005). Many of 
the New Travellers that emerged during this time did not share some of the 
earlier peaceful hippy ideals of the older New Age Travellers (Hetherington, 
2000) and were angry young people who were forced onto the road due to 
unemployment and homelessness against a background of the economic 
climate of the era.  
 
Gypsies and Travellers and Children’s services 
Cemlyn (2008) considers the relationship between Human Rights, British 
Social Work and Gypsies and Travellers. She notes that ‘for Gypsies and 
Traveller, rights are multi-faceted’ (Cemlyn, 2008:166). Cemlyn (2008) 
reminds us of the key perspectives in progressive or emancipatory Social 
Work, which include anti-discriminatory and anti-oppressive practice 
(Thompson 2001). It is concerning that these core Social Work values appear 
at times to be forgotten when Social Workers and other service providers are 
working with Gypsy and Traveller families. 
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Ife (2001) argues that when Social Workers are assessing the needs of 
children, their needs should be participatively defined, and that the family’s 
rights should be implemented through meeting their needs. When Social 
Workers assess the needs of Gypsy and Traveller children during a needs 
assessment for a family on an unauthorised site, it normally focuses on Child 
Protection or care issues within the family. These assessments do not 
routinely consider the Gypsies and Travellers’ cultural perspectives, their daily 
experiences and the risks from having nowhere safe to live with no basic 
facilities nor do they consider the trauma and the emotional distress of forced 
evictions (Garrett, 2003). 
Cemlyn (2008) found that some housed Gypsies and Travellers were subject 
to unnecessary assessments due to malicious referrals being made to 
Children Services reporting alleged neglect. These referrals can appear to 
reflect the racist harassment that many housed Gypsies and Travellers 
experience.  
The numbers of studies assessing the services that Gypsies and Travellers 
receive from Social Services are relatively limited. Social Work is also 
generally a very low priority for members of the Gypsy and Traveller 
communities in the context of broader issues (Cemlyn, 2008). 
There is historically a distinct lack of trust between Gypsies and Travellers 
and public bodies; specifically, children’s services. Cemlyn (2008:161) 
highlights that Gypsies and Travellers tend to ‘actively avoid contact, often out 
of a historically informed fear of losing their children into care’ (Cemlyn, 2008; 
Smith & Greenfields, 2013). 
Many Social Workers are equally apprehensive about visiting Gypsies and 
Travellers on Traveller sites. This apprehension can result in the needs of 
some Gypsy and Traveller children not being identified and therefore missed. 
When there is contact with transient families, Social Workers sometimes fail to 
recognise the family’s minority ethnic status, leading to the inattention of 
cultural and race equality issues (Allen & Riding, 2018).  
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More recent studies and reports such as Allen & Riding (2018) reinforce 
Cemlyn (2008) and Bennett & Hamilton-Perry (2010) findings relating to the 
neglect of Gypsies and Travellers’ needs and culture, and the negative 
attitudes that are sometimes held by some professionals towards nomadic 
groups leading to discriminatory practice and at times damaging decisions 
being made. Clark and Greenfields, (2006:149) evaluated that ‘New Age 
Travellers’ experiences of Social Workers and the Court systems relating to 
post-separation parenting confirm that pathologising and sedentarist attitudes 
can be displayed towards all Traveller groups’. 
Cemlyn (2008:165) noted that there is ‘A paradigm shift is needed away from 
sedentarist frameworks so that Gypsy Travellers’ experience is heard and 
understood in its structural context and their needs / rights inform practice’. 
Government policies, some Social Workers, police and other professionals’ 
personal perceptions and prejudices and stereotypical beliefs, together with 
‘the undue importance given to performance indicators and targets’ (Cemlyn, 
2008; Munro, 2011:6), can increase the obstacles for Gypsies and Travellers 
to access services. Human Rights and Equality legislation is designed to 
counterbalance some of the difficulties. However, Cemlyn (2008) suggests 
that at the micro level of practice, a Human Rights perspective could assist 
Social Workers in challenging the boundaries of oppressive criteria and 
assumptions.  
 
Allen & Riding’s (2018) report indicates that some Child Protection 
professionals working with Gypsy and Traveller children in England are 
generally ill-equipped and under pressure due to the lack of cultural 
awareness training and high caseloads. They argue that in most cases, Social 
Workers are not supported to develop the professional competence needed to 
effectively safeguard Gypsy and Traveller children. Allen & Riding (2018) 
suggest that although Child Protection professionals do not deliberately set 
out to work in a discriminatory way, they believe that the lack of cultural 
awareness training, the lack of opportunity to critically reflect before practice, 
the lack of resources at times, together with the lack of community-based 
resources and, can lead to fragility in professional capability and poor 
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decision-making. Allen and Riding (2018) note that in extreme instances, 
some practice is reported to be verging on being oppressive, which in turn 
increases Gypsies and Travellers’ reluctance to seek support from services. 
Minimal cultural training or the promotion of culturally relevant services would 
improve engagement and would improve the outcomes for the children 
(Cemlyn, 2008; Bennett & Hamilton-Perry, 2010).  
Cultural training will be returned to, in the discussion in chapter eight. 
Allen & Riding (2018) refer to Harrington’s (2015) recent Serious Case 
Review in England, which highlighted the lack of methodological diversity 
within the field of Child Protection research with Romani and Traveller 
children. The review reported that some Child Protection professionals, 
including those in the position to manage, supervise and scrutinise the quality 
of Social Workers’ decisions can overlook unhelpful value judgments, 
including comments like ‘it’s in their culture’, because they too are sometimes 
making decisions that are determined by a tacit knowledge base.  
The review also noted that agencies were too ready to accept the fact that the 
family were Travellers and as such, would be hard to work with and, therefore, 
this could restrict the level of their interventions. Social Workers, for example, 
assessed the family without even visiting the family’s home on the site or 
speaking with the children. This made the assessment valueless, as direct 
work with children is the main way to find out what life is like for the child. 
Although the Child Protection system should ensure that the welfare of all 
children including Romani and Traveller children is paramount, emerging 
concerns suggest that the decisions being made, and the actions being taken, 
do not always achieve this central duty.  
Harrington (2015) recorded during the Serious Case Review in England, that 
when visiting a family on a Traveller site to undertake a Child Protection 
Investigation, the Social Workers ‘felt increasingly threatened but unsupported 
by the police officers in attendance’ (Harrington, 2015:17). The residents of 
the site are reported to have congregated around the family’s trailer and 
became increasingly hostile towards the police and the Social Workers.  The 
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report highlights that when one of the Social Workers asked the police to 
exercise their powers of police protection to remove the children to a place of 
safety, the police officer did not agree that the children were at risk of 
significant harm. It seems that the police had developed unacceptably low 
expectations of the care these children were going to receive because the 
children were seen to be Travellers. Harrington (2015) notes that after 
negotiations with management and the family, it was agreed that the children 
would remain on the site in the care of a female family member. The family 
member later contacted the police when she discovered that the children had 
been experiencing sexual abuse. 
The review highlighted that there had been a lack of clear planning before the 
joint visit by the Social Workers and the police had taken place. Both the 
police and the Social Worker had felt intimidated which made them 
consequently ineffective.  
It seems that the Social Workers and the police were anxious about their own 
safety, which can be seen as unsurprising considering the evidence seen by 
the review of the intimidation of staff by some members of the Gypsy and 
Traveller communities. It was believed that some Social Workers gave too 
much weight to issues of cultural difference using this to explain and accept 
evidence of abuse and neglect (Harrington, 2014).  
Allen & Riding (2018) suggest that rather than taking the time to find new and 
creative ways to work with the Romani Gypsies and Irish Traveller families on 
their caseloads, some Child Protection Social Workers allowed themselves to 
become oppressed by the rigid policy frameworks. They also suggest that 
Social Workers often appear reticent to challenge their own presuppositions 
and assumptions toward the conceptual Gypsy and Traveller.  
Allen & Riding (2018) argue that this is the reason why some Social Workers 
fail to recognise and understand how their own automatic prejudice emerges 
and how feeling oppressed by rigid policy frameworks ensures that these 
prejudices endure.  
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Whilst all Child Protection professionals in England are required to critically 
recognise the impact which their own variable belief systems can have on 
their practice with hard to reach groups, some professionals who took part in 
Allen & Riding’s (2018) study reported that they not only felt unsupported in 
their work, they did not feel that they were provided with the opportunity or 
time to reflect on their personal value base nor on their practice.  
Bennett & Hamilton-Perry (2010) suggest that Gypsies and Travellers value 
respect and that this viewpoint includes not interfering in another community 
member’s private life. It is not seen as acceptable to come between partners. 
This can limit the practical help and support that can be given to an individual 
experiencing domestic abuse; this includes asking for professional help. 
Gypsies and Travellers generally will not personally intervene, even when 
they are aware that domestic abuse is taking place within a family. They are 
not happy to be seen to involve the police, even when they are concerned for 
the children’s safety because it is seen as being disrespectful.  
 
Disciplining a wife/female partner/child is still seen as normal in some 
travelling groups, however as the level of education increases the level of 
acceptance decreases.  
Penketh (2000) argues that as with other minority groups Gypsy and Traveller 
families may experience Children’s Services intervention to be extremely 
controlling and not of a very supportive nature. Families struggle to 
understand written reports and letters which can led to low levels of 
engagement. Bennett & Hamilton-Perry (2010) found that if professionals took 
the time to read reports and letters to families, checking that the families 
understood what was being said to them, the level of engagement increased. 
Sending basic text messages on the day of an appointment also reduced the 
number of missed appointments. 
Conclusion 
Gypsy and Traveller identity and ethnicity is complex and often disputed. 
Gypies and Travellers are not a homogeneous group. The diversity of the 
various Gypsy and Traveller groups has its origins in their occupational 
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identity, as well as in any other distinctions of culture.  While many of the 
different Gypsy and Traveller groups are wary of each other they all share a 
common heritage of exclusion and the notion of always being the “outsider,” 
or the “other” (Marsh, 2003). 
 
PART II - Cross Cultural Attachment Studies 
As previously noted there is a distinct lack of literature exploring Gypsy and 
Traveller parenting practices and the resulting attachment relationships. The 
cross-cultural studies have been included to provide an overview of parenting 
practices and attachment relationships that do not conform to the Western 
ideology of child rearing and attachment theory. These studies appear to be 
the only published research which presents similarities to the Gypsy and 
Traveller shared care model of child care, where family members with a 
vested interest in the well-being of the children, work together to ensure that 
the children are safe and secure, together with the resulting attachment 
relationships to family care providers. 
Neckowa et al (2007:65-74) note that ‘by examining cultures that do not follow 
Western child rearing practices, an opportunity emerges to explore the 
naturally occurring differences in parenting and socio-emotional environments 
of children that can clarify the implications of these differences for attachment 
behaviours’. The cross-cultural approach to studying attachment allows us to 
explore whether any given relationship is valid universally or if it is valid only 
in the Western world. It ensures that we do not assume too much about the 
infant, mother/main caregiver relationships. This in turn enables us to develop 
an understanding of how the environment (place) and cultural beliefs shape 
parenting practices in non-Western cultures (Munroe & Munroe, 1975:1).  
There are disadvantages to using a cross-cultural approach due to the large 
number of traditional societies around the world and the lack of detailed 
studies. Even where intensive research has been undertaken, there is some 
difficulty measuring the variables accurately and a lack of experimental control 
during the field studies. Van Ijzendoorn & Sagi-Schwartz (2008) demonstrate 
that while cross-cultural studies on attachment have been relatively small 
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scale, they are in-depth observational studies that have often combined a 
longitudinal component, which gives them high validity. Bearing this in mind, 
six examples of childrearing practices from non-Western cultures will be 
explored, highlighting the similarities and causal links to Gypsy and Traveller 
childrearing practices.  
In all the studies examined, the key theme is how the common basic human 
need for a secure base and a sense of belonging are expressed in different 
ways amongst different cultures. 
Attachment from the Aboriginal perspective                                                           
Yeo (2003) questions the value of using attachment assessments processes 
that are culturally appropriate for Western families, but culturally inappropriate 
for assessing Aboriginal children, in relation to bonding and attachment. The 
theoretical considerations on attachment theory apply mainly to white middle-
class European parents from the twentieth century (Berry, 1992; Flanagan, 
1999; Yeo, 2003). Yeo argues that most assessments on the Australian 
indigenous families are based on the dominant Australian community’s 
perception of what constitutes competent parenting. They do not consider the 
Aboriginal history and culture. 
Yeo (2003:297) notes that ‘there is no one Aboriginal child-rearing practice, 
and similarly, there is no one Anglo-Australian child-rearing method’. There is 
diversity in all-cultural groups including the Aboriginal culture. Each clan may 
have their own variation of child rearing practices. 
Aboriginal culture is spiritual, ecological, consensual and communal. 
The Aboriginal culture is collectivist, where they are more likely to 
think of themselves in terms of their affiliation with other people and 
their community. This social identity is derived from being a member 
of a particular group with whom they share a common way of life or 
by fulfilling a particular social role in relation to designated others. 
Generally, Aboriginal children grow up in a close relationship with 
their community and various mothers will frequently breastfeed the 
infants. Therefore, these ‘knee babies’ will also seek several other 
women for nurturance, which may be misconstrued as indiscriminate 
attachment. In the Aboriginal communities, there is no concept of 
‘aunts’, but rather mothers. Children are cared for by different women 
interchangeably and often will be brought up by women who are not 
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their natural mothers (Yeo, 2003:297). 
Aboriginal infants are kept close to their care providers and they are weaned 
between 3 and 5 years old. Aboriginal caregivers anticipate their infants’ 
comfort needs and take steps to ensure they are met. Yeo (2003) explains 
that in the Anglo-Australian context, the care providers would be more 
responsive to the physical distress signals, and would respond to crying 
infants, rather than anticipating their discomfort and meeting the infant’s 
needs before the child cries. Through this process, Aboriginal culture 
inculcates social and emotional closeness to multiple caregivers and the 
community at large. 
Yeo (2003) discusses the Western bias in attachment theories and examines 
the conceptualisation of the secure base. It reflects the Western emphasis on 
exploration and the belief that exploration leads to the infant developing into a 
socially and emotionally healthy individual.  
 
Studies such as the Hausa study (1977), however, have shown that 
exploratory behaviour is adaptive. The extent that primacy of the link between 
attachment and exploration occurs varies across cultures (Munroe & Munroe, 
1975). In all cultures, parents respond to the behaviour of their children in 
ways that reflect their beliefs about what is socially appropriate parenting, 
child development and socialisation (Munroe & Munroe, 1975; Van-ijzendoorn 
& Sagi-Schwartz, 2008; Yeo, 2003). Rothbaum et al, (2000) argues that while 
in the West exploration, autonomy and efficacy are valued in children, 
collectivistic cultures like Japan encourage reliance on others, social harmony 
and group accomplishments. They value and nurture interdependence in their 
children.  
 
The Japanese case – Amae, dependence and attachment 
The Japanese study can be considered as a serious challenge to attachment 
theory’s universality, normativity and sensitivity hypotheses. The strange 
situation has been criticised for being an invalid assessment tool of 
attachments in Japaneses infants, as Japanese infants are used to being in 
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continuous close proximity of their mothers (Van-ijzendoorn & Sagi-Schwartz 
2008). 
 
The concept of attachments may also not be relevant in Japanese culture due 
to the concept of Amae playing a prominent central and possibly a more 
suitable role in describing Japanese family life, relationships and societal 
implications (Emda, 1992). Shiota (2009) reports that Doi (1989:350) 
describes Amae as a universal response to being cared for by a trusted other 
and defined the concept as a Japanese emotion term, ‘a sense of 
helplessness and the desire to be loved’ in which one is able to ‘depend or 
presume upon another's benevolence’. According to Doi (1989), the 
prototypical experience of Amae is an infant's love for his/her mother. This 
definition, and the prototype of the infant's feelings toward the mother, 
suggests a link to the Western theory of attachment. However, Doi (1989) 
argues that ‘Amae’ has an advantage over attachment theory because it 
implies a psychological dependence. 
 
The Gusii study (1986) 
The Gusii live in extended family homesteads that are made up of the 
homestead head and his wives, his unmarried children and his married sons 
and their wives and children. The whole extended family works together to 
grow maize and grain and to care for the family’s limited animals.  
 
Van-ijzendoorn & Sagi-Schwartz (2008) have taken Kermoian & Leiderman’s 
(1986) study of child-rearing practices of the Gusii people of Kenya and 
explored how they differ from child rearing practices of Western Industrialised 
Countries. Firstly, Gusii mothers share their child-rearing tasks and 
responsibilities with other caregivers to a greater extent than in many other 
non-western cultures. Older siblings take care of the infants during a large 
part of the day while the mother works in the fields. All children are given 
tasks and errands from a very young age (Le Vine & Le Vine, 1963). 
Secondly, the division of tasks between the infant’s mother and the other 
caregivers is very strict. The mother takes responsibility for most of the 
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physical care and the infant’s health. The sibling’s care duties focus around 
social and playful activities.  
 
This division of care duties enabled Kermoian & Leiderman (1986) to test 
whether different attachment relationships would develop between the infant 
and his/her mother, and the infant and their other care providers. They tested 
the children’s attachments, by undertaking the ‘Strange Situation Procedure’. 
Kermoian & Leiderman (1986) deduced that the division of caregiving duties 
ensured that the infant formed its primary attachment with his/her mother, due 
to her providing all the physical care. The infant formed attachments to the 
child caregivers due to their role in the infant’s cognitive development, by 
stimulating social and play activities.  
 
Unweaned Gusii infants sleep with their mother until the point at which she 
next gives birth. Then, the young child, typically aged between 1 and 2.5 
years old, is displaced as the baby of the family. The child will then share the 
bed of one of their siblings. The mother/child relationship is relatively informal, 
mainly focusing on feeding and personal care. The grandparents play an 
important role, providing the children with emotional warmth and meeting their 
care needs, as they grow older. Girls are normally sent to live with their 
paternal grandmothers when they are between 5 and 6 years old. This is 
thought to be due to their parents’ ‘sexual embarrassment’ and the need to 
protect the girls from adult sexual knowledge. Boys are sent to sleep in the 
children’s house that forms part of the homestead, when they are between 7 
and 8 years old (Munroe & Munroe, 1975; Le Vine & Le Vine, 1963). 
 
Kermoian & Leiderman (1986) noted that in Gusii culture, it is the norm for 
Gusii infants and children greet their mother and caregivers with a handshake. 
This was observed when undertaking the Strange Situation. During the 
reunions, the Gusii infants anticipated the handshake in the same way that 
infants from western cultures anticipate receiving a cuddle. Kermoian & 
Leiderman (1986) concluded that infants develop person-specific attachment 
behaviours when they experience ‘polymatric’ parenting, similar to those 
observed in ‘monomatric’ Western societies. Keroian & Leiderman (1986) 
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proposed that the pervasive influence of the infant-mother attachment 
relationship in Western cultures might be due to the absence of task-division 
and role differentiation in most Western families. 
The Hausa study (1977) 
Van-ijzendoorn & Sagi-Schwartz (2008) also presented a discussion about 
the Hausa study. The Hausa populate a large market town in Nigeria. Like the 
Gusii, the Hausa are a ‘polymatric’ culture although the distribution of 
childcare tasks is less strict.  
 
The Hausa are a Muslim culture and as such, the men are allowed to marry 
up to four wives. This results in an average of three adult caregivers sharing 
the childcare tasks with the mother. The biological mother will take almost 
complete responsibility for the physical care of her infant, such as bathing and 
feeding. The Hausa wives live in separate huts in a small walled compound 
with a shared cooking and work area at its centre. This shared area is 
deemed to pose a continuous risk to the infants. Therefore, when the infants 
are not asleep, they maintain constant physical contact or close proximity with 
one of the care providers. The infant is not allowed to explore the wider 
environment alone due to the continuous hazards and dangers. They can, 
however, explore their immediate environment in visual and manipulative 
ways while still in the close proximity to an attachment figure. Hausa 
caregivers were deemed as being indulgent and sensitive to the infant’s 
needs, even though their care was restrictive (Marvin et al, 1977). 
 
For Marvin et al (1977), all of the Hausa infants in their study displayed 
attachment behaviour to more than one of the care providers. The infants 
were primarily attached to one attachment figure, not always the biological 
mother, more often the care provider that held the baby the most. Van-
ijzendoorn & Sagi-Schwartz (2008) deduce that the Hausa study supports the 
universal hypothesis that attachment serves to protect infants from dangers in 
the environment as well as ensuring that their social and emotional needs are 
met. The Hausa study evidenced the existence of multiple attachments in a 
multiple care provider society.  
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 The case studies discussed above are grounded in collectivist societies. 
Japanese society expects mothers to provide sole care for their infants when 
they are very young. The Aboriginals, the Gusii and the Hausa women, 
however, work together to ensure that an infant born into their community has 
the best chance of survival by sharing the caring duties.  
 
The next two case studies present an overview from two societies with 
moderate social deprivation, either in infancy or early childhood, that appear 
to produce adults with affective difficulties. The shared care of infants is 
minimal and infant mortality is high. Child rearing practices could be seen as 
indifferent and neglectful by Western beliefs.  
 
The Alorese – of the former Dutch East Indies 
Munroe & Munroe (1975) present a discussion of Du Bois’ (1944) work 
evaluating child-rearing practices of the people of Alorese.  Alorese women 
are the principal food producers, cultivating and harvesting vegetables. The 
women work in the fields until the time to give birth.  
 
They return to working in the fields after only 10 to 14 days. The mother 
breast-feeds her newborn infant in the morning before she goes to work in the 
fields. She then leaves the child behind in the village for up to nine hours a 
day in the care of a sibling or an adult relative. The infant may be given pre-
masticated food from the caretaker, or alternatively, may occasionally be 
breast-feed by an available adult female. Daytime feeding is normally 
unsatisfactory for the infant, as it does not have a reliable food source. Also, 
the infant struggles to digest the pre-masticated food, causing vomiting. 
 
Alorese infants are observed to be so hungry that they attempt to nurse at the 
breast of their immature siblings or their fathers.  On their mother’s return to 
the village, she will immediately nurse the infant and spend the evening 
cuddling and giving him/her attention after preparing a family meal. However, 
the comfort and care that the child receives in the evening does not appear to 
satisfy or overcome the infant’s frustration and unassuaged hunger of the day.  
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As the infant gets older and starts to walk, life becomes even more difficult. By 
the time that the child can get around alone, at the age of around 1–1.5 years 
of age, the minimal shared care ends. Nobody assumes responsibility for 
feeding throughout the day. The young child can now be left without food for 
up to 12 hours a day. Not only does it have to wait for the mother’s return at 
the end of the day, but the child also has to wait for the mother to prepare a 
family meal. Infants are dependent on what the older children are willing to 
give when he/she begs for food. By 5 or 6 years old, the child expected to 
forage for his/herself.  
 
Munroe & Munroe (1975) note that Du Bois (1941) suggests that the effects 
manifesting from this inconsistent and irregular care, develop dramatically and 
quickly. Children between the ages of 2 and 5 years express a need for care 
and attention through violent rages. Du Bois (1941) reported that the 
children’s rages are so consistent, widespread, and last for such a long 
duration among young children who are not getting their needs met. Du Bois 
(1941) notes that the children’s rages are met with reactions that are just as 
unpredictable and inconsistent as other caretaking behaviour’. The mother 
may, on occasions, ignore the child while at other times, she will be irritated 
and hit the child. Another day, the mother may soothe the child, only to slip 
away once the child is calm.  
 
Du Bois (1944) proposed that the ethnographic data from her research 
suggested that the Alorese people experience shallowness in interpersonal 
relationships. Distrust and suspicion are reflected in continual deception, lies 
and chicanery. There is a strong element of passivity and the tendency to give 
up if problems arise. The Alorese are also quick to display emotional 
outbursts, tempers, anger and rages when they were required to undertake 
tasks around the home such as essential home repairs. Their marriages are 
brittle with high divorce rates.  One of Du Bois (1944) case studies, an adult 
male, showed no evidence of having made any strong attachments to anyone 
during his life. Du Bois (1944) noted that the Alorese appeared to be lacking 
in individual personal contact, while they lived beside one another they did not 
live with each other on an emotional level. For Du Bois (1944) a fundamental 
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question was do the Alorese have friendships and relationships and if so, how 
deeply rooted are they?  
 
Seymour (2013) evaluates Du Bois’s (1941, 1944) research and notes that 
the Alorese are an interesting case study for examining multiple child care 
provision and the resulting attachment relationships, due to the unusually 
dispersed form of cooperative child care and the fact that the multiple 
childcare abruptly ends when the infant develops the ability to walk. The 
Alorese children not only experienced variable nurturance from others, but 
also witnessed the emotional and angry outbursts of adults, which often led to 
families splitting and shifting household arrangements. 
 
Seymour (2013) notes that when Du Bois (1941, 1944) was undertaking his 
research in the late 1930s, Alorese was not a very nurturing culture. It had 
recently emerged from a period of ‘Chronic warfare’ and the culture 
emphasized independence, competition resulting in the population developing 
interpersonal distrust. 
 
The Alorese adults’ behaviours seemed to support the findings from Western 
psychological and behavioural research that argues that babies are born with 
the biological drive to seek proximity to a protective adult, normally the 
mother. The secure base that the mother or main care provider gives to the 
infant, allows the child to develop trusting caring relationships with others. It 
seems that the tribulations that the Alorese experienced in infancy were a 
determining factor in the adult’s responses to daily life. The child rearing 
practices of the Alorese do not provide the infants with a secure base from 
which their needs were met. From the age of 10 to 14 days old, Alorese 
infants experience their mother’s rejection when she returns to work in the 
fields. The child experiences further rejection when he/she starts to walk, as 
the minimal shared care is no longer provided. As the Alorese children 
develop into young adults, they experience on-going social impoverishment 
and rejection. Early experiences of separation or neglectful or abusive 
parenting will cause children to remain anxious and to distrust close 
relationships. People, who expect rejection, have low self-esteem and their 
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sense of the world is as a hostile place (Du Bois, 1944; Munroe & Munroe, 
1975; Schofield & Beek, 2011). 
 
 
Alto do Cruzeiro – Northeast Brazil. 
Alto do Cruzeiro is the oldest, largest and poorest of the shantytowns in 
Northeast Brazil. It has been a magnet for rural workers and squatters who 
manage to eke out a meagre living working for the sugar plantations or 
carrying out domestic work earning as little as a dollar a day. Life expectancy 
of people living in the shantytowns is forty years of age. The average woman 
of the Alto experiences 9.5 pregnancies, 3.5 child deaths and 1.5 still births. 
70% of the child deaths occur within the first six months, 82% die in their first 
year.  
 
The residents of Alto do Cruzeiro lived in a community that was dominated by 
political upheaval, poverty, corruption and violence. Alto was an individualistic 
society made up of a transient population with very little social structure. 
 
Scheper-Hughes (1993) presents an account of the parenting practices that 
she observed during her time living in Alto do Cruzeiro. She had been 
involved in this community for over 25 years, firstly, as a volunteer public 
health and community development worker, with the Peace Corps, from 1964 
through to the end of 1966, and then as a researcher.  
 
Scheper-Hughes (1993) notes that she was shocked by the child rearing 
practices of the mothers from the poorest areas of northeast Brazil. Many 
babies died from hunger, thirst and neglect. The high mortality rates had 
become normalised and accepted as part of the ‘Normal Violence of everyday 
life’ (Scheper-Hughes, 1993:17). Infants in the hillside shantytowns are born 
without the natural protection of being breastfed, of strong family relationships 
or of living in a collectivistic society, where the mothers work together to 
ensure their babies survival. Many infants are left at home alone while their 
mothers work on the sugar plantations. The mothers did not always have the 
support networks to provide alternative care for the infant. Many infants die 
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alone while their mothers are at work. Scheper-Hughes (1993) suggests that 
for the women of Alto, infants, like husbands and boyfriends, are thought of as 
temporary attachments as they all disappoint the women and can not be 
relied upon to stay around. 
 
Scheper-Hughes (1993:15) argues that frequent child deaths are a powerful 
shaper of maternal practice and thinking. Ecological conditions and social 
arrangements are hostile to an infant’s survival as well as the survival of the 
mother. The high mortality rate of Alto do Cruzeiro and other impoverished 
third world countries can lead to forms of delayed attachments. The casual or 
benign neglect weeds out the weaker infants and consequently, gives the 
stronger siblings a better chance of life. The lack of belief that a child will 
survive essentially blocks the mother’s ability to bond with their baby. 
Scheper-Hughes (2013) questioned: 
 
If mothers allowed themselves to be attached to each newborn, how 
could they ever endure their babies’ short lives and deaths and still 
have the stamina to get pregnant and give birth again and again? And 
they were conscious of this. It wasn’t that Alto mothers did not 
experience mother love at all. They did and with great intensity. 
Mother love emerged as their children developed strength and vitality. 
 
This emotional detachment of the mothers towards some of their babies 
contributes even further to the high mortality rates. The high expectancy of 
death and the ability to face their children’s death with stoicism and 
equanimity, appears to have produced child rearing practices that categorise 
some infants as being survivors who are born ‘ready to live, while others are 
categorised as being ‘born ready to die’. 
 
The infants expected to be survivors were nurtured whereas the weaker 
babies, who were believed as being born ready to die, experienced maternal 
selective neglect and, thus, left to die. Once a child was judged as being a 
survivor, their mothers would slowly invest their love in their child, resulting in 
a passionate bond developing. Classical attachment theories predict long-
term negative consequences of a mother’s failure to bond with her baby at 
birth. This failure to bond during the first few weeks of the infant’s life, 
  101 
however, does not mean that a child is permanently rejected. Human 
attachments are more complex and variable than implied. Attachments, 
therefore, can develop throughout a child’s life. Infants of the Atlo, who 
survived into childhood, developed strong attachment bonds with their 
mothers.  
 
Scheper-Hughes’ (1993) notes that during her first visit to Alto do Cruzeiro, 
she worked with the residents to set up the Alto shantytown association of the 
Union for the Progress of the Alto do Cruzeiro (UPAC). With funding from the 
Peace Corps (UPAC) and a small subsidy from the local town council, the 
community worked together to build and organise a day care centre. The 
mothers ran the crèche during the day, while in the evenings the building was 
used as an adult literacy school, a games room and a dance hall. Each 
mother who formed part of the cooperative worked in the crèche one day a 
week. Her infants and children, then have a place in the crèche for the rest of 
the week, allowing her to work. The crèche opened in 1966, with 20 Alto 
mothers sharing the care of 30 infants and children. The Peace Corps 
provided food donations for the infants and children and all the babies thrived 
in the crèche. For a short period of time, the people of Alto had hope for a 
better future.  
 
External influences, political unrest, and corruption, however, led to the 
crèche’s closure. The food parcels were intercepted and diverted. The military 
became suspicious of UPAC and forced the cooperative to disband. The day 
care centre was broken into and damaged. Scheper-Hughes was forced to 
leave in 1966, due to the volatility of the political unrest. It was not considered 
safe for her to return to undertake her research until 1982. The crèche was 
never re-opened due to largely bureaucratic reasons, ‘foot dragging, lies, and 
false compliance’ (Scheper-Hughes, 1993:514). The original title to the crèche 
lands was pronounced null and void.  
 
Scheper-Hughes (2013) returned to Alto again in 2001, where she found that 
life had improved for the residents. Birth rates and child death rates had 
plummeted.  Scheper-Hughes (2013) note that records suggest that over the 
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past decade alone, Brazil’s fertility rate has decreased from 2.36 to 1.9 
children per family. This birth rate is below the replacement rate and was 
lower than in the United States during the same period of time. 
 
These case studies discussed have provided an overview of how some non-
western cultures have developed child-rearing practices that afford their 
infant’s the best chance of survival. While the studies are dated, they do 
provide a valuable knowledge base of some non-western parenting practices.  
 
The Gusii and Hausa, as noted, live in small stable community family groups. 
The mothers and families work together to share the care of their young 
children, providing them with a secure base and ensuring that they are kept 
safe until they are deemed old enough to be safe and participate in village life.  
 
While the Altorese also live in small community groups, the social structure 
and group relationships are fragmented and easily broken. The Altorese only 
provide limited shared care for their infants. Up until the child is walking, it is 
has to rely on begging for food of the other children. 
  
The residents of Alto do Cruzeiro live in a community that is dominated by 
political upheaval, poverty, corruption and violence. Alto is an individualistic 
society made up of a transient population with very little social structure. The 
residents live in thrown-together huts made of straw, mud and sticks. Lacking 
these materials, lean-tos are made of tin, cardboard and scrap materials. The 
‘fragility and dangerousness of the mother-infant relationship was the most 
immediate and visible index of scarcity and of individuals’ unmet needs. 
Mothers were only able develop emotional bonds with their strongest healthy 
children who were seen as survivors. The mothers of Alto, when provided with 
the support and opportunity, set up a cooperative to enable them to work 
together to meet their children’s needs while retaining their poorly paid 
employment. Their babies started to thrive in the crèche. This suggests that 
even in harsh fragmented societies, mothers do not want to live in 
individualistic cultures. They would rather live in societies that work together 
to care and protect their children.  
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Gypsy and Traveller Attachments   
Gypsies and Travellers’ place significant value on family and kinship, 
preferring to live in extended family groupings. Intermarriage between family 
groups is common, leading to a tightly knit social group with the members 
having a strong sense of community identity and mutual self-help (Niner, 
2003).  It is a patriarchal culture and clearly delineates male-female (mush-
mushi) roles. Men (mush) are deemed as being responsible for supporting 
their family financially and practically while women are expected to take 
overall responsibility for the home and for caring for the children. Matters 
relating to pregnancy, household and hygiene, personal care for elders are 
seen as the role of woman (mushi) (Hawes & Perez, 1996).  Sexual morality 
is strict (Hawes & Perez, 1996). Children are highly valued and kept on a tight 
rein. They are taught their parent’s trades and to behave in a respectful 
manner to the elders. Children are expected to obey orders quickly (Niner, 
2003). This leads to strict social control (Hawes & Perez, 1996). Farre 
(2013:73) notes that most Romani who live in a Romani community ‘are 
‘emotionally whole’. From the day, they are born until they pass into old age, 
they are part of a community in which they are vitally interested’. Family 
groups work together to care for the children. Polymatric parenting practices 
seem to fit closely with Gypsy and Traveller parenting practices, although it 
needs to be noted that Gypsy and Traveller men normally have only one 
official wife or partner at a time.  
 
Traveller sites are often dangerous places for small children. This is due 
either to them also being the workplace for many of the Traveller men or 
being by a roadside, where the children are vulnerable from passing traffic. 
Gypsies and Travellers are 20 times more likely to experience the death of a 
child, than mothers from the settled community (Bennett & Hamilton-Perry 
2010). It is not unusual to observe very young Gypsy and Traveller children 
being carried around campsites by their elder siblings, for the same reasons 
that the Hausa keep their infants in close proximity to keep them safe.   
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Mckinley (2011) recounted her life as a female Irish Traveller, providing a 
detailed account of growing up as the second eldest female child. She 
expands on issues known within the academic communities; however, she 
provides a human touch to the knowledge base regarding Irish Traveller 
culture and traditions. Mckinley’s (2011) narrative highlights that Irish Traveller 
culture is deeply rooted within a patriarchal society, where the male and 
female gender roles are very separate and defined. She notes that she was 
sent to live with her grandparents, which is seen as being quite normal within 
the Irish Traveller culture (Mckinley, 2011) when she was a baby. She was a 
sickly child who, at around eight months old, was left alone in her playpen 
because her aunt had just been run over when she was attacked by a 
Rottweiler dog that almost killed her.  
 
When reading Mckinley’s account of her relationship with her grandparents 
from the attachment theory perspective, her narrative suggests that her 
grandparents provided her with a secure base from which she formed secure 
attachments. Her account suggests that her attachments with her parents 
were less secure. Her narrative suggests that the relationship with her mother 
could be described by Main’s (1990) notion of ‘fear without solution’.  
 
At the age of 13, she was looking after her six younger siblings while her 
eldest sister and her mother cooked and cleaned, ensuring that the family had 
clean clothes, clean trailer and were well fed. Mckinley’s elder brother worked 
with their father from a young age, collecting scrap and earning the money to 
feed the family. 
 
Conclusion 
Only a small sample of cross-cultural studies has been included in this 
literature review. Nevertheless, these studies appear to support Bowlby’s 
(1969/1982) Evolutionary Theory of Attachment, which concludes that an 
infant would be protected against predators and other dangers by staying in 
close proximity of a protective adult. This results in a child’s close emotional 
bond with his/her main care provider or providers. This attachment supplies 
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the child with a secure base which enables him/her to grow and develop into a 
secure adult. 
 
The conceptual similarity of attachment security across different cultures does 
not mean that the same infant attachment behaviours can be considered to be 
indicative of secure or insecure attachments. In some cultures, distal 
attachments behaviours may be more valued than proximal attachment 
behaviours or vice versa (Van-ijzendoorn & Sagi-Schwartz, 2009). McLeod 
(2014) notes that Van Ijzendoorn and Kroonenberg (1988) illustrated ‘that the 
differences in attachment within a culture are far greater than those found 
between cultures’.  Van Ijzendoorn & Kroonenberg (1988) believe that it is 
wrong to think of everyone in a culture having the same child-rearing 
practices. Within a culture, there are many sub-cultures which may all have 
their own way of rearing children due to ethical, racial and religious beliefs. 
Some may be social class specific. Le Vine (2014:57) questions ‘the 
possibility that attachment, like language, is a product of evolution that is 
realised differently in diverse human contexts’.  
The vulnerability of infants and their need to be protected from harm 
influences parenting practices around the world. In communities which are 
marginalised and where the residents have little or no control over their 
existence and experience some level of social deprivation, a mother’s focus is 
on her survival. As noted, when the residents of Alto were given the 
opportunity to work together to help themselves, they developed a 
cooperative to meet their children’s day care needs. Local governments have 
the power to enable communities to work together to develop their social 
capital and to meet their own needs or they can introduce legislation and 
policies that hinder communities developing collectivist initiatives.   
The social and economic environment appears to play an important role in the 
development of child rearing practices. This suggests that place plays an 
equally important role in the development of an infant’s secure base.  Place 
attachment, therefore, supports the development of attachments to the 
caregivers.  
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It seems that in some cultures where there is a high infant mortality rate due 
to environmental issues, ‘Polymatric’ parenting practices can ensure the 
infant’s best chance of survival. Infants from Polymatric cultures appear to 
form more than one attachment relationship, however infants still seem to 
form their primarily attachment to their main care provider, who may not 
necessarily be the infant’s biological mother. 
The final part of this chapter will evaluate the concept of attachment to place 
and will explore it’s importance in the development of an infant identify and 
sense of self in the world. 
PART III - Attachment to Place  
National Territory and National Identity 
Place attachment can be seen to play a fundamental role in the wider field of 
national territory and national identity. Within traditional European societies, 
there is a strong emphasis on national territory and on the concept of 
homeland. Bitter and devastating wars have been fought to defend nation’s 
borders and land (Hancock, 2012).  
 
Miscevic suggests; 
The term “nationalism” is generally used to describe two phenomena: 
(1) the attitude that the members of a nation have when they care 
about their national identity and (2), the actions that the members of a 
nation take when seeking to achieve (or sustain) self-determination.  
 
(1) raises questions about the concept of a nation (or national 
identity), which is often defined in terms of common origin, ethnicity, 
or cultural ties, and while an individual's membership in a nation is 
often regarded as involuntary, it is sometimes regarded as voluntary. 
(2) raises questions about whether self-determination must be 
understood as involving having full statehood with complete authority 
over domestic and international affairs, or whether something less is 
required (Miscevic, 2010). 
 
Brower (1980) defines human territoriality as ‘the relationship between an 
individual or group and a particular physical setting, that is characterised by a 
feeling of possessiveness that an occupant has towards a particular territory 
because of its associations with self-image or social identity… and by 
attempts to control the appearance of the space’ (Brower, 1980:180-2). The 
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primary function of human territoriality, in addition to the regulation of the 
social system is interpreted to be the expression of individual and group 
identity. The identifying function is expressed not so much in the form of 
occupancy and control behaviours, but also in the personalisation of space 
which encourages the formation or intensification of affective bonds between 
occupant and the territory (Brown, 1987). 
A static home suggests permanence and stability where neighbours come 
together to form a local community. This, in turn, forms part of the wider 
society of the country. Members of the local communities recognise each 
other and know exactly where they fit into the social structure. When unknown 
people enter the community, they are seen as outsiders who pose a potential 
threat to the harmony and structure of the community (Hancock, 2014).   
Bancroft (2005: 146) discusses how subjects such as regulation, governance, 
control and the monitoring of space, together with the development of status, 
ethnic and particularly the national identities that accompany European 
modernity, have all contributed towards spatial segregation, and restrictions 
on the movements of Gypsies and Travellers at a continental level and spatial 
cleansing at a local level. Bancroft states: 
From the perspective of the European nation state Gypsies represent 
a ‘backward’ element of society thus symbolizing a counterpart to 
modernity and the creation of national identity (Bancroft, 2005:149). 
 
The concept of the ‘backward’ element fits with the conceptualisation of a 
stranger or outsider. The majority of societies view Gypsies as strangers, and 
erect boundaries between themselves and the outsiders. Strangers represent 
closeness and freedom, a refusal to assimilate with the majority of society and 
a lack of commitment from the settled community. This results in the Gypsy 
being viewed with wariness and suspicion. Gypsies and Travellers’ nomadic 
lifestyle does not sit comfortably with notions of national identity. Smith & 
Greenfields (2013) demonstrate that two enduring themes in the official 
political responses to nomadism have historically centred on the assimilation 
of Gypsies and Travellers into the general population. The aim of ‘the 
extinction of nomadism’ (Smith & Greenfields, 2013:3) appears to be to 
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prevent individuals from the settled communities from choosing to adopt a 
Travelling lifestyle.  
 
 
 
Gypsies and Travellers as a Global population 
Matras (2014) identifies that the Romanichal/ Romani/ Roma people are a 
nation like few others because they are deemed to be people without territory, 
national sovereignty or formal institutions. Hancock (2012) agrees with this 
point and proposes that the Romani are a diaspora people who are found all 
over the world. They are a global population with a global identity rather than 
a national identity. The Romanichal/ Romani population is huge. Hancock 
(2012) predicts that there are millions of Romani in Europe alone. British 
Romani, Irish, Scottish and Welsh Gypsies and Travellers cannot be seen as 
people without territory. Gypsies and Travellers born in the UK can hold 
British passports and are recognised as British citizens. As such, they should 
have the same right as all other British citizens, however, this is not always 
the case. (Mayall, 2004; Hancock 2012). 
 
Constant mobility in childhood within the settled communities  
There is a vast amount of research looking at the effect that constant 
residential movement has on non-Gypsy children during childhood. Swick 
(1999) found the largest amount of homeless families had children under eight 
years old. Hogg et al (2015) noted that In June 2014, there were 7% of 
households with children living in temporary accommodation and in hostels. 
Hogg et al (2015) suggested that is roughly 3,110 households in total. 
 
Swick (1999) deemed that more than 90% of these homeless families were 
single female parent families with many of the mothers having experienced 
neglect and abuse during their own childhood. Hogg et al (2015) found that 
there was evidence that homelessness and temporary accommodation during 
pregnancy could be associated with an increased risk of preterm birth, low 
birth weight, poor mental health in infants and children, and was linked to 
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developmental delay. All of these factors have been associated with the risk 
of poor outcomes in later life.  
 
Homeless children can face many barriers that impede their ability to function 
and develop healthily. The constant mobility of non-Gypsy children that live a 
chaotic and highly transient lifestyle can have a negative effect upon the 
development of their sense of physical and psychological security. The 
constant changes in accommodation and schools disrupts children’s 
friendships and their sense of location and identity (Hogg et al, 2015: Swick, 
1999) 
 
Oishi & Schimmack (2010) questioned children from the settled communities 
to look for a possible relationship between residential mobility and emotional 
wellbeing. They sampled 7,108 American adults and followed them for 10 
years. The research suggested that the more times people moved as children, 
the more likely they were to report lower life satisfaction and psychological 
wellbeing at the time they were interviewed. The research also showed that 
those who moved frequently as children had fewer quality social relationships 
as adults. They noted that introverts recorded a negative association between 
the number of residential moves and their emotional wellbeing. These results, 
however, were not found in individuals who were judged as having an 
extrovert personality. This association appeared to be explained by the 
introvert’s lack of close social relationships.  
Oishi & Schimmack’s (2010) research also suggested that people with an 
introvert personality who had moved frequently as children, were more likely 
to have died during the 10-year follow-up. Amongst the individuals deemed as 
extroverts, childhood residential mobility appeared to be unrelated to their 
mortality risk as adults. These findings, therefore, suggest that residential 
moves can be a risk factor for introverts and that extroversion can be an 
interpersonal resource for social relationships and wellbeing in mobile groups 
such as military personal and their families.  
Steele and Sheppard (2003) highlight that even when a move is planned and 
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wanted, it can induce a variety of strong and sometimes conflicting emotions 
in adults. When children move to a new house, it is not normally their choice. 
Their families may move due to employment, family situations, placement into 
a foster family, the destruction of their home through war, flooding, fire or 
other unexpected events. Children that move regularly can experience the act 
of moving as a traumatic experience. The feeling of powerlessness and the 
resulting feelings of the loss of safety can trigger Post Traumatic Stress 
Disorder in them (Steele & Sheppard, 2003). 
 
Most adults are not aware off and do not understand a child’s feelings about 
moving because they are often experiencing their own stresses connected to 
the move. While some children in settled communities that continually move, 
may experience a negative effect on their emotional wellbeing in later life, it is 
also important to assess the effect that the lack of mobility might have on 
children and adults from the settled communities. 
 
Lack of mobility within the settled community 
Green & White’s (2007) research, which was funded by the Joseph Rowntree 
Foundation, explores how social networks and attachment to place shaped 
the training opportunities and work options for the young people that took part 
in the study. Their work suggests that for some young people, a strong 
attachment to place can have a negative effect on the young person’s life 
chances and employment opportunities. This is due to the young people being 
so attached to the home community that they refuse to leave it in search of 
education or employment.   
 
While their research focused on how young adults attachment to place can 
affect their education and employment options, it also highlighted how 
attachment to place and the resulting social networks shaped how young 
people saw the world. Green and White (2007) reported that for some young 
people, identity and the place where they grew up can be powerfully 
connected. Attachment to place appeared to be a very important factor in 
people’s life choices.  
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Green & White (2007) found that many of the young people within their study 
reported that they had lived in the same area for their whole life. Their friends 
and families all lived locally, with some reporting that their extended family 
members lived in the same street or in adjacent streets. The close family 
connection to the area resulted in a strong attachment to place. This was 
found to lead to an “us versus them”, distinction in which the other is 
devalued’ (Green & White 2007:48). It was also noted in the areas where the 
residents had a strong attachment to place, immigrants and Travellers were 
seen as outsiders and deemed to be responsible for causing trouble (Green & 
White, 2007). This fits with Brower’s (1980) definition of human territoriality. 
Attachment to place or place attachment is integral to individual’s self-
definitions and communal aspects of their identity. Being forced to move when 
one does not want to, threaten the individual’s self-definitions and identity 
(Spencer, 2004). 
Constant mobility within the Traveller communities 
Historically, Gypsies and Travellers have followed an itinerant outdoor way of 
life (Mayall, 2009). Their lifestyle was nomadic; however, they did not follow a 
random route. Many did not travel large distances, preferring to remain within 
an area where they knew that they would find seasonal farm work and 
suitable stopping places (Evans, 2008). Their traditional travelling patterns 
and stopping places were established many generations ago. The Gypsies 
and Travellers moved around their traditional routes following the work 
opportunities that the agricultural seasons and the harvests provided them. 
They went to festivals and fairs as well as visiting relations, which was and 
still is of great cultural importance. Most routes were established through the 
summer seasons, with families passing on the rights to pitches at particular 
fairs, sometimes from generation to generation (Evans, 2008; Plymouth City 
Council, 2014; Smith-Bendell, 2009).  
 
The exact route and the lengths of stay in any area were originally dependent 
on the seasonal work available, the relationship between the Gypsies and the 
settled community and the availability of stopping places large enough for 
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family groups. Many family groups would join together to undertake seasonal 
work such as pea and hop picking. Kent and Surrey’s rural economy was 
dependent on its mobile workforce. Farmers encouraged families that they 
knew as hard working to remain on their farms until the next crop was ready 
to be harvested (Evans, 2008). Different family groups traditionally followed 
their own set travelling circuits.  
 
McCready & McCready (2001) note that their family’s usual travelling circuit 
took in parts of Staffordshire, Lancashire, Cheshire, South Yorkshire, 
Derbyshire and Nottinghamshire. Petulengro’s (2011) family group, on the 
other hand, originated from Norfolk. They tended to travel around Norfolk, 
Lincolnshire, Warwickshire and Northamptonshire during her childhood. As 
the old stopping places disappeared, Petulengro (2011) and her family settled 
around Brighton, although often returning to their old camping ground in 
Skegness. 
 
These traditional travelling routes resulted in family groups developing place 
attachments to the towns and cities that formed part of their travelling circuits 
(Mayell, 2009; Smith-Bendell, 2009). For Floreck (2011), having the 
opportunity to move and travel can sometimes reinforce people’s bonds with 
places. Positive feelings of longing for one’s town of origin may become 
intensified as a result of travelling and being away from one’s main base. A 
person can develop attachments to restricted or vast places with very different 
characteristics. Place attachment arises among other variables including 
mobility, shared meanings and social belonging.  
 
Smith Bendell, cited by Mistiaen (2010) illustrates the cultural importance of 
the stopping places which made up her family’s travelling circuits on their old 
way of life;  
    "Back then, it was custom for us when someone was ill and dying, to 
return to all the old stopping places that had meant something to that 
person. Even though Terry is not a Gypsy, I took him to all the places 
that were special for us," says Maggie softly. She had taken her 
father on a similar journey years before. "Near the end we packed up 
and took him to all the well-known stopping places from my youth, 
everywhere his heart desired," she writes. "Every day I would fill the 
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tank with fuel and ask him, 'Where to today, then, Dad?' We covered 
many miles only to find that most of our-beloved stopping places were 
fenced off or blocked with stones and fences. This upset him badly. 
"So much of our way of life is over. Hops are now gathered by 
machine and peas picked by foreign workers who will work for less. 
Most of all, the common land has been fenced off or blocked. So 
many of our historical stopping places have been taken away from 
us” (Smith-Bendell cited by Mistiaen, 2010).   
 
However, enforced mobility can split families, create safety issues and reduce 
families’ support options. Homelessness or lack of suitable accommodation 
can also adversely affect health and emotional wellbeing by creating practical 
access difficulties and competing priorities (Bennett & Hamilton-Perry, 2010; 
Hogg et al, 2015). 
Lack of mobility within the Traveller communities – assimilation                                                                                          
Place attachment includes cognitive interpretations such as the memories that 
provide certain places with experience and meaning. This includes ancestral 
ties which provide the individual with a sense of belonging and the safety of 
feeling like an “insider”. This produces the desire to stay in the place or places 
that provide the individual with these feelings of belonging and being part of 
the community that identifies with the place (Hay, 1998). For many Gypsies 
and Travellers these feelings of attachment and security result in the felt need 
to follow the traditional travelling circuits so that they can reconnect with their 
attachment places. When the places of attachment are no longer accessible 
many Gypsies and Travellers’ experience feelings of concern and anxiety due 
to being separated from the places that they are attached to (Low & Altman, 
1992).  
The exploration of place attachment as an emotional bond has highlighted the 
distress and grief experienced by individuals when they have been forced to 
move from the place or places that they feel attached to (Scannell & Gifford, 
2010).  
Scannell & Gifford (2010) note that in the immigration and refugee literature, 
the emphasis is typically on displacement, or ‘diaspora’, such that attachment 
is defined by the intensity of longing for places that are lost. The literature on 
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displacement and diaspora can also be viewed from the Gypsy and Traveller 
perspective.  
Parry et al (2004) note that for the Gypsy and Traveller participants of their 
2004 Health Needs assessment study; 
‘Nomadism was seen as a central feature of Traveller identity and the 
inability to maintain a Travelling lifestyle was frequently mourned. 
Freedom, choice and socialising were seen as the most important 
benefits of travelling, but also a necessity for men to obtain 
employment. Travelling was seen as much more of a hardship today, 
and many have abandoned it for this reason. Since nomadism is 
associated with freedom, the sense of loss of freedom was described 
as having a profound effect on the psyche of Gypsy Travellers. There 
were mixed views on the preference for houses or living on a site as 
an alternative to travelling. For some the idea of house dwelling was 
completely alien and also experienced as very isolating (Parry et al, 
2004)’.  
Many Gypsy and Traveller families have moved into housing when they have 
been faced with no other alternative, either due to the lack of legal sites 
vacancies, health issues or the desire for their children to gain an education.  
The transition into bricks and mortar housing for many has proved difficult, 
with a high number of tenancies breaking down. Gypsies and Travellers’ 
collectivistic identity, emotional dependency and group solidarity can increase 
the difficulties experienced when a Traveller family decides to settle into 
housing (Smith & Greenfields, 2013). The ‘culture shock’ that many families 
have experienced is partly due to losing all their familiar signs and symbols of 
social intercourse of living amongst a close-knit community that spends most 
of their social day living and working outside. Instead, they have to live in 
social isolation, dwelling within four walls surrounded by unknown, sometimes 
hostile, neighbours living in close proximity. This raises anxiety for the newly 
housed Travellers due to the loss of perceptual reinforcements from their own 
culture and exposure to new stimuli. It can be disorientating as it disrupts the 
familiar cultural patterns (Greenfields, 2006; Smith & Greenfields 2013; Parry 
et al, 2004).  
 
The loss of contact with their close-knit family, together with experiences of 
racism and discrimination, can lead to failure of many Traveller housing 
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placements. Many Gypsies and Travellers report deteriorating mental ill health 
due to feelings of claustrophobia and enclosure that upset their “nerves”. 
Spiralling debts due to difficulties adjusting to the economic and bureaucratic 
responsibilities that are part of living in a house, also cause many Gypsy and 
Traveller families concern. Gypsies and Travellers acknowledge that housing 
can be associated with greater comfort, hot running water, but it can lead to 
people feeling ‘like a bird in a cage’ (Smith & Greenfields, 2013:109).   
 
Cultural Trauma 
Smith and Greenfields (2013) conceptualisation of cultural trauma and 
collective resilience adds to the debate about Gypsy and Traveller identity. 
The perception of what makes an event traumatising is relative, dependent on 
the individual and the cultural formation of the event in relation to the socio-
cultural context of a shared collectively. Smith and Greenfields (2013) note 
that cultural trauma can be defined by a number of components including 
traumatic change. This relates to change that is sudden, rapid and beyond the 
group’s control. Traumatic change is forced on a minority group by the 
majority group. This forced change is perceived as unexpected, shocking and 
detrimental to the minority group’s social, economic and emotional wellbeing. 
Anthropologists and educationalists use the concept of cultural trauma to 
describe the experiences of families and individuals from First 
nation/indigenous communities that have been forced to give up the traditional 
way of life as a result of structural changes within societies and the political 
pressure to be assimilated into the majority society (Smith & Greenfields, 
2013).  
 
Yeo (2003) notes that ‘the Aboriginal sense of self ‘is deeply rooted in 
communal life, kinship bonds and each clan’s spiritual connection with its own 
land.  Aboriginal clans hold deeply spiritual links with their lands, their sacred 
sites and their obligation to carry out religious ceremonies and rituals. 
Historically, Aborigines have reported that they ‘feel that they are an integral 
part of the physical environment’ (Yeo,2001:48). If their land is taken away 
from them and they are forced to move away, many report that they lose their 
self-esteem, self worth and cultural identity. This causes extreme levels of 
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psychological distress and has resulted in an escalation of social problems 
(Human Rights & Equal Opportunity Commission 1997, cited by Yeo 2003).  
 
Haskell & Randall (2009) note that the concept of ‘disrupted attachments’ 
relates to both historic and contemporary assaults on the Aboriginal people of 
Canada. Colonial policies appear to have been expressly aimed at severing 
the link between Canada’s first nations and their land, culture, customs, 
modes of governance and way of life. The Aboriginal peoples of Canada have 
been subjected to centuries of genocidal state policies. They continue to live 
in great numbers, in conditions characterised by relative deprivation, as have 
the Aboriginal people of Australia (Health Canada, 2009).  
Haskell and Randall (2009:50) argue that ‘the Aboriginal peoples in Canada 
have experienced histories of colonialism and sharp systematic injustices; the 
pervasive effects of which continue to echo today’. The resulting traumatic 
impact of these disrupted attachments to the land have reverberated through 
both the communities as well as through the individual lives of Aboriginal 
peoples in Canada. The forced assimilation polices, the loss of the land and 
the loss of the traditional forms of governance, has resulted in the Canadian 
Aboriginal people having their identity, culture and language diluted and 
fractured. For decades, Canadian Aboriginal children have been incarcerated 
in state-run residential schools, the impact of which has been devastating on 
many generations.  
Alcohol and substance abuse has become endemic within many Aboriginal 
communities. Haskell and Randall (2009) note that there are also high levels 
of child sexual abuse, sexual assault and domestic violence reported within 
Canada’s Aboriginal groups. These factors have had, and continue to have, 
profound effects on the health and wellbeing of Canada’s Aboriginals. These 
social issues are further compounded by a widespread social denial about the 
emotional trauma that the Aboriginals have experienced due to losing their 
traditional way of life, and the evasion of a sense of social responsibility for 
effecting the kind of political, social and economic change required to remedy 
this situation. The issues facing Canadian Aboriginals can be found in most 
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first nation communities around the world. They are ostensibly the same 
issues faced by Gypsy and Traveller communities living in the UK, as 
government polices try to criminalise their way of life and assimilate them into 
the settled communities. 
The Traveller Movement (2018) proposes that it would not take much to 
reduce the trauma of forced evictions. ‘The negotiated stopping model should 
be endorsed by the NPCC and the Local Government Association, and 
applied nationwide (The Traveller Movement, 2018). The model involves a 
local authority that has a transient population of Gypsies and Travellers, 
authorising an encampment on an agreed suitable public land for a limited 
time period, with certain conditions being set. This would have many positive 
effects on not only Gypsies and Travellers, but also the wider settled 
community. For example, this model would reduce the demand on local police 
forces and enforcement agencies which in turn would improve relations 
between the police and Gypsy and Traveller communities. Negotiated 
stopping places are believed to ease local tensions and would also reduce the 
financial burden of lengthy legal battles to clear unauthorised sites.  
Historical Events and Place Memory                                                          
Purser (2016) notes that Bowlby undertook extensive research for the World 
Health Organisation during the 1940s documenting the impact that the war in 
Europe had on the child refugees and their families. Bowlby (1940) and his 
colleagues were against the practice of evacuating English children in order to 
protect them from the German air raids on London and other major cities 
because of the trauma of being separated from their parents,  
Field (1945) noted that Bowlby (1940) raised concerns about the possibility 
that by protecting children from the Blitz, society was actually causing the 
evacuees more harm. Field (1945) also highlighted that Anna Freud (1944) 
was also speaking out about the evacuation of the children, stating that they 
would experience less emotional damage to have their homes collapse on top 
of them than they would experience being separated from their mothers. 
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Purser (2016) argues that the families and children who had been refugees 
and suffered all its privations, were likely to be exposed to poor socialisation 
as the quality of their attachment was likely to have been severely impinged 
upon. The environment and/or life situations shaped and influenced refugee 
children’s development including their attachment patterns.  
Purser (2016) argues that refugees who have been severed from their familiar 
home environment and their attachments and are then expected to survive 
and function basically on their own in a frightening new world experience a 
deep sense of emotional distress and loss. They have lost their family, their 
homeland, their childhood friends, their culture, history and their language. 
This loss causes emotional trauma due to the person’s attachment 
relationship being fragmented and broken. 
Researchers such as Lewicka’s (2008) suggest that it is not only refugees, 
First Nation Aboriginals, Gypsies and Travellers who can experience 
disrupted relationships with their attachment place. Lewicka’s (2008) noted 
that after World War II, agreements between members of the Anti-Nazi 
coalition changed the pre-war borders of Central and Eastern Europe. The 
names of some states disappeared totally from the map. Other states 
changed their boundaries. One country that was changed significantly was 
Poland. Its ‘‘shift westward’’ was due to about one-third of its territories being 
annexed to the Soviet Union, which were then absorbed into the Lithuanian, 
Belorussian and Ukrainian Soviet republics. In exchange, Poland obtained 
land which had previously formed part of the German states such as East 
Prussia, parts of Pomerania and Lower Silesia. 
This shift meant massive migrations of Poles, Ukrainians and Germans, who 
had inhabited their homelands for generations and were evicted from their 
cities, towns and villages. The emptied cities and towns underwent profound 
population changes as new residents took over the houses of the former 
inhabitants. Names of cities and towns changed as well.  
This huge political experiment had enormous psychological consequences for 
the dispossessed populations. Firstly, there was stress due to forced 
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relocation and having to leave the places which had been their homes for 
many generations. Records suggest that dispossessed people struggled with 
feelings about their uncertain future, particularly in the western lands of 
Poland where there was a prevalent belief that the territorial changes were not 
final. Secondly, this resulted in large groups of people living in places that 
held no form of place attachment. Thirdly, individuals failed to invest in their 
new homes, rejecting their new communities. These feelings could not be 
diminished by massive propagandist efforts exerted by the post-war 
communist powers (Lewicka’s (2008).  
Conclusion                                                                                                       
The literature suggests that attachment to place is fundamentally important for 
an individual’s self-development and their cultural, social and emotional 
identity. Attachment to places provide individuals with feelings of safety and 
emotional wellbeing. As noted in this chapter it appears that an individual’s 
level of choice as to where and how they live affects their lived experience of 
either living a settled lifestyle or living a transient lifestyle.  
As highlighted by Steele and Sheppard (2003), when children from the settled 
community move to a new house, the move is not normally their choice. They 
move because of an external event, such as employment, parental choice, 
parental separation and death.  Children who move regularly can experience 
moving as a traumatic experience. For children whose parents are homeless, 
the constant sofa-surfing moving from one temporary place to another also 
results in the loss of personal items, making the child feel insecure and 
vulnerable.  
 
For Gypsy and Traveller children who have travelled since birth, they have the 
security of having their home (trailer) and family with them as they move from 
one place to another. The experience of constantly moving is totally different. 
The Gypsy and Traveller children learn from a very young age which family 
members will be at each stopping place. The children form attachments to 
many of the places on their travelling circuit as these places provide the 
children with a secure base because meeting up with extended family 
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members at their regular stopping places provides the children with feelings of 
safety and security. The children know when a move is coming and have time 
to prepare and pack possessions to take or store (McCready & McCready, 
2005; McKinley, 2011; Petulengro, 2011; Smith-Bendell, 2009). 
 
Gypsy and Traveller children’s experience of moving changes when the move 
is not planned and is forced due to the family being evicted from a site with 
the prospect of nowhere else to go. These forced evictions and moves are 
extremely traumatic for the Gypsy and Traveller children.  
 
Berry (2003) highlights the fact that people cannot be forced to assimilate into 
the majority culture. Government policies which enable Gypsies and 
Travellers to secure their own sites would encourage more Gypsies and 
Travellers to settle and in time become closer to the majority of society. 
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Chapter Five - Research Design, Methodology and Methods 
 
 
 
Photograph 6: Horse drawn Varda (Surry Springs Gypsy Cobs Australia, 
1973) 
 
Introduction                                                                                                          
In this chapter, the details of the development of the research aims, the 
analytical framework and the method will now be discussed along with an 
outline of the research paradigm, the analysis process, the methodology and 
the significant epistemological assumptions of this thesis. This will be followed 
by a discussion of the overall research design of the project, including the 
sampling methods used and the development of the interview questions. 
Finally, the ethical and moral considerations of this research, the difficulties 
encountered and how they were overcome will complete this chapter. 
To recap from Chapter One, the primary aim of this thesis is to understand 
‘How adult family members from the Gypsy and Traveller Communities think 
and talk about attachment processes to people and place?’  
The aim is to explore the extent and nature of attachment to people and place 
for members of the Gypsy and Traveller communities.  
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As a reminder, in this study, the following research questions are explored:  
• How do adult Travellers describe the effect that enforced mobility and 
constant eviction has had on their family relationships? 
• How do adult Travellers describe the effect of the lack of mobility and loss 
of the traditional way of life had on their family relationships? 
• How does the Traveller culture and way of life affect child rearing 
practices and attachment behaviours?  
• Does the environment or place where families live affect how 
communities’ parent their children?  
The Development of the Research Aims 
To recap from the previous chapters which have provided the background for 
this thesis, Chapter Two presented an overview of British Social Policy 
relating to Gypsies and Travellers, while in Chapter Three, the two 
dimensions of attachment, ‘attachment to people’ and ‘attachment to place’ 
were considered. A discussion of the main concepts of this thesis followed in 
Chapter Four to provide the reader with an overview of the main 
considerations identified. The literature reviewed in both of these chapters 
evidences that there is a lack of research looking at firstly Gypsy and Traveller 
parenting practices and secondly Gypsy and Traveller attachment 
relationships to people and place. This study, therefore, aims to begin to fill 
the gap in the knowledge base and to present suggestions for further 
research. 
The Research Paradigm, Methodology and Epistemological 
Assumptions of the Project  
Research Paradigm  
There are two dimensions to the discussion of the research methodology. The 
first relates to the design of the study while the second concerns the rationale 
for the process of data collection and analysis. Both dimensions of the 
research methodology will be explored below (Evans, 2006). 
 
When considering the research design for this thesis, it was important to 
choose an appropriate methodological framework to provide the structure for 
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the work, as well as providing the data collection tools necessary to collect the 
information that forms the focus of the study. The data collected has been 
linked together with some of the concepts and theories within the literature 
that has been reviewed and is discussed in the following chapters. 
 
Quantitative and qualitative research methods not only have a ‘different way 
of knowing about the world, they will each also approach the question 
differently, and each provide a different answer’ (McLaughlin, 2007:42).  
Quantitative data analysis evaluates numerical, statistical and mathematical 
information that can be categorised, put in order, or measured in various 
units. It does not provide the tools to gather ethnographic data. Qualitative 
data, however, is less numerically constrained and looks at the experiences of 
each of the participants (McLaughlin, 2007).  
 
The quantitative approach follows a structured logical process that tests 
theories. It is normally conducted as a survey, using questionnaires. Surveys 
can form a central part of some social research projects as they provide a 
rapid and relatively inexpensive way of discovering the opinions of the 
population through the use of a representative sample (May, 1997). 
 
A quantitative method of data collection such as a multi-page questionnaire 
was rejected as being an inappropriate method for Gypsies and Travellers, 
partly due to the high proportion of illiteracy within the communities and partly 
due to Gypsies’ and Travellers’ negative views about questionnaires and 
structured interviews.  Okely (2008) suggests that this form of data collection 
can sometimes be envisaged as a form of outsider interrogations of the type 
associated with and used by interviewing officials such as Social Workers, the 
Police, Health Care Professionals, Council employees and Enforcement 
personnel.  
 
As this thesis is interested in the paradigm of Gypsies and Travellers’ 
personal experience and subjectivity, quantitative research methods were, 
therefore, disregarded. 
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The qualitative approach follows a less structured process and develops a 
theory as the research progresses.  Qualitative research is characterised by 
its aims relating to understanding aspects of the participants’ social life. 
Qualitative methods generate words that convey thoughts about personal 
experiences, rather than numbers, as the medium for analysis (Brikci & 
Green, 2007). This approach is normally conducted using pre planned 
structured, semi-structured interviews, focus and or group interviews (May, 
1997). May (1997:109) states that, ‘interviews yield rich insights into people’s 
experiences, opinions, aspirations, attitudes and feelings’.  
Epistemology and Methodology  
Interpretive Phenomenological Analysis (IPA) (Smith & Osborn 2007) was 
selected as the qualitative methodology for this study as it is based upon a 
paradigm of personal knowledge and subjectivity with an emphasis on the 
individual’s perspective and interpretation. This approach enables the 
researcher to understand the subjective experience of Gypsies and 
Travellers. This will enable us to gain an insight into Gypsies and Travellers 
behaviours and actions in certain situations and the motivations behind these 
behaviours by reducing accepted assumptions about why people behave in 
certain ways in certain situations (Lester 1999).  
 
The phenomenological approach involves a detailed examination of the 
participant’s life and world. IPA attempts ‘to explore personal experience and 
is concerned with an individual’s personal perception or account of an object 
or event, as opposed to an attempt to produce an objective statement of the 
object or event itself. At the same time, IPA also emphasises that the 
research exercise is a dynamic process with an active role for the researcher 
in that process’ (Smith & Osborn 2007:53).  
IPA aims to gain as far as possible an ‘insider perspective’. The depth of 
understanding gained into the participant’s world depends on, and is also 
complicated by, the researcher’s own conceptualisations and assumptions.  
These conceptions need to be made explicit in order to make sense of the 
personal world of the participant through a process of interpretative activity. 
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IPA is consistent with its phenomenological origins as it combines empathic 
hermeneutics with questioning hermeneutics. Zimmermann (2017) suggests 
that the word ‘hermeneutics comes from the Greek Language. Hermeneuein 
means ‘to utter, to explain, to translate’ and was first used by thinkers who 
discussed how divine messages or mental ideas are expressed in human 
language’. Hermeneutics as a methodological discipline provides a toolbox for 
the efficient interpretation of human actions, texts and relevant other material 
(Mantzavinos, 2016).      
 
IPA is concerned with trying to understand what something is like from the 
point of view of the participants.  This, in turn, requires the researcher to have 
a degree of self-awareness and the ability to see, hear and understand the 
participant and themselves. Empathic hermeneutics requires a self-conscious 
interplay between feelings and cognition and the use of personal memories or 
imagination to experience an understanding of what something feels like for 
the participant (Ellen, 1996; Howard, 1982).  At the same time, questioning 
hermeneutics requires the researcher to ask the right questions to enable the 
participant to provide a rich idiographic account of the phenomenon being 
studied (Smith, 2010).  
IPA analysis can also involve asking critical questions of the texts from 
participants, for example, what do the participant’s words and presentation 
say about what they have experienced? Therefore it is important to observe if 
the participant’s body language is in-tune with their narratives, while 
questioning whether there is a sense that something maybe ‘going on’ for the 
participants that they themselves are less aware of (or is the participant 
expressing something that they were not intending to share?) (Smith & 
Osborn, 2007).  
Smith & Osborn (2003:51) describe this as a ‘two-stage interpretation 
process, or a double hermeneutic’. While the participants are trying to make 
sense of their world, the researcher is trying to make sense of the participants 
trying to make sense of their world. ‘IPA is therefore intellectually connected 
to hermeneutics and theories of interpretation’ (Smith & Osborn, 2007:22). 
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IPA is particularly useful when examining people’s personal experience and 
the context of the phenomenon being investigated. The IPA study approach 
captures the complexities of people’s experiences and the interrelationships 
with the important people and places in their lives. 
 
Critiques of Interpretative Phenomenological Analysis Methodology 
Although IPA has become a dominant qualitative research methodology in the 
field of the social sciences due to its flexible and versatile design, it has been 
widely critiqued. For example, Giorgia (2010) criticised IPA for being riddled 
with ambiguities as well as lacking standardisation.  
 
Brocki & Wearden (2006) and Hefferon & Gil-Rodriguez (2011) argue that IPA 
is mostly descriptive and not sufficiently interpretative. Smith et al (2009) 
dispute these criticisms and notes that there is an increasingly large quantity 
of publications which outline the philosophical, theoretical, and methodological 
underpinnings of IPA.  
 
As with other phenomenological inquiries that focuse on perceptions, IPA can 
be problematic and limit our understanding. This is because while 
phenomenological research seeks to understand the lived experiences, it 
does not evaluate why they occur. Willig (2008) argues that an authentic 
research inquiry that aims to understand the participants’ lived experiences 
should also explore the conditions that triggered the experiences in the first 
place, such as the participants’ histories, past events and the social economic 
environment in which they live. 
 
Willig (2008) also highlights that IPA gives unsatisfactory recognition to the 
integral role of language in the same way as many phenomenological 
approaches. This raises questions as to whether IPA can accurately capture 
the experiences and meanings of experiences rather than just the opinions 
connected with them. Willig (2008) argues that phenomenology as a 
philosophy is associated with contemplation, allowing the researcher to 
explore their experiences through phenomenological meditation. 
Phenomenology as a research methodology approach relies on the verbal 
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accounts of participants about their experiences, together with the values and 
beliefs of the researcher. Willig (2008) suggests that this raises a critical 
question regarding the researcher and the participants’ requisite 
communication skills and their ability to successfully communicate using 
guided semi-structured conversations/interviews. Willig (2008) also argues 
that phenomenological research is only suitable for the most eloquent 
individuals, otherwise the nuances of the experiences could be lost. 
 
Tuffour (2009) indicates that this could also be the case when interviewing 
people about sensitive or personal issues. This criticism, however, could be 
seen as elitist, suggesting that individuals would be excluded from IPA studies 
unless they have the right level of fluency to describe their experiences. Smith 
et al (2009) dispute this criticism, as they argue that IPA’s prerequisite of 
meaning-making and sense-making takes place in the context of metaphors, 
discourse, narratives etc, and is always intertwined with language. 
 
While it is understandable that IPA research would be easier for the 
researcher if their participants all had a high level of fluency, it would limit the 
phenomena studied, resulting in a lot of rich valuable data being lost. The 
present research has found that Gypsies and Travellers’ communication skills 
are generally lower than the average for people within the settled 
communities, however these challenges were overcome by spending more 
time with each participant, getting to know their speech patterns and 
paraphrasing their comments back to them, which enabled them to expand on 
their narratives.  
 
To ensure that this IPA research was conducted effectively, active steps were 
taken to give voice to the experiences of the participants, followed by 
idiographic, hermeneutic and contextual analyses to understand the cultural 
experiences of the participants through the detailed interpretation of their 
narratives.  
 
Validity 
The researcher’s own subjective feelings can influence the final write-up of 
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each of the case studies. This may result in the findings appearing to lack 
rigour. Yardley’s (2000:215–228 & 2008:235–251) framework for validity in 
qualitative research has guided this study, focusing on “the four broad 
principles: Sensitivity to context, commitment and rigour, transparency and 
coherence, and impact and importance”. To conduct a research project that is 
guided by these principles, it was important to ensure that the analysis and 
interpretation was sensitive to the data, the social context and the 
relationships between the participants and myself. To do this, consideration 
was given to the balance of power between the research participants and 
myself. (The University’s research ethics guidelines were adhered to 
throughout – see below).  
 
The sample size was considered adequate to address the research questions. 
A detailed account of the methods used and the analytical and interpretive 
processes is presented to ensure transparency and coherence. The aim of 
the research has been outlined together with the reasons why this research is 
important. The possible impact of the results for Social Work Education and 
Practice will be discussed in Chapter Eight. 
 
Personal subjective opinions were identified and have been avoided and have 
not intruded into the analysis of what the qualitative data means (McLeod, 
2006). McLeod (2006) notes that good interview analysis should always make 
clear which information is the factual description and which is inference or the 
opinion of the researcher. 
 
Ethical and moral considerations 
This study is guided by the University’s research ethics guidelines (Appendix 
4). Researchers have responsibilities to their research participants, but also to 
their colleagues and the people to whom the findings will be presented. Brikci 
& Green, (2007) suggest that when considering possible ethical concerns, a 
good starting place is the four principles of Tom Beauchamp and Jim 
Childress (1983) 
 
1. Autonomy; respect the rights of the individual,                                 
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2. Beneficence; doing good,                                                                              
3. Non-maleficence; not doing harm,                                                                
4. Justice; particularly equity. (Beauchamp & Childress, 1983, cited by 
Brikci & Green, 2007:5).          
It was important to carefully consider the context and the aim of the study, 
together with how sensitive the topic might be. It was also important to be 
aware that, for some of the participants, being asked about their experiences 
of being forcefully evicted could raise traumatising memories or make the 
participants feel uncomfortable or even fearful about any perceived 
consequences of sharing their narrative.   
Asking people to talk about experiences that were frightening, humiliating and 
painful can cause or increase their anxiety. It may not only create distress 
during an interview but may leave the person feeling upset and vulnerable 
afterwards. It was very important, therefore, to monitor the participant for 
signs of distress and to steer the guided conversation back to a safe topic at 
the end of each session to ground the participant with neutral thoughts (Brikci 
& Green, 2007). 
There are two additional ethical issues that should be considered in any 
research project. These are the participants’ consent and confidentiality. 
Firstly, all participants freely consented to take part in this study without being 
coerced or unfairly pressurised. It was important to obtain the participants’ 
permission because the doctrine of ‘informed consent’ is a universal 
requirement for all ethical research (May,1997). All of participants were asked 
to sign a consent form (Appendix 5) after the aims and objectives of the study 
were explained to them (Sarantakos, 2005). Due to the low level of literacy of 
many the participants, all forms and written information were kept to a 
minimum. All written information was read and explained in a manner that was 
clear and ‘Gypsy and Traveller-friendly’. Some of the participants signed the 
consent forms with an ‘X’ as they were unable to sign their names.   
Secondly, the identities of the participants were protected at all times. The 
transcribed records of the guided conversations/interviews and all personal 
data were not left lying around in notebooks or stored in unprotected 
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computer files. Written notes and personal data was stored in a locked filing 
cabinet and the computer files were encrypted. All names were changed to 
ensure that the identities would remain confidential (McLeod, 2006), even 
though a couple of the participants wanted their full names to be used. This 
was deemed as inappropriate as it is not possible to guarantee that taking 
part in this study would not cause them difficulties in the future within their 
communities. 
Method  
Successfully completing the Reliability Test to undertake Adult Attachment 
Interviews (AAI) relating to the Reflective Functioning at the Anna Freud 
Centre enabled this study to undertake reliable AAI interviews with the 
research participants.  
The Adult Attachment Interview (Appendix 6) was adapted to fit the 
requirements of this thesis and used in the guided conversations/interviews 
with the participants. The adapted Adult Attachment Interview enabled the 
participants to explore their lived experience of their attachment relationships 
to people and place and how these attachment relationships have been 
affected by their accommodation status. 
The guided conversations were transcribed and then analysed using IPA. The 
transcripts from each of the participant’s interviews were carefully read to 
identify any key themes, these key themes were highlighted and recorded. 
Then the transcript was read again, with the key themes in mind, this enabled 
secondary themes and connecting ideas to stand out so that they could be 
recorded so that the implications of the key themes and the secondary 
themes could be analysed. The transcripts with all of the analytical notes were 
then put aside for a few days before being read again. The correlations 
between the themes were easier to identify after several interpretive readings.   
A large white board was used to map all of the key themes, the secondary 
themes and the connecting concepts. This allowed all the connections to be 
mapped in an easy to read format, which helped with the analysis process. 
The key themes identified were then discussed with the participants to 
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ascertain if my interpretations seemed correct for the participants. This 
enabled a deeper level of analysis. 
The findings are presented in the following chapters. Firstly, the emergent 
thematic analysis of the guided conversations has been discussed. This is 
followed with a separate discussion linking the analysis to the existing 
literature (Smith & Osborn, 2007). However, there is a distinct lack of literature 
relating to Gypsy and Traveller parenting practices and their attachment 
relationships to people and place. The literature discussion, therefore, has 
been based mainly on Gypsy and Traveller social exclusion, prejudice and 
discrimination, the lack of culturally appropriate accommodation and how 
these issues affect Gypsies and Travellers attachment relationships to people 
and place.  
Data collection  
When using the AAI with adults from the Gypsy and Traveller communities in 
a pilot study it became apparent that most individuals struggled to find words 
to describe their emotional relationships with their parents. Finding practical 
words to describe their relationships, however, appeared to be easier. One 
woman reported that her mother had worked hard to feed her. After a 
discussion about her memories of her mother working hard, she was asked if 
she had felt loved as a child. She stated that they didn’t talk about ‘love’ 
(Hamilton-Perry, 2014).  
 
People assume that as Travellers speak English then no language barrier 
exists. This is not strictly true. While a form of English is spoken, it is often 
with a strong dialect, including different words and meanings. This decreases 
the likelihood of Gypsies and Travellers making immediate sense of what is 
being said to them, unless talking within their own community.  This, in turn, 
can result in difficulties in processing verbal information and can result in 
several sentences being lost, which often leads to misunderstanding. Many 
Gypsies and Travellers also find it difficult to express themselves because 
they do not know the correct words. Rather than lose face, they don’t even try, 
especially in front of a person unknown to them (Bennett & Hamilton-Perry, 
  132 
2010). From the start, therefore, it was important to explain the questions in a 
culturally appropriate manner.  
 
Interviews/ guided conversations 
All interviews can be viewed as guided conversations with a pre-determined 
purpose (Breakwell, 2000; Kirklees.gov.uk, 2015). The ‘guided conversation’ 
interview process was considered to be the most appropriate method for 
collecting detailed comments from the participants as it allows the participant 
to talk about the topics relevant to this thesis.  Smith & Osborn (2007) note 
that semi structured interviews/guided conversations can be quite involved 
and intense as the researcher needs to guide the participant without 
restricting their narrative of the phenomenon being studied. It is important, 
therefore, when constructing a good quality semi-structured interview/guided 
conversation schedule not to produce formats that are too long, overly 
extensive or detailed as this can constrain responses (Hefferon & Gil-
Rodriguez, 2011).  
 
One difficulty and disadvantage of using guided conversations to collect data 
to examine the research questions was Gypsies’ and Travellers’ enjoyment of 
talking but their reluctance to say more than they think is necessary. Many 
Gypsies and Travellers only answer questions after sharing what they want to 
talk about. Conversation sessions were quite long and some participants 
required more than two or three sessions. Hence it was important to try and 
keep the conversations on track.  
 
There were two main options when it came to recording guided conversations. 
The first is to take detailed notes from which to transcribe the interviews, while 
the second is to record the conversation electronically and then transcribe the 
interviews from the recording (Kirklees.gov.uk, 2015). There are advantages 
to both. The guided conversations will be electronically recorded if the 
participants give their consent, as recording the conversations makes the 
process of transcribing them more accurate and detailed.  
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Some individuals reported that they did not wish to be recorded. When 
meeting with such Gypsy and Traveller participants accurate notes were 
made without predetermined ideas of relevance in a narrative stream. By 
doing this, no aspects were consciously excluded of the participants’ 
experience of their lives, although themes and threads linked to the research 
questions were highlighted.  
 
Gypsies and Travellers’ speech is often punctuated with swear words to 
enable them to express their feelings. These have been retained when 
recording the conversations.  
 
Finally, the research has been mindful of Belton’s (2005:147) point that ‘the 
way that Travellers choose to describe themselves to outsiders depends on 
who is asking the questions, what the context is and what the Travellers stand 
to gain or lose by the labels’.  
Data Analysis - Eidetic reduction and Phenomenological reduction                                
Eidetic reduction is tantamount to structural reduction, and phenomenological 
reduction to existential reduction. Eidetic reduction is used to identify the basic 
components of the phenomena and helps to reveal the objective structures of 
what is being researched. This reduction is done with the intention of reducing 
a phenomenon into key themes, by removing what is perceived, and leaving 
what is required. Phenomenological reduction is a method for uncovering the 
internal dynamics of real, concrete themes with which they are coterminous, 
each in its own ways, but not identical. Cogan (2017) states that ‘the 
phenomenological reduction is at once a description and a prescription of a 
technique that allows one to voluntarily sustain the awaking force of 
astonishment so that conceptual cognition can be carried throughout 
intentional analysis, thus bring the ‘knowing’ of astonishment into our 
everyday experience’. Eidetic reduction and phenomenological reduction 
identify the essential components of the data that are unique for each 
participant (Pietkiewicz & Smith 2012). Any recurring themes, phrases and 
identifying words were highlighted and their meanings explored (Okely, 2008). 
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Recruitment and Sample Selection 
Reid et al (2005:20-23) argue that ‘less is more’ when undertaking IPA. They 
state that ‘fewer participants examined at a greater depth is always preferable 
to a broader, shallow and simply descriptive analysis of many individuals, as 
commonly seen in thematic analysis, grounded theory or poor IPA’. They 
suggest focusing on between three and six participants for an undergraduate 
or master’s level and from four to ten participants for professional doctorates. 
They note that recommendations for PhD studies are less easy to explicate. 
Smith et al (2009) highlight that the sample size is contextual and must be 
considered on a study-by-study basis. This study is grounded in IPA 
idiographic commitment to smaller sample size to ensure a deeper level of 
analysis with a greater interpretative focus (Hefferon & Gil-Rodriguez, 2011).  
 
Some of the participants contacted the researcher and volunteered to take 
part in this study. Other participants were accessed via Traveller Education 
teams and Local Authority Traveller Liaison Officers. The sample size was 
relatively small, with ten participants chosen to represent a cross-section of 
both nomadic and settled Traveller families from the various communities. It 
was important to aim for a cross section of participants due to Gypsy and 
Traveller communities not being a homogeneous community (Bennet & 
Hamilton-Perry, 2010). 
 
At the start of the guided conversation interview process, it was noticeable 
that Gypsy and Traveller participants who knew me and had worked with me 
in my various employment roles within the Travelling communities seemed 
more relaxed and open during the interview sessions. A couple of 
participants, who only knew me by name and had never worked with me, 
were decidedly reserved and difficult to engage with. It seemed that these 
participants were giving the answers that they thought were wanted rather 
than honest accounts of their childhood experiences of their attachment 
relationships to people and place. As we have seen, Gypsies and Travellers 
are on the whole very private people who do not share private family details 
with Gorgios.  
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The guided conversation questions were re-evaluated due to the possibility 
that they were not easily understood. When a participant who knew me was 
asked the same questions, however, the narrative was rich and detailed. It 
was decided therefore that there was no need to adapt the guided 
conversation questions and to continue with the original ones. 
 
Pragmatically, a small sample was chosen from a small geographic area. 
Data collected in this way may not be representative of the wider population, 
but this approach was considered likely to offer useful insights into the 
previously under-researched question of Gypsies and Travellers attachments 
to people and place. Hopefully insights from this research will indicate 
whether it might be replicated over a wider geographic area with a larger 
sample size (Alston & Bowles, 2002). 
Participants 
All names have been changed to ensure participants’ anonymity. Ten 
participants were interviewed during several guided conversation/ interview 
sessions, between May 2015 and May 2017.  
 
Table 2: Participants project names, ethnicity and gender. 
Name Ethnicity Gender 
Molly Romani Female 
Doris Romani Female 
Lucy Romani Female 
Mandy Romani Female 
Arthur Romani/ Gorgio Man 
Jane New Age Female 
Lee New Age Male 
Pete Irish Male 
Mary Irish Female 
Ronnie Bargee Male 
 
Difficulties Securing Participants 
While being known and accepted within the Gypsy and Traveller communities, 
securing participants who have been willing to share their personal life 
histories proved harder than expected.  
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The concept of a research project to gain knowledge and understanding about 
Gypsies’ and Travellers’ earliest interpersonal relationships was viewed with 
mistrust by many of the potential participants. Individuals struggled to believe 
that the information gained would not be used against them at some point in 
the future. Some people disbelieved the assurance of confidentiality and 
anonymity. The level of mistrust and suspicion about what a Gorgio would do 
with private personal family knowledge was greater than I had expected.  
 
The Popular Gypsy and Traveller magazine, The Travellers Times reported in 
February 2016 that during January 2016, reports had begun to circulate 
throughout the UK’s Gypsy and Traveller communities that local Government 
Officials were beginning to collect personal data from Gypsies and Travellers 
with regards to how and where they conducted their personal and 
professional lives. Gypsy and Traveller communities expressed concern that 
the councils wanted to know if, when and where, the Gypsies and Travellers 
were travelling (Horne 2016). Gypsies and Travellers were reported to fear 
that the Conservative government will use this information in their drive to 
illegalise and eradicate Gypsy and Traveller cultures from British Society. 
(This new initiative follows on from attempts of the Conservative led coalition 
Governments 2010 – 2015 to change the status and definition of Gypsies and 
Travellers). This change of status aimed to remove Gypsy and Traveller 
minority ethnic and cultural status from members of the Travelling 
communities that settled for any period of time (Horne 2016).  
 
Other Difficulties Encountered 
This thesis was, unfortunately, put on hold for a whole year because I gave 
evidence against two Gypsy men, whom I had known since they were 
children, in a murder trial. While the police were investigating the high-profile 
murder of an elderly local Gorgio, I was told to distance myself from the 
Gypsy and Traveller communities for my own safety. I have slowly rebuilt my 
relationships with members of the communities since the two men were 
convicted and sentenced. However, I am mindful of the family networks and 
connections when visiting less well-known families. 
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Unintended Consequences of this Study                                                     
Many families have noted that there is a lack of Gypsy and Traveller support 
and advocacy projects. Projects such as the Ormiston Travellers Initiative in 
Cambridgeshire have closed in recent years due to lack of government and 
charity funding. Families have also reported that they find it hard to seek help 
from people who have no idea about Gypsy and Traveller culture and 
lifestyles.  
An unintended consequence of this study, due to the lack of professional 
support available for families, has been that I became re-involved with 
supporting participants to gain access to mainstream services. While this has 
become a time-consuming by-product of the research process, assisting 
families with support to access services has helped to build trusting 
relationships. This, in turn, has permitted a deeper understanding of what life 
is like for members of the Gypsy and Traveller communities and the possible 
impact on individuals’ attachment to people and place. It has also provided 
the opportunity to revisit interviews with the participants to ensure that I have 
recorded their narratives correctly. 
Difficulties completing the Genograms 
From the outset of this study, the intention was to collate a concise family 
history and genograms, for each participant. This was considered to provide 
the historical, cultural and family connection background for each of the case 
studies. However, this was not possible with all participants due firstly, to the 
reluctance to share family details with a Gorgio and secondly, it has been 
noted when working with Gypsy and Traveller families, that due to the large 
inter-connected family groupings, there can be some uncertainty about who 
belongs to which branch of the family/clan/tribe. This was particularly 
noticeable when families use family names such as John. One genogram 
showed that the family tree had a paternal grandfather (PGF) called John. 
John (PGF) had nine children. John (PGF) named one of his sons ‘John Boy’ 
and another son ‘John Junior’. All of PGFs children had between 6 and 9 
children and all of whom named at least one of their sons some form of 
variation of ‘John’. The paternal grandfather’s grandchildren and great 
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grandchildren also named at least one or two of their sons some form of 
variation of John. Consequently, the genograms collated have not been 
included in this study. 
  
Summary  
In summary, this chapter has presented an overview of the methodology and 
the method chosen to undertake this study. The rational for choosing IPA over 
other qualitative methodologies has also been presented, together with an 
exploration of each step of the research process.  
 
The literature search highlighted that there is a lack of literature relating to 
Gypsies’ and Travellers’ attachments to either people or place. These two 
phenomena appear to be a under researched. This may be due to the fact 
that Gypsies and Travellers are a hard to reach and on the whole a very 
private, mistrustful minority group. Cemlyn et al (2009:vi) suggest that; 
‘There is an unquantified but substantial negative psychological impact 
on children who experience repeated brutal evictions, family tensions 
associated with insecure lifestyles, and an unending stream of overt 
and extreme hostility from the wider population’.  
Therefore, this research aims to begin to fill the gap in the under researched 
area of Gypsy and Traveller attachment relationships to people and place.  
 
The next chapter will present a discussion of the findings from the IPA 
Analysis.  This will be followed in Chapter Seven with a discussion between 
the findings and existing literature. The key themes from each of the 
participant’s interviews is presented in connection to the literature reviewed 
and linked to the research questions. The final chapter will present the 
Reflections on the research process and then discuss some Conclusions from 
the thesis. 
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Chapter six – Guided conversation interview findings 
 
 
 
Photograph 7; Romani Gypsy Trailer (gypsytrailercaravans, 2018) 
 
Introduction  
 
In this chapter the findings from the Interpretative Phenomenological Analysis 
(IPA) of the guided conversation interviews are discussed. The main themes 
identified during the process of analysis are presented for each participant. 
Each participant’s themes are then discussed and linked to the four research 
questions.  
 
• How do adult Travellers describe the effect that enforced mobility and 
constant eviction has had on their family relationships? (RQ1) 
• How do adult Travellers describe the effect that the lack of mobility and 
loss of the traditional way of life has had on their family relationships? 
(RQ2) 
• How does the Traveller culture and way of life affect child rearing 
practices and attachment behaviours? (RQ3) 
• Does the environment or place where families live affect how 
communities’ parent their children? (RQ4) 
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Molly – Female Romani  
 
 
Forced evictions versus planned moves (RQ1) 
For Molly, being moved on by the bailiff or police could be frustrating and 
stressful. Forced evictions seem to have made her family’s already hard way 
of life, even harder. Molly’s narrative indicates that forced evictions were a 
frightening time when her family groups could end up separated and their 
belongings were often lost.  
 
By contrast, Molly’s memories of preparing to move from their winter campsite 
as soon as spring arrived were by contrast a time of great excitement. The 
whole family had their roles to play in getting ready to set off on her family’s 
traditional travelling circuits. Molly shared: 
 
“Once Christmas was past, every morning daddy made a big thing of 
going outside to taste the air to see if spring had come. Daddy would 
lick his finger and hold it up, while turning around, yous know, like 
looking for the first sign of spring. Then he’d lick his finger, stamp his 
feet and shake his head before going off to do what daddies do. The 
day daddy nodded his head; we knew that we’d be off in a few days. 
That’s when us children would get excited and into all kinds of trouble 
as we knew we were setting out again. Mummy and daddy were too 
busy getting ready to move that they didn’t have time to be worrying 
about what we were up to. Us children looked after each other, so we 
were always ok”. 
 
Forced evictions versus planned moves (RQ1) 
 
Feelings of sadness or despair due to the lose of traditional travelling 
routes (RQ2) 
 
The importance of place attachment (RQ3) 
 
Strong beliefs in traditional cultural ways and strict gender division 
(RQ3) 
 
Attachment feelings to the dead (RQ3)                                                    
 
Shared parenting/caring for the elderly (RQ4) 
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Molly talked about planned moves as happy times, when she and her siblings 
were allowed a little more freedom as the adults and her older sisters were 
too busy planning and getting ready to move to, as Molly said, “be on our 
tails”. The younger children, from Molly’s account, got up to all kinds of 
cheeky kid mischief. Molly noted that they were never rude or bad; they just 
played freely without their normal tasks and without getting told off. 
  
Feelings of sadness or despair due to the loss of traditional travelling 
routes (RQ2)                                                                                                                
Molly’s family followed her family’s traditional travelling routes which were 
handed down through the generations. Molly’s narrative indicates that she 
saw her family as being a ‘big family’ or ‘highborn’ (Molly’s terms) Gypsy 
family as they were from good blood. Molly shared that her family’s blood had 
not been mixed with Gorgio blood. Therefore, they were deemed as being a 
pure blood family, which gave her family a high status amongst the Gypsy 
communities. This ensured that her family had access to the best camping 
grounds and work opportunities.  
 
The Gypsy communities had historically avoided territorial problems by the 
different family groups sticking to their own travelling routes. For Molly, the 
lack of campsites has disrupted the Gypsy communities’ natural hierarchy and 
order, leading to more family feuds and fall-outs, as there are not enough 
places where Gypsies and Travellers are allowed to stop and set up camp. 
This has resulted in both ‘highborn’ and ‘lowborn’ families competing for the 
limited campsites available.  Molly’s family continues to try to visit the old 
traditional campsites. 
 
The importance of place attachment (RQ3)                                                    
Molly reports that she has a deep connection to her family’s old campsites. 
For her, her family’s history is embedded into the earth of each important 
place. Molly shared: 
“The land holds our history, we don’t read and write you know, so our 
stories are in the land. You know what I mean? Rocks are placed on 
the ground as markers, to show us the way. A tree may have a mark 
craved into the bark to tell other Gypsies that we claim a place for our 
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kin. Another tree may have bits of cloth tied into them to celebrate a 
birth or a wedding. We need to replace these to keep the memories 
alive. A stream where we collect water hears all the woman’s chatter 
and knows their secret hopes and dreams. Yous know, throw a penny 
into the water and make a wish. When we return to a family campsite, 
the pennies are often still in the water and we throw in another penny if 
our wishes were granted as a thank you. Sometimes we got what we 
wished for and wish we hadn’t asked for it and we make another wish 
to change things. 
For Molly, these superstitions were often linked to family get-togethers, where 
the spiritual female members of the group, who were deemed as being able to 
see into the future, would spend time with the women before telling the young 
girls or women what their future held for them. The place gained an 
importance in the woman’s life and at times of confusion or doubt, the woman 
would return to this place so that she could gain direction and comfort by 
sitting peacefully and letting the spirits of the special place un-jumble their 
confused thoughts, allowing them to think clearly, so that they know what they 
need to do. 
Some Aboriginal groups also hold similar beliefs. 
Attachment feelings to the dead (RQ3)                                                     
Molly’s narrative suggests that she has strong feelings of attachment to her 
deceased family members and their resting places. She noted that if a 
member of her tribe died when they were too far away from their winter 
grounds to take them back, they would be buried in the local churchyard close 
to where they had died. The grave and Churchyard would then be added to 
the family’s travelling circuit so that the family could visit their loved one 
regularly.  
Molly’s family appears to hold strong beliefs that they have to visit their dead 
to keep them company and to tell them the family’s news to keep the family 
bonds alive. The family tends the grave to ensure that it is well cared for. 
Molly indicated that it would bring shame on the family if the grave looked 
dishevelled. This practice also seems to be a way of keeping the deceased’s 
memory alive. Molly notes that at time of great stress, she has taken her 
worries to her mother’s graveside and has spent the day sitting with her, 
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sharing her fears. Her strong feelings of attachment to her mother and her 
comforting memories seem to provide Molly with feelings of safety and 
security which enables her to gain the emotional strength to cope with life’s 
difficulties. 
Molly notes that years ago, when her grand-mummy was a child, Gypsies 
buried their loved ones in the place that they died. Molly found it amusing 
when sharing that her grand daddie’s daddy was buried on an old traditional 
camping ground. “The Gorgios were so frit (frightened) that they would never 
walk down the drag (lane). They named it Romany Lane. We still camp next 
to grand daddie’s daddy and keep his grave tidy although the Gorgios would 
never know where the grave was as they are blind to our markings and signs”. 
Strong beliefs in traditional cultural ways and strict gender division 
(RQ3) 
For Molly, it seems that her strict culturally traditional Romani upbringing 
helps to connect all of the women together in a close female family group. 
Molly describes her family group as her tribe, with the extended family as her 
Clan. This suggests that Molly and her family view themselves as culturally 
separate from mainstream society. ‘This social division of a people, especially 
of a preliterate people, can be defined in the terms of their common descent, 
their shared ethnic and ancestral culture’ (Collins English Dictionary, 2016). 
Molly’s family tribe work together and are generally self-sufficient, with their 
own traditions and rules. While they live alongside it, they are not integrated 
into the culture of the settled community. 
 
Molly’s narrative suggests that the females inhabit the private sphere of the 
tribe’s day-to-day life while the men inhabit its public sphere and also the 
wider settled community. Molly shared that “Mummy taught me that a woman 
has the strength to care for the children, her man, the oldies and that our 
sisters and daughters are part of our strength”. This suggests the women in 
Molly’s family form a cooperative sub-society in which the children, the elderly 
and the sick are cared for, ensuring the survival for her tribe. This strong 
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female bond seems to have enabled the children to develop strong 
attachments to all of the females within their tribe. 
 
For Molly, childbirth was strictly a female business. It was deemed as a time 
when she was seen as ceremonially unclean (‘mochardi’). Molly’s family had 
strict customs surrounding childbirth. Molly had not been allowed to prepare 
food during her menstrual period, while pregnant or immediately after giving 
birth. She could not attend church or even touch a bible until she has been 
churched.  
“When we have babies, we have to remain away from the men folk 
until we have been ‘churched’. Once a Mummy has been churched she 
can re-join the rest of the family and can cook for her man again. It is 
so, so bad to cook for the men until you have been churched, yous 
know it’s unlucky”.  
 
Churching is seen as a form of ceremonial purification. Women can be 
isolated for up to 3 months depending on the family’s beliefs. This practice 
also provides the mother with a period of time to regain her strength and 
health; this can also be seen as a way of ensuring the mother and child’s 
survival. 
 
In Molly’s family, the custom is for the babies to be born in the birthing trailer, 
which is unusual as trailers are normally burnt after a woman has given birth 
in it, in order to protect the men folk from getting contaminated by the evil 
spirits. Molly’s family’s birthing trailer is stored in a quiet area in her granny’s 
yard, where no man would go.  
 
The females of Molly’s tribe travel miles to return to her granny’s yard when 
they are close to their time. The women congregate together to support the 
expectant mother and to celebrate the birth of a healthy infant. The women in 
the tribe care for the new mother’s children during labour and until she has 
regained her strength.  
 
Molly spoke sadly about her tribe’s beliefs that sometimes Jesus wants a 
baby before the baby is born due to the baby having a pure spirit. Molly 
shared that she believes that when a baby is still-born, it has been chosen by 
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Jesus.  If a baby is still-born, the women would clean the baby and wrap him 
or her in linen, before sitting with the mother and the baby to allow the female 
members of the tribe to pay their respects.  The baby would then be buried in 
the plot behind the birthing trailer next to where the after-birth was normally 
buried. The stillborn baby would never be spoken about again, although all of 
the pregnant women would place flowers on the graves of the still-born 
babies, as their time drew close. This is done to honour the lost babies and to 
pray that Jesus would be merciful and not take their unborn child. Molly did 
not question her tribe’s beliefs that Jesus wanted some of the unborn children. 
Gypsy and Traveller women experience a much higher level of infant mortality 
than women from the settled community. It is possible that believing that 
Jesus wanted their unborn babies made the pain of loosing their infants easier 
for the mothers to bear. 
 
It seems that this coming together of the women of the tribe around the time 
of giving birth strengthens their strong family bond which, in turn, reinforces 
the women’s feelings of emotional attachment to each other and to their 
traditions. This seems to strengthen the family’s core structure and connects 
all of the branches of the tribe together. 
 
Shared parenting/ caring for the elderly (RQ4) 
For Molly, sharing the care of children with the older children and the other 
female members of the tribe is the way that her family has always cared for 
the children. Molly shared that her granny and aunties also looked after her 
and her siblings when she was a child. Molly shared that living on the  
roadside can be dangerous for small children:  
“Our mum also taught me about having eyes in the back of your 
head when living road-side. That’s when us women really come 
together as our family tribe and keep all the babies’ safe. Five 
mammies’ can watch the children better than one mammy on 
her own”.  
 
 
Sharing the parenting of the children in the family group with the other women 
gave the children the greatest chance of survival and of reaching adulthood. 
This also freed up the younger stronger women of the tribe to work and 
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provide for the whole tribe, knowing that family members who cared about 
them were tending their infants.  
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Doris – Female Romani 
 
  
Feeling safe in family groups and feelings of fear of the police and being 
moved on (RQ1) 
Doris noted that she felt safe in places where the family could stop together 
and her wider family could join them. She gains comfort and pleasure 
spending time with her extended family, sharing family news and retelling the 
old family stories. Being in a larger family group has provided Doris with 
feelings of belonging, of safety and emotional security. Her narrative suggests 
that she felt that Gorgios left her family alone when they travelled in a large 
family group. The police also seemed to give them a wide berth when they 
travelled in a large group. Conversely, when her nuclear family travelled 
alone, her father struggled to find places to park up where they would be left 
alone. Doris remembers that she often felt vulnerable. She shared that she 
remembers: 
“Feeling safe with my family, but I do remember the fear when the 
police came and moved us on. I remember our mother being tearful 
and us girls hurrying to pack up our belongings before the police got 
nasty with our daddy. I don’t miss not knowing where we are going to 
stop for the night, feeling hungry as our daddy couldn’t find a quite spot 
to pull onto, so that our mother could make us a meal”.    
 
 
 
Feeling safe in family groups and feelings of fear of the police and being 
moved on (RQ1) 
 
Traditional travelling circuits for employment (RQ2) 
 
Sadness and resentment, due to the loss of the old ways of life (RQ2) 
 
Traditional gender division of roles, children given responsibilities from an 
early age to help ensure the survival of the family (RQ3) 
 
Strict moral codes of conduct, shared values and beliefs (RQ3) 
 
Close family, strong family attachments, living and working together (RQ4) 
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Traditional travelling circuits for employment (RQ2) 
Doris’s narrative about her memories of travelling during her childhood 
indicated that she had formed attachments to some of the places on her 
familiy’s  traditional travelling circuits. The places where her children were 
conceived and born together with the place that her son died also hold a 
special meaning for Doris. 
“When we were pea or hop picking, all my family would meet on the 
farm, aunts, uncles, cousins and friends. There was one farm in Kent 
that we made a beeline for as it always felt as if we had come home as 
we pulled onto the farm and set up our camp for the next month. It’s a 
special place. I believe that I got with child during three of our times 
there. Whenever I get down, I think about this farm and all my happy 
memories come back. I used to dream of one day living on the farm”. 
 
For Doris, winter was a time of hardship as a child due to having to attend 
school and the lack of work that her parents could do: “We were always on 
the move except during the winter months when we’d find somewhere to park 
up until the spring. That’s when the children went to school, over winter. 
Winters were hard times with money and food being short”.  However, the 
family would have pitched in together and shared what food there was, 
strengthening and reinforcing their strong family bond.  
 
Doris spoke about having to attend school during the winter months while her 
family was parked up. Her memories of attending school were not positive 
due to being bullied by the other children and experiencing prejudice from the 
teaching staff. Even though Doris had hated going to school, she made her 
children attend when they were old enough. She and Harry believe that all 
Gypsy children need an education these days, so they expected their children 
to stand up for themselves and to be strong and to get on with it. 
 
Sadness and resentment, due to the loss of the old ways of life (RQ2) 
Doris and Harry are now living on a council-run Gypsy and Traveller site. 
They have been on their pitch for the past 20 years since Harry gave up going 
around the country bare-knuckle fighting. Harry had been recognised as a 
powerful prize-fighter in his time. One of Harry’s sons took his place and 
continues the family tradition. Doris notes that one of her grandson’s hopes 
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was to take over from her son to ensure that the family retains their status. 
Status appears to be very important to Doris.   
 
Some of Doris’s children and their families also live on the site. While Doris 
calls the site ‘home’, she doesn’t seem to have the same attachment feelings 
for their site as she has for the farms in Kent where she felt happy and 
secure. Doris’ narrative constantly returns to her recollections of working on 
the farms, and she speaks happily about her memories of the farms in Kent 
that played such an important role in her childhood for her and her family. 
Doris’s memories of the farm in Kent provide her with emotional comfort 
during times of stress.  
“We worked on the land when there was work to be had, harvesting 
crops and anything else that was needed. It was hard work, but we 
aren’t afraid of hard work, its how we are brought up. Our parents knew 
which farms would welcome us if we pulled onto their land. Other 
families, like my cousins, worked on different farms each year although 
we would all come together at times on the largest farms (as) we 
preferred to work for farmers that we knew. I used to look forward to 
going to the farms in Kent; I felt that I truly belong there. I was happy 
there”. 
 
They moved onto their pitch on the site because Doris feels that the old ways 
have nearly died out, “the settled folk have made sure of that”. Doris and 
Harry need to be able to access services now that Harry at the age of 85 is ill 
and she is 74 years old. Doris seems resentful that there are so few sites. She 
seems to feel trapped on her pitch: “Once you get a pitch, you have to stay on 
it otherwise another family will take it from you. There are so few sites, not 
enough for all of us. We might as well live in a house at times”. Doris shared 
that a good Romani family would not steal her pitch as they would not do that 
to one of their own. Doris stated “you have to be careful of the Irish tinkers, 
they’d take your pitch and steal the clothes off your back while you were still 
wearing them, if you don’t watch them”. Some of Doris’s other comments also 
indicated that she doesn’t trust the Irish Travellers.  
 
For Doris, who remembers the ‘old ways’, it is probably harder for her to 
accept that living life on the road has become almost impossible. Most of the 
campsites where she stayed as a child are no longer accessible. The 
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traditional seasonal farm work that her parents took each year is no longer 
available and what farm work there is has been taken over by Eastern 
Europeans. 
 
Traditional gender division of roles, children given responsibilities from 
an early age to help ensure the survival of the family (RQ3) 
 
Doris shared that as a child, girls were taught how to cook and clean and care 
for their siblings while the boys were taught their father’s trades and how to 
provide for their families. Doris noted that girls were “brought up to enjoy 
cleaning, to be proud of our homes and our men folk”.   
Doris shared: 
 “My mum and grannies taught me how to look after my man and how 
to keep him from straying. (Doris winks and gives a mischievous 
smile). Me and Harry have been together for 60 years. He always knew 
where he was well off. I kept his belly full and his bed warm”. 
 
While it is considered culturally inappropriate for women to discuss sexual 
relationships, mothers also teach their daughters how to be a good wife once 
she is married. Sex is also seen as a very private matter. When living in such 
a small confined space as a trailer, children learn at a very young age to 
ignore their parents if they overhear anything from the bedroom area. As soon 
as children are old enough they move into their own trailer, which is normally 
parked next to the main trailer. Placing the children in their own trailer gives 
the older ones responsibility for the younger ones. This seems to strengthen 
the children’s attachment bonds to each other.  
 
Strict moral codes of conduct, shared values and beliefs (RQ3) 
 
Doris values the traditional strict moral codes of conduct and the shared 
values and beliefs of Romani Gypsies as they have played an important role 
in her family’s life. Doris shared that she taught her children Gypsy values and 
told them stories about their way of life, just like her mother had taught her. 
She is proud that she taught her children right from wrong. 
“I have shared the stories that my mother and grandmother shared with 
me as a child, with my children, grandchildren and great grandchildren; 
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it’s the only way to keep the old stories alive. I want them to be proud 
of who they are and not hide their culture from Country folk”. 
 
Doris’s narrative indicates that she had a powerful bond to her mother and her 
grandmother. It also suggests that Doris has a strong connection to her 
culture and heritage. For Doris, keeping the old stories alive by telling them to 
the next generation ensures that the children know about their shared history 
and it keeps the old memories alive for the next generation. 
 
Close family, living and working together (RQ4) 
 
Doris shared how important family was to her when she was growing up. 
Families worked together to ensure the survival of the family group. As soon 
as children were old enough they were given tasks which supported the 
smooth functioning of the family and deepened the family’s interdependence.         
                                 
Doris shared that her family were very close: “Living roadside can be difficult 
and dangerous, we learnt from a very early age to look out for each other”. 
Doris and her siblings looked after each other to keep each other safe which 
gave them the best chance of survival. Doris’ family supported each other and 
pulled together to ensure that the children were cared for when her parents 
were working. 
“I grew up with my family, my parents, grandparents, brothers and 
sisters. Sometimes we travelled together; sometimes it was just mum 
and dad and my brothers and sisters. We’d meet up with the wider 
family at the horse fairs, family celebrations such as weddings and 
funerals. Sometimes, us children would stay with our granny when our 
parents were working somewhere that we couldn’t go”. 
 
Doris spoke about the fluidity of family life and the wider family shared the 
care of children, while her parents were working. Doris had a very relaxed 
approach when speaking about family members coming and going, and the 
normality of life on the move. Doris’s face lit up when talking about staying 
with her granny, as this was a very happy time for her.        
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Lucy – Female Romani 
 
Travelled for employment, family gatherings and horse fairs (RQ 2) 
Lucy shared that as a child, her family only travelled during the spring and 
summer months. Lucy’s narrative suggests that the family’s semi-settled, 
transient lifestyle provided her with feelings of security. It seems that, for Lucy, 
her family’s movements were linked to the changing seasons. This must have 
given Lucy and her siblings a childhood that felt predictable which, along with 
travelling and meeting up with her wider family during the spring and summer 
months, must have made her childhood feel emotionally safe and secure.  
“Yeah, we used to hook the trailers up and move around to see family, seek 
work, go to horse fairs, that kinda thing”.  
 
Lucy noted that her family never travelled far from their winter site and would 
return to it early at times of difficulty and stress. Lucy shared that her family 
used to travel around East Anglia and the boroughs of London so that her 
father could find work. Lucy, however, was not willing to share what her father 
did most of the time. When asked Lucy said: 
          “This and that, whatever work was around really, we didn’t ask as it 
were none of our business. He did scrap in the winter months. That 
was when scrap was worth collecting, now days its hardly worth the 
diesel to get it to the scrap yard. Copper is about the only metal that 
has kept a good price”. 
 
Lucy’s face lit up when she spoke about her memories of her going with her 
father when he went out collecting scrap. This suggests that her memories 
Travelled for employment, family gatherings and horse fairs (RQ2) 
 
Strict division of labour and gender roles (RQ3) 
 
Pride in keeping the trailer and belongings clean and tidy and strict moral 
codes of acceptable behaviour (RQ3) 
 
The family worked together to ensure the its survival – (RQ 4) 
 
Stopped travelling so that children could gain an education (RQ4) 
 
Prejudice and discrimination forced family out of their home (RQ 2 &4) 
 
  153 
trigger strong attachment feelings to her father and spending time helping 
him. 
 
Strict division of labour, and gender roles – (RQ 3) 
Lucy’s comments suggest that, although throughout her childhood there was 
a strict gender-based division of labour, women understand the male working 
world and helped their men out when times were hard to ensure the survival 
of the family. The women, however, as with many Gypsy and Traveller 
families, were expected to inhabit the private sphere of domestic life, focusing 
on caring for the family. The men inhabited the public sphere, the world 
outside of the family, the world of politics, finance and law to provide for their 
family (Smyth 2008).  Lucy’s narrative suggests that her family’s gender 
division of labour had not changed for centuries. This gender division of 
labour can be described as ‘traditional bourgeois gender roles which allocated 
public life to men and private life to women’ Smyth (2008:27). It seems that, 
for Lucy, this strict division of labour provided her and the females in her 
family with a sense of safety and protection. 
 
Pride in keeping the trailer and belongings clean and tidy and strict 
moral codes of acceptable behaviour (RQ3) 
For Lucy, keeping her home clean and tidy is a matter of pride and appears to 
provide her with feelings of emotional comfort and a connection with her 
deceased mother.  
“Our mum’s beautiful shiny trailer, it was lovely, all cut glass and 
polished chrome. Mum had white leather seats, covered in plastic to 
keep them clean. Us kids weren’t allowed in it unless mum has just 
scrubbed us within an inch of our lives and we behaved ourselves. 
Mum’s Crown Derby china took pride of place in the display cupboards 
along side the china dolls, which belonged to my granny and my 
granny’s granny before her”. 
 
Items and belongings which have been handed down through the 
generations, indicate that the family’s history and status are treasured and 
honoured. The memories that these belongings trigger provide Lucy with 
feelings of emotional comfort, together with feelings of belonging and security. 
Lucy comments indicate she has strong feelings of attachment to her mother 
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and her ancestors. Caring for her family’s Crown Derby China and the china 
dolls also provides Lucy with a physical link to her memories and feelings of 
being safe and cared for. 
 
The family work together to ensure the family’s survival – (RQ 4) 
Lucy remembers all the females and the children of the family picking fruit and 
her mother making jam. Lucy’s family worked together to ensure its survival, 
almost returning to a lifestyle of hunter gatherers, collecting fruit and berries 
from the trees and picking up vegetables that had fallen off the back of farm 
trailers onto the road, during harvesting. It seems that Lucy’s family were 
always preparing for hard times when money might be tight. During Lucy’s 
childhood, nothing went to waste. The children were always provided for, 
even if the adults sometimes went without. 
 
This is something that Lucy continues to do with her own children as she 
states “when food is short, a chunk of bread with loads of jam helps to fill the 
belly, and stops the babies crying”. Lucy makes her own jam and chutneys 
with fruit from the trees. Arguably, fewer women of her age from the settled 
communities make their own jams and chutneys these days. Lucy’s way of life 
seems to be keeping skills alive which may be disappearing from mainstream 
society. 
 
Lucy feels that she has a close relationship with her children. She wants 
them to have a different childhood to the one that she had. Lucy doesn’t 
believe in hitting her children. She remembers that as a child, any of the 
adults around her had the right to discipline them if they stepped out of line. 
Lucy notes that it wasn’t just her parents who gave her a slap, or a clip 
around the ear. Lucy shared: 
“I don’t hit my babies, there’s no need to hit them, I shout at them and 
they know that they are in shit. I don’t need them to fear me to do as 
they are told. Don’t get me wrong, they are no angels and they do piss 
me off sometimes when they act stupid, but I shout at them and give 
them things to do to make up for the things they have done wrong”.  
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Lucy notes that she gets the boys to wash the car or cut the grass while her 
daughter helps her in the kitchen if they need to be sanctioned for their 
behaviour.  
 
Stopped travelling so that children could gain an education (RQ 4) 
Lucy went against her family’s tradition and attempted to settle in a home of 
bricks and mortar so that her children could gain an education. Lucy’s 
narrative suggests that she understood the importance of her children being 
able to read and write in today’s world.  
“I want my babies to have an education. I can barely read and write, 
my 10-year-old son reads better than I do. My baby boy is 8, he can’t 
read and write well but he tries, he can do the maths. My baby girl is 7 
and she is starting to read and write and I am so proud of her”.  
 
Lucy valued her children’s future and wanted them to able to integrate into the 
local community so that they could feel that they belonged to both the 
community of their birth and the wider settled community. 
 
Lucy’s happy childhood memories of her mother’s spotless trailer, filled with 
her family’s treasures and the feelings of safety and belonging that this gave 
her, created the desire to make the house into a safe secure family home. 
Lucy spent a lot of time and energy personalising their house to make it a 
home, which she kept spotless. The garden was also kept neat and tidy. Lucy 
took pride in her home and intended to remain in the house and wider 
community until the children had finished school. Lucy tried to enable her 
children to develop attachment feelings to their home and to their local 
community.  
 
It must have been quite hard for Lucy to make the transition from living in 
trailers in a large family group to making a home for herself and her children 
alone within the settled community. The prejudice and discrimination that the 
family faced must have made Lucy feel very isolated and vulnerable. 
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Lucy shared that she had made many sacrifices to move into the house of 
bricks and mortar: 
“My husband can’t live in the ‘Ken’ (house), he can’t settle here. You 
know many Gypsies can’t settle in a house, being surrounded by 
Gorgios. I had to do my best so that my babies get the chance to do 
their learning. In today’s world, us Gypsies need to be able to read and 
write”. 
 
Prejudice and discrimination forced family out of their home (RQ 2 & 4) 
Adjusting to living a settled lifestyle was not the only challenge that Lucy 
faced. The villagers named the family’s house the “big blue pikey house”.  
Lucy believed that the residents wanted them out of the village. From day 
one, Lucy and her children faced overt prejudice and discrimination. Lucy 
shared her feelings of shock and fear about the extent of the racist abuse that 
she and her children experienced. Lucy became emotional when she 
described the level of discrimination and shared her narrative about the 
violent racist attacks on her and her car: 
“The other day my car was destroyed by a group of men in balaclavas, 
luckily the children were not with me. I had just parked the car when 
these men appeared. They were shouting, “Fuck off you dirty fucking 
pikey, we don’t want your sort here”. One man attacked the windscreen 
with an axe. All the side windows and lights were smashed. I got out 
the car and fronted them! I am not frightened of them. They are just 
fucking petty minded Gorgios, they know nothing about us”. 
 
While Lucy states she wasn’t frightened of the people who attacked her car, 
she must have found this distressing being a single woman with three children 
to protect. Lucy must have lived in a state of constant ‘fight or flight’ mode as 
she worried for her children’s safety. She was vulnerable living in her house 
away from her family. For Lucy, her attachment to her family provided her with 
feelings of safety and protection.  
 
Lucy also experienced verbal abuse whenever she left her house. She was 
regularly shouted at with comments such as “Fuck off you dirty fucking pikey, 
we don’t want your sort here. Dirty thieving pikeys”. Lucy and the children 
became prisoners in their own home. They became isolated, trapped and 
frightened. Their home stopped being a secure base; neither did it offer Lucy 
and her children a safe haven.  
  157 
The children must have felt disliked and unwanted by the settled community. 
Most of the community were not responsive to Lucy’s children’s emotional 
needs, therefore the children would not have been able to develop predictable 
attachment relationships to the environment in which they lived. The only 
place within the community that was generally supportive of the children’s 
needs was the local school. Lucy’s children were settled and happy there and 
had made some friends.  
 
The prejudice and discrimination within the small community became too 
much for Lucy to cope with and the family were forced to give up their home, 
leave their school and village and return to living in a trailer, within the wider 
family group, roadside. Lucy shared that she could not face waking up every 
day feeling that she and her children were unsafe and at risk from people from 
the settled communities. Lucy deemed that her children would be safer when 
there are other family members around; as she said there was “safety in 
numbers” even if they were living roadside. 
 
Feeling safe again within her wider family group enabled Lucy to stop living in 
a state of heightened anxiety and fear and allowed her to return her focus to 
caring for her children. For Lucy, it was a difficult choice to leave the house 
that she had invested her time and emotions on, to make it into a home for 
her and her children, the home that she had started to form an attachment 
with to return to the safety of her family and her attachment relationships. In 
the end Lucy felt that she had no choice and her children’s safety and well 
being had to come first. Whilst her family welcomed Lucy and the children 
back into the family group, some were slightly hesitant and distant as she was 
seen as having been contaminated by the Giorgios and their way of life.   
 
Any bonds and attachments that the children had been forming with their 
home and community within school were disrupted. Without feelings of 
attachment to their home and community, the children would not have felt that 
they belonged and they would not have felt safe and secure. The children’s 
disrupted attachments to the village community may affect the children’s 
  158 
desire or capacity to form attachment relationships with settled communities in 
the future. 
 
Living within the Giorgio community for the short period of time resulted in 
Lucy’s children experiencing feelings of being outsiders when they returned to 
the family group. This must have felt very confusing for the children, as they 
had not felt wanted by the settled community and then when they returned to 
their wider family group they were welcomed but they were seen as different 
to the other children as a result of their learnt Giorgio ways. 
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Mandy – Female Romani  
 
 
Life was easier when she was a child - (RQ 2) 
Although Mandy spoke about the traumatic events that happened during her 
childhood, she seems to think that life was generally easier. There had been 
farm jobs and places where Gypsies could make camp. “We move around the 
same areas, from one atching tan (stopping place/ camp) to the next.”  
The lack of sites and work has impacted Mandy’s way of life. Although the 
Gypsy way of life is slowly changing to a more sedate life-style, the lack of 
sites does not enable Gypsies and Travellers to semi-settle in family groups 
with enough space for trailers and vans. Mandy seems saddened but 
resigned to the loss of the traditional way of life: “You can’t park up anywhere 
for long before someone is telling you to go. You get moved on from one 
place so you have to find another one before it’s time for the chavs (children) 
to have their main meal or to go to bed for the night. The gavvers (police) and 
the bailiffs often moved us on”.   
Unsettled attachments to parents and volatile family relationships – 
(RQ3) 
Mandy’s narrative of her childhood experiences of family relationships does 
not appear to have been very stable. While Mandy speaks about playing with 
her siblings and the other children on the sites, she also notes that her 
parents were not always available for her due to them both spending time in 
prison for ‘choring’ (stealing) and changing partners. Growing up in a family 
Life was easier when she was a child (RQ2) 
 
Unsettled attachment to parents and volatile family relationships (RQ3) 
 
More settled and predictable attachment to paternal grandmother (RQ3) 
 
The importance of place attachment (RQ3) 
 
Desire to settle so her children can gain an education and have a better life 
(RQ4) 
 
Experiences of harassment and victimization (RQ4) 
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that is dominated by chaotic adult behaviours and relationships is not a 
lifestyle that is restricted to Gypsy and Traveller families. Many children from 
the settled communities also experience similar childhoods. Mandy’s narrative 
suggests that she and her siblings felt quite isolated at times from their Gypsy 
community due to her mother’s lifestyle choices. Changing partners is 
frowned upon in some family groups as marriage is still deemed to be 
‘forever’. This may have resulted in some of Mandy’s wider family ostracising 
Mandy and her siblings when they were young. 
 
When talking about her relationship with her mother Mandy shared that “She 
made many mistakes and married many bad men”. Her narrative suggests 
that when she was in her mother’s care she had not felt nurtured or valued 
and that her life had felt quite insecure and frightening. Mandy does not seem 
to have formed a secure attachment relationship with either of her parents. 
She seems quite angry that her mother “never telled me right from wrong, that 
why I had my first son. Mum never protected me or kept me safe”. When 
Mandy speaks about her childhood she appeared as anxious and angry. For 
Mandy, having her son when she was so young and ‘out of wedlock’ would 
have isolated her further as she would have been seen to have brought 
dishonour to her wider family. 
 
Even as an adult Mandy continues to feel rejected when she goes to her 
mother for help. Mandy shared “Now she is happy, she’s got no time for me 
and my babies. My family are crap and they never help me. I’ve fallen out with 
me mum and sister, as I don’t get why they won’t help me more. They won’t 
even let me bath the chavs or do the chavs washing in their house”. 
 
More settled and predictable attachment to paternal grandmother – (RQ 
3) 
When Mandy spoke about her grandmother, her narrative suggested that she 
felt safe and cared for in her grandmother’s care. Her grandmother provided 
her with a secure base while she was staying with her. It seems that Mandy’s 
grandmother gave her the emotional security to believe that she is loveable 
and that she can bring her children up differently to how she was brought up. 
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Mandy’s more secure attachment to her grandmother seems to have provided 
her with the emotional security to be emotionally available to her own children.  
Mandy misses her grandmother and at times of upset and stress, she tells her 
12 children stories about her granny being the ‘best granny in the world’. This 
provides Mandy with emotional comfort while at the same time ensuring that 
her family history is passed down to her children. Mandy notes that “with 
granny in my heart, I can do anything – she makes me strong. God rest her 
soul”. Mandy is proud that she is a good mother and, she said “I keep me 
babies safe and tell them right from wrong. I make them frit (frightened) of 
upsetting Jesus, so they are good for Jesus. I show them how to be good 
people. My chavs are my world, if anything happened to them, so help me 
God, I would go mad”. 
The importance of place attachment - (RQ 3) 
For Mandy, returning to a place that holds happy memories provides her with 
emotional comfort. Mandy believes that places hold family histories and family 
memories that you cannot reach unless you are in the right place. Mandy 
does not read or write so she has not made written records of her memories. 
Her extended family also has limited literacy so for Mandy spending time in 
her attachment places provides her with the link to hers and her family’s 
history. Mandy shared: 
“Each place holds our memories, we don't carry all our memories with 
us all the time, our heads would be too full and we wouldn’t be able to 
think straight if we took all the memories with us. We leave them where 
they happened. When we return, the memories are there waiting for us 
to have again. We have to return to our memories to keep them alive. 
We share them with family and friends when we are together. This way 
the memories live on after we die”. 
 
Mandy’s attachment places hold her memories and returning to them provides 
her with emotional security and feelings of well-being.  Therefore, for Mandy, 
when she returns to her places of attachment, her memories return and she 
feels emotionally safe and secure. Mandy notes that she avoids places where 
bad things have happened to ensure that the memories fade and die. 
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Desire to settle so her children can gain an education and have a better 
life (RQ4) 
Mandy’s narrative indicates that she is very protective towards her children. 
Mandy wants her children to have a different life to the one that she has led. 
Mandy is very strict with her children and she wants them to grow into decent 
people who belong to the Gypsy and Traveller Communities as well as the 
settled communities. For Mandy, having an education will enable her children 
to have a better life. Being evicted disrupts the children’s education and 
causes Mandy stress.  
‘I don’t want to keep moving. I want a little piece of land or a pitch on a 
site (not one of those sites where they all do drink and drugs and none 
of them work or make their chavs go to school). I want to make a 
settled home for my chavs, so they can get an education and a better 
life’. 
 
Mandy notes that she wants to settle down somewhere where she can make 
a safe home for her children, just like her Granny did for her. Mandy wants 
somewhere to call home, somewhere where her children can feel safe and 
know that they belong and won’t be evicted. Mandy shared: 
“There is nothing better than cooking a great big stew over an outdoor 
fire, lines of washing drying in the sunshine, the chavs playing together 
when they get in from school, telling their tales of the Gorgio chavs. 
That’s what I want. I’d move into a house if it had a garden and wasn’t 
in the middle of a town or housing estate”. 
 
For Mandy, life living roadside is hard; she hasn’t got family who will help her 
so she has to keep her children safe by herself. The older children help 
Mandy to look after the younger ones. The sibling bond is very strong. It 
seems that the younger children have predictable attachments with their elder 
siblings who share the parenting duties with Mandy.  
 
The lack of sites and the housing shortage make it almost impossible for 
Mandy and families like hers to settle and provide their children with a secure 
base in which they can grow up safely while developing feelings of belonging 
and attachment to their wider community, their school, home and family. 
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Experiences of harassment and victimization (RQ4) 
 
Mandy has experienced discrimination and harassment from both the settled 
communities and the Gypsy and Traveller communities. Mandy shared that 
her family are not deemed as being a pure blood Gypsy family. Her mother’s 
succession of husbands and her father’s criminal history, together with the 
fact that Mandy had her son at 13 years old has, in her opinion, resulted in her 
family being deemed as quite low status. At some family sites, the residents 
have refused to allow Mandy’s family to pull on, due to fears that they would 
bring trouble with them. Mandy, therefore sets up her family’s camp close to 
established sites. This makes her vulnerable. She reports that she lives in 
constant fear for her own and her children’s safety. Her daughter’s trailer has 
been broken into at night and their belongings have been stolen. Mandy 
shared that she is often shouted at and called “pikey scum”.  Local youths on 
motorbikes have been known to terrorise the family, riding close to the trailers 
and being abusive. 
Mandy’s husband and father of 11 of Mandy’s children does not live 
permanently with the family as he keeps horses which need caring for on his 
family’s land on the outskirts of a large city. Mandy identifies herself as a 
country girl and shared that cities frighten her. “I don’t want the chavs growing 
up in a city. It would be too easy for them to get mixed up with the wrong kind 
of Travellers or Gorgios and get involved in bad stuff”. Mandy’s narrative 
suggests that she is fearful for her children’s moral well-being. This may be as 
a result of her own experiences during her childhood.  
Mandy has been camped on Crown owned land for almost a year now after 
gaining consent to remain when she was supported to seek legal advice and 
fought being evicted. While she does not have indefinite rights to remain, she 
is grateful that her children have had a year of relative stability, enabling them 
all to attend various education providers.  
 
Mandy is now expecting twins. She notes that she is tired of having babies, 
she shrugs and states, “Who am I to argue with the will of Jesus”. 
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Arthur- Duel heritage Romani/ Gorgio male  
 
Loss of mobility when married (RQ1)                                                            
For Arthur, growing up with mixed heritage parents was not easy. He reports 
that he felt discriminated against by both the Gypsy community and the 
settled community. His mother was Romani and, in the 1940s and 1950s, 
‘good Romani girls did not marry Gorgios’. Arthur’s parents’ marriage must 
have caused quite a stir. Both extended families probably felt shame, 
believing that their relation had married below them. The Romani side of the 
family would have deemed his mother’s children as ‘Didicoi’ (half bloods). 
Arthur and his siblings’ births would have been seen to taint his mother’s 
family’s pure bloodline.  
Life must have been hard for Arthur’s mother when she married a Gorgio and   
she stopped travelling with her family. She would have been left without the 
support network of the wider family and would have had to adapt to a settled 
way of life which would have been very different from what she had known 
growing up with her family. She may also have felt some shame for marrying 
outside the Gypsy community. 
Arthur shared that he grew up feeling that he didn’t belong or fit in anywhere 
and, as a child, he remembers trying to hide his Romani roots.  
“It was difficult because we were basically rejected by the wider family 
on both sides because my parents had chosen to be together. The 
stigma continued after we moved into social housing. If any Gypsy 
Loss of mobility due to marrying a Gorgio (RQ1) 
Strong feelings of attachment to his mother (RQ3) 
 
Feelings of not belonging in either culture, discriminated against by both the 
Gypsy and the settled communities (RQ3) 
 
Feelings of shame about his heritage and his family background (RQ3) 
 
Intergenerational-shared care (RQ3) 
 
Owning his own space provide feelings of safety and security (RQ4) 
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relatives, called in while they were passing, (we lived on the main road, 
through the town) we, as children, would be verbally and sometimes 
physically abused by our neighbours and their children because we 
were “Gippos”. 
 
Feelings of not belonging in either culture discriminated against by both 
the Gypsy and the settled communities (RQ3)                                               
Being rejected by both communities meant that Arthur was unable to develop 
social networks and attachment bonds with his home environment. This 
affected Arthur’s sense of emotional security and safety because nowhere felt 
safe for him. His narrative suggests that he seemed to have learnt to shut 
down his feelings in order to avoid rejection from both communities so that he 
could fit in.  
 
Many of Arthur’s childhood homes were tied to his father’s jobs, and were 
dependent on his father retaining his employment. Arthur’s family’s homes 
were overcrowded and lacked permanency and, therefore, he was unable to 
develop an attachment to the place that was his home. Arthur describes them 
as ‘the houses in which they stayed’, rather than as his childhood homes.  
 
Arthur’s father worked three jobs to try to provide for his wife and eleven 
children. He worked as a fulltime forestry worker, a part-time boiler man and a 
gamekeeper’s assistant, none of which paid well so money was always tight 
and food was sometimes in short supply. His mother was the homemaker and 
struggled to feed them all on the wages that his father earned. Arthur shared 
that “When times were good we’d have mashed potatoes and Bisto gravy, 
when times were hard we would eat rice. Rice was cheaper than potatoes in 
those days”.  
 
Arthur’s developing sense of his identity and his place in the world must have 
felt insecure and frightening. He was caught between two very distinct 
cultures, living in insecure accommodation without enough food and clothing 
to meet his basic needs. The family’s poverty must have further impacted on 
Arthur’s developing sense of self. He wasn’t able to explore his environment 
from the safety of an attachment figure and a secure base because both his 
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parents had too many demands on their time and the family home was 
insecure. 
 
Arthur’s father’s time with the family was limited and his relationships with the 
children were often focused on trying to instill his standards and beliefs, which 
at times conflicted with his mother’s values and culture. This lack of emotional 
availability seems to have inhibited Arthur’s attachment relationship with him. 
While Arthur respected his father, he did not feel the strong emotional 
attachment towards him that he had for his mother.  
Strong feelings of attachment to mother (RQ3)                                              
Having eleven children meant that his mother did not have a lot of time to give 
each child individual love and attention. Despite his mother’s lack of free time, 
Arthur notes that he felt that his mother’s “love was unconditional and I know 
she would have fought to the death to protect me, however, the skills I needed 
to survive in a Gorgio society were never taught to me. I had no idea about so 
many basic skills I would need, how banks worked for example”. The family’s 
poverty also reduced his mother’s available time as she couldn’t afford pre-
prepared food or to take the family’s laundry to a launderette. All of the 
family’s food was homemade and all their clothes were hand-washed. Even 
though his family struggled financially and at times food was short, Arthur 
remembers with pride how his mother used to do her best to feed and care for 
the family.  
“The Romani side of my wider family were aghast at the situation we 
were living in and when they visited, there would be arguments about 
it. My father was very proud and would refuse all offers of work or 
material help while my mother, who was more pragmatic, could see the 
benefits of accepting the help. I can remember my mother sending my 
brother and me out to steal copper wire rather than sending us to 
school, as it was the immediate needs that were paramount. My father 
never knew, he was a very honest man and he would have been angry 
with my Mother, my brother and me”. 
 
Although Arthur’s wider Romani family disapproved of his parent’s marriage, 
when they visited they offered to help the family to provide for children.    
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Feelings of shame about his heritage and his family background (RQ3)  
It must have been hard for Arthur growing up in a hostile insecure world. As a 
young child, he learnt to hide his identity to avoid rejection. This must have 
caused him a lot of emotional trauma and confusion. Both of his parents were 
proud of their individual heritage and culture but disapproved of each other’s.  
 
Arthur shared that his Father didn’t like his Mother’s Gypsy ways and tried to 
teach her to behave like a Gorgio. Arthur notes that it ‘just didn’t happen’ as 
his Mother was a very strong-willed woman and tried to teach her children the 
Romani way behind their father’s back. Arthur notes that he can laugh about it 
now, but as a child he always felt torn between his parents’ individual views 
on life. 
 
Arthur felt that he had to deny his heritage in order to avoid rejection. He 
wasn’t avoiding a relationship with either community; he simply avoided 
showing his feelings when he experienced prejudice and discrimination in 
order to maintain some kind of social relationship. 
 
Intergenerational-shared care (RQ3) 
While Arthur did not travel as a child, from the age of 11 years old he would 
join his mother’s extended family and, as ‘part of the gang’, he would be 
involved with harvesting fruit and produce in the school holidays. Arthur 
remembers this as a wonderful time when there was no prejudice towards his 
extended family. The traditional employers respected them for being able to 
work hard and do a good job. During these summers working with his 
extended family, members of his mother’s family cared him for and ensured 
that he was safe. 
Arthur’s mother taught him the importance of looking after family members. As 
a child, he was taught to respect and care for his elders and to have positive 
beneficial relationships with them. Children can learn much from their 
grandparents (and vice versa). For Arthur, his grandchildren are his world. He 
spends as much time as possible with them. When they are not at school, 
they spend time with him. Arthur seems to have learnt to accept his dual 
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heritage as he shared that he tells them the stories and tales that his mother 
told him as a boy. Sharing his mother’s stories helps to keep that family’s 
history alive. Arthur intends to ensure that these stories are never lost and is 
planning to write his memoirs.  
Owning his own space provide feelings of safety and security (RQ4)     
For Arthur, owning his own home and land has given him the feelings of 
security that were absent from his childhood.  He enjoys the security of being 
settled. A secure base does not only meet Arthur’s needs for permanency; he 
states that he is also determined that his grandchildren will always have a 
safe place where they can develop their own identity without prejudice or 
pressure to conform to any culture’s expectations.  
Arthur shared that for the majority of his life he has kept quiet about his 
heritage. It was only recently that he realised that it wasn’t his heritage that 
held him back as a child; it was the racial prejudices of the society around him 
that were the cause. It seems that Arthur now embraces his Romani heritage 
along side his Gorgio heritage.  
Arthur works for a local authority and his Romani heritage, dogs and horses 
play a big role in his life.  Arthur owns a large piece of land where he holds big 
family gatherings. His Romani and Gorgio families come together, sitting 
around a large camp fire with lots of food, storytelling, music making, singing 
and dancing. “I guess these gatherings are similar to the family gatherings 
that my mother enjoyed as a child”.  
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JANE – Female - 2nd Generation New Traveller 
 
Planned moves exciting happy times. Forced moves and evictions 
difficult, stressful and terrifying (RQ1) 
Living an outdoor transient life is all that Jane has ever known. Preparing to 
move from a site provides her with feelings of expectation and security, as 
she knows where they are going from her happy memories of past visits to the 
place. This provides Jane with the knowledge that they will be welcomed and 
cared for. Jane’s family engaged in their family rituals in preparation of the 
move. The whole family worked together ‘tatting down’.  
 
Jane chatted excitedly about ‘tatting down’ in preparation of planned moves; 
 
‘When we planned to move, it was always exciting and we would come 
together as a family ‘tatting down’ (wrapping the china in newspaper, 
boxing our stuff, our books and keep sakes, keeping the dogs on 
chains so they would not run off and get left behind, securing the 
chickens in their runs and hutches, preparing to move). Preparing to 
move used to take days, which were filled with laughter and happiness, 
whereas evictions were terrifying and stressful. So much stuff get 
broken during an eviction, there’s no time to pack properly’. 
Jane’s narrative highlights her excitement at the prospect of going on the road 
and heading off so that her parents could take up some work as it always 
meant that they would get to see friends and family. Jane shared that 
preparing to move used to take days. These days for Jane were filled with 
laughter and happiness, sharing memories and stories about where they were 
Planned moves exciting/ happy times. Forced moves and evictions difficult, 
stressful and terrifying (RQ1) 
 
Attending school and gaining employment made difficult by constant 
evictions (RQ1) 
 
Infant mortality and mother’s grief making her emotionally unavailable and 
overwhelming the whole family (RQ2) 
 
Feelings of attachment with the other people who live on the site. Site 
people become a close family like unit (RQ4) 
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going and with whom they would be meeting. These happy memories of her 
family working together preparing to move trigger powerful emotions in Jane, 
which seems to provide her with emotional comfort. Jane shared her 
memories of her brother Jake and Luke tatting down when she was a small 
child; 
“Jake was tatting down his truck, as quick as he put stuff away I found 
something else to get out and play with. He got so cross with me that 
he put me in the big toy box and threatened to put the lid on it if I didn’t 
stop making a mess. I sat in the toy box all afternoon; watching my 
family, tat down. Jake and Luke were messing around laughing and 
being silly; they were so excited as we were going to see mum’s sister 
and one of mum’s friends who lived in a house. My brothers were best 
friends with mum’s friend’s boys who were about the same age. Jake 
kept teasing me about flushing me down their toilet, I must have been 
very young then as I didn’t know or hadn’t seen a flushing toilet before”.    
 
It seems that planned moves were something to be looked forward to as the 
family had their travelling route worked out, stopping at their favourite places 
to see friends and family.  They would stop in places where they know that 
they will find work and be allowed to stay for a while. Jane made it clear that 
her family always clears the site when they leave it, so that nothing is left 
behind, except sometimes some of her mother’s plants and flowers. Jane 
shared that her mother used to plant flowers and veg at most of the sites 
where they stopped, so that they would be there when they next visited, or 
another Traveller family might gain the benefit from them. Getting ready to 
move reinforced the family’s attachment relationships with each other. 
 
 “We mainly moved around for dad’s work or every time that we were 
evicted. Summer was always spent in France…….. We have some 
land and a lake in Northern France, dad had these great ideas about 
building fishing lodges and renting them out as holiday lets. That has 
been put on hold since Jake died. Its like everything has been put on 
hold”. 
 
It is understandable that she feels a little resentful at the way that her family 
have been treated at times, when both her parents work locally and pay tax, 
national insurance and for a satellite television provider. Jane’s narrative 
about her experience of forced evictions suggests that they occurred at a time 
of considerable emotional stress for the family. Evictions are also a time when 
their homes and belongings are at risk of being lost or destroyed. Jane’s 
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family has been forced to break the law in order to protect their homes during 
evictions. Her parents have tried to live within the law by having MOTs and 
insurance for their vehicles for their planned moves. When money was tight 
and they thought that they were parked up for a while, Jane’s father worked 
on the trucks to get them ready for their next MOTs. 
“Have you any idea how difficult it is moving our family’s homes at 
short notice. It wasn’t like we had one trailer and one truck. Jake lived 
in his own truck, which his dad had given to mum when she got 
pregnant, but he couldn’t legally drive it. Luke had his trailer and really 
couldn’t drive. I have my own showman’s trailer and I am not allowed to 
drive. Mum and dad have dad’s cargo (live-in lorry) and their huge 
showman’s trailer. At a bad time, only one truck might have an MOT… 
how the fuck could we move our homes legally at such short notice. 
Mum would go into meltdown, shouting at everyone. Dad would also 
become very angry, us kids had to watch ourselves as it was only at 
eviction time that we’d get a slap round the head for just being in the 
wrong place. I totally get it, God! It is so hard being forced to move” 
 
 
Attending school, gaining employment made difficult by constant 
evictions (RQ1)  
Evictions must have been very frightening for the children. They did not only 
cause the family stress and hardship; they also stopped the family accessing 
services. Jane notes that during school term times, her family tried to find 
places to park up which were close to the schools. Her mother had grown up 
in a house, had attended university and was determined that her children 
would gain a good education.  
“It wasn’t easy; we always seemed to get evicted from a site at the 
beginning of each school year. Mum would secure us a school place, 
buy us the basic uniform and arrange school transport. The Traveller 
Education Team were helpful and then the bailiffs would serve us with 
notice to vacate our site within 24 hours. If we were lucky, we’d get 48 
hours”. 
 
Jane must have grown up feeling rejected by the majority of society. The 
constant evictions, together with the discrimination that Jane and her brothers 
faced, would have made accessing the education system difficult for the 
family. It is reasonable to assume that Jane must have worried at times about 
whether her home would still be parked up where she had left it in the 
morning. Jane shared that she used to get bullied at school and called names:  
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“At school, kids were really horrible calling me and my brothers names 
like, smelly dirty pikeys. One thing we have never done is smell; we 
bath as often as they do. Mum and dad get the tin tub out every other 
day and spent hours heating the water for baths. Now that I am in my 
own showman’s trailer, I have to heat my own water for baths. Jake 
used to chop the wood for my wood burner. Mum says that I have to 
chop my own wood now as I am an adult, dad sneaks wood onto my 
woodpile most days, bless him, so I often bake him little cakes as a 
thank you”. 
 
Jane shared that she has been turned down for many jobs due to being 
deemed a Traveller. She applied for a part-time Saturday job while she was at 
college; all she had to do was take orders and take the money. As soon as 
they knew where Jane was living, however, they turned her down. Jane was 
told that having a Gypsy girl working there would be bad for business as the 
locals wouldn’t like it.  
 
Infant mortality and mother’s grief making her emotionally unavailable 
and overwhelming the whole family (RQ2) 
For Jane, her family’s life appears to have been dominated by the loss of two 
of her male siblings. Junior born stillborn before Jane was born. Jane’s 
narrative suggests that her mother never got over losing Junior. Her mother’s 
fear for her children seems to have brought the family closer together.  
 
Jane shared that her mother needed to be close to her older sister when Jane 
was born. Jane’s aunt works as a midwife in a different county so the whole 
family moved and parked up close to the hospital where she worked.  
 
When she was born, Jane had two surviving brothers – Jake and Luke. Her 
eldest brother took on a big role in providing Jane and Luke with care when 
their mother retreated into herself. 
“Mum took years to be able to put on a brave face to the world. I have 
been told that it was only when she found out that she was expecting 
me, that mum regained some hope. Maybe that’s why Jake was so 
caring and loving towards me. When I was born, Jake and Luke got 
their mum back”.  
 
Jane’s parents went on to have another son, Harry, after Jane. Jane 
explained that her world was destroyed when the family found Jake dead in 
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his bed one morning. The depth of Jane’s shock, sadness and unbearable 
loss when talking about her big brother’s death was painful to observe. Jane 
explained: 
“Jake died a few years ago now. He went to bed one night and just 
didn’t wake up. He was weeks away from turning 21. He was my world, 
I looked up to him, yeah we fought but he was always there for his 
little….. it’s been 4 years now and it still hurts just as much now as it 
did then, I have grown up my last few years without my protector, my 
supporter, my big brother, that pain never goes away. When I see 
something funny, I want to share it with him and I can’t. Big brothers 
look after you when you are doing stuff that the parents wouldn’t like, 
he used to make sure that I was safe; it was like having two dads at 
times. My dad, the grumpy one who’d never let me do anything and 
then Jake who would tell me not to do stuff and then keep an eye on 
me when I did it anyway and make me feel better when it went wrong”.   
 
For Jane and her family, it seems that the family relationships fragmented 
when Jake died. Jane notes that when Jake died, something in Luke seemed 
to turn off and he couldn’t bear to spend any time with his family. At the age of 
15, Jane took on the role of being the main carer for her family.  
“Fuck knows how mum faces each day; she has two sons buried in the 
ground. Junior never took a breath; Jake lived his life to the full until 
one day he just didn’t wake up. Natural causes they said, there is 
nothing natural about a strong healthy man who didn’t smoke or drink, 
going to bed and never waking up”. 
 
Her father continued to do the practical things around the site, but Jane’s 
narrative suggests that he shut himself off emotionally and stopped being 
available as an attachment figure for his children. Harry was still very young 
and relied on Jane, just as Jane had relied on Jake. 
“Me Luke and Harry lost our mum when Jake died. That’s why I am 
doing what Jake did and I am filling the hole that mum’s sorrow has 
left. I am 19 years old, I want to party and shit but I feel that I have to 
look after the family, dad included. That’s what Jake did. Life’s a bitch 
and then you die”. 
 
The role of care provider has shifted. Jane seems to feel that she is 
responsible for her mother and her family’s wellbeing. Jane seems to accept 
that it is her duty to fill her brother’s shoes and take over caring for the family, 
even though by doing so she is giving up her personal freedom. Jane and her 
family have a need to be close to Junior and Jake’s graves. Jane’s mother 
tends to them at least twice a week, Jane shared that after Jake died her 
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mother refused to leave his graveside, she would spend days just sitting 
planting bulbs and flowering plants. Jane noted that her dad has had to 
physically pick her mum up and force her to return home at times. Jane 
reports that she also spends time sitting by Jake’s grave sharing her thoughts 
and fears with him.  
 
Feelings of attachment with the other people who live on the site. Site 
people become a close family like unit (RQ4) 
Grief seems to have played a huge role in this family. Jane’s father probably 
bottled up his grief and carried on with daily life while Jane’s mother seems to 
have shut down and only functions on a basic level. The stress of constant 
evictions, together with the almost crippling fear that they would lose another 
child, seems to have deeply affected Jane’s parents’ emotional wellbeing and 
Jane and Harry’s experience of being parented. Jane and her sibling have 
built strong relationships with non-family members to ensure that they have 
some of the emotional needs met. For Jane, the people who live on site have 
become attachment figures and she sees them as an extended family. The 
group of people on site all help and support each other to ensure the survival 
of all the children and young people. The group ‘polices’ the site and if ‘a 
wrong um’ (Jane’s words) moves onto site and unsettles the harmony, then 
the people pull together to either get the person to behave more appropriately 
or the whole site will pack up and move on together and leave them behind. 
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 Lee – Male New Age Traveller 
 
Lived experience of institutional racism, prejudice, discrimination and 
violence (RQ1)                                                                                                      
Lee shared that in 1982 he and his girlfriend ‘turned their back on the rat 
race’, bought a coach and converted it into a living vehicle. Lee explained that 
as he was deemed a New Age Traveller, he had no rights under the Race 
Relations Act. New Age Travellers were not seen as a minority ethnic group; 
they were classed as squatters and not as part of the travelling communities. 
This meant that he did not have the right to pull onto a council or local 
authority site. He noted that they were constantly hassled especially if they 
pulled into a layby. Even ‘before the kettle had boiled’, the police would be 
banging on the coach door to evict. This must have been really difficult for the 
families who had children.  
“There’d be police cordons, for fucking miles stopping us from parking 
up. They’d herd us like fucking animals to the next county and then 
they’d fuck off and leave us to deal with the next bunch of coppers, 
trying to move us on”.  
 
Lee feels that the Thatcher conservative government, together with the media, 
instigated the moral panic about the so-called ‘peace convoy’. Lee stated that 
“There was never a peace convoy, bollocks it was the brew crew. Just a 
bunch of people trying to get from one festival to the next”. The conservative 
government introduced the 1994 Criminal Justice and Public Order Act which 
made life even harder for all travelling groups. Lee had a lot to say about the 
Thatcher government and the policies that it introduced: 
“She took our life away, with all the laws, the riot police, she shut the 
mines down, closed the steelworks and the ship yards. She took away 
 
Lived experience of institutional racism, prejudice, discrimination and 
violence (RQ1) 
 
Secure attachment with his mother and father (RQ3) 
 
Strong family bonds and feeling of responsibility for mother (RQ3) 
 
Feelings of attachment to family home and the memories connected to it 
(RQ4) 
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people’s jobs and all our bloody lifestyles, she shut our lifestyle down, 
stopped us doing bloody anything, going anywhere cos of that handbag 
carrying bloody cow didn’t want us to be free. Destroyed our lives, cos 
we didn’t live in society, but we did, we did stuff, we did odd jobs for 
people, stuff like that. …. When Thatcher kicked the bloody squatters 
out of the towns, and their squats, many thought ‘let’s go about and get 
busses and live on the road that sort of thing’, they’d sat around jacking 
up and nicking from the local villagers and shit. The ex-squatters or 
crusties were anarchists they had no respect for what they had around 
them, while I was on the road I saw them piss in shop freezers so that 
all the food had to be thrown away, they’d take it out of the bins and 
sell it on. Local people were horrified by their behaviour. When the 
squatters came out they fucked it all up basically. The shitheads fucked 
it up for everyone else”. 
 
Lee experienced extreme police brutality during what has become known as 
the ‘Battle of the Beanfield’ on the 1st June 1985.  This was a mass eviction of 
hundreds of New Age Travellers who were on route to Stonehenge from a 
field that had previously been used to grow beans. The police were recorded 
to have been very heavy-handed and were observed beating up women and 
children as they tried to protect their homes. “Our whole lives were in our 
coaches, photos of people no longer with us, locks of the kid’s hair, that sort 
of thing. They took everything and fined us for it……. My mate still wakes up 
screaming, thinking the police are coming through the window”.  
 
The Battle of the Beanfield became notorious for accusations of a police riot 
that was reported to have taken place. Those in the Convoy insist that, after a 
stand-off of several hours, the police removed their identification numbers 
from their shoulders and attacked the procession of vehicles by entering the 
field where they were being contained. The police proceeded to methodically 
smash the vehicles windows, beat people on the head with truncheons. When 
the police entered the vehicles, they damaged the interiors of their coaches, 
using sledgehammers. This account of the events was supported by the 
independent witnesses and was upheld by the subsequent court verdicts 
(Worthington, 2005).  
 
It must have been terrifying being beaten up by the police. The New Age 
Travellers must have had their bonds to mainstream society severely tested 
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and for many these bonds were destroyed. The violence and vandalism 
strengthened the Travellers’ bonds with each other and pushed them to the 
edges of society. Lee noted with frustration that there was nothing they could 
do; they just moved on until they found somewhere where a farmer would let 
them pull on to his field in exchange for work.  
 
This is not the only time when Lee has been the victim of extreme 
discrimination. Lee shared that once, when he was at a funeral, a local had 
set fire to his coach killing two of his dogs and injuring a third. Lee noted that 
several of his friends were also burnt out around this time. Lee explained that 
when many of the locals donated clothes and items of furniture, he regained 
his faith in humanity.  
 
Lee remembers another time when people from the settled community helped 
him. Lee notes that there are a ‘lot of good people out there’ who want to do 
what they can to help other people; 
“Well once when we were parked up, engineers from the local army 
base came over and helped us get mobile again so we could fuck off, 
the police just fucked us and our homes, if our coach was not running 
and being worked on, and we couldn’t move when evicted, they 
impounded it and trashed it”. 
 
Secure attachment with his mother and father (RQ3) 
Lee grew up in the settled community. Lee’s narrative of his childhood 
suggests that it was filled with love and trust. As the youngest child in the 
family he was the centre of attention. His parents and older sisters surrounded 
him with love and his emotional needs were always met promptly. The 
extended families were also pivotal to building a nurturing secure environment 
from which Lee could explore his world. At time of stress, Lee has sought 
emotional security and comfort by returning to his family home. 
 
For Lee, his childhood family home remains his secure base from which he 
goes out into the world, even as an adult. Lee is a first generation New Age 
Traveller who believed that he wasn’t cut out ‘to work 9 – 5 in dead end jobs’ 
just to pay for a roof over his head. Lee’s secure attachment to his mother and 
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the family home provided him with the emotional security to choose a 
transient lifestyle. However, after his bus was fired and his dogs killed, Lee 
sought the emotional comfort of returning to his mother and the family home. 
 
Strong family bonds and feeling of responsibility for mother (RQ3)         
For Lee, the roles of his mother as the care provider and his as needing to be 
cared for have reversed. Lee now cares for his elderly mother and has 
returned to his childhood home to look after her as she lives in an isolated 
rural location. “When dad died, mum was ok on her own for a while, she’s a 
tough old bird, and then as she got older, it got harder for her living in the 
middle of nowhere, miles from the local shops and village. I look out for mum 
now, like she looked after me when I were a kid”. 
 
Feelings of attachment to family home and the memories connected to it 
(RQ4) 
Lee gains emotional comfort from his powerful memories from his childhood. 
For him, the family home and its land are places of love and happiness, of 
safety and sanctuary. Lee shared “She loves this place, she filled it with love 
and happiness. Everywhere you go in the house and on her land, there are 
reminders of dad. I am happy to stop here, as it’s a good place”.  
Lee finds living in his trailer on his mother’s land peaceful as he has the best 
of both worlds. He is settled but without the confines of living in a house. He 
no longer has to face the worries of being evicted or finding a place to park 
up. Living in an environment which is filled with his happy memories of his 
childhood and dad, is emotionally comforting for Lee. Being close to his 
mother stops him worrying about her and enables her to remain in her home. 
Without Lee’s support, his mother would have needed to move into supported 
accommodation. Lee feels she would have hated to leave her memories of his 
dad. Lee shared; 
“You know any place that has powerful memories both good and bad. 
Places hold your memories, you’re connected to somewhere by the 
experiences you had there. Going home or being in a place where 
things happened opens the door to things that you thought you’d 
forgotten”. 
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For Lee, there are good and bad individuals in all groups of people. His 
philosophy is to avoid the bad people and talk to the good people. 
Surprisingly, Lee is not angry about the way that he has been treated at times. 
He accepted people’s prejudices and instead of getting angry, he goes out of 
his way to help people. Lee shared that he believes that Travellers and people 
from the settled communities need to forget their prejudice and just try and get 
on with living alongside each other.  
 
Lee feels that he overcame some of the prejudice and stereotypical beliefs 
that some people from the settled community had about New Age Travellers 
while living on the road, by working hard and being a decent person. As 
people got to know Lee he believes that they realised that he just wanted 
somewhere to call home where he could grow vegetables and keep his 
animals.  
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Pete – Male Irish Traveller.  
 
 
Police harassment and forced evictions (RQ1) 
Pete’s narrative about his experiences of his father trying to find places to 
park up, where the family might be left alone for a little while to allow his father 
to work, suggests that life was hard and places to camp were limited. Pete 
notes that there were very few transit sites and the ones that did exist were 
not fit for human habitation, so his father always looked for remote places to 
stop as they had a better chance of being left alone if they were out of the 
way. Pete’s experiences highlight the stress that being evicted placed on his 
parents. Pete notes that his earliest memories are: 
“I suppose it would be the police constantly hassling us, making us 
move on or Daddy fighting them, and getting taken away in a police 
van, or mammy crying, I remember her crying a lot, well she had 13 
kids to keep an eye on and feed. She was always worried about where 
we were going to go next. Dad, he was like sod um Maggie, if the worst 
comes to all that, we’ll park up in the Garda’s car park, see how the 
buggers like that”. 
 
Pete’s father seemed more resilient than his mother in his defiance and his 
need to provide for his family. It must have been hard for Pete’s mother, never 
knowing if they would find somewhere to park up long enough to prepare a 
meal and to do the washing for her thirteen children. Pete remembers that his 
mother kept the trailers spotless and always managed to have a hot meal 
waiting for his father at the end of the working day. 
 
 
Police harassment and forced evictions (RQ1) 
 
Traditional travelling circuits for employment and horse fairs (RQ2) 
 
Loss of the old way of life. Site life seen as a good compromise (RQ2) 
 
Strong feelings of pride in cultural heritage, strict gender division and moral 
codes (RQ3) 
 
Deep connection with the dead, spiritual beliefs and cultural traditions (RQ3) 
 
Older siblings caring for younger siblings (RQ4) 
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Traditional travelling circuits for employment and horse fairs (RQ2) 
The families travelling circuits were determined by the location of the horse 
fairs and his father’s planned bare-knuckle fights. The financial rewards from 
winning fights would have supported the family reasonably well, but it seems 
that his father was always looking for work to supplement his winnings.  
“Daddy went where he could to find a living. We were always moving 
looking for work. Daddy worked hard, he was a scrap dealer by day 
and a bare-knuckle fighter by night. He was the best. Everyone wanted 
to fight Daddy, no one could beat him in a fair fight”.  
 
Pete’s father’s success as a bare-knuckle fighter gave the family high status 
within the Irish Traveller community. To retain this elevated status Pete’s 
father had to be the best. Bare-knuckle fighters’ careers can be quite short-
lived but, for Pete, his father’s status as a champion bare-knuckle fighter gave 
him feelings of security and safety. His father’s need to retain his title, 
however, may have also caused Pete and his siblings to at times experience 
feelings of insecurity and instability.  
 
While Pete talks openly with pride about his father’s fighting career, he 
highlights that there was a downside to the bare-knuckle fighting and the 
heavy drinking that went with it. Pete’s father lived life hard and, from Pete’s 
narrative, it seems that he never really had much time for him and his siblings. 
Pete was expected to be strong and to never walk away from a fight. Pete’s 
narrative suggests that his father was not emotionally available for him when 
he was a small child as he was focused on providing for his family and 
keeping his status as a champion fighter. Pete’s father left the child rearing 
duties to Pete’s mother and remained distant from his children. 
 
Loss of the old way of life. Site life seen as a good compromise (RQ2) 
The years of constant evictions and uncertainty of life on the road took its toll 
on Pete’s parents as it has done with many other Traveller families.  When 
Pete’s father developed arthritis, possibly a result of the years of prize 
fighting, they conformed to the settled majority’s way of life and moved into a 
home of bricks and mortar. Pete remembers that his parents wanted the 
younger children to attend school on a permanent basis and become scholars 
(able to read and write) to give them more choices in life. 
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Pete found it difficult to settle in a house, he felt trapped and claustrophobic. 
Pete missed the predictability of the old transient way of life, the constancy 
and stability created by planned movement. For Pete as a child, following their 
travelling circuits provided him with feelings of peace and contentment. He 
drew comfort from the rituals of finding a campsite, setting up and then 
planning to move to the next site. 
“I hated it when Mummy and Daddy moved into a house I felt trapped 
and unhappy, although it was good having water on tap. I couldn’t live 
in a house but now I live on a site in a double chalet, so we have the 
luxury of having water but the freedom to live as we want to live with 
our own kind”. 
 
After Pete got married he and his bride, unlike his parents, settled on a 
Traveller site. Like many other Gypsies and Travellers, he views life on a site 
as a good compromise. Sited Gypsies and Travellers can keep their cultural 
traditions alive. They can live in the old ways in trailers or mobile homes or 
they can hook up a trailer and go to visit family members, knowing that they 
have somewhere safe and secure to return to.  
 
Once a family was living on the site, it is easier for them to access services 
such as education and health care, which enables people to integrate into the 
settled communities.  
“Pete’s memories of attending school are not happy ones, he 
remembers being bullied at school for being a ‘dirty pikey’. Pete states 
that he hated going to school. Pete’s mother made him go as Pete 
remembers “she said that we needed to get our learning.  Mummy 
wanted us to be able to hold our head up high as she said we are as 
good as those country folk. Sometimes I used to try and talk posh 
when I started at a new school, so that no one would know that I was a 
Gypsy”.        
 
Pete settled on the Traveller site so his children could gain an education 
without losing their cultural identity. Pete acknowledges that that there is no 
room left in the world for Travellers to live a traditional lifestyle and that 
Traveller children need to be able to read and write to get on in today’s world. 
“The world is changing so fast. There doesn’t seem to be any room left 
for the Gypsy/ Traveller communities to live a traditional lifestyle. It’s 
not like it was when I was a kid, there was always work then, even if it 
  183 
was shitty and no one else would do it. Now all those Polish take all the 
work and we have to change with the world”. 
 
 
Strong feelings of pride in cultural heritage, strict gender division and 
moral codes (RQ3) 
Pete spoke with pride about his cultural heritage as an Irish Traveller. He 
spoke about his father with pride, and his father’s moral belief in working hard 
and fighting fair. Pete also spoke with pride about his mother’s ability to keep 
the trailers and all thirteen children fed and clean, wherever they were. It is 
unlikely that Pete’s mother would have been able to give each of her children 
much one-to-one time, however Pete’s narrative of his relationship with his 
mother indicates that he had a stronger attachment relationship with her than 
he had with his father.  
 “We were a very close family. I looked up to my daddy he was a proud 
man. I wanted him to be proud of me so I worked hard to please him 
and do the best that I could. Daddy taught us to be strong and never to 
back down from a fight, but to always fight fair. Mummy taught us right 
from wrong. She’d wallop us if we did wrong. I have over the years 
found ways to bend the rules and not break them”. 
 
Deep connection with the dead, spiritual beliefs and cultural traditions 
(RQ3) 
For Pete, he has a deep emotional and spiritual connection to religion and to 
the churchyard (place) where his son is buried. His son’s resting place 
provides Pete with emotional comfort. He and his wife take great pride and 
gain emotional comfort in ensuring that their son’s grave is well cared for. 
Spending time by the grave enables Pete to feel connected with his son.  
“Our first-born is buried in the church-yard we need to be close to him. I 
spend a lot of time sitting with him telling him what goes on. If I go 
away somewhere, my boy’s grave is the first place I go to when I get 
back. I have to check he’s ok and that he has fresh flowers. You know 
what I mean don’t yeah, a boy’s grave has to look cared for. Tree does 
the flowers and shit. I just sit by my boy and tell him about the day, tell 
him about all the stuff I can’t tell Tree”.  
 
Older siblings caring for younger siblings (RQ4) 
Pete shared that as a child he used to spend time with his older sister and her 
family.  
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“I lived with my mammy and daddy, my 12 brothers and sisters. We 
lived in two trailers, one for mammy and daddy and one for us children. 
We had one bed for the boys and one bed for the girls. Life was hard, 
but it was good. My older siblings would sometimes stay with other 
family members. I used to spend time with my older sister and her 
family”. 
 
His sister acted as his main care provider at times. Pete notes that he would 
do anything for his sister. His narrative suggests that his sister and other 
family members supported Pete’s parents in their parenting by taking on Pete 
and his siblings. It is reasonable to assume that family stepped in to provide 
care for the children to give them the best possible chance of survival, when 
times were hard, and work was limited. 
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Mary – Female Irish Traveller. 
 
 
For Mary, forced evictions have had far reaching consequences and had a 
negative impact on her emotional well-being. 
 
Cultural trauma of evictions and attachment to place both in childhood 
and adulthood (RQ1) 
For Mary, who spent most of her early childhood living on her mother’s sister’s 
land in Ireland, her aunt’s land was a place of safety and security where she 
and her mother and siblings lived while her father and uncle worked as 
labourers on the roads in England. Her father returned to Ireland each time 
her mother had a new baby so that he could give the new baby a name and 
then he would leave again, looking for work. They did not have mobile phones 
when Mary was a child, so it is reasonable to assume that Mary’s father 
returned to his family roughly every nine months. Mary reported that she felt 
happy and settled living with her aunt and extended family.   
 
Mary’s father had built two sheds on the land, one for cooking and one for the 
little tin bath. Mary shared: 
“Ma would heat the water in a big electric water boiler so us girls could 
have baths. My brothers never liked to bathe, but us girls loved it, 
sitting in our tin bath listening to the radio. Those were the happiest 
Cultural trauma of evictions and attachment to place both in childhood and 
adulthood (RQ1) 
 
Family worked together to provide for the family and care for the children, 
ensuring the family’s survival (RQ3) 
 
Attachment to the dead and the place where they rest (RQ3) 
 
Religion and cultural beliefs provide guidance, security and emotional 
security (RQ3) 
 
Comforting, happy childhood memories of living on her aunt’s land (RQ3) 
 
Close family bonds and shared parenting/caring for the elderly (RQ4) 
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days of my life, living on my aunt’s land and travelling around Ireland 
visiting family”. 
 
Mary probably experienced strong feelings of fear and distress when her aunt 
died and the family had to leave her aunt’s site, the place where she and her 
family had felt safe and happy. Her father decided that the whole family, 
including Mary’s grandfather, would move to the UK and travel with him as he 
sought work as he didn’t believe his family would be safe while he was away 
after they lost access to the place that they had made into a home. 
 
Mary’s life must have felt frightening and uncertain. Her attachments to people 
and place were disrupted as she was not only forced to leave the place where 
she felt safe and emotionally cared for, she also left her country of birth and 
her wider family.  
 
Being forced to leave the country of her birth and everything that was familiar 
to her must have been culturally traumatic. Moving to England changed the 
family dynamics and reduced the support networks, which would no doubt 
have left Mary feeling isolated and fearful. The family faced overt prejudice 
and discrimination when they arrived in England, something that Mary had not 
experienced before. She shared her earliest memories of travelling in England 
“it was shit. Everyone seemed to hate us”.  
 
It is reasonable to assume that this was a very emotionally difficult time for 
Mary. Her personal identity, sense of self and her position in the world would 
have been fragmented. The social, cultural, psychological dimensions of her 
childhood, which were connected to her secure base on her aunt’s land, were 
no longer there to provide her with emotional security. Mary’s attachment 
behaviours did not seem to have been sensitively responded to by her mother 
due to her mother’s emotional unavailability. Mary possibly became needy, 
clingy and angry in her attempt to get her needs for emotional protection and 
containment met. Mary always dreamed of returning home to Ireland, as 
memories of her aunt’s place seem to trigger feelings which provided her with 
some emotional comfort. 
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Mary notes that when she got married to John, she travelled with her husband 
as he followed work around the country. Mary had wanted to return to Ireland 
but John refused, telling Mary that there was nothing left for her there 
anymore. She notes that while it wasn’t an easy life for a young Irish couple, 
they were happy. Mary and her husband settled when she found that she was 
pregnant. 
“John bought a pitch on a site, we thought we were set up for life there. 
My John wanted the best for his children. He wanted to provide them 
with their own piece of land, to call home. We lived on our site for nine 
years, before the eviction. Five of our children were born there. They all 
went to nursery and big school. My sister even worked in the school as a 
dinner lady”. 
Mary’s pitch did not have planning permission, but when they applied for 
planning permission it was rejected. Mary shared that “Life on the road is no 
life for children, not anymore”. The lengthy legal battle to remain on their land 
went on for years and cost John thousands of pounds. Mary had her own 
family during this time. They had five children and were determined to fight to 
keep their home and their children’s safe base. John and Mary had invested 
lots of emotional energy into making the site into their children’s home. Mary 
felt happy and safe there, which enabled her to be emotionally available for 
her children.  
 
The site was all Mary’s children had ever known, they were settled in school 
and doing well. Fears that they would lose their land must have triggered her 
memories of losing her attachment place and brought back the feelings that 
she had experienced when her attachment to place had been disrupted as a 
child. She must have been consumed by her memories of her own feelings of 
insecurity and fear that losing her secure base had induced. Mary was heavily 
pregnant with twins when they lost their legal battle and they were evicted 
from their home. Mary shared that “it broke me losing our plot it was my 
home. I felt safe there, the children were safe and happy there, and it was all 
they knew”.  
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Family unit worked together to provide for the family and care for the 
children, ensuring the family’s survival (RQ3) 
Mary sadly lost the twins and the doctors believed this might have been due 
to the stress of the long legal fight and the eviction. Mary does not agree with 
this, she states, “I think that they did not want to be born into a world that took 
away children’s homes”. Mary reported she’d “lost her fight, I stopped keeping 
the van clean and tidy and the children ran wild”.  Mary’s marriage broke 
down, her sisters took the children and provided them with the care that Mary 
no longer could. They also tried to look after Mary. 
 
The family’s strong attachment to each other has ensured that the children 
were cared for. The children lost their home and their safe base. They also 
lost their mother’s emotional availability and their father’s presence. Mary lost 
her home, her unborn twins and her feelings of emotional safety. She became 
overwhelmed as her feelings opened the floodgates to her distressing 
traumatic memories of her attachment to place being disrupted as a child. 
 
Attachment to the dead and the place where they rest (RQ3)                            
Mary’s mother also experienced a disruption to her attachments. Leaving her 
dead babies’ graves, with no one to care for them, severely impacted on her 
emotional well-being resulting in her becoming emotionally unavailable for 
Mary. Mary states, “nothing was ever the same again. Ma changed, she 
became sad and lost her spirit. She didn’t want to leave her dead babies 
behind in Ireland, but it’s our way to do as the man in the family says”. 
 
Religion and cultural beliefs provide guidance, security and emotional 
security (RQ3) 
Religion played an important role in family life, providing safety and emotional 
security. The church seems to have been central to family life during Mary’s 
childhood in Ireland. It was a place where all the family’s births, weddings and 
deaths were celebrated.  
“We were a very close family, we’d meet up with family members at 
Church on Sunday. We never missed a Sunday Church meeting unless 
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we were really sick. My Ma taught me the difference from right and 
wrong. She didn’t put up with any nonsense from us children. She’d put 
the fear of God into you when she got mad”.  
 
Comforting, happy childhood memories of living on her aunt’s land 
(RQ3) 
For Mary, her aunt’s land was a place of safety and security, where her 
nuclear family lived and worked together with her wider extended family. It 
was a place where her family invested time, money and emotional energy to 
personalise it. Mary developed a bond or attachment to the aunt’s land, which, 
together with her attachments to her care providers, enabled her to develop a 
secure base.   
 “It were a good life while we were in Ireland. We were happy staying 
with Ma’s sister. When she died, we had to leave her land, as the 
landlord wouldn’t let us stay. I felt so sad leaving my aunts place, it 
wasn’t anything special, just a field with hard standing, electric and a 
water pipe, but it was home. We had happy memories there and we 
had to leave them behind……Those were the happiest days of my life, 
living on my aunt’s land and travelling around Ireland visiting family”. 
 
Close family bonds and shared parenting/ caring for the elderly (RQ4) 
For Mary, her family gave her feelings of safety and emotional comfort. Mary 
was one of 11 siblings, two of which had died. Mary reported “Jesus wanted 
them”. Mary’s strong family bonds provided her with a secure base from which 
to explore her world as a young child. Mary’s family worked together to ensure 
that the children and the elderly were cared for and safe. Her grandparents 
were valued and respected. It appears that they often pooled resources at 
times of need. In Mary’s family, the older female children helped to care for 
the younger children.  
“We were brought up to respect our elders and to care for the family. 
We took a pride in being a strong close family. We didn’t ask anyone 
for anything, we looked after our own. We all cared for Grandpa after 
Grandma and Ma’s sister passed away. He used to complain about us 
women fussing over him”. 
 
While Mary’s mother appears to have been her primary attachment figure her 
intergenerational relationships with aunt, grandparents and older siblings 
provided her with alternative attachment figures and care providers.  
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Mary’s narrative suggests that for Mary, this shared care model of parenting 
provided her with safety and security, as there was always a family member 
who was emotionally available to respond sensitively to her needs, and to 
provide her with emotional comfort.  
“Ma taught me that family is the most important thing in the world. If 
you have your family around you, you are a millionaire. You have 
nothing if you haven’t got your family around you. We didn’t need fancy 
things if we had our family close by”. 
Sadly, Mary took her own life in January 2018. She was a fine upstanding 
woman who unfortunately struggled with losing her attachment places and 
told family before she passed away that she wanted to be with Jesus, her 
twins, her aunt and her mother. Mary’s family have requested for her narrative 
to remain as part of this study.  
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Ronnie – Male Bargee (River Gypsy) 
 
Ronnie is a Bargee (River Gypsy) he lives, works and holidays on flowing 
water.  
Strong feelings of attachment to his mother and the physical and 
emotional attachment instability after mother’s death (RQ1) 
Ronnie shared; 
“My mother died when I was 12 and from then on, I had to do most 
things for myself. I found myself by water most of the time when I just 
needed somewhere to go”.  
Losing his mother when he was only 12 years old turned Ronnie’s world 
upside down. Puberty is a challenging and confusing time for most young 
people and losing his main attachment figure made Ronnie’s world feel 
insecure and frightening. His attachment to his father was not as secure as 
his attachment to his mother had been as he worked away for long periods of 
time. Ronnie stated: 
“They were both loving parents, my mother was always fun and caring, 
definitely a great friend although she was the matriarch. My mother 
gave me a cuddle when I was sad, wiping my tears when I cried. She 
was happy when we were laughing, and she used to laugh when I used 
to do something silly to make them laugh. I presume that's part of 
being in a loving family. My father I had respect for and he was 
adventurous, we always went a bit further in our travels than anyone 
else. He was very knowledgeable, although later I found out some 
maybe a bit of a story. And definitely missed him as he was not always 
about, yeah, I did miss him when he was working away. Both my 
mother and father left my life a long time ago”. 
 
Strong feelings of attachment to his mother and the physical and emotional 
attachment instability after mother’s death (RQ1) 
 
Feelings of emotional comfort when near or on flowing water (RQ1) 
 
Reliving emotionally comforting and happy childhood memories (RQ1) 
 
Bricks and mortar linked to loss and relationship upheaval (RQ2) 
 
Security in ability to move on while staying close to his children (RQ4) 
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When his mother died, Ronnie was passed around his extended family, living 
with one or other family member for a while before being moved on to the next 
relation. This constant movement between relations provided him with basic 
care, but limited security. Ronnie would not have had a place to call his own.  
 
Feelings of emotional comfort when near or on flowing water (RQ1) 
While Ronnie was always being moved between family members, he would 
not have been able to form attachments to his carers. It is possible that for 
Ronnie the cycle of developing attachment feelings and then having these 
attachment bonds broken when he was moved onto another family member 
may have been so traumatic, that in order to protect himself from the constant 
losses, he used this movement as a way to stop any attachment feelings 
developing. Therefore, for Ronnie constant movement ensured that he did not 
experience any more emotional loss. This may be why Ronnie found such 
emotional comfort when he returned to flowing water. Ronnie retrieved his 
‘episodic memories’ of selective key events that had significance for him and 
his world. The feelings that were attached to these memories, over time, 
shaped his expectations of himself. His memories and their connection to the 
power of flowing water provide Ronnie with emotional comfort and soothe him 
when he is feeling upset or anxious. 
 
Reliving emotionally comforting and happy childhood memories (RQ1) 
He linked flowing water to his mother and his memories of feeling safe and 
loved. “When I was a child, we had holidays on boats and I loved the lifestyle! 
My father worked in aboard in the Middle East with the RAF while I was still 
young, so I travelled over there with my mum to see him for holidays”.    
                                                          
Whilst flowing water cannot physically comfort Ronnie at times of emotional 
distress, flowing water triggers his happy memories of his main attachment 
figure, his mother. Retreating into his memories of feeling loved, safe and 
secure triggers powerful emotions in Ronnie which seem to provide him with 
emotional containment and comfort.   
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At times of stress throughout Ronnie’s life after his mother’s death, he has felt 
drawn to return to flowing water so that he can relive his happy memories of 
his mother and feel emotional warmth and containment similar to the feelings 
that being held by his mother as a child had generated. 
 
For Ronnie, who cannot seek the proximity to his protective adult, being close 
to flowing water has become a substitute for his need to be close to his 
attachment figure. When Ronnie returns to flowing water, his attachment 
memories soothe him and enable him to feel safe enough again to interact 
with the wider community. Flowing water seems to provide Ronnie with his 
secure base.  
 
Bricks and mortar linked to loss and relationship upheaval (RQ2) 
Ronnie seems to have linked living in homes of bricks and mortar with 
relationship upheaval, more loss and emotional insecurity. Ronnie’s narrative 
suggests that he tried to settle in homes of bricks and mortar during both of 
his failed marriages; 
“I lived in a house with my first wife and children, when we split up I 
moved into a caravan on a caravan and camping site, which allowed 
long leases for people who needed to live there due to work or 
relationship breakdowns. I felt free there, I was sad about splitting up 
with my wife but I was near enough to see my children every 
weekend”. 
 
Ronnie’s children are very important to him and he relates his parenting 
beliefs to his losing his mother.  
“Maybe ‘cause my Mother died when I was still young, I thinks it’s 
important to be there for them, always be there for them, my older kids 
have returned into my life now, which makes me happy. I give them 
love and support, encourage them to follow their own chosen paths in 
life and not to get bogged down by materialistic stuff, unless of course 
it’s the materialistic stuff that makes them happy”. 
 
Ronnie tried to settle in a home of bricks and mortar when he met his second 
wife but, again, he found life difficult living in a house. He shared; 
“I met my second wife and after a while, I moved in with her and her 
kid. We had two kiddies who I loved deeply. I hated being in the house; 
I felt so trapped and enclosed. I got another boat, which was my 
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sanctuary. She (second wife) didn’t know about it, she would never 
have understood my need to be free and outside”. 
 
Ronnie said he is in a happy relationship with his partner who lives on his boat 
with him. 
 
Reliving emotionally comforting and happy childhood memories (RQ3) 
Ronnie reports that it took a life changing motorbike accident to make him 
evaluate his life and he decided that he “wanted to be back on the rivers. So I 
could up anchor and move up or down the river, I felt at home and at peace 
again. You can’t see the stars when you live on a housing estate. I needed to 
be able to sit on the boat and watch the real world, I hated sitting in watching 
soaps night after night”.  
 
Security in ability to move on while staying close to his children (RQ4) 
Ronnie has lived in a boat since separating from his second wife. His children 
play a large role in his life. Ronnie moors his boat close to his children and his 
business. He has the security of a permanent mooring while having the 
freedom to up anchor and move up or down the river. Ronnie reports that his 
life is now balanced and he is happy and secure. He seems to have chosen a 
semi-nomadic lifestyle as a bargee (water Gypsy) because he lacks place 
attachment to land, although he has formed his place attachment to 
waterways, rivers, lakes and the sea. Ronnie seems to feel safe and happy 
surrounded by ever-moving water. Living on the water provides Ronnie with 
feelings of happiness and safety in his daily life, enabling him to explore and 
live in the wider world. Flowing water provides him with freedom, and safety 
from other people hurting him. The water acts as a safety barrier to protect 
him at times of sadness. Krause (2016:24) writes that rivers can be 
boundaries and barriers but more often, they are lifelines, transport arteries 
that link to far-away places when the river reaches the sea.  
 
Conclusion 
In summary, this chapter provided a presentation of the participants’ IPA 
analysed narratives. The main themes were identified and highlighted and 
discussed for each participant. The participants’ narratives have provided 
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detailed personal accounts about their childhood attachment relationships to 
people and place.  
 
All of the participants were asked the same guided conversation questions 
about their attachment relationships to both people and place in their 
childhood and even though they come from different Gypsy and Traveller 
groups the narratives raised many similar themes. These themes were the 
importance of family and the shared care model of child rearing, the strong 
feelings of attachment to the places on their travelling circuits and the belief 
that the land held their history and memories for them to retrieve when they 
next visit the place and issues connected to discrimination and prejudice. 
 
In the following chapter the participants’ narratives will be linked together and 
will be examined in relation to the research aims and the wider knowledge 
base. 
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Chapter Seven – Discussion - Dialogue between the Findings and 
Existing Literature 
 
Photograph 8. Unauthorised Romani Gypsy family camp (Hamilton-Perry, 
2014). 
 
Introduction -  
In this chapter of the thesis, the findings presented in the previous chapters 
will be examined in relation to the research aims and discussed within the 
wider knowledge base and relevant literature. The potential implications for 
Social Work practice and social policy will be discussed in the final chapter of 
this thesis. 
Before beginning this discussion, it is important to add a note that, although it 
has its critics and detractors, attachment to people is a fairly well-established 
theory and is underpinned with a large research base. However, as noted in 
the discussion about the conceptual framework in Chapter Three, attachment 
to place is a more disputed concept, as a ‘place’ is not seen as providing the 
same feelings of emotional safety and security as an attachment figure 
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(usually a main care provider). This is partly because a ‘place’ cannot 
reciprocate in the sense of communicating something back.  
 
There is a research literature on attachment to God or other deities but that is 
not the same as the idea of an attachment to place. However, when one 
considers the four components of an attachment relationship i.e. the offer of a 
i) safe haven and ii) a secure base plus iii) proximity-seeking and iv) 
separation-protest, it is argued in this thesis that a ‘place’ can fulfil each of 
these functions. It is accepted that a place cannot provide certain kinds of 
nurturing experiences, such as a cuddle when one is upset, as a person such 
as a parent or carer would, but places can offer comfort of a different kind and 
indeed did in the minds of those interviewed. For example, they often revisited 
these places, even if only by reliving their memories as it was reassuring (safe 
haven and proximity-seeking) and they didn’t like to be away from important 
places, even if it could only be recalled as a memory or from a photo 
(separation-protest). Drawing upon such memories also helped the 
participants of this study to feel more confident to be able get on with their 
lives (secure base). 
 
Addressing the Research aims                                                                           
To recap from Chapter One, the primary research question of this thesis is:  
How do adult family members from the Traveller Communities think and 
talk about attachment processes to people and place?                                 
In addition, the following four supplementary questions have also been 
considered:  
1. How do adult Travellers describe the effect that enforced mobility 
and constant eviction has had on their family relationships? 
2. How do adult Travellers describe the effect that the lack of mobility 
and loss of the traditional way of life has had on their family 
relationships? 
3. How does the Traveller culture and way of life affect child rearing 
practices and attachment behaviours?  
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4. Does the environment or place where families live affect how 
communities parent their children?  
 
As noted in Chapter Two, UK Social Policy has impacted on Gypsies and 
Travellers’ ability to travel freely around the UK. Despite attempts to 
assimilate Gypsies and Travellers into the majority settled communities, a 
large portion of these transient communities continue to retain and adapt their 
culturally traditional lifestyles. 
 
Analysis of findings 
The previous chapter presented the findings from the IPA of the guided 
conversation/semi-structured interviews. The main themes identified for each 
participant were discussed and linked to the four research questions, 
exploring the extent and nature of attachment to people and place for 
members of the Gypsy and Traveller communities.  
 
An examination of the findings in relation to existing research – 
dialogue between the findings and existing literature                                 
The recurring themes identified and the links between participants’ personal 
experiences and their feelings of attachment to people and place will be 
explored and presented below in connection to the literature reviewed. 
The key themes are identified in table 3.                             
Table 3 shows the participants that reported experiencing each key theme. A 
dash indicates those participants who did not comment on the main key 
themes. This does not mean that they have not experienced these feelings; it 
only shows that they did not talk about the theme in any detail whilst being 
asked the set of semi-structured interview questions.  
It appears that some of the key themes were interlinked and were 
experienced by the research participants in connection with several of the 
research questions. Each key theme will only be discussed in relation to the 
research question in which the highest number of participants spoke about the 
key theme. 
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Table 3: Recurring themes identified from the participants guided conversation 
Participants Molly Doris Lucy Mandy Arthur Jane Lee Pete Mary  Ron
nie 
RQ1           
Emotional 
trauma from 
forced evictions 
X X X X X X X X X X 
Family groups 
provide feelings 
of safety and 
security 
X X X X X X X X X X 
Discrimination 
and prejudice 
and feelings of 
rejection and of 
not belonging 
X X X X X X X X X X 
RQ2           
Loss of the old 
ways/ attempts 
to adapt into 
the settled 
community 
- X X X - X X X X - 
RQ3           
Attachment to 
multiple care 
providers 
X X - X - X - X X - 
Attachment to 
heritage and 
culture 
X X X X X - - X X - 
Attachment to 
place and 
memories 
X X X X X X X X X X 
Attachment to 
religion and the 
Church 
X X X X - - - X X - 
Attachment to 
the dead and 
their resting 
place 
X X X - X X X X X X 
RQ4           
Shared care of 
children and 
the elderly 
X X X X X X X X X X 
Attachment to 
Multiple care 
providers 
X X - X - X - X X - 
Attachment 
solely to 
parents 
- - X - X - X - - X 
Desire to settle 
without losing 
their culture for 
children’s 
education 
- X X X X X - X - - 
Discrimination 
and Prejudice 
and feelings of 
rejection and of 
not belonging 
X X X X X X X X X X 
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RQ1 - How do adult Travellers describe the effect that enforced mobility 
and constant evictions has had on their family relationships?  
Cemlyn & Clark (2005) note that not having somewhere to live undermines 
Gypsies’ and Travellers’ basic Human Rights. Lacking somewhere safe and 
secure to live undermines not only people’s Human Rights, it also undermines 
their other rights. The 1997 International Covenant on Economic, Social and 
Cultural Rights, the multilateral treaty adopted by the United Nations General 
Assembly to which Britain is a signatory, set out “the requirements of the state 
to abstain from, and protect against, the forced eviction of people from their 
homes and land” (Tyler 2013:129). This treaty specifies that evictions should 
not result in families being made homeless and requires the state to take 
appropriate measures to ensure that there is adequate alternative housing, 
resettlement or access to productive land (Tyler 2013).  
Section 175 (2) of the Housing Act 1996 provides that a person is homeless if 
he has accommodation but (a) he cannot secure entry to it, or (b) it consists of 
a moveable structure, vehicle or vessel designed or adapted for human 
habitation and there is no place where he is entitled or permitted both to place 
it and to reside in it. “This means that any Traveller who is on an unauthorised 
site is by definition homeless, now that ‘tolerated’ sites are no longer 
recognised” (Avebury, 2003). 
The ODPM Homelessness Code of Guidance (2006) for local authorities 
makes it clear that where a local authority has Gypsies and Travellers living in 
unauthorised encampments, it must consider whether a pitch in an authorised 
site is reasonably available, and if not, what other form of suitable 
accommodation is available.  
Homeless Gypsies and Travellers with children would be seen as being in 
priority need for housing. Local authorities, however, do not have temporary 
or permanent accommodation suitable for their cultural need for hard 
standing, and local authority sites are invariably full.  It is culturally 
inappropriate to expect Gypsies and Travellers to get rid of their trailers, their 
trucks and vans because many families will still be reliant on these for their 
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employment options and because of cultural aversion to bricks and mortar 
accommodation. 
The participants gave numerous examples of forced evictions and problems 
that they have faced securing alternative housing. The process of submitting a 
homelessness application is a complex process requiring forms to be 
completed either in person or online and identification such as birth certificate 
or passports, needs to be produced. Although this is not as widespread as it 
has been historically, many Gypsy and Traveller children are not registered at 
birth, either due to their parent’s lack of literacy or because they have been 
moved on before the mother has been able to register the birth. Applying for 
housing without identification, the completion of forms and dealing with letters 
can be a major problem for many, and one which often is forgotten or ignored 
because the task was too complex (Bennett & Hamilton-Perry 2010). 
For the participants of this study, their narrative of their life experiences 
suggests that they have very different feelings about planned moves and 
forced evictions. Planned moves were looked forward to with excitement as 
families prepared to attend family celebrations, horse fairs or to meet up with 
extended family members on family campsites. The families followed their 
own travelling circuits, which reconnected them to the places that were 
important and to which they felt an emotional attachment.  
This constant moving provided the family members from this study with 
feelings of safety and security. This suggests that participants attributed 
forced evictions to external, unstable and uncontrollable events, whereas 
conversely, planned moves were attributed to internal, stable and controllable 
events. Constant forced evictions often reinforced negative feelings of fear 
and failure to provide a secure base for their children and families. This may 
impact how individuals approach new situations. In contrast, planned moves 
reinforce positive feelings of pride, being in control and of providing for their 
families, leading to increased self-esteem and self worth (Maclean & Harrison 
2015). 
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For Travellers such as Pete, interesting variations on the meaning of 
attachment emerged. It was noticeable, for example, that for him, 'movement' 
created some of the conditions for stability and 'felt security'. The addition of 
the word 'felt' is pivotal here: it is Pete’s nuanced memories of connection to 
'people and place' that form his lived experience of attachment. And, as with 
many Travellers, this is an unconventional, untypical and, from the house-
dweller's perspective at any rate, 'unexpected' way of experiencing security 
but, for Pete, 'constant movement' was how he was able to feel safe as a 
child.  
Ronnie’s narrative also highlighted that for him, having a secure mooring 
while being able to ‘up anchor’ and move up or down river also provided him 
with feelings of emotional safety, containment and a sense of balance in his 
life. Ronnie linked living in homes of bricks and mortar with relationship 
upheaval, loss and emotional insecurity. For Ronnie and for many other 
Gypsies and Travellers, therefore, being settled is, in effect, unsettling, 
resulting in increased feelings of emotional insecurity and loss of their secure 
base. 
Emotional Trauma from forced evictions                                                 
Constant forced evictions can lead to dangerous living conditions due to the 
health risks associated with unauthorised sites and the lack of basic service 
(Cemlyn & Clark 2005). Living on unauthorised sites make families vulnerable 
to racist harassment and vigilante attacks. Repeated evictions can be 
traumatic due to the nature of the intimidating and sometimes violent 
treatment by bailiffs. Eviction cycles are emotionally personally damaging for 
Gypsy and Traveller families as they can destroy their feelings of safety and 
security often resulting in feelings of emotional trauma and grief. Cemlyn et al 
(2009:v) argue that “there is an unquantified but substantial negative 
psychological impact on children who experience repeated brutal evictions, 
family tensions associated with insecure lifestyles and an unending stream of 
overt and extreme hostility from the wider population”.  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Repeated evictions are also financially costly for Local Authorities and the 
police (Hyman, 1989: Kenrick & Clark, 1999; Morris & Clements, 1999; Morris 
& Clements 2002; CRE,2006e).  
All participants reported that they had experienced some emotional distress 
and trauma during evictions. Their narratives highlighted that being evicted 
was personally damaging as it impoverished them in several ways, leading to 
marginalisation, loss of access to services such as health care and education, 
joblessness, homelessness and landlessness. Being homeless and landless 
increases the risks of trauma, relationship break downs, health risks and 
morbidity. As noted in Chapter Two Gypsies and Travellers already 
experience difficulties accessing services, being forcefully evicted increases 
these difficulties (Cemlyn, 2008; Morris & Clements 2002; Tyler 2013). 
Government social polices require families to be socioeconomically 
independent. However, being forcefully evicted from a piece of land which 
they have legally bought can often impact on a family’s ability to remain 
employment either self-employed or as an employee. Duschinsky et al (2014) 
note that the lack of socioeconomic resources can have an impact on 
children’s attachment relationships. Being forcefully evicted must leave some 
Gypsy Traveller parents feeling helpless (Solomon & George 1999). A parent 
or care provider experiencing socioeconomic deprivation and feelings of 
helplessness may find it harder to regulate their emotions and lack the 
capacity to provide emotional warmth. Also, the lack of resources may 
increase the possibility of conflict, distress and chaos in the home 
(Duschinsky et al, 2014). 
This appears to have been the case for Jane, as her narrative indicates that 
her parents became fearful and at times hostile towards her and her siblings 
during forced evictions. For Jane and her siblings, forced evictions must have 
been distressing, however, Jane’s narrative suggests that while she was 
frightened of the situation, she was also frightened of her parents. When the 
world around her was frightening and uncertain, Jane did not feel that she 
could turn to her parents for emotional security so at these times she sought 
emotional comfort from her older brother (Main & Hesse 1990; Shemmings & 
  204 
Shemmings 2014). Jane’s parents appear to have been constantly fearful of 
being evicted, of prejudice and of discrimination. Her narrative indicates that 
she and her siblings looked after each other because their parent’s care was 
unpredictable and did not make them feel safe.  
Cultural Trauma 
Alexander el al (2004) suggest that cultural trauma occurs when members of 
a collective community feel they have been subjected to a horrendous event 
that leaves indelible marks upon their group consciousness, marking their 
memories forever and changing their future identity in fundamental and 
irrevocable ways.  
 
The concept of cultural trauma has been drawn upon by anthropologists and 
educationalists to describe the experiences of families and individuals from 
First Nation/ Indigenous communities, who have throughout history been 
forced to give up their traditional way of life, to make room for the growing 
dominant society (Smith & Greenfields, 2013).  
The findings suggest that forced evictions have a negative effect on children 
and their families. Participants’ narratives suggested that during evictions, 
many of the children’s parents struggle with their own feelings of anxiety, 
anger and fear. Some of the participants noted that their parents were unable 
to emotionally contain themselves during evictions, resulting in them not being 
able to provide their children with the emotional containment, security and 
feelings of safety that they needed. Cemlyn et al (2009:iv) argue that “existing 
evidence,……highlights high rates of anxiety, depression and at times self-
destructive behaviour (for example, suicide and/ or substance abuse)”. These 
are responses to the 'cultural trauma' that results from Britain’s failure to find a 
sustainable solution to the lack of suitable, secure, culturally appropriate 
accommodation.  
Rose (2006) recent study in Ireland indicated that the suicide rate of Irish 
Traveller men is 3-5 times higher than the wider population. Suicide appears 
to be a predominantly male issue. Rose (2006) suggests that the male 
Traveller suicide rates are over nine times higher than female Travellers’ 
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suicide rates.  The highest at-risk group is reported to be the 25- 29-year olds. 
Rose (2006) indicates that the increasing levels of male Traveller suicide may 
be connected to the loss of cultural traditions and stopping sites (attachment 
places), together with main stream society’s public opinion of Travellers as 
being inferior and a threat to the settled lifestyle and values. Discrimination, 
prejudice and the constant rejection by the settled communities, and the ever-
increasing legal restrictions and the resulting economic challenges, poverty, 
marginalisation, lack of employment and boredom also negatively impact on 
Gypsies’ and Travellers’ emotional wellbeing.  
 
Raleigh (2017) highlights that Gypsy and Traveller teenagers in Ireland can’t 
participate in normal teenage activities such as going to the local disco 
because they are refused entry at the door, simply because they are 
members of the travelling communities. Young Gypsies and Travellers are 
often not welcome in pubs and clubs, which leaves them feeling very isolated 
and impacts on their self-esteem and self worth. 
 
It is suggested that the same concerning phenomenon is happening amongst 
all of the Gypsy and Traveller communities within the UK. Raleigh (2017), 
however, reports that mental health issues are more severe in the Irish 
Traveller communities and suggests that the suicide rate is higher than the All 
Ireland Traveller Health Study Team (AITHS Team), (2010) estimation, with 
levels six times higher than in the general population and seven times higher 
among young Traveller men. The lack of support, coupled with discrimination 
and racism, were documented as being the main reasons for the high rate. 
However it is also possible that Gypsy and Traveller men do not actively seek 
support with their mental health difficulties as many males feel that it is not the 
done thing to talk about their emotions, as it is often believed that only the 
women suffer with their nerves (Bennett & Hamilton-Perry, 2010; Pavee Point, 
2015). 
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Nolte et al’s (2011) study looks at the family factors involved in the 
development of anxiety disorders. Their findings highlight ‘the interplay 
between stress, anxiety and the activation of the attachment system’. They 
argue that ‘this inter play directly affects the development of social-cognitive 
and mentalising capacities that are acquired in the interpersonal context of 
early attachment relationships’ (Nolte et al, 2011). The child’s early 
attachment relationship experiences are deemed as the key organiser of the 
complex interplay between environmental, genetic and epigenetic 
contributions of the development of anxiety disorders. Therefore, if a child’s 
parents are experiencing high levels of stress and are unable to be 
emotionally available for their child, their mentalising ability to understand the 
child’s emotional state will also be limited resulting in the frightened child’s 
fear not being safely contained by their parents, leaving the child being unable 
to regulate the negative emotional effect that the fear has produced. At times 
of forced evictions, the children could develop hyperactivation strategies that 
have the subsequent effect on the neural pathways within the brain leading to 
a ‘multifactorial etiology from the dysfunctional co-regulation of the fear and 
stress states’ (Nolte et al 2011). This could negatively impact on the child’s 
long-term social, emotional and developmental well-being. However, the 
shared care method of child rearing found in many Gypsy and Traveller 
communities, enables the children to form attachment relationships with more 
than one care provider. This provides them with some emotional containment 
and protection from experiencing emotional dysregulation and long-term 
emotional issues due to their parent’s lack of emotional availability during 
forced evictions. The children will still experience their own feelings of fear 
and distress simply because of the nature of evictions but have the safety of 
their wider family and care providers to help them manage their fear. Nolte et 
al (2011) argue that early adversity and stressful events play a huge role in 
childhood anxiety and depression (Carlson & Sroufe, 1995; Heinrichs et al, 
2003; Nolte et al, 2011; Powers et al, 2006) 
 
For many Gypsies and Travellers, feeling forced to settle has resulted in them 
experiencing a form of cultural trauma. Smith and Greenfields (2013) note a 
number of components including traumatic change, such as forced evictions 
  207 
that are sudden, rapid and beyond a group’s control, which can be defined as 
a culturally traumatic event. The perception of what makes an event 
traumatising is relative, dependent on the individual and cultural formation of 
the event in relation to the socio-cultural context of a shared collectively.  
The mass eviction from Dale Farm in 2011 can be deemed not only as 
personally traumatic for the families, it can also be seen as a culturally 
traumatic event. The mass eviction of the individuals and families, whose 
planning applications had been rejected after years of lengthy legal appeals, 
has changed the future identity of Irish Travellers and their wider families in 
the UK. Many of the displaced families moved onto their extended family’s 
sites around the country, resulting in increased tensions between the settled 
communities and the residents of the affected sites. In some areas long-
standing tenants were forced or felt that they were forced to vacate their 
pitches when their peaceful sites were invaded by large groups of angry Irish 
Travellers. This in turn perpetuated the cultural trauma onto other uninvolved 
groups (CEN News, 2003, 2004, 2005a, 2005b, 2006, 2006a, 2006b, 2006c).  
 
The Travellers of Dale Farm had not breached any criminal Laws; the 
planning dispute and eviction was a civil matter. Constant and Co Ltd, a 
notorious, private bailiff company, were charged, “to carry out the biggest 
forced eviction of British Citizens from their own land and homes in living 
memory” (Tyler, 2013:125). 
 
Many families lost their homes as well as their access to the land that they 
legally owned and on which they had invested a considerable amount of 
income, time and labour, turning the unused polluted brown belt land into 
homes for their children. It has been reported by many writers that the 
evictees were extremely traumatised seeing their homes and land taken from 
them and in many cases destroyed. The families’ land has been flattened, the 
hard standing has been broken up and large mounds of earth have been used 
to block their access. Their former pitches remain unused and have become 
overgrown, while the families have no other option but to live roadside.  
 
This may have long term effects on their physical and mental health, their 
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trust in society and their willingness to abide by the majority’s rules and 
regulations (Cernea, 2000; Quarmby, 2013; Taylor, 2008; Tyler, 2013).  
 
Evicting most of the families from the illegal Dale Farm site has caused an 
increase in social problems. The families are now moving around the area 
from one unauthorised site to another. Many of the men have lost their jobs. 
Their children are no longer in school and no longer have their secure base 
from which to develop and grow. Before the eviction many of the Gypsies and 
Travellers were beginning to integrate with the settled community.    
 
Quarmby’s (2013) account of the stress that the women of Dale Farm were 
under at the time of the eviction suggests that any pregnant mothers who 
were at Dale Farm at the time of the eviction would have experienced high 
levels of stress, trauma and bereavement. Losing their home and security 
while pregnant and being forced into homelessness may have resulted in high 
levels of stress and trauma.  
 
Saxbe & Morris (2018) highlight that exposure to high levels of the stress 
hormone cortisol can affect the development of a growing foetus. Babies tend 
to be born smaller, with smaller head circumferences indicating poorer brain 
growth. Chronic stress can alter the way that the brain develops. Babies 
exposed to stress in utero are often fussier, poor sleepers and have more 
challenging temperaments. As these babies grow, they can have problems 
with self-regulation and are more frequently diagnosed with ADHD. 
The mother’s traumatised emotions will have had a physical effect on their 
babies through the foetal environment and will have a relational effect on 
them through their early interactions with their traumatised, bereaved 
mothers.  
The traumatised Gypsy and Traveller mothers would have possibly 
experienced severe emotional distress including heightened anxiety, 
hypervigilance to danger, depression and periods of dissociative withdrawal 
as a result of the loss of the home and security. They would have experienced 
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significant levels of post traumatic stress like symptoms, possibly resulting in 
them being unable to be emotionally available for their child, leading to the 
child being unable to form a secure attachment with its mother (Maskese, 
2011). 
The children who were directly exposed to the traumatic events of the forced 
evictions, the loss and for some the destruction of their homes may also have 
resulted in the children developing post-traumatic stress-like symptoms. This 
may cause older siblings to become detached from their younger siblings, 
also making them less available as attachment figures. This could leave the 
young children in a very frightening world, where no one around them is able 
to be emotionally available for them. 
The possible division of family groups as they attempted to find suitable 
stopping places large enough for the family group may have made the world 
feel like a very unsafe, and lonely place. The withdrawal of an infant’s main 
attachment figures, either physically or emotionally, is likely to have long-term 
implications for the children’s emotional well being.  
For Mary the stress of being evicted from her Dale Farm site may have been 
a contributing factor to her losing the twins that she was carrying. As we have 
seen from her narrative the stress and the post-traumatic stress that Mary felt 
overwhelmed her, resulting in her taking her own life. Mary’s surviving 
children lost their home, both of their parents, and their main attachment 
figure. They remain in their aunt’s care, living in laybys on the side of busy 
roads and car parks, their former safe base and home is now overgrown and 
covered in rubbish. 
Purser (2016) notes that individuals find it hard to emigrate to another country, 
even when the move has been planned and is wanted. Being forced to 
emigrate causes a person to experience loss and ruptured attachment 
relationships to people and their attachment places. This leads to feelings of 
emotional trauma, fear, desperation and alienation from their own culture, 
while being assimilated into the new culture which views them with 
resentment, antagonism and even hatred. For Purser (2016) this leads to 
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“Today” (becoming) broken from the past and the future does not make sense 
any more. Yesterday is lost and tomorrow is bleak”. 
 
Family groups provide feelings of safety and security                                
On top of losing their place of attachment many Gypsy and Traveller families 
are forced to split up during and after an eviction, due to them being unable to 
find a camping place that is large enough for the whole of the family group. 
Research suggests that the ensuing reduction in support networks can create 
safety problems that adversely affect health and emotional well-being 
(Bennett & Hamilton-Perry, 2010; Hogg et al, 2015). Many of the participants 
reported that they only felt safer when they were living in large family groups, 
as there was ‘safety in numbers.  
This ‘felt need’ to live in large family groups often makes individuals from the 
settled communities feel threatened when a large family group of Gypsies and 
Travellers move into their town or village. Green and White (2007) noted that 
in areas where people feel a strong sense of attachment to place and their 
local community the us versus them (Green & White, 2007) mentality can be 
strong, sometimes leading to feelings of mistrust and fear of any Gypsies and 
Traveller groups that attempt to stop in the area. The Gypsies and Travellers 
are seen as “outsiders” who are then deemed to be responsible for all the 
crime and trouble in the area while they are camped in or near their 
communities. This ‘us versus them’ feeling in an area often leads to 
individuals behaving towards the Gypsies and Travellers in a discriminative 
manner. This discrimination increases Gypsies’ and Travellers’ families ‘felt 
need’ to live in large family groups, for theirs and their children’s safety. 
The theme of safety in numbers has recurred in Lucy, Doris and Mandy’s 
accounts of their lived experience of not being wanted within the settled 
communities. This rejection and, at times, overt harassment by the majority of 
settled communities pushes the Gypsy and Traveller families closer together, 
and further onto the extremities of mainstream society. The resulting 
marginalisation can force Gypsy and Traveller families to remain in their large 
family groups where they work together as a community to ensure their 
children’s safety and survival. The families’ relationships seem to be stronger 
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in families that have experienced multiple evictions, prejudice and 
discrimination.  
 
For Molly, she sees her family group as her tribe with her extended family as 
her clan. As noted in Chapter Six, this suggests that Molly and her family view 
themselves as culturally separate from mainstream society. Molly’s family do 
not see themselves as integrated into the culture of the settled communities 
and many appear to have no desire to want to fully integrate within the culture 
of the settled communities. Feelings of cultural independence were noticeable 
in most of the participants’ narratives to some level, although Molly’s feelings 
of wanting to remain separate from mainstream society were by far the 
strongest.  
 
As discussed in Chapter Four, Belton (2005) argues that some people choose 
to be socially excluded from mainstream society by isolating themselves in 
family groups and not trying to integrate into mainstream society. This can be 
seen by some Gypsies and Travellers as a way to protect their family from 
prejudice and discrimination. 
  
Most of the participants noted that in their communities, there is a lot of fear 
and mistrust towards individuals from the settled communities. Years of 
government policy designed to assimilate Gypsies and Travellers into 
mainstream society, have arguably not eased relations between Gypsy and 
Traveller groups and the settled communities. Governmental attempts to 
remove their ethnic minority status have led to an increased general feeling of 
mistrust and fear amongst many Gypsies and Travellers. When this is added 
to the incidents of overt discrimination, many Gypsies and Travellers turn their 
backs on Gorgio society and rely on living in large family groups for safety. 
 
Discrimination and prejudice and feelings of rejection and of not 
belonging 
The prejudice, discrimination and persecution that Gypsy and Traveller 
communities have experienced throughout Europe since the first Gypsies 
came into Europe as immigrants from Asia around 1000AD has been 
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discussed in Chapter Four. Fortunately, today, Gypsies and Travellers are no 
longer killed purely for being Gypsy Travellers. Unfortunately prejudice and 
discrimination, however, continue to be faced by these semi-nomadic 
communities. 
 
Racism towards most ethnic minority groups is no longer seen either as 
publicly or socially acceptable and is more hidden and less frequently 
expressed openly. This does not mean that they and other ethnic groups do 
not experience discrimination and prejudice at times, however, it is no longer 
seen as acceptable to discriminate against people due to their colour, their 
religion or their sexuality.  
Discrimination and intolerance however continue to appear as the main 
barriers to social integration and inclusion. Dahlgreen (2015) highlighted that 
research has indicated that Roma Gypsies and Muslims are the least 
tolerated minorities in Europe. Figure 8, below presents the findings of 
YouGov research that was undertaken across seven northern European 
countries looking at the levels of intolerance felt towards minority groups. 
Roma Gypsies were the group who were the least tolerated in all seven 
countries. Muslims experienced the next highest levels of intolerance. 
Denmark appeared to be the least tolerant of all the seven countries and the 
research highlighted an extremely high level of negative thoughts about Roma 
Gypsies and Travellers. After Denmark the UK appears to have the next 
highest level of intolerance towards Gypsies and Travellers.   
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Figure 7: Intolerance in Northern Europe 
 
Dahlgreen (2015). 
While this research highlights that prejudice and discrimination towards 
Gypsies and Travellers are still widely reported, this study only looked at 5 
categories of minority groups when there are many more groups that were not 
included. The results could be deemed as being simplified and misleading, 
however the participants’ narratives concur with YouGov UK’s finding. 
(Dahlgreen, 2015). 
Discrimination and racism towards Gypsies and Travellers are still common 
and seems to be seen as justified and are frequently overt. Overt prejudice 
and discriminatory behaviour is against the Race Relations Act 1965, 
incorporated in the Equality Act 2000, however, many minority ethnic groups 
still face considerable inequalities in some areas of their daily life (The 
Equality and Human Rights Commission, 2016). 
In 2016, University of Reading’s Agricultural Society’s ‘ethnic minorities” night 
sparked a media storm due to a group of unruly students being ‘encouraged 
to dress as Pikeys’. The students were reported to have also been 
encouraged to behave like Pikeys, which resulted in them starting a riot in a 
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residential area, setting off fire extinguishers and chucking them around, 
setting off fireworks and stealing wheelie bins, traffic cones, metal railings and 
glasses from the bars. The university launched an investigation into the 
incident and published the statement using the language of the Equality Act 
2000. “The university stands for mutual respect and the use of derogatory 
language directed towards any individuals or groups with protected 
characteristics will not be tolerated, and appropriate action will be taken by the 
university” (Hyde, 2016; The Equality Act 2000). 
 
Negative media attention, overtly racist statements from local and national 
politicians add to the ignorance nurturing and legitimising the prejudice and 
discrimination of many members of the settled population, while those in 
authority frequently fail to challenge the institutional racism (Cemlyn et al, 
2009; Bennett & Hamilton-Perry, 2010).  
“While Gypsies and Travellers have experienced such hostility for 
centuries, what is remarkable and shameful, is that this continues in 
the present day, despite a wealth of legislation to promote equality and 
human rights and protect against discrimination” (Cemlyn et al, 2009: 
v). 
This can lead to social exclusion and in some cases, the eventual retaliation 
from the Gypsies and Travellers who can then either behave in an anti social 
way because they feel anger and frustration towards the settled population or 
some may try to exploit flaws in the planning system, which leads to further 
public unrest. Either way, the cycle of discrimination is perpetuated (Bennett & 
Hamilton-Perry 2010).  
The Traveller Movement (2015) reports that while Gypsy and Traveller culture 
has always been able to adapt to survive and continues today, the rapid 
economic changes of the past decade such as the recession and the gradual 
dismantling of the grey economy, has driven many Gypsy and Traveller 
families into hard times. The criminalisation of ‘travelling’ and the shortage of 
authorised sites both private and council have compounded many families’ 
difficulties.  
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The Irish Travellers seem to face discrimination from not only the settled 
community, but also from other travelling groups. Doris reported “you have to 
be careful of the Irish tinkers, they’d take your pitch and steal the clothes off 
your back while you are still wearing them, if you don’t watch them”. This is a 
sentiment that has been shared by some of the other participants. Lee voiced 
quite strong opinions about his negative views about Irish Travellers. 
 
All of the participants reported that they have experienced some level of 
discrimination and prejudice from members of the majority settled 
communities. Most of the participants shared that when people know their 
ethnic minority status, some services have not been welcoming or have even 
refused to provide them with the service. Gypsies and Travellers are often 
harassed or dismissed from employment when their minority ethnic status 
becomes known (Bennett & Hamilton-Perry, 2010). In Jane’s case, an 
employment offer has been withdrawn due to her being seen as a Gypsy girl.  
 
Lucy’s narrative of her experiences of trying to settle in a home of bricks and 
mortar suggests that the local residents were unhappy when she and her 
family moved into their social housing property. From day one, Lucy and her 
children faced overt prejudice, discrimination, abuse and violent harassment. 
Lucy’s narrative indicates that she expected to be treated in a discriminately 
manner by the settled community. She lacked confidence and trust, when 
dealing with members of the settled community, which may have made her 
appear confrontational and defensive. Her feelings of shock and fear about 
the extent of the racist abuse that she and her children experienced forced 
her to give up her home and return to living in a trailer roadside.  
 
For Mandy, being verbally abused almost daily and having to try and protect 
her eleven children from people who, from Mandy’s perspective, seem to gain 
some pleasure from calling her and her children names like “pikey scum” was 
emotionally and physically draining. Mandy reports that she worries constantly 
for her children’s emotional safety as her younger ones can get very 
distressed by the constant abuse. Mandy did not find that the abuse was any 
less when she has lived in homes of bricks and mortar; in fact, Mandy 
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believes that it was at times, far worse. 
 
This prejudice and discrimination could be partly due to the unconscious 
feelings that people hold towards other people, groups or cultures. Children 
often model their behaviours on their parents and those in close proximity to 
them. The social values, behaviours, attitudes and beliefs of the family in 
which children grow up become normalised in their unconscious. Therefore, if 
children grow up in families holding negative feelings towards Gypsies and 
Travellers, it is likely that the children will grow up holding the same beliefs 
(Maclean & Harrison 2008). 
 
Social imagery also plays a part during a child’s socialisation process, through 
the media and the language used. The portrayal of people, who are often 
devalued by society, also influences individuals’ values and beliefs (Maclean 
& Harrison 2008:64). Social imagery is related to the processes of 
stereotyping and labelling. When individuals are valued, they tend to have 
positive experiences and high expectations are placed on them by society, 
which they strive to fulfil. When the majority of society devalues individuals, 
such as members of the Gypsy and Traveller communities, they will have 
fewer demands placed on them. Expectations will be low and stereotyped. 
This results in Gypsies and Travellers lacking the motivation to engage with 
the wider communities. This in turn, can lead to them being denied 
opportunities because they are not expected to benefit from them, while the 
wider community often feels disadvantaged by having to provide them with 
the same opportunities as they have. This can be seen when local 
Governments attempt to address the need for permanent and transit sites 
(Maclean & Harrison 2008). Devalued, marginalised Gypsy and Traveller 
groups often face segregation. They can find it difficult to integrate and 
socially participate in the wider Gorgio community (Maclean & Harrison 2008). 
 
RQ2 - How do adult Travellers describe the effect that the lack of 
mobility and loss of the traditional way of life has on their family 
relationships?                                                                                                   
We have seen in the narratives of those interviewed that their ideas about 
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being 'settled' is arguably a loaded term, which involved alternative ways of 
experiencing security that problematise pre-conceived notions of attachment 
or our received wisdom about forms of human connectedness. Thus, the life 
of Gypsies and Travellers 'unsettles' house-dwellers' privileged, embodied 
and taken-for-granted conceptions of attachment.  
Loss of the old ways/ attempts to adapt into the settled community – 
isolation for the individual who decides to settle. 
Parry et al (2007) note that Nomadism used to be seen as central to Gypsy 
and Traveller identity and the inability to maintain a travelling lifestyle is 
generally mourned by Gypsies and Travellers who have felt that they have 
had to settle either in homes of bricks and mortar or on sites. Freedom, choice 
and socialising were seen as important elements of the Gypsy and Traveller 
lifestyle. Being forced to settle for whatever reason produced a sense of loss 
of freedom and has been connected to issues with emotional poor well-being 
and physical health (Bennett & Hamilton-Perry, 2010; Parry et al, 2007).  
 
For many of the participants, the loss of the old ways induces feelings of 
sadness, uncertainty, fear and insecurity. Their family’s shared cultural history 
and living and travelling in family groups provided them with feelings of 
emotional safety and security which, in turn, resulted in feelings of belonging 
to their community. Many found being unable to continue living in their tight 
family groups left them feeling vulnerable, emotionally distressed and isolated.  
Settled accommodation – bricks and mortar housing ‘versus’ sites 
The lack of secure, culturally suitable accommodation underpins many of the 
inequalities that Gypsy and Traveller communities experience. Planning policy 
has over the past 20 years shifted away from public local authority owned 
sites, which local housing authorities administer, to self-provision by families 
and community groups themselves. Disputes between the Gypsies and 
Travellers and the settled communities arise when Gypsies and Travellers 
apply for planning permission to develop a site on land that they have 
purchased privately. The opposition from local residents frequently leads to 
local authorities turning down planning applications, although a few are 
successful on appeal. The Government has allocated substantial sums to 
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local housing authorities to develop new sites or refurbish old ones. The 
extent to which local authorities and registered social landlords have 
accessed these grants, has varied considerably across the country and 
appears to be dependent upon political will and changing local circumstances 
(Celmyn et al, 2009). 
There are mixed views regarding the preference for houses or living on a site 
as an alternative to travelling. Many Gypsy and Traveller families have moved 
into housing when they have been faced with no other alternative, either due 
to lack of legal sites vacancies, health issues or the desire for their children to 
gain an education.  
 
The transition into bricks and mortar housing has, for many, proved difficult, 
with a high number of tenancies breaking down. Gypsies and Travellers’ 
collective identity, emotional dependency and group solidarity, can increase 
the difficulties experienced when a Traveller family decides to settle into 
housing (Smith & Greenfields, 2013). Family members will try to influence 
others not to leave the community, which also increases feelings of anxiety 
connected to moving into homes of bricks and mortar (Bennett & Hamilton-
Perry, 2010). 
The ‘culture shock’ that many families have experienced seems partly due to 
losing all the familiar signs and symbols of social intercourse of living amongst 
a close-knit community which spends most of the social day living and 
working outside. Instead, they have to live in social isolation, living within four 
walls, with unknown neighbours, who are sometimes hostile. Many families 
cannot cope with living in a “house” and the lack of freedom this afforded to 
the children. The loss of perceptual reinforcements from their own culture and 
exposure to new stimuli can also be disorientating as it disrupts the familiar 
cultural patterns (Greenfields, 2006; Smith & Greenfields 2013; Parry et al, 
2007).  
Loss of contact with their close-knit family, together with experiences of 
racism and discrimination, can lead to failure of many Traveller housing 
placements. Many Gypsies and Travellers report deteriorating mental ill health 
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due to feelings of claustrophobia and enclosure, which upsets their “nerves”. 
Spiralling debts due to difficulties adjusting to the economic and bureaucratic 
responsibilities that are part of living in a house, also cause many Gypsy and 
Traveller families concern (Bennett & Hamilton-Perry, 2010).  
 
Lucy didn’t struggle to settle because of any difficulties that she had in 
adapting to living in a house. Lucy’s attempt at settling in a home of bricks and 
mortar resulted in her and her children experiencing extreme physical and 
verbal racial abuse. She remained in her home for as long as she could as 
her children had settled and were starting to develop emotional connections to 
their home and school. Lucy’s children’s attachments were fragmented and 
broken when the family were forced to flee their home due to the high level of 
prejudice and discrimination. 
 
While for some settling into housing is difficult, it is noted that many Gypsies 
and Travellers acknowledge that housing can be associated with greater 
comfort, hot running water and access to services (Greenfields and Smith, 
2007). This seems to have been the case for Pete who struggled when his 
parents moved into a home of bricks and mortar. He remembers feeling 
isolated, trapped and claustrophobic. For Pete, he missed the predictability of 
the old transient way of life. The planned movement of his family had provided 
him with feelings of stability and security throughout his childhood. Pete was 
unable to settle happily in housing and secured a pitch on a local authority 
owned Traveller site. Settling on the Traveller’s site for Pete was a good 
compromise as it gave his family the best of the Traveller lifestyle and yet 
enabled them to interact more easily with the settled communities. 
Doris shared that she and her family moved onto a local authority site 
because she feels that the old ways have nearly died out, “the settled folk 
have made sure of that”. While she said that she feels lucky to have a 
permanent site where her family can all live close by, she also feels trapped 
and frustrated and longs for the freedom of the old days. 
For Doris, the lack of legal sites means that she cannot leave her pitch for 
more than a few weeks, due to the fear that someone else will move onto it 
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while she is away. Doris is saddened that there are so few sites as she 
believes that living on the road is no longer an option for most families. 
There is such a shortage of pitches available that Gypsies and Travellers are 
known on occasion to move onto another family’s pitch if the family is deemed 
to be travelling. This was the case at the Smithy Fen Gypsy site in a rural 
village in Cambridgeshire in 2004. The site had been the home for dozens of 
English Gypsy families for many years that had peacefully coexisted with the 
settled community. Traveller families from Ireland started arriving in 2003 and 
the growing numbers of Irish Travellers forced many of the long-standing 
English Romani families off their pitches. The Irish Travellers were reported to 
have started using farmland next to the site without the permission of the 
owners, causing damage and laying hard standing. Relationships between the 
villagers and the residents from the now Irish Traveller site became 
increasingly difficult and totally broke down when the village postman was 
murdered in the local pub frequented by the Travellers. The villagers blamed 
the Irish Travellers and stepped up their battle to remove the illegal pitches 
(CEN News 2003; CEN News 2004; CEN News 2005a & b; CEN News 
2006a, b & c). 
For Lee, the Irish Travellers moving on to Smithy Fen and forcing the English 
Romani out and (as he saw it) causing problems in the village, angered him 
and his comments suggested that Gypsies and Travellers are not a 
homogeneous group and gave the indication that the various Gypsy and 
Traveller groups may hold negative feelings of prejudice and discrimination 
towards other groups.  
Lee shared; 
“Everyone hates the Irish tinkers, and the Irish hate everyone else, 
even their own. Romani won’t pull onto a site if there are Irish on in, 
many will leave their home site if Irish pull on, like what happened at 
Smithy Fen. There’s a war going on there. The young ones are the 
worst, they have no respect for anything and even steal from their own; 
nothing’s safe when tinkers are about. New Travellers are disliked by 
some Romani family’s cos they don’t drink and most New Travellers 
do. Tinkers are viewed by all as the wrong sort of Travellers. Some are 
ok, but not many”. 
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RQ3 - How does the Traveller culture and way of life – affect child 
rearing practices and attachment behaviours?                                          
As highlighted in the previous chapters, Gypsies and Travellers historically 
travelled in large family groups made up of grandparents, parents, aunts and 
uncles and their children. The males of the family stayed with their family 
when they married, and their wives and children joined their husband’s family 
group. Conversely, when a female in the family got married, she would go and 
stay with her new husband’s family. This reinforced family connections and 
ensured the bond between the two families. 
Family groups are normally tightly-knit social groups with a strong sense of 
family identity and mutual self-help (Niner, 2003). These family groups work 
together to care for the children, the elderly and the sick. Greenfields (2006) 
suggests that certain aspects of Gypsy and Traveller lifestyles are a logical 
response to them being or previously being culturally a nomadic population, 
while other aspects of Gypsy and Traveller lifestyles, together with their belief 
systems, are probably social-cultural behaviours. Therefore, the shared 
cultural and behavioural expectations strengthen and secure the emotional 
bonds of the family to the group and to group members.  
 
The cultural and moral expectations of individuals’ behaviour within each 
family group act as an internal social control mechanism, which is accepted 
by all members of the family group. Disputes are normally settled within the 
family, minimising social disruptions within the group. When possible, disputes 
with other families are sorted out amongst themselves. If disputes cannot be 
settled, families tend to avoid places and situations in order to avoid the 
potential for social distress or the embarrassment of being in the same place 
as the family or individual that they have the dispute with (Greenfields 2008).  
Molly reports that it is getting harder to avoid families with which they have a 
dispute. Molly notes that Gypsy and Traveller communities historically 
avoided territorial problems by families sticking to their own travelling routes, 
ensuring that their paths only crossed at large events such as horse fairs, 
where it was easy for them to tolerate each other. For Molly, the lack of 
campsites disrupted the Gypsy and Traveller community’s natural hierarchy 
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and order, leading to more family feuds and fall-outs, as there are so few 
places where they are allowed to stop in recent years. This has resulted in 
both ‘highborn’ and ‘lowborn’ families competing for the limited campsites 
available.   
Doris’s narrative highlighted how important her family was to her when she 
was growing up. For Doris, families worked together to ensure their survival. 
This is a theme, which featured in most of the participant’s narratives. As soon 
as children were old enough, they were given tasks, which helped to support 
the smooth functioning of the family and deepened the family’s deep bonds 
and interdependence on each other. Doris noted that when she was growing 
up, girls were “brought up to enjoy cleaning, to be proud of our homes and our 
men folk”.  It needs to be noted that all of the participants’ homes were very 
clean and tidy. 
 
Attachment to multiple care providers                                                         
According to Bowlby (1969) and Ainsworth (1973), Attachment Theory 
provides an explanation of how the parent-child relationship emerges and 
influences subsequent development. Bowlby (1958) proposed that attachment 
is adaptive as it enhances the infant’s chance of survival. In this way, it can be 
understood within an evolutionary context where the caregiver provides safety 
and security to the infant. Responsive relationships are biologically essential 
and required for healthy development. The absence of a responsive 
relationship presents the child with a serious threat to its emotional well being 
particularly during its earliest years (National Scientific Council for the 
developing child 2012). Therefore, human attachment is fundamentally 
important to the developing child. 
 
While Bowlby (1958) was focused on the importance of the mother child 
relationship, research has suggested that infants can form multiple 
attachment relationships to sensitive non-parental care providers if these 
relationships are responsive and meet the infant’s needs.  
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Gypsy and Traveller children are primarily the responsibility of their parents, 
grandparents, and immediate relatives. The wider community is also involved 
in caring for the children, watching out for them and their well-being. Family 
groups take a cooperative responsibility for raising children, ensuring that the 
children are educated in the appropriate cultural practices, as well as 
developing a clear sense of their ethnic and social identity (Greenfields 2008).  
Children in Western settled societies often spend large proportions of their 
waking hours in the care of nurseries, child minders and nannies. Many form 
attachment relationships with their alternative carers and can experience 
feelings of loss and grief when their carer changes their employment, or the 
infant moves up into an older group, necessitating the infant having to be 
introduced to a new carer (Howes & Hamilton, 1993). In the Gypsy and 
Traveller communities, however, infants are cared for by family members 
rather than paid carers. This provides the children with consistent care from 
individuals who have a vested interest and an emotional connection to the 
infant. 
 
Cooperative responsibility for caring for the children in a family group was 
noted in some of the participants’ narratives, who reported that their 
grandparents or elder siblings had cared for them at times. Family members 
were reported to step in and provide care for the children in their group so that 
parents could work, or in times of hardship. None of the participants reported 
being cared for by someone from outside the family. 
For Jane, her eldest brother provided her with most of her emotional care 
when she was a child due to her mother’s overwhelming grief after her third 
baby was born stillborn. When Jane’s eldest brother died suddenly, Jane took 
over his role as the main care provider for her siblings. She seems to feel that 
she is responsible for her mother and her family’s well-being. Jane’s mother 
has been emotionally unavailable to Jane and her siblings since their brothers 
died, this has necessitated Jane and her siblings identifying emotionally 
available adults within their community to develop strong emotional 
relationships with. This appears to have been their way of ensuring that they 
had some of the emotional needs met.  
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For Jane, people who lived on site became her attachment figures and she 
sees them as her extended family. While the people on Jane’s site are not 
related to each other, they have developed a strong bond and group identity, 
helping and supporting each other and ensuring that the children are kept 
safe. 
The narratives of the participants who reported being cared for by family 
members indicated that they had formed attachment relationships with 
multiple care providers, except for Ronnie whose experience of being cared 
for by multiple care providers had left him feeling emotionally insecure and 
frightened.  
Attachment to heritage and culture                                                
As touched upon previously, Gypsy and Traveller heritage and culture are 
deeply rooted in their sense of self and community identity. Hawes & Perez 
(1996) suggest that the Gypsy and Traveller communities are mainly 
matriarchal and delineate male-female roles clearly. Strict sexual morality is 
highly valued in the Gypsy and Traveller cultures. Whilst the man is seen as 
the head of the household, his mother, if she is still alive, is held in high 
esteem and her views are valued. Children are highly valued and are kept on 
a tight rein. They are taught their parents’ trades and how to behave in a 
respectful manner to the elders within the community. They are expected to 
obey orders quickly (Niner, 2003). This leads to strict social control (Hawes & 
Perez, 1996).  
 
Many Gypsies and Travellers report that their traditions make them who they 
are and they valued these traditions even though in some cases they place 
limitations upon their lives, for instance, in terms of gender roles. 
Nevertheless, few girls seem to wish to move away from their families, culture 
and the restrictive rules (Cemlyn et al, 2009). Life, death and caring duties 
within the community take priority over personal needs or personal health and 
work for the women (Bennett & Hamilton-Perry, 2010). Women and girls 
normally inhabit the private sphere of the family’s life, while the men and boys 
inhabit the public sphere. A woman cannot discuss gender related personal 
problems with a male professional or vice-versa and a woman caring for a 
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man (unless husband and wife) could not undertake his personal care 
(Bennett & Hamilton-Perry, 2010). 
Molly’s family continue to live and work together and are generally self-
governing with their own traditions and rules. While they live alongside others, 
they are not integrated into the culture of the settled community.  The Romani 
hold many beliefs and taboos about pollution connected with things ‘mochardi’ 
(unclean as discussed in Chapter Four) (Greenfields, 40; Vesey-FitzGerald, 
1973).  Many modern Gypsy and Traveller families no longer follow such strict 
beliefs, however, Molly’s narrative indicated that within her family, the beliefs 
and customs connected to ‘Mochardi’ are still followed. Molly believes that 
these beliefs together with the strict division of labour in her family strengthen 
the family group, because everybody knows their place and their role within 
the wider family. Molly shared that she believes that while the men folk 
complete the heavy work, and are seen as the strength of the clan, the 
women’s close connection to each other provides the inner strength of the 
family unit. 
 
Molly’s family’s customs around childbirth being seen as a strictly female 
business, together with their beliefs that there is a need for the new mother 
and new-born to be isolated from the men folk until the mother has been 
churched, bring the women of the clan together. Molly described how women 
would travel from all over the country to support the mother and child and to 
help with caring for any other children. These customs bring all the women 
together, away from the watchful eyes of the men folk. This female only time 
seems to strengthen their strong family bond, reinforcing their feelings of 
emotional attachment to each other and to their traditions. This seems to 
strengthen the family’s core structure and connects all the branches of her 
tribe together.  
 
For Molly, her family or clan still hold other strong cultural beliefs. For 
example, Molly’s narrative indicates that she views her family as being a “big 
family” or “highborn” and not tainted by Gorgio blood. Molly talked about other 
families who allowed Gorgios into their family with distain. For Molly Gorgio 
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blood tainted the strict moral standards and values. Molly shared “once 
Gorgios invade a family, in no time the family is arguing amongst themselves, 
drinking and destroying themselves with drugs, I thinks it’s the shame of 
losing status. No one from a big family will marry a lowborn, it ain’t done”.  
Doris values the traditional strict moral codes of conduct and the shared 
values and beliefs of Romani Gypsies as they have played an important role 
in her family’s life. Doris and her family are viewed within their community as 
being a family of high status due to Harry’s bare-knuckle fighting history. 
Status and honour are fundamental to Doris’ emotional well-being. She 
shared that she has taught her children Gypsy values and told them stories 
about their way of life, just like her mother had taught her. She is proud that 
she has taught her children right from wrong. Doris noted “God help em if they 
do wrong, I’ll be right on em even now that they are all growed up”. 
 
Hancock (2002) links Romani Gypsy hierarchy to the Hindu Caste system. 
Harry and Pete’s father could be considered through the lens of the caste 
system (social tiers – Jatis) as belonging to the Kshatriyas (Warriors) who are 
deemed to be second level, and only one level below the Holy Men 
(Brahmins). This helps to understand Doris and her community’s beliefs about 
their social structure which conflict with the majority of the settled community’s 
beliefs about social class and structure. 
 
Gypsies and Travellers tend to get married at a young age, normally to 
someone who is deemed to hold the same social standing within the 
community. Marriage is deemed to be for life. The level of divorce is 
exceptionally low amongst traditional Gypsies and Travellers. It is not 
uncommon for young people to marry their cousins or other young people 
they have grown up with. Marrying someone who is known to the family 
provides parents with feelings of security and confidence for their child’s 
future. A marriage also creates new relationship ties between families, 
ensuring the transmission of cultural values and knowledge of traditional 
practices, enabling the children to feel confident in their heritage (Greenfields 
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2008). Grandmothers take an active role in caring for their grandchildren and 
help new mothers to develop their parenting skills.  
 
Mandy’s Grandmother appears to have been Mandy’s attachment figure as 
she provided Mandy and her siblings with most of their care while they were 
growing up. Mandy’s grandmother was reported to have never forgiven 
Mandy’s mother for bringing shame on the family, so she was determined to 
teach Mandy and her siblings traditional values and morals. Mandy has been 
with the father of her 11 children since she was in her mid-teens, while he 
travels to find work, to visit his family and to buy and sell horses, he always 
returns to her and his children. 
 
Most of the participants spoke about a strong attachment to family and their 
family’s traditions and customs. For Lucy, keeping her home clean is a matter 
of pride and appears to provide her with feelings of emotional comfort and a 
connection with her deceased mother. She values items and belongings, 
which have been handed down through the generations. These items indicate 
the family’s history and status, so they are treasured and honoured. Lucy’s 
narrative suggests that caring for her family’s Crown Derby China and the 
china dolls provides her with a physical link to her memories and to her 
feelings of being safe and cared for. Lucy teaches her daughter respect for 
the family heirlooms, how to cook, clean and look after the home but she also 
encourages her to gain an education. 
 
Arthur’s childhood experiences differ from the other participants due to him 
being from a mixed heritage background. He shared that he did not feel that 
he belonged to either his mother’s Gypsy culture or his father’s Gorgio culture. 
Arthur grew up feeling rejected by both cultures. As a young child, he learnt to 
hide his identity in an attempt to avoid rejection. This appears to be common 
with many Gypsy and Traveller children today when they enter the education 
system (Bennett & Hamilton-Perry 2010). It is only now as a father and 
grandfather, that Arthur has proudly accepted his mixed heritage.  
  228 
Attachment to place and memories                                                          
Gypsies and Travellers’ emotional connections to their places of attachment 
appear to be deeply rooted in their family history and cultural beliefs. As 
highlighted in Chapter Four, Gypsy and Traveller feelings of attachment to 
important places accords with the attachment to place that many First Nation 
cultures, such as the Aboriginal communities of Australia, experience (Yeo, 
2003). 
For Scannell & Gifford (2010:3) ‘the cultural and individual levels of place 
attachment are not entirely independent. Cultural place meanings and values 
influence the extent of individual place attachment and individual experiences 
within a place and, if positive, can maintain and possibly strengthen cultural 
place attachment’. 
Many of the participants noted that the land or attachment places are believed 
to hold individuals' memories and their shared family history. The attachment 
place may be marked with rocks or marks carved into the tree to mark each 
family’s territory. These places may also be viewed as sacred sites. Similar 
beliefs are held by Aboriginal and First Nation communities (Yeo 2003). 
As we saw in the previous chapter, Molly’s family has many customs and 
superstitions connected to their attachment places. Molly values these 
customs and wants future generations to be able to visit her family’s important 
sites. The rituals that the women engage in whilst visiting their attachment 
places have been part of her family’s life for many generations. The women 
travel from all over the country to join together to celebrate life and give 
thanks to the spirits. These rituals reinforce the women of the clan’s emotional 
attachment bond to each other, their culture and their clan’s history. 
For Mandy, and some of the other participants, their attachment places hold 
the keys to theirs and their family’s history. Reduced memory capacity caused 
by living ‘in the moment’ and needing to remember important information each 
day such as the dates and places of birth of all her children, caring for the 
children and animals and her general poor memory, (Bennett & Hamilton-
Perry 2010) results in Mandy and many other Gypsies and Travellers storing 
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their important memories in their long-term memory. Daily life issues reside in 
Mandy’s short-term memory capacity and, therefore, she cannot retain and 
recall her memories as easily as an individual who can read and write and 
keep a written account of her history.  
When Mandy visits her attachment places, the sights, sound and smells act 
as a trigger bringing these forgotten thoughts and feelings back into her short-
term memory (Preston, 2018). Returning to a place that holds happy 
memories provides her with emotional comfort and feelings of emotional 
security. Mandy believes that places hold her family histories and memories 
and that she cannot reach them unless she is in the place that holds the 
memory. For Mandy, each place which she feels attached to, holds a different 
part of hers and her family’s history. When she leaves a place, the thoughts 
are subconsciously returned to her long-term memory and are replaced by her 
memories of the travelling route that she needs to take and then the 
memories from the next place that she is visiting return, enabling her to relive 
them again and to share them with her children while they are sitting around 
the fire. 
Her extended family also have limited literacy so, for Mandy, spending time in 
her attachment places provides her with the link to hers and her family’s 
history. Mandy’s attachment places hold or trigger her memories, therefore, 
returning to each attachment place enables her to access her memories and 
provides her with feelings of emotional safety, security and well-being. Mandy 
notes that she avoids places where bad things have happened to ensure that 
these memories fade and die.  
 
Beck (2011) illustrates that “memories are cued by the physical environment. 
When you visit a place you used to live, these cues can cause you to revert 
back to the person you were when you lived there”. She argues that when 
people are not in a place that they have attachment feelings for the memories 
from the place are kept largely separated in our minds. “The more 
connections our brain makes to something, the more likely our everyday 
thoughts are to lead us there” (Beck, 2011). Therefore connections that our 
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brain makes in one place can be isolated from those made in another, so we 
may not think about them until we return to the attachment place.  
 
Le Bas (2018:20) remembers that his uncles still know where all the ‘atchin 
tans’ (stopping places) were. He writes they “never forgot the old stopping 
places that lay besides the hedgerows, stabbed like splinters between roads 
and fields, between highways and the countryside”. The ‘atchin tans’ were 
what rooted his family “here, there, wherever they had been”.   
 
For Le Bas (2018:23) the stopping places had played a crucial role in shaping 
the characters of the people from whom he had come. The stopping places 
held ancient connections with his family’s history and were on the fringes and 
in-between places. Most of these places were places that nobody lived except 
Gypsies and Travellers. Le Bas believes that they were the nomad’s old 
haunts. Many have now been built upon or destroyed although some have 
survived more or less in tact for centuries. They form the hidden Gypsy and 
Traveller map of the country we live in: the bedrock of our reality and, 
perhaps, the antidote to unending cycles of romaticisation and demonization 
(Le Bas 2018:25)”. 
 
People from the settled community also have attachment feelings towards 
places as discussed in Chapter three. Clayton (2012) argues that the place 
where we grew up usually retains an iconic status. But while it is human 
nature to want to have a place to belong, many of us will return to our 
childhood home at times of distress, as our attachment places provide us with 
a secure base from which we can gain emotional comfort and feelings of 
safety and containment (Cresswell, 2004). 
 
Lee has chosen to stop travelling so that he can look after his elderly mother. 
He finds living in his trailer on his mother’s land peaceful as he has the best of 
both worlds. He is settled but without the feelings of being confined and 
trapped that living in a house makes him feel. Lee is also pleased that he no 
longer has to face the worries of being evicted or finding a place to park up, 
he notes that he is too old to live is such a stressful way. Living in an 
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environment filled with powerful happy memories of his childhood and his dad, 
provides Lee with emotional comfort. Being close to his mother stops him 
worrying about her being able to manage and look after herself and enables 
her to remain in her home. Without Lee’s support, his mother would not have 
been able to stay in her home that she has lived in for over 65 years. Lee 
believes that his mother would fade away if she were separated from the 
home that she and his father lived in and where he and his sisters were born. 
For him, the family home and its land are a place of love and happiness, a 
place of safety and sanctuary.  
Lee states; 
“She loves this place, she filled it with love and happiness. Everywhere 
you go in the house and on her land, there are reminders of dad. I am 
happy to stop here, as it’s a good place. You know, any place that has 
powerful memories both good and bad. Places hold your memories, 
you’re connected to somewhere by the experiences you had there. 
Going home or being in a place where things happened opens the door 
to things that you thought you’d forgotten”. 
 
When Lee was asked his feelings for his mother’s land and if he felt happy to 
be there, he stated; 
“Fuck yeah man, it has so many memories, me as a boy. Bringing my 
first girl back, telling dad that I’d got the girl pregnant and getting him to 
tell mum while I stayed out the way till she calmed down, that kinda 
thing. I can watch dad in my mind’s eye trying to help mum around the 
place, and just getting under her feet and in her way. He died here, so 
his soul is linked to the land. I get up in the morning and can walk for 
miles and not see another person. As its mum’s land, no one can throw 
me off or give me any shit. You know there comes a time when you just 
want to settle and be at peace, stop fighting and just to have somewhere 
to park up and get on with life”. 
For Arthur, he did not feel attached to his childhood homes due to his family 
always moving to a new location, as their homes were dependent on his 
father’s employment. His father’s dependency on his employment to provide 
his family with somewhere to live caused the family stress every-time that 
Arthur’s father changed his jobs. House moves were often not his family’s 
choice, therefore, each move felt traumatic and scary for Arthur. 
Arthur has since bought his own home and land for his horses and other 
animals. He has developed a strong attachment to his property as it gives him 
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the safety and security that he lacked while growing up. Arthur ensures that all 
of his family can use his home and land as their secure base as he doesn’t 
want any of his grandchildren to experience the feelings of insecurity that he 
felt as a child.  
All of the participants seemed to find comfort and security from seeking out 
their attachment places, either by visiting them or by reliving their memories 
connected to the place, often sharing emotionally comforting stories with 
family and friends.  
Gypsies’ and Travellers’ traditional camping grounds have, during the past 
century, been closed off to them. This results in many Gypsies and Travellers 
being unable to return to the sites and camping grounds of their childhood, 
resulting in disrupted attachments to place and, consequently, family 
memories and histories have been lost. 
 
When access to the participants’ attachment places were blocked, some of 
the participants experienced devastating emotional distress and feelings of 
cultural trauma and loss. For Mary, losing the secure base of her aunt’s land 
as a child disturbed the social, cultural, psychological dimensions of her 
childhood. Mary’s mother had struggled with her own feelings of loss and fear 
and it appears that she was unable to be emotionally available for Mary during 
this traumatic time. Losing hers and her children’s home at Dale Farm during 
the mass evictions triggered her unresolved cultural trauma and loss from 
losing her attachment place as a child. Losing her secure base caused her so 
much emotional distress that she was unable to function as a mother, 
resulting in her also losing her children and husband. As recorded in the 
previous chapter for Mary, the loss of her attachment place caused her so 
much emotional distress that she sadly took her own life. 
 
Quarmby & Townsend (2012) highlight that many of the Travellers who were 
evicted from Dale Farm experienced similar feelings of trauma and loss as 
Mary, however it seems that many sought medical support and were 
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prescribed antidepressants for mental or physical health illnesses before the 
eviction and were still taking them more than a year later.  
 
Attachment to the dead and their resting place                                        
Gypsies and Travellers have many traditions and customs connected with 
death and the deceased. Traditionally, the trailer and the possessions of the 
deceased were burned to protect the living from any evil spirits that may be 
lingering close to their loved one. This is something that Doris and her family 
have been preparing for as the health of her husband of 65 years is failing 
and doctors have warned them that he may not be with them much longer. 
Doris shared: 
“We have bought a trailer for him to spend his last weeks in as the 
trailer will be burnt after his death as is the tradition. If we didn’t move 
him into another trailer, I would end up homeless when he dies. We live 
by the old traditions so when he dies, me and the children, will remain 
by his side day and night for one week. We will not eat or drink. We will 
bath him and talk to him. He will know how much we love him. All our 
friends and family will come and pay their respects. Me and the girls 
will offer food to all who come. We will wear black for one year after his 
passing, we will socialise at the wake, but we will not socialise again for 
a year. This will show our respect and honour for him”.  
 
Koehler (2016) notes that Gypsy and Traveller communities have a higher 
death rate than mainstream society. Koehler (2016) puts this down to the 
nature of Traveller lifestyles, which increases the risk of poor health and 
death. This is partly due to limited access to health care and the lack of safe 
stopping places. The close-knit nature of Gypsy and Traveller communities’ 
results in the whole community being affected by the death of one of its 
members. A death is felt as both a personal and a social loss. People will 
often travel vast distances across the country to attend the funeral of a family 
member or friend. Gypsy and Traveller funerals are normally extremely 
elaborate events due to the perception that the larger the funeral, the greater 
the respect shown to the deceased. Ornate headstones illustrate “the 
importance of the place that is held by the dead in the lives of the living” 
(Koehler 2016). 
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For Pete, he feels a deep emotional and spiritual connection to his son’s 
resting place. Pete and his wife visit his grave regularly. Pete reports that 
sitting by the grave enables him to feel connected to his son. Pete likes to 
keep his son up-date with all the family’s news. Pete’s wife tends the grave 
and ensures that it always has plenty of fresh flowers. For Pete and his family, 
keeping the grave tidy and well cared for shows the world how important their 
son was to them and how much he is missed. Showering the grave with love 
and attention can be seen as one way of keeping their attachment relationship 
alive. Spending time by a loved one’s grave also helps to keep the memory of 
the deceased alive. 
For Jane, her family’s life appears to have been dominated by the loss of two 
of her male siblings; Junior was stillborn before Jane was born and Jake who 
died in his sleep just before his 21st birthday. Jane’s narrative suggests that 
her mother never got over losing Junior. Jane’s eldest brother’s unexpected 
death rocked Jane’s emotional security. The family visit and tend both Junior’s 
and Jake’s graves weekly. Jane’s mother used to sit for hours each day 
tending each grave, talking to her lost sons. Tending their graves gives Jane’s 
mother a sense of peace and she gains comfort from tending the little gardens 
that she has made on each grave. The family no longer travel out of the area 
as Jane’s mother needs the emotional security of visiting the graves to enable 
her to function on even a basic level.  
Attachment to religion and the church                                                            
For many Gypsy and Traveller families, religion is an important aspect of their 
lives. Many Irish Travellers are practising Catholics, while some Gypsies and 
Travellers are part of the Christian Evangelical Movement. Religion is for 
many an important aspect of their cultural identity (Koehler 2016; The 
Traveller Movement, 2015). 
 
When the first Romani Gypsies arrived in Europe, many claimed to be 
pilgrims and were granted some protection through adopting this role. By the 
sixteenth century, however, the Catholic and Protestant Churches had begun 
to create barriers to stop Gypsies accessing church services and sacraments. 
During the nineteenth century, many churches took an assimilationist stance 
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and undertook missionary work with the intention of pressuring or persuading 
individuals to give up the Gypsy way of life and settle (Cemlyn et al 2009; 
Fraser 1995; Mayall 1995). Gypsies’ and Travellers began forming their own 
Gypsy Evangelical Churches to escape the discrimination that they faced 
when trying to access regular churches. Many people do not attend formal 
church services preferring to pray in private. 
 
Some of the participants had experienced the death of their child or a child 
within the family group. Mary, Mandy and Pete turned to their religious beliefs 
to gain some comfort and reported that “Jesus wanted them”. The thought 
that their lost children were with Jesus seemed to provide them with some 
emotional comfort and helped them to deal with their grief.  
 
Jane’s mother was the only participant who did not turn to religion when she 
lost her first-born Jake after losing Junior, in fact, she turned away from 
religion and had Jake buried in a woodland burial site instead of a church 
graveyard. Jane states that her mother lost her faith when Jake died. She 
didn’t want a God whom she felt was greedy and cruel, and took not only one, 
but two of her sons.  
 
While religion played an important role in both the Romani and Irish 
participants, it did not seem to be as important to the New Age Travellers, the 
Bargees or the mixed heritage people who were interviewed, so it is unclear if 
this can be generalised across these communities. 
 
RQ4 - Does the environment or place where families live affect how 
communities’ parent their children?                                                      
Recapping from Chapter Four, the literature discussed suggests that there is 
some correlation between the environment and the perceived level of risk that 
the environment poses to the children and the child rearing practices, which 
have developed to ensure that the children survive to adulthood. This 
indicates that the environment shapes the development of parenting 
practices, suggesting that place plays also an important role in the 
development of an infant’s secure base.  
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It seems that for cultures where there is a high infant mortality rate due to 
environment issues, ‘Polymatric’ parenting practices (Le Vine & Le Vine, 
(1963; Leiderman & Leiderman, 1974) ensure the infant’s best chance of 
survival. Infants from Polymatric cultures appear to form more than one 
attachment, however, they seem to primarily attach to one main attachment 
figure, which is not necessarily the biological mother.  
Polymatric parenting practices seem to fit closely with Gypsy and Traveller 
parenting practices (Farre, 2013; Hawes & Perez, 1996; Niner, 2003). 
Traveller sites are often dangerous places for small children, either because 
they are also the workplace for many of the Traveller men, or because the 
family are parked up in a layby where the children are vulnerable from 
passing traffic (Bennett & Hamilton-Perry, 2010). For Mandy, life living at the 
roadside is hard; she hasn’t got family who will help her so she has to keep 
her children safe by herself. The older children help Mandy to look after the 
younger ones and the sibling bond is very strong. The younger children 
appear to have developed predictable attachments with their elder siblings 
who share the parenting duties with Mandy.  
 
When Gypsy and Traveller parenting practices are viewed from cross-cultural 
perspectives, similarities in childrearing practices can be found. The literature 
review highlighted that in many third world cultures, childrearing practices and 
attachment relationships differ from ‘monomatric’ Western industrialised 
cultures (Keroian & Leiderman 1986). The studies discussed indicate that the 
environment, in which children live, shape childrearing practices.  
Cross Cultural Studies – Sharing the care of the children and the elderly 
- Attachment to multiple care providers                                                  
When the environment poses a continuous risk to the infants, collectivist 
societies such as First Nation Aboriginals, the Gusii and the Hausa women 
work together to ensure that all infants born into their community have the 
best chance of survival by sharing the caring duties. Polymatric cultures 
distribute childcare tasks amongst all the women and the older siblings. 
According to Kermoian & Leiderman (1986), this division of caregiving duties 
ensures that the infant forms its primary attachment with his/her mother, due 
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to the mother providing all the physical care. The infant also forms 
attachments to other child caregivers through their involvement in the infant’s 
cognitive development by, for example, stimulating social and play activities. 
Infants from these societies are able to develop multiple attachments to 
ensure that their social and emotional needs were met.   
As noted in Chapter Three, Bowlby (1958) used the term attachment to 
describe a disposition that promotes proximity-seeking behaviour in infants 
when they are hurt, alarmed or separated from their familiar caregiver 
(Duschinsky et al, 2014). Bowlby (1958) proposed that attachment is adaptive 
as it enhances the infant’s chance of survival.  Influenced by ethology, Bowlby 
(1969) also believed that the tendency for primate infants to develop 
attachments to a familiar care provider was the result of evolutionary 
pressures since attachment behaviour would facilitate the infant’s survival in 
the face of dangers such as predation, exposure to the elements or attacks 
from animals. 
Therefore, if an infant is born into an environment which poses a risk to the 
infant’s survival, sharing the care of the infants and enabling them to develop 
attachment relationships with more than one care provider gives them the 
best chance of survival. In a collectivist society, the long-term survival and 
social cohesion of a community living in hazardous environments requires the 
cultivation of food and the survival of the children.   
  
It is not unusual to observe very young Gypsy and Traveller children being 
carried around campsites by their elder siblings, for similar reasons to the 
Gusii and Hausa, who keep their infants in close proximity. Gypsy and 
Traveller girls from a young age will help their mother and, hence, learn to 
cook and clean. Siblings who are too young to cook and clean are often left to 
mind the babies while their mother and sister ensure that the family have 
clean clothes, a clean trailer and food on the table. Molly shared that living 
roadside can be dangerous for small children:  
“Our mum also taught me about having eyes in the back of your 
head when living road-side. That’s when us women really come 
together as our family tribe and keep all the babies safe. Five 
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mammies’ can watch the children better than one mammy on 
her own”.  
 
Doris noted that their environment shaped how they were parented. She 
shared that her family were very close. “Living roadside can be dangerous, we 
learnt from a very early age to look out for each other “. Doris and her siblings 
looked after each other to keep each other safe to give them the best chance 
of survival. They supported each other and pulled together to ensure that the 
children were cared for when her parents were working. Doris and Harry’s 
children and grandchildren are now caring for Harry.  
 
Pete spoke proudly of his mother’s ability to keep the trailers clean and to 
bring up 13 children. Pete’s sister helped their mother from a young age. He 
remembers spending quite a lot of time living with his older sister as a child 
and his older brothers staying with other family members. Pete’s narrative 
suggests that he had a meaningful attachment relationship with both his 
mother and his sister. Pete noted “Life was hard, but it was good”, thus his 
sibling group’s survival was enhanced by family members sharing the care of 
the 13 children.  
As we have seen in Chapter Four, in some non-western societies, which 
experience moderate or extreme social deprivation throughout the life cycle, 
the shared care of infants appears to be minimal or non-existent. Research by 
Du Bois (1944) noted that Infant mortality was reported to be high in the 
Alorese community. When we look at the Alorese infants through the lens of 
Bowlby’s “conditions for attachment” (Seymour, 2013:134) which highlighted 
that infants need to be kept safe in the close proximity of others, this basic 
need was mostly satisfied as many different members of the village often 
carried the infant around until it could walk. The infants’ need for nourishment 
was not met and hunger was a real issue for the infants and children. The 
infants being left without a good reliable source of nourishment found it 
difficult to trust the adults around them as they failed to meet their basic need 
for a reliable food source. The infants were not provided with the opportunity 
to develop secure attachment relationships with their care providers, as the 
adults were emotionally unavailable to them. The infants developed insecure 
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attachments to their mothers or in their absence, their grandmothers. The 
infants’ mothers also became objects of overt frustration and anger.  
 
Scheper-Hughes’ (1993) research and work in Alto do Cruzeiro, the poorest 
and largest of the shantytowns in Brazil, evidenced how long-term 
marginalisation and deprivation damages a mother’s capacity to protect and 
bond with her infant. Mothers were so emotionally detached from their infants, 
that the weaker ones experienced maternal selective neglect and were left to 
die to give the stronger ones a greater chance of survival. The surviving 
children’s mothers would slowly invest their love in their child and the children 
developed strong attachments to their mothers. Scheper-Hughes (1993) 
helped the desperately poor mothers to work together to form a cooperative 
crèche to enable them to work and for their infants to be cared for. The 
mothers worked together, the infant mortality rates dropped, and the children 
thrived in the crèche. 
 
Many Gypsies and Travellers live in large family groups, which can be 
described as a cooperative community. Splitting up family groups during 
evictions or due to enforced settlement reduces a mother’s support network 
and could have long-term negative effects on the children’s attachment 
relationships and their emotional well-being. 
 
Attachment solely to parents                                                                          
The narratives of four of the participants, Lucy, Arthur, Lee, and Ronnie, 
indicated that they had not developed multiple attachments to multiple carers. 
This may be due to Arthur, Lee and Ronnie being brought up in the settled 
community and choosing to identify with a more nomadic lifestyle. Lucy’s 
narrative suggests that she was the oldest child in her family; therefore, she 
would have been cared for mainly by her mother, this would have resulted in 
her developing a strong attachment to her. 
Desire to settle without losing their culture for children’s education 
Many participants noted that they wanted their children to gain an education, 
however, the lack of legal sites and the constant evictions have made this 
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difficult or impossible. The UK’s lack of affordable housing is at crisis level 
(Wilson & Barton, 2018). The Gypsies and Travellers interviewed felt that the 
Government has criminalised their mobile lifestyle, forcing them into housing, 
as there are not enough authorised pitches while at the same time wanting 
them to give up their cultural identity and traditions. The government has not 
taken the responsibility of finding them culturally suitable housing, an issue 
that is exacerbated by the fact that there are not enough houses for people 
from the settled community.   
Cemlyn et al (2009) suggest that in order to avoid the eviction cycle or to 
access vital services such as education and healthcare, many Gypsies and 
Travellers reluctantly accept the alternative of local authority housing. 
Research suggests that Gypsies and Travellers are “typically housed on the 
most deprived estates, sharing the wider environmental disadvantages of their 
neighbours and exposed to more direct and immediate hostility focused on 
their ethnicity or lifestyle” (Cemlyn et al, 2009:V).  
The participants’ children’s ability to access education was cited as being 
important for all of the participants. Most noted, however, that evictions or 
discrimination made it almost impossible at times. Jane shared that evictions 
stopped her family accessing services and some of the older participants 
have shared unhappy memories of attending school during the winter due to 
bullying by both pupils and staff. 
 
Jane looked upon school favourably, apart from being bullied and called 
names, and her fears that her family would be evicted while she was there. 
Jane notes that during school term time, her family tried to find places to park 
up which were close to the schools. Her parents fought hard to keep her in 
education as they were determined that their children would gain a good 
education. Jane remembers that her family always seemed to get evicted at 
the beginning of each school year. This made it difficult for Jane to start the 
new school year with her peers. Being a Traveller pupil, Jane was faced with 
many problems over coming prejudice and discrimination and trying to fit in, 
each new school year. Missing the first few days or weeks due to being 
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evicted made it feel like an impossible task starting a new school year for 
Jane as her peers had started to build their friendship groups and were less 
likely to accept her and invite her into their friendship groups. Jane 
remembers that one year, her parents took it in turns to drive her the hour and 
a half journey to school each morning for a couple of months until her dad had 
found a site closer to the school. 
 
For Pete, settling on a site ensured that his children gained an education. 
Pete also accessed some adult education and has learnt to read and write. 
Pete notes that there is no room left in the world for Travellers to live a 
traditional lifestyle anymore, so his children needed an education so that they 
could make their way in the ever-changing world. 
 
More and more Gypsies and Travellers are now accessing education, going 
on to undertake employment related training courses as well as academic 
courses. There has, in recent years, been an increase in the numbers of 
Gypsy and Traveller young people attending and achieving good degrees at 
University. While they want to access employment and education 
opportunities, which had until recent years only been an option for individuals 
from the settled communities, however, they also want to retain the cultural 
and ethnic heritage. 
 
Conclusion 
The findings of this study provide us with the participants’ personal accounts 
of their childhood attachment relationships to both people and place. Their 
narratives highlight the complexities of attachment to people and place for 
many Gypsy and Traveller families.  
 
The findings of this thesis suggest that for many Gypsies and Travellers their 
parents were not their sole care providers, their older female siblings, aunts 
and grandparents also provided them with care as infants, resulting in them 
forming multiple attachment relationships. This shared care model of child 
rearing seems to have provided the participants with consistent reliable 
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emotional support, which helped them to develop resilience in the face of 
multiple and complex forms of exclusion and discrimination.  
 
The participants of this study reported having deep emotional bonds or 
feelings of attachment to their special places and that they experience 
emotional and cultural trauma when these places were lost to them, either 
through the development of the land or due to public bylaws.  
 
For the Gypsies and Travellers who took part in this research the combination 
of their attachment relationships to their care providers and to their special 
places provided them with their secure bases. However, when families are 
evicted from their own land, or an illegal site, families are often separated, 
reducing their support networks. This leaves families feeling isolated and 
vulnerable. For young children evictions can result in them having their 
attachment relationships to people and place fragmented, leaving them 
feeling anxious and frightened. The cycle of evictions has a negative effect on 
a family’s emotional well-being and identity, sometimes leading to mental 
health issues such as depression and suicide. 
 
Many of the participants noted that they want their children to gain an 
education. To do so they need to be able to semi settle in school term time. 
Many found this difficult due to the lack of legal sites and the hostility of local 
residents.  
It seems from the narratives that while Gypsies and Travellers want to retain 
their cultural heritage and lifestyles, many would like to build relationships with 
the settled communities.  
 
The findings will be examined further in the final chapter of this thesis, 
together with a discussion about what the findings mean and why they are 
important. The thesis will conclude with considerations and recommendations 
for Social Work education and practice. 
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Chapter Eight - Conclusions and Reflections 
 
Photograph 8: New Age Traveller’s live in bus (Mel Hamilton-Perry, 1998). 
 
Introduction  
In this final chapter of the thesis, the key findings presented in the two 
previous chapters will be discussed and the importance of the findings will be 
highlighted. This will be followed by some reflections on the research process, 
an exploration of the limitations of this research together with suggestions for 
further research. Finally, this will link into a discussion about the potential 
implications and recommendations for Social Work education and practice.  
Key findings                                                                                                            
This research found that the participants have developed strong attachments 
to both people and places and that, together their main attachment figures 
and their main attachment places, have provided them with their safe havens 
and secure bases. The participants’ attachments to places were seen as 
important to their emotional security and wellbeing. It was further recognised 
that it is not only Gypsies and Travellers that form attachment feelings to their 
environment.  As noted in the previous chapters, adults and children from the 
settled communities and First Nation communities also develop strong place 
attachment feelings to their home environment.  
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 Table 4; Key findings from the participants’ narratives 
1 Many Gypsy and Traveller clans/groups appear to remain very family focused 
and work together to ensure the physical and emotional survival of the clan 
because their accommodation status and the environments in which they live 
can be hostile at times and makes them feel vulnerable.   
2 Infants often have multiple care providers that have a vested interest in their 
care and survival, for example - elder siblings, aunts and grandmothers. 
3 Gypsy and Traveller children form multiple attachments with their care 
providers and this ensures that their emotional needs and their emotional 
wellbeing are protected and encouraged at times when their parents are 
emotionally unavailable.  
4 Gypsy and Traveller children’s parents can, at times of forced evictions, 
become emotionally unavailable. Some can become aggressive and 
dismissive to their children due to the stress of the eviction. 
5 Gypsies and Travellers experience cultural and emotional trauma due to the 
constant forced evictions. 
6 Gypsies and Travellers not only experience far-reaching inequality, prejudice 
and discrimination together with racism from politicians, but also from the 
media, the public and from the universal services that are designed to support 
Britain’s population. 
7 Forced evictions can result in family groups becoming split up, leading to the 
breakdown of family support networks. 
8 Gypsies and Travellers appear to have strong emotional attachments to the 
places on their travelling circuits and being unable to access these places can 
cause families and individuals’ great emotional distress. 
9 Gypsies and Travellers attachment places seem to hold/ trigger memories and 
family histories that cannot be reached unless the person is physically at their 
place of attachment. These thoughts and feelings link into Aboriginal beliefs 
about their connection to the land. 
10 Many Gypsies and Travellers seem to have deep emotional attachments to 
the places where their children or family are buried. 
11 Many Gypsies and Travellers understand that the old way of life is over and 
they want to semi-settle on sites so that their children can access educational 
provisions. They have accepted that having an education is the only way that 
their children will be able to survive in the ever-changing world. 
12 While the old way of life seems to be over for the Gypsies and Travellers who 
took part in this study, the family and moral values that they hold could benefit 
the wider settled community. 
13 There is an urgent need for the provision of more legal sites and pitches. This 
could reduce the media’s negative representation of the Gypsy and Traveller 
communities and might lead to improved community cohesion, which, in turn, 
could enable Gypsies and Travellers to develop attachment relationships with 
the wider settled community therefore reducing incidents of conflict and 
promoting well-being.  
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Each finding will be discussed below under the heading of the number of each 
finding. 
 
The importance of the findings 
Anton & Lawrence (2014) argued, with the focus on the settled communities, 
that developing place attachment to one's home and local area is normally 
beneficial as it has been linked with positive social, emotional and physical 
outcomes. They suggest that people with a strong place attachment report 
greater social and emotional involvement within their communities. They also 
put forward that communities populated by highly attached people are more 
likely to work together to achieve the desired outcomes of the community.  
Being attached to place benefits individuals as it can lead to greater physical 
and psychological health, strong and mutually beneficial social relationships 
(Harris, Werner, Brown & Ingebritsen, 1995). However, as Fried (2000) notes, 
place attachment can become dysfunctional if it hinders people from moving 
for employment or because of illness.  
Jack (2013) argues that children develop emotional feelings from a young age 
to their surroundings and form specific attachments with people and places 
that are associated with a sense of security and other positive experiences. 
While for children from the settled community, the child’s home is likely to be 
the main source of his/her initial attachment to place, for children from the 
Gypsy and Traveller communities, their main sources of initial attachment to 
place appears to be to special places on the family’s travelling circuits. Places 
where they joined their extended families and set up camp with their family 
seem to hold happy safe positive memories.  
It is the ultimate combination of attachments to significant people and places 
that provides a child with the ‘safe haven and secure base’ that enables the 
child’s healthy development. At the same time this combination cultivates a 
strong sense of identity, feelings of security and belonging. 
Key Finding:  One                                                                                                      
While Gypsies and Travellers are not a homogenous group; they appear to 
share similar beliefs and child-rearing practices. As discussed in the previous 
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chapters, most Gypsy and Traveller groups live in close family groups, which, 
work and live together to ensure the survival of the family group.  
While New Age Travellers do not tend to travel in large family groups, this 
research suggests that families join like-minded families, building emotionally 
connected small communities. Jane’s narrative implies that the members of 
these small communities or the one in which she has grown up, formed close 
bonds or attachments with each other and by Jane’s account, they appear to 
have worked together for the common good of the group, in the same way 
that a large family would. 
Key Finding: Two                                                                                                            
This study highlights that the level of social deprivation has a significant 
impact on a parent’s ability to be emotionally available for their children. As 
we have seen in the cross-cultural studies discussed in Chapter Four, it 
appears that in some non-western deprived communities, where the social 
structure has fragmented and the ecological conditions and social 
arrangements are hostile to an infant’s social, emotional and physical 
development, as well as the emotional well-being of the mother, the rates of 
infant mortality are high and infants’ and children’s positive experiences of 
childhood appear minimal (Scheper-Hughes, 1993). Some of these non-
western disadvantaged societies appeared to have developed a shared care 
approach to child rearing which ensure the survival of the children. As we 
have seen, Gypsies and Travellers also adopt a shared care approach to child 
rearing. The children and elders are cared for within the family groups, 
although children remain primarily the responsibility of their parents. 
Grandparents, immediate relatives and the wider community are also involved 
in caring for the children, teaching them appropriate cultural practices as well 
as helping them to developing a clear sense of their ethnic and social identity. 
Family groups take mutual responsibility for watching out for them and their 
well-being (Greenfields, 2008).  
The participants’ narratives provided insight in to some of the possible 
reasons why Gypsies and Travellers have adopted a shared care model of 
child rearing practices. For Molly, sharing the care of the children in her tribe 
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with other female members was just the way that her family cared for the 
children and the elderly. Molly believed it was the only way to bring up healthy 
children. Doris, on the other hand, highlighted that it can be very dangerous 
for children when the family are living by the roadside, so all of the children 
were taught from a very early age to look out for each other and to work 
together to keep the younger children fed and safe. For Mandy, being in her 
grandmother’s care made her feel safe.  
Key Finding: Three                                                                                                             
It seems that for some of the participants, being cared for by multiple carers 
not only secured their physical survival, but it also enabled them to develop 
multiple attachments, to both people and places, ensuring that their emotional 
needs for safety and security were met during infancy and childhood. Jane’s 
narrative is quite different from the other participants, as it was her older 
brother who stepped in, to care for her and her other brothers when her 
mother was overwhelmed with her grief. Jane took over from her brother and 
cared for her siblings when her brother unexpectedly passed away. Jane has 
developed attachment relationships with members of her community for her 
emotional support. 
Key Findings:  Four                                                                                                              
The participants noted that when they were children and their parents become 
very stressed and short-tempered and emotionally unavailable during forced 
evictions, their multiple attachment figures such as their older siblings, aunts 
and grandmothers, were able to provide them with feelings of emotional 
containment and physical safety and security.  
It seems that having multiple attachments helped Gypsy and Traveller 
children to remain resilient in the face of what are often multiple and complex 
forms of exclusion (Cemlyn et al, 2009). Having multiple attachments 
appeared to have also helped the Hausa and the Gusii children to feel safe 
and secure in the perceived dangerous environment in which they lived 
(Kermoian & Leiderman, 1986; Le Vine & Le Vine, 1963; Munroe & Munroe, 
1975; Van-ijzendoorn & Sagi-Schwartz). 
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Key Findings: Five 
The findings indicate that a person’s experience of living a settled life in one 
place or living a life of mobility is connected to the level of choice that they 
have regarding where and how they live. Gypsy and Traveller children seem 
to learn from a very young age, which family members will be at each 
stopping place. Gypsy and Traveller children form attachments to many of the 
places on their travelling circuit as these places provide the children with a 
safe secure base. Declerck & Lenay (2017) suggest that one 
phenomenological feature of lived space is that space is essentially 
experienced as a system of interconnected places that can somehow be 
equated to a network. This theory helps to explain Gypsy and Traveller 
attachments to the places on their travelling circuits. 
 
Gypsy and Traveller lives can be destroyed by evictions, as this study has 
sadly highlighted in the human cost of the 2011 Dale Farm mass eviction. 
Mary’s children lost their home, their attachment place and their mother, their 
main attachment figure. The children feel hurt and angry. They are British 
citizens who must be wondering what was achieved by turning their home into 
a concrete strewn wasteland (Gordon, 2017). 
 
Most of the participants reported that they had experienced emotional and 
cultural trauma when they were evicted, either from temporary stopping sites, 
illegal sites or from their own land due to the lack of planning permission. For 
Jane, forced evictions are a time of fear and distress, when many belongings 
can get lost or broken. Lee’s experience of forced evictions appears to have 
been extremely traumatic, his narrative of the Battle of the Bean Field is the 
most extreme account of all the participants. The Battle of the Bean Field has 
been documented as one of the most brutal evictions in UK history and many 
of the New Age Travellers, after years of legal battles, received huge 
compensation payouts but as Lee points out, compensation cannot bring back 
the personal items such as photographs that were destroyed by the police, or 
heal the psychological emotional scars. 
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Key Findings:  Six 
The findings of this study suggest that services that should be designed to 
meet the needs of all people are, unfortunately, often managed by 
professionals who hold stereotypical beliefs and prejudices towards Gypsies 
and Travellers (Cemlyn et al, 2009). ‘Socio-political discourse has cemented 
automatic discriminatory attitudes towards Gypsies, Roma and Travellers as a 
socially acceptable bastion of racism’ (Allan, 2016:40-52). 
 
The participants’ narratives linked closely to published research such as 
Cemlyn et al (2009) and Bennett & Hamilton-Perry (2010), both note that 
services should be made easier for Gypsies and Travellers to access as many 
of the participants did not understand how to gain help or how the systems 
worked. The reasons for this appeared to be a complex mixture of their 
difficulties understanding language and processing information, poor literacy 
and ‘literal’ or ‘concrete’ thinking that they cannot transfer to other situations 
(Bennett & Hamilton-Perry, 2010)  
 
In addition, as discussed some of the participants reported that they 
experienced poor memory, lack of self-esteem, feelings of low confidence, low 
assertiveness and fear, alongside a pride in their culture and heritage that 
does not allow them to acknowledge their difficulties for fear of further 
discrimination, often exacerbating the situation (Bennett & Hamilton-Perry, 
2010). The lack of literacy results in many Gypsies and Travellers needing to 
remember all-important information because calendars and diaries are not 
used, this leaves very little memory space to learn how to successfully 
negotiate services.  
 
Bennett & Hamilton-Perry (2010) note that it also seems that many services 
had the expectation that individuals with learning difficulties could, and would, 
be able to negotiate service pathways, however, it needs to be noted that 
most adults with learning difficulties either have support staff or family who 
understand how the system works. This expectation, unfortunately, sets 
Gypsies and Travellers up to fail and denies them the same access to 
services enjoyed by others. Arthur shared that while his mother loved him 
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unconditionally, she could not teach him the skills that he needed to survive in 
Gorgio society, for example, how banks worked or how to pay for utilities such 
as electric, gas and water. To this day, Arthur resents having to pay for water. 
 
Engaging with Gypsy and Traveller children in schools could enable them to 
form bonds and relationships with their peers from the settled and wider 
community. It would also provide the children with a better knowledge of how 
to negotiate services. Individuals from both communities could then learn from 
each other so that, hopefully, some of the barriers would be removed, 
resulting in a more cohesive and fair society. 
Accommodation is prerequisite to accessing all other statutory services. In 
some cases, the lack of secure accommodation caused health issues, with 
the homeless suffering the worst inequalities and experiencing the worst 
difficulties accessing health care. Gypsies and Travellers that lack a home 
address are unable to call for an ambulance, receive letters and routine 
appointments resulting in homeless Gypsies and Travellers failing to attend 
medical appointments (Bennett & Hamilton-Perry, 2010).  
Key Findings: Seven                                                                                                                     
As we have seen, evictions were recognised as traumatic events in the 
participants’ lives. Trauma caused by the constant forced evictions has had 
long-term negative effects on theirs and their families’ lives and their 
attachment relationships. If families cannot find places where their large family 
group can park up together, family groups can be separated, reducing the 
support networks and leaving parents isolated and feeling vulnerable.  This, in 
turn, could leave the children without the opportunity to develop attachment 
relationships with their extended family members.  
Key Findings: Eight                                                                                                              
Planning policy has moved away from local authority site provision to self-
provision. Gaining planning permission to develop a family site on land legally 
purchased by members of the Gypsy and Traveller communities, however, is 
a complex and difficult process. Local residents’ opposition to a private family 
site results in most planning applications being turned down. This leaves 
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families stuck in a cycle of evictions. Appealing against a refused planning 
application is costly and time consuming. Many Gypsies and Travellers 
struggle with the appeal process, due to it being very complex and expensive, 
together with having low level or no literacy skills. The Significant changes to 
the civil legal aid in England and Wales which came into effect on 1 April 
2013, as part of a plan to reform the system to save £350m a year, has also 
made it harder for Gypsies and Travellers appeal against refused planning 
applications. Without professional support and advocacy, appealing against 
the decisions can feel impossible for many families.  
Fried (2002) argues that when people from the settled community have strong 
place attachment to their homes and community, it can lead to inter-group 
conflicts when people from a different ethnic and cultural background try to 
move into the area that they are attached to.  
When a family of Gypsy Travellers attempt to settle and build a family site in a 
place where there is a high proportion of attached settled people, the people 
may feel that their attachment place is threatened. The settled community 
may also feel concerned that the landscape may become unrecognisable to 
the people who live there and that the place will change into a place to which 
they no longer have an emotional bond. This can feel frightening to the settled 
communities, so they act negatively without giving the Gypsies and Travellers 
a fair chance, resulting in the planning application being turned down. 
Albrecht et al (2007) note that if the planning application is granted and the 
Gypsy or Traveller family sets up a small family site which does not alter the 
place significantly, the sensed change can still result in feelings of mourning 
for the place, for its perceived loss. These feelings of perceived loss can 
manifest into feelings of anger towards the Gypsies and Travellers, who are 
believed to have taken their attachment place from them. 
The participants reported strong feelings of anger and grief when their 
attachment places become inaccessible and some spoke about the effect that 
the cultural trauma of losing their attachment places had on them. Gypsies 
and Travellers can also experience feelings of grief and loss when they are 
separated from their attachment places. Attachment to place is important to 
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an individual’s self-definitions and communal aspects of their identity. Being 
forced to move when one does not want to can threaten the individual’s self-
definitions and identity (Spencer, 2004). 
 
Key Findings: Nine  
As noted by participants, many Gypsies and Travellers believe that places 
hold personal memories and family histories. Visiting these attachment places 
enables individuals to retrieve their memories and share them with their 
children, therefore, keeping the memories alive for future generations. Up until 
the late 1970s, very few Gypsies and Travellers could read or write, so the 
only way to keep a family’s history alive was to tell the stories to the children, 
who would then grow up and repeat these to their own children. Today, more 
Gypsies and Travellers can read and write, and the stories are slowly starting 
to be written down to help keep the family’s history alive.  
 
Lee shared that he believes that ‘places hold your memories’. For Lee, he 
feels connected to his attachment places by the experiences and the 
memories that he had there and returning to his attachment places opens the 
door to all of the forgotten memories. Mandy has reported similar beliefs 
about the land holding her memories and keeping them safe for her to retrieve 
when she next visits her attachment places. Mandy shares the memories with 
her children to keep the memories alive, so that her children can retrieve them 
when they next visit their mother’s attachment place. This seems to 
encourage the whole family to develop an attachment bond to the place. Molly 
believes that the land has powerful places, which have spiritual meanings for 
her and her family. 
 
Gypsies and Travellers are not the only societies that have developed 
attachments to the land and specific places. First Nation and Aboriginal 
communities often have deep emotional ties to their land. Mills (2011) notes 
that the Aboriginal “links to their land are a holistic part of being, integral to 
spirit and survival”. Mills (2011) also notes that if the link to the land is lost, it 
can have a huge impact on their emotional well-being. Many have 
experienced grief due to displacement. For an Aboriginal person, losing their 
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attachment to their country is akin to losing the attachment to a parent. Such 
losses can sometimes result in mental ill-health.  
 
Key Findings:  Ten 
As we have seen in the narratives, the participants have deep emotional 
attachments to the places where their children and other family members are 
buried. Gypsies and Travellers will travel hundreds of miles to visit the grave 
of a loved one on their birthday. For Pete and Tree, when they visit their son’s 
grave, they feel connected to their boy in the next world. Pete shared that he 
spent hours chatting to his son, keeping him up to date with all the news so 
that their son would know how his family are. Pete also reported that it keeps 
his memory alive to spend time sitting with him. Tree keeps her son’s grave 
as spotless as she does her chalet (double mobile home). Pete notes that 
caring for a grave gives the deceased person status, because they are valued 
and are important to the living.  
 
Mary shared that it broke her mother having to leave her babies’ graves 
behind in Ireland, when her family had to move to England. For Mary, she felt 
that she lost part of her mother when they moved from Ireland, as her spirit 
remained behind to care for the babies. 
  
Key Findings:  Eleven 
All the participants reported that they would like their children to access an 
education and want them to be part of the wider settled community while 
retaining their cultural heritage. Unfortunately, Lucy and her children 
experienced extreme racial discrimination and victimisation when she tried to 
settle in a house so that her children could go to school. Mandy found that 
being constantly evicted disrupts her children’s education and causes them 
stress. Mandy reports that she just wants a pitch on a site where the other 
residents have the same moral values as her, or a small piece of land where 
she can park up so that her children can get an education, to give them the 
opportunity to have a better life than she had.  
  254 
When families cannot secure their own sites, some move into local authority 
housing so that they can access services. Some of the participants of this 
study reported that they had had negative experiences when they either 
reluctantly or voluntarily accepted local authority housing.  
In many cases, the dislocation from their families, their communities, their 
culture and their support systems lead to further cycles of disadvantage, 
because their attachment figures are unable to live in close proximity. 
Children that had developed multiple attachment relationships with their care 
providers from their extended family can have their attachment relationships 
fragmented or broken when they moved into homes made of bricks and 
mortar. This caused emotional distress and trauma, resulting in high levels of 
anxiety and fear. This was also noted in other studies, for example Bennett & 
Hamilton-Perry (2010) and Cemlyn et al (2009). 
Key Findings:  Twelve 
The participants’ narratives suggested that many Gypsies and Travellers want 
to be able to interact with and develop attachment relationships with the wider 
settled community. The participants seemed to hold many values and beliefs 
that seem to have disappeared from mainstream society, such as the 
importance of providing for the wider family network. It seems that for the 
participants the family group provided care and support from birth right 
through the life cycle to death.  
With the growing ageing population within the UK, the settled communities 
could benefit from some of the values and beliefs that Gypsies and Travellers 
hold about the importance of the family group and of caring for their elderly. 
Arthur shared that he was taught to respect and care for his elders and that 
he had positive beneficial relationships with them. Arthur is now a grandfather 
who enjoys and values his time with his grandchildren. For Arthur cross-
generational relationships are very important as he feels that children can 
learn so much from their grandparents and the other way around.  
Key Finding: Thirteen 
Gypsies and Travellers are one of the largest minority ethnic groups in the 
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UK. They have survived hundreds of years of assimilatory policies, 
persecution, prejudice and discrimination while still holding on to the heritage 
and their cultural beliefs. We have seen that most of the participants 
understand that the old ways are dying out and that they need to adapt to 
survive. As discussed in Chapters Six and Seven, participants such as Pete, 
Mandy, Doris, and Lucy seemed to suggest that Gypsies and Travellers want 
their children to gain an education so that they can have the opportunity to be 
able to be part of the wider settled community while retaining their Gypsy and 
Traveller heritage.  
The participants’ narratives highlighted that for them there is a real shortage 
of Gypsy and Traveller sites. This finding links closely with published research 
such as Cemlyn et al (2009) and also with Government statistics as we have 
seen Chapter Two (Figure Three).   
 
The lack of legal sites increases the social problems connected to illegal 
encampments. As we have seen throughout this thesis the often-negative 
media reports inflame feelings of prejudice and discrimination towards 
Gypsies and Travellers. 
 
This suggests that there is a real need for better Gypsy and Traveller site 
provision, as this would reduce the number of illegal encampments, which in 
turn would reduce negative media reporting and enable greater cohesion 
between the settled community and the Gypsy and Traveller communities.  
 
The lived experiences of the participants of this study suggest that many 
Gypsies and Travellers want to semi-settle on sites while keeping their 
cultural customs and living in their family groups, so that their children can 
access education, the elderly and the infirm can access health care and 
families can make a secure base for their children while having the close 
family support network.  
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The findings also suggest that policies need to be introduced that engage with 
and include the Gypsy and Traveller communities to reduce social exclusion, 
marginalisation and to promote community cohesion.  
 
Livingston et al (2008) argue that place attachment is associated with stable, 
cohesive neighbourhoods, where it is viewed as encouraging resident 
engagement in the neighbourhood in a positive way. This is a theme that 
Anton & Lawrence (2014) also argued (although their focus was on 
attachment to place for members of the settled communities) when they said 
that developing place attachment to one's home and local area is normally 
beneficial, as it has been linked with positive social, emotional and physical 
outcomes. They suggest that people with a strong place attachment report 
greater social and emotional involvement within their communities. 
They also put forward that communities populated by highly attached people 
are more likely to work together to achieve the desired outcomes of the 
community.  
 
 All of the participants reported strong attachments to their family group and 
wider communities. As we have seen, Gypsies and Travellers work together 
for the common good of their group. Being attached to place benefits 
individuals as it can lead to greater physical and psychological health, strong 
and mutually beneficial social relationships (Harris et al, 1995).  
 
This suggests that if Gypsies and Travellers were given the opportunity to 
choose to develop their own sites so that they could continue to live in a 
culturally appropriate way within, or close to, the settled communities, they 
could maintain their cultural identity while beginning to develop relationships 
with the settled community. In time, the Gypsies and Travellers might be able 
to develop place attachment to the site and to the wider community. This 
could, in turn, reduce some of the perceived social issues that many members 
of the settled communities fear when Gypsies and Travellers apply for 
planning applications.  
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It will take time to reduce the perceived hostility from the settled community, 
However, Lee found that when people from the settled community got to know 
him, he was accepted and built friendships with local people. 
 
What this might mean 
Gypsies and Travellers need to have legal safe sites or culturally appropriate 
housing where they can retain their cultural identity as they integrate with the 
settled community, because as we have seen, societies that experience high 
levels of marginalisation and deprivation are populated by adults whose focus 
is on their own survival and not on meeting their children’s needs in an 
emotionally available, sensitive manner. This was evidenced in the small 
sample of cross-cultural studies that were explored in Chapter Four which 
highlighted how the environment and the level of social deprivation appear to 
affect some parents’ capacity to be emotionally available to respond 
sensitively to their infants and children’s needs. 
 
The Gypsy and Traveller ‘shared care’ method of child rearing enables infants 
to form attachment relationships with elder siblings, grandmothers or aunties. 
This, in turn, helps to ensure that the infants have an attachment figure 
available at all times, such as when their parents are emotionally unavailable 
due to dealing with the eviction, working or planning to move. Gypsy and 
Traveller close-knit family-oriented culture reduces some of the possible 
damage to the children’s sense of self and their long-term emotional well-
being by sharing the care of the children and providing the children with 
alternative attachment figures. 
 
Why this is important in terms of attachment to people and place? 
As we have also seen throughout this thesis, attachment relationships are 
important for the healthy emotional development of a child, irrespective of 
their heritage and culture.   
 
The findings of this thesis suggest that forced evictions can threaten the 
development of attachment relationships with people and place for Gypsy and 
Traveller infants. Children who grow up without being able to form organised 
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attachment relationships with their main attachment figure or figures, may 
grow up into adults who struggle with their emotions, especially if no-one 
contained them when they were distressed as infants, or taught them how to 
manage and contain these emotions. This can result in the infant growing into 
an adult who finds it frightening to get close to other people due to their low 
self-esteem and their general lack of trust in other people. These fearful adults 
may feel the need to constantly be in control to make themselves feel safe. 
They may also experience high levels of anger if people disagree with their 
plans or if their plans fail to happen. Infants who have been unable to form 
organised attachment relationships may then grow into adults who are unable 
to be available as attachment figures for their own children perpetuating the 
circle of emotionally neglected children (Smith et al, 2018).  
 
Limitations of the Research 
One of the main challenges in undertaking a research project and writing 
about the findings when Gypsies and Travellers are the focus of the study, is 
that people often think that they already know who Gypsies and Travellers are 
and how they behave.  
To make a valuable contribution to the knowledge base, it has been essential 
to inform the reader about Gypsy and Traveller history and culture in a non-
biased factual way, as discussed in Chapter Four. Matras (2015:33) note that 
sadly many ‘people’s views about Gypsies and Travellers have been shaped 
over many generations by literary images, which are so powerful that people 
often dismiss the reality of real-life encounters with Roms’, Romani Gypsies 
and Travellers. The term Roms, is another name for the Romani Gypsy which 
is often used in Europe. 
The main issue is that a lot of the information about Gypsies and Travellers 
continues to be scattered, contradictory, unreliable, fragmented and often only 
available to academics and specialists. 
Matras (2015) notes that websites and media reports offer a huge range of 
historical explanations, descriptions, and stereotypical ideas. The sources of 
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much of this information, however, are not always transparent or verifiable. 
While academic researchers tend to specialise in the linguistics and the 
cultures of the individual Gypsy and Traveller communities, it seems that none 
have studied their parenting practices or attachment relationships. 
It is very difficult to generalize about any culture or the individuals that belong 
to it (Matras, 2015). This thesis, therefore, has used Interpretive 
Phenomenological Analysis (IPA) to ensure that each of the participant’s 
narratives have been individually analysed in order to present an in-depth 
personal account of their lived experiences.   
Qualitative research methodology is an explanatory technique that can be 
used to explore less known or less understood topics and to help uncover 
unexpected knowledge about phenomenon being researched. Furthermore, 
the approach is suitable when a detailed in-depth view of a phenomenon is 
needed to explore a complex process and to illuminate the multifaceted 
nature of human experience (Tuffour, 2017).  
 
As discussed in Chapter Five, it was considered both reasonable and 
appropriate to adopt a qualitative approach to investigate the unknown topic 
area of Gypsy and Traveller attachment to people and place, and as such, the 
approach has allowed for an in-depth consideration of the participants’ lived 
experiences.   
Doing qualitative research, using IPA seemed daunting at first.  Smith & 
Osborn (2007:54) note that; 
‘IPA has a theoretical commitment to the person as a cognitive, 
linguistic, affective and physical being, and assumes a chain of 
connection between people’s talk, and their thinking and emotional 
state. At the same time, IPA researchers realise this chain of 
connection is complicated – people struggle to express what they are 
thinking and feeling, there may be reasons why they do not wish to 
self-disclose and the researcher has to interpret people’s mental and 
emotional state from what they say’.  
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IPA’s methodology requires the researcher to submerge themselves into the 
narratives of the participants to enable them to gain, as Smith and Osborn 
(2007:53) call it, the ‘insider perspective’.  
 
IPA is a challenging methodology as it involves interpreting the meanings that 
people assign to their experiences in everyday language. Tuffour (2017) notes 
“the uniqueness of qualitative inquiry is its experiential understanding of the 
complex interrelationships among phenomena and its direct interpretation of 
events’. To achieve this, the researcher has to exercise their subjective 
judgement while all the time, being aware of how their preconceptions can 
shape the findings produced. It has been important to self-analyse and self-
evaluate throughout the research process, therefore, to ensure personal 
reflexivity. This should ensure that the findings represent the perspectives of 
the participants and not from the researcher’s perspective. 
 
Qualitative analysis is inevitably a personal process. The analysis itself is the 
interpretative work, which the researcher does at each of the stages. It has 
been important to understand my own perception of who Gypsies and 
Travellers are, and to be aware of my personal values and even my emotional 
state on the day when the guided conversations/semi structured interviews 
were analysed, as both could have influenced the findings.  
 
Putting oneself in the participants’ position and developing an understanding 
of their experiences was far more difficult than expected. It was important to 
consider that the participants’ lived experiences and feelings would not be the 
same as one’s own if in the same situation. Working with Gypsies and 
Travellers for the past 15 years did not prepare me fully for the emotional 
connection that I felt when the participants shared their life histories. 
 
This raised the question, ‘What were my personal preconceptions of Gypsies 
and Travellers?” This was challenging in itself to develop an understanding of 
my personal beliefs and value base. 
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Firstly, I considered where my beliefs came from and conceded that most 
came from my life experiences, others from my education, employment and 
research interests. Societal and cultural norms have also shaped my beliefs to 
a lesser extent.  
 
Secondly, I contemplated my value base and noted that my values have been 
developed from my long-standing beliefs. These long-standing beliefs, in turn, 
have developed into my value base as my commitment to them has grown. 
My values are the standard by which I conduct my normal day-to-day life and 
help me to make choices (iaa. govt.nz, 2018). 
Figure 8: Personal beliefs, values, attitudes and behaviour 
 
 (iaa.govt.nz, 2018). 
 
However, after personal preconceptions about what the participants were 
sharing were understood and acknowledged, I met with the participants again, 
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to gain their thoughts on the analysis of the transcript of their guided 
conversations/interviews. This made it easier to analyse their narratives.  
 
After a shaky start, IPA has ultimately provided an adaptable and accessible 
approach to phenomenological research and has provided insight into the 
perceptions and beliefs that the participants hold about their life experiences.  
 
There are clear limitations when using IPA, such as it being riddled with 
ambiguities as well as lacking standardisation (Giorgia, 2010), coupled with 
the small sample size of a research study. This methodology provided only a 
small amount of data, however this data was rich in detail. The approach is 
both similar to and different from phenomenology and grounded theory.  
 
Smith and Osborn (2007:56) state that ‘IPA researchers normally try to find a 
fairly homogeneous sample and values purposive sampling over 
representative sampling when researching a specific issue’. They also note 
that when investigating a broader issue, IPA uses a similar logic to social 
anthropologists conducting ethnographic research in a particular community, 
attempting to choose participants from a similar demographic/ social-
economic background. It is important to note that any research study ‘will, in 
part, be defined by the participants who are prepared to be included in it’ 
(Smith & Osborn 2007:56). 
 
It is noted that the researcher was well known within the Gypsy and Traveller 
communities within the demographic area of this study. This made it easier to 
gain the trust and openness of the participants. It was noticeable that during 
the early stages of this research, individuals that had only heard about the 
researcher and had not worked with her before, were far less open during the 
guided conversation interviews, and as such, their narratives were more 
guarded and failed to provide any useable data for this study. 
 
At the start of the analysis process, many of the emerging themes were 
unclear. It was only through the process of grouping the themes together 
according to the conceptual similarities, and then re-reading the transcripts of 
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the structured conversations, that connections emerged (Smith & Pietkiewicz, 
2012). 
 
Although the sample size was limited to ten individuals, undertaking the 
structured guided conversations and the analysis was time-consuming and 
challenging. As noted previously, Gypsies and Travellers like to talk, but they 
are often reluctant to share their personal narratives until they feel ready to.  
Having a small sample offered an opportunity to more easily examine 
similarities and differences between the individuals. At the same time, the 
amount of qualitative data gathered was rich and meaningful, but not totally 
overwhelming. This provided the opportunity to learn a lot about the individual, 
his or her attachment relationships to people and place, and consider the 
connections between different aspects of the personal accounts.  
It was noted that some of the data collected was not relevant for the four 
research questions. The participants have given their consent for unused data 
to be securely stored for use in a later research study, as it provides an insight 
into the private world of Gypsy and Traveller lifestyle. 
 
The topic of attachment to people and place is vast, with many conflicting 
views. This study has been quite ambitious and has attempted to gain data on 
many areas of the participants’ lived life experiences. The data collected is 
rich and I feel privileged that the participants have shared their personal 
narratives. The findings indicate that further research in this area would be 
beneficial as Gypsy and Traveller attachment relationships to people and 
place is an under-researched area. The emotional effect of the loss of the old 
way of life, the loss of historical stopping places, the lack of legal sites, and 
the resulting evictions needs to be explored and understood so that services 
can be provided to support members of the Gypsy and Traveller communities. 
Also, an increased knowledge base would provide valuable data that could be 
shared with government policy makers to highlight the need for more site 
provision. 
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Directions for further research 
The findings suggest four possible directions or areas for future research.  
Firstly, this study could be broken down into smaller research projects. As this 
study has found that the Gypsy and Traveller participants grew up and 
continue to live in supportive family groups where the children are cared for 
primarily by their mother, but also by older siblings, grandparents, aunts and 
uncles, and that the children tend to develop multiple attachment 
relationships, further research could focus on Gypsy and Traveller parenting 
practices and the resulting attachment relationships. 
Secondly, another area that could be independently studied is Gypsy and 
Traveller attachment to place, linking closely with research relating to 
Aboriginals and other First Nation people. It would be interesting to assess if 
there are any similarities between UK site provision and the connected social 
issues and the social issues connected to the reservations, which are 
designed for the Aboriginal people. This could also explore the level of 
emotional distress that adults and children experience when they can no 
longer access their attachment places.   
Thirdly, gaining a greater understanding of Gypsy and Traveller attachments 
to place could suggest that further research is required looking at planning 
applications and site provision, together with identifying possible ways to 
enable Gypsies and Travellers to secure their own sites. This could 
encourage more Gypsies and Travellers to settle which in turn would in time, 
bring the Travelling communities closer to mainstream society 
 
Finally, as this study was undertaken in a small demographic area with a 
small sample size, it would be beneficial to the knowledge base if the study 
were repeated over a wider demographic area, with a larger sample size. This 
would enable us to gain a greater understanding of Gypsy and Traveller 
attachment relationships to people and place throughout the country.  
It needs to be noted, however, that most Gypsy and Traveller individuals are 
mistrustful of Gorgios and professionals. This could result in future 
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participants being reluctant to be as open about their experiences and 
feelings as the participants of this study have been, with an unknown 
researcher. 
Implications for Social Work Education and Practice 
Before concluding this thesis with a personal reflection on the research 
process, this section will consider the implications of the findings discussed in 
Chapters Six and Seven for Social Work education and practice. 
 
Table 5: The key observations for Social Work Education and Practice  
Social Workers need to be supported by their management teams to develop 
knowledge and confidence when working with children and families from 
minority ethnic groups. 
Social Workers need to actually get to know the families that they work with 
and develop an understanding of the family’s cultural heritage, whether they 
are Gypsies and Travellers, displaced people or other minority ethnic groups. 
Social Workers and all professionals need to take the time to ask the Gypsy 
and Traveller families questions about their lived experiences and lifestyle in 
jargon-free language.  
Social Workers need to be mindful that many Gypsies and Travellers cannot 
read or write and, therefore, all paperwork needs to be read to them to 
ensure they understand it. 
Many Social Workers working within Children’s Services have not been given 
the opportunity to develop their cultural understanding of the issues that 
Gypsies and Travellers face, particularly the result of violent evictions.  
Social Workers need to feel confident enough to ‘think outside of the box’ 
when undertaking statutory assessments 
There are culturally appropriate tools available, which can be used when 
working with Gypsy and Traveller children. 
Social Workers need to challenge stereotypical comments, prejudice and 
discrimination. 
Social Work supervisions need to allocate time to reflect on practice and 
provide time for the safe exploration of feelings of fear and intimidation. 
Local authorities that have large populations of an ethnic group like Gypsies 
and Travellers need to develop the role of lead Social Worker for them. 
Most important of all, all children whatever their cultural background or the 
ethnic minority status, have the right to be protected from significant harm. 
 
The findings of this study suggest that there are two main key areas that 
Social Work practitioners and students could benefit from developing a 
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deeper understanding and knowledge base of so that they can incorporate the 
theory into their practice. The first key area is the growing interest and 
importance to attachment to place in child development and Social Work 
assessments.  
The second key area is the need for Social Workers and other service 
providers to be provided with detailed training on Gypsies and Travellers’ 
history, culture, shared care child rearing practices and the issues that 
families from these communities face on a daily basis.  
 
Attachment to place 
As we have seen in the participants’ narratives, attachment to place has 
played a significant role in each person’s lived experiences. This finding has 
some resonance with the wider body of research and literature regarding 
attachment to place in the fields of Environmental Psychology and Human 
Geography. Interest in the field of Social Work has been limited, however, this 
appears to be slowly growing.   
 
Researchers such as Jack (2015, 2013, 2012, 2010, 1997) continue to 
emphasise the importance of place attachment in an infant’s sense of self, 
identity, safety and security, together with the emotional trauma of losing their 
attachment place. The lack of research studying attachment to place in the 
social care field suggests that there is a need for further research to increase 
the knowledge base.  
Social Work degree courses spend some time exploring attachment theory, 
however, attachment to place is not taught, as it presently remains a disputed 
concept in the field of social sciences. Place attachment does appear, 
however, to be a concept valued in the fields of environmental psychology 
and anthropology. The findings of this study indicate that Social Work 
students would benefit from being taught about attachment to place, the 
powerful bonds that infants develop with their places of attachment and the 
importance of these attachment feelings in the development of infants and 
children’s sense of self and identity, safety and security.  
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Place attachment, when linked to attachment to the main care provider, 
provides the infant and child with their secure base. Jack (2015) proposes that 
it is the intimate combination of attachments to significant people and places, 
which provides the individuals with the ‘secure base’ necessary for healthy 
development. 
Jack (2015, 2012, & 2010) argues that despite a slowly growing body of 
evidence about the close links that exist between an individual’s well-being 
and their attachments to places. Social Work literature in the UK and in other 
countries that underpins working with children and families, almost completely 
ignores the meaning and the important aspect of attachment to place on 
human development. This includes the UK Government guidance such as, 
Working Together to Safeguard Children (HM Government, 2018), which sets 
out the legislative requirements of Social Work practice,  
Official guidance issued to practitioners in all parts of the UK for the 
assessment of children in need, makes no mention of the role that attachment 
to the places in which a child has grown up plays, nor to the feelings of 
emotional safety that their places of attachment provide them with (Jack, 
2015). 
Thomas and Holland (2010) note that many Social Workers, when completing 
the identity section of a single assessment of children in need, tend to 
comment only on the aspects of children’s identities suggested in the official 
guidance, for example, age, gender, nationality and the child’s status in the 
family. They note that Social Workers are failing to mention the role that the 
child’s attachment to place plays in the child’s developing identity.  
For homeless children, displaced and asylum-seeking children, Gypsy and 
Traveller children and the children of economic migrants, attachment to place 
and particularly the disruption of their attachment relationships to their 
important places, can have a significant effect on the child’s emotional well-
being and their feelings of security. Social Worker assessments, which 
include the child’s early attachments to place, could help to provide a deeper 
understanding of the needs of the child and help to identify possible areas of 
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unmet need. This in turn, could help Social Workers to support families when 
trying to explore the possible causes behind some of the children’s 
challenging behaviours. It needs to be noted that this thesis is not suggesting 
that all challenging behaviours that the children and young people with whom 
Social Workers work, are the result of the loss of their early attachment 
relationships. This thesis is suggesting that attachment to place could be an 
important area to consider when exploring a child’s development and their life 
experiences. 
The Children Act 1989/Children Act 2004 requires local authorities to make 
sufficient provision to meet the needs of all Looked After Children in their 
area, with any accommodation to be within the local authority’s area and near 
to the child’s home, if safe for the child and whenever possible. It can be 
argued that this is not only to support family relationships and enable them to 
be maintained, but also so that the child can remain reasonably close to the 
places which he/she has developed attachment feelings too. Jack (2015) 
notes that many looked after children feel a sense of dislocation if they are 
placed too far away from attachment places, which often results in placement 
instability and breakdown. 
We have all experienced some form of affective bond or attachment to a place 
at some point in our lives. Childhood attachment places often hold special 
memories and we feel drawn to return to them at times of stress and 
unhappiness, either in person, or by looking at photographs or reliving 
comforting memories. These comforting attachments to place memories are 
often linked to memories of their attachment relationships to their care 
providers and to the feeling of being safe, secure and cared for. 
Most attachment places appear to be the house in which we live or have lived; 
it may be a certain room in the home, or the area around the home, 
neighbourhood, the city, and the country. For Gypsies and Travellers, the 
places on their travelling circuits where they have felt safe, secure and happy 
appear to be their attachment places. 
Therefore, gaining an understanding of an individual’s attachment 
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relationships to people and place and linking this awareness with the 
developing theoretical knowledge base so that both can be incorporated into 
practice when working with not only Gypsies and Travellers, but also with 
minority ethnic groups, displaced people such as homeless families, asylum 
seekers and economic migrants, could provide Social Workers with a greater 
insight into the possible emotional distress and uncertainty that some children 
and families might be experiencing. This in turn, would enable Social Workers 
to work in partnership with families more effectively and would enable them to 
think more clearly about the type of interventions that the child and family 
need.  
Cultural Diversity Training and Knowledge                                                           
The second key theme that this thesis has identified, is the need for an 
increased focus on the development of skills when working with minority 
ethnic groups, particularly with regards to Social Workers’ sense of 
professional expertise.  
For example, the ethnic backgrounds of the families that Social Workers work 
with, can vary in different locations. Some Social Work students that have 
grown up and studied in white middle-class areas, may have had limited 
contact with minority ethnic groups, and consequently, will have limited 
knowledge about different cultural behaviours. Conversely, the population of 
many London boroughs is often very diverse, with families from many racial 
backgrounds living and working in close proximity, whereas in many small 
rural towns the population remains predominantly white British/ white eastern 
European. Cambridgeshire has a large Gypsy and Traveller population while 
some areas in the neighbouring counties have high populations of Eastern 
Europeans. 
Social Work training needs to prepare individuals to work with the widely 
diverse demographics of each area. The ethnic backgrounds of the population 
in the UK are changing due to growing numbers of ‘newly arrived 
communities’ (Manthorpe, 2013). Social Workers need to have the knowledge 
and the skills to be able to engage with children and families in a culturally 
appropriate way. As highlighted throughout this thesis, it is not only the newly 
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arrived communities who have cultural needs that are unknown to statutory 
agencies. Gypsy and Traveller heritage and culture remain widely 
misunderstood and to some degree feared (Bennett & Hamilton-Perry, 2010). 
Therefore cultural diversity training could help to break down some perceived 
barriers and misguided fear. 
Social Work degree programmes could review and strengthen their course 
material by including more cultural diversity competency sessions. To achieve 
this Social Work, academics and researchers might well develop teaching 
programmes that offer a deeper understanding, not only of Gypsy and 
Traveller cultural traits and history, but also of other minority ethnic groups, 
displaced populations and economic migrants so that Social Workers can 
engage with the families that they work with in a culturally appropriate way 
that takes account of the contexts in which they live. This would help to 
increase the focus on the skills that Social Work students will need when 
working with minority groups.  
Teaching professionals about local demographics and cultural issues could 
provide them with a deeper understanding of the impact of discrimination and 
the resulting socio-economic hardship that Gypsies and Travellers and other 
minority groups experience.  
Levels of depression and anxiety are reported to be higher in the Gypsy and 
Traveller population than in the lowest social-economic UK population group 
(Parry et al, 2004). Social Workers and health care providers need to consider 
the effect of constant evictions and the resulting environmental challenges 
when assessing children and their parents. Mineka (1985) suggests that 
children who observe their attachment figures experiencing high levels of 
anxiety are more predisposed to the intergenerational transmission of anxiety 
disorders. As we saw from Jane, Mandy and Mary’s narratives, their parents 
became stressed, anxious and emotionally unavailable during evictions, which 
suggests that many Gypsy and Traveller children could be at a higher risk of 
developing mental health difficulties in later life, than individuals who have not 
experience the trauma of being evicted. 
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Child Protection professionals need to be sufficiently skilled and supported by 
good supervision, training and management oversight to develop their 
practice and an understanding of their own automatic fear and prejudices 
during the assessment process. Allen and Riding (2018) argue that without 
effective casework, supervision and training, Child Protection professionals 
can sometimes assume that Gypsy and Traveller children are at more risk of 
significant harm than other children simply because of their culture. This 
assumption can lead to unreliable and unverifiable assessments and 
oppressive and coercive practice. This thesis is not disputing that Gypsy and 
Traveller lifestyles can increase the risk that children might be exposed to, but 
it suggests that Gypsy and Traveller families work together to manage the 
extra possible risks by living in family groups, where the children’s needs are 
met by not only the child’s mother but by close family members and the group 
as a whole. 
The serious case review for Family A, Southampton (2014) suggests that 
there is a need for increased knowledge, skills and core values to minimise 
the opportunity for oppression and to enable a more equal system of Child 
Protection practice so that ultimately Gypsy and Traveller children can have 
successful outcomes.  This would require Child Protection professionals to be 
able to understand the impact of their automatic prejudices so that un-
reflected value judgements do not form part of an assessment analysis. This 
could result in fewer Gypsy and Traveller children and families being failed 
and would enable Social Workers to develop improved working relationships 
with some of the hardest to reach, marginalised Gypsy and Traveller 
communities (Allen & Riding, 2018).  
 
The Child Protection system should ensure that the welfare of the Gypsy and 
Traveller and all children is paramount. Social Workers, however, have a 
professional duty to promote equality and to value diversity while challenging 
discrimination and oppressive practice to make equality practice a reality 
(Thompson, 2003).  
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Kandylaki & Kallinikaki (2018) highlight Dominelli’s (2002) argument that 
unless Social Workers understand oppression and how it is reproduced, their 
interventions can become oppressive either directly or indirectly. Social Work 
draws its values and ethics from humanitarian and democratic ideals, 
therefore human rights form part of Social Work’s core value basis 
(Buchannan and Gunn, 2007). Principles of social justice, human rights, and 
collective responsibility together with respect for diversities need to remain 
central to social work practice (IFSW, 2014). 
 
Anti-oppressive approaches value and respect the uniqueness of human 
beings and their cultural diversity, as long as children’s rights are not violated 
(Kandylaki & Kallinikaki’s, 2018; O’Kin, 1999; Phillips, 2009). Kandylaki & 
Kallinikaki (2018) argue that Anti-Oppressive practice involves working closely 
with children and families to raise their awareness and understanding of 
children’s services concerns so that they can fully participate in the 
assessment process and any further support and involvement. Therefore 
Social Workers need to develop ways of empowering Gypsy and Traveller 
children and their families rather than allowing their automatic prejudices to 
hinder positive working together relationships. 
The HCPC Standards of proficiency for Social Workers in England require 
Social Workers to be able to practise in a non-discriminatory manner and to;  
• be able to work with others to promote social justice, equality 
and inclusion 
• able to use practice to challenge and address the impact of 
discrimination, disadvantage and oppression  
• be aware of the characteristics and consequences of verbal and 
non-verbal communication and how this can be affected by a 
range of factors including age, culture, disability, ethnicity, 
gender, religious beliefs and socio-economic status (Health 
Care Professions Council - HCPC, 2017). 
A deeper knowledge and understanding of who Gypsies and Travellers are, 
would empower Social Workers to ensure that their practice conforms with 
HCPC standards of proficiency when working with them. The lack of cultural 
knowledge can disempower Social Workers when investigating Child 
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Protection concerns, which can lead to workers relying on stereotypical 
conceptualisations that they have observed in the media rather than on the 
Gypsies and Travellers actual lived experiences, making it difficult for Social 
Workers to promote social justice, equality and inclusion. 
 
This is a point that Allen (2016) raised when he suggested that there is 
uneven attention being given to the role of Child Protection with Gypsy and 
Traveller children. This, in turn, raises the concern that practice can 
sometimes become determined by individual intuition, sentiment and tacit 
knowledge rather than empirically or theoretically informed judgment.  
Cultural awareness training could help to reduce this and could be integrated 
throughout the many services, including social care. The participants’ 
narratives and the literature indicate that at times these services can appear 
to be either not available or are not welcoming or are culturally inappropriate 
with regards to Gypsies and Travellers. This includes services in relation to 
health, homelessness, social services, substance misuse, early years, youth 
work, domestic violence, criminal justice, and community cohesion (Bennett & 
Hamilton-Perry, 2010).  
While it is important to be mindful of cultural differences, protecting children 
from harm is paramount and the Social Work team, health care professionals, 
education providers, housing and the police may feel more able and confident 
when working with Gypsies and Travellers if they have a working knowledge 
of Gypsy and Traveller history and culture. Practitioners who have not had 
much experience or access to training may benefit from the practice guide 
(Manthorpe, 2013). 
This is not only important when working with Gypsies and Travellers. Having a 
good working knowledge of the minority ethnic groups and the cultural traits 
and beliefs of any displaced people, economic migrants or newly-arrived 
people who populate the demographic area of any Social Work team, would 
benefit the Social Workers and would enable better working together 
relationships with these groups which in turn should improve the outcomes for 
the children and their families.  
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McDonagh (2018) offers advice to the police on how to engage with Gypsies 
and Travellers. This suggestion is relevant for all service providers.  
He suggests;  
‘the secret to approaching Gypsies and Travellers is simply to 
approach them like you would any other person from any other ethnic 
group. With respect, with friendliness and an open mind. They want to 
be treated them like anyone else. If they’ve not committed a crime, 
treat them like they are innocent. If they are behaving violently or 
dangerously, then use whatever force necessary, like you would 
anyone else. But if they are being cooperative, then don’t. It’s simple’ 
McDonagh (2018) notes that Gypsies and Travellers do not want special 
treatment because of their minority ethnic status; they just want to be treated 
equally by all the professionals that work with them. Lord Ouseley (2018), 
former chair of the Commission for Racial Equality, and current chair of ‘Kick it 
Out’ and a member of the Institute for Race Relations, argues that data from 
the 2016 Crime Survey for England and Wales showed that housed Gypsies 
and Irish Travellers had less confidence in their local police compared to their 
neighbours. The Traveller Movements’ (2018) research highlights that some 
police officers are reported to use derogatory language when speaking about 
Gypsies and Travellers. One of the participants of their research, ‘an Irish 
Traveller woman said she was asked by a police officer – “why are the 
majority of Gypsies and Travellers criminals?” (Lord Ouseley, 2018; The 
Traveller Movement, 2018). The research also noted that a police officer was 
overheard saying “dead Gypsy good Gypsy” (Lord Ouseley, 2018; The 
Traveller Movement, 2018).  
The Traveller Movements (2018) research discovered that negative, 
stereotypical assumptions held by many about Britain’s Gypsy and Traveller 
communities have permeated institutional structures and procedures. Their 
report provides the example of their participants describing how the police can 
turn up to deal with an incident involving Gypsy and Traveller people with far 
more police officers than they would if non-Gypsy and Traveller people were 
involved. The report demonstrates that ethnicity is sometimes treated as a risk 
factor. In addition, where there are police roles exclusively dedicated to Gypsy 
and Traveller communities, these are more likely to focus on enforcement to 
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the exclusion of engagement which, in turn, perpetuates the idea that 
criminality is associated with Gypsy and Traveller individuals (Lord Ouseley, 
2018). 
While this research relates to the Police, it suggests that prejudice and 
discrimination towards Gypsies and Travellers is still a concerning issue within 
some service provisions. It does not seem right that in 2018, some people are 
still having a more negative experience when dealing with public institutions 
such as the police and social care simply because they belong to a particular 
ethnic group.  
 
Allen & Riding (2018) suggest that successful Child Protection practice with 
not only Gypsy and Traveller children, but with all children, requires 
professionals to engage in exercises of pre-reflection to ensure that the Child 
Protection procedure is only instigated because there are verified concerns 
about a child’s welfare.  
Allen & Riding (2018:7) argue that; 
 ‘The lack of opportunity associated with time, training, resources, 
mediation, advocacy and community-based practice combine to mean 
that some Child Protection professionals are ill-equipped and under 
pressure’ 
The shortage of qualified Social Workers in some areas often results in 
workers having caseloads that are so high, that the workers feel overwhelmed 
and having the time to critically reflect on one’s own practice is sometimes 
lost. Managers and Social Workers need to ensure that they have regular 
supervision and reflection time, to ensure that their practice is anti-oppressive 
and that the decisions made are in the best interests of the child.  
As noted in chapter four, Allen (2016) and Harrington (2014) highlighted 
emerging concerns, suggesting that sometimes, the decisions made and the 
actions taken when undertaking Child Protection investigations, do not always 
protect Gypsy and Traveller children from harm.  
Harrington (2014), noted in the Serious Case Review of Family A, that the 
police and Social Workers felt intimidated by the Gypsies and Travellers when 
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making a home visit to a Traveller site to undertake an assessment of one of 
the family’s children’s needs. It is possible that if the Social Workers and the 
police had had a greater understanding of Gypsy and Traveller culture, 
including their lifestyle and communication styles, professionals may not have 
felt so intimidated and would have been able to engage more positively with 
the family and the children who they had safeguarding concerns about.  
Harrington (2014) suggested that the Gypsies and Travellers on the site acted 
in a very intimidating manner, congregating around the family, their trailer, the 
police and Social Worker. It is not clear as to the mood of the situation, 
however it is possible that the police and the Social Workers were not aware 
that when a group of Gypsies and Travellers are together, their speech seems 
to be really fast and they appear to shout and swear at each other even when 
they are being friendly and sociable. The person shouting the loudest seems 
to be the only one heard. It needs to be highlighted that many Gypsies and 
Travellers have slight hearing difficulties as they have limited access to health 
care services, which could check their hearing and provide hearing aids 
(Bennett & Hamilton-Perry, 2010).  
As discussed throughout this thesis, many Gypsies and Travellers seem to 
have difficulty expressing themselves as they do not always have the right 
words. This can result in them appearing to be very ‘in your face’ and very 
loud, which can at times appear intimidating, but which in most cases is not 
meant to be. Quite often, they will not listen to a professional until they have 
said everything that they wanted to say because if they are interrupted, many 
Gypsies and Travellers can lose the thread of what they wanted to say. 
Allowing Gypsies and Travellers to say what they want to say first, shows 
them respect and once most Gypsies and Travellers have said what they 
want to say, they will normally listen to professionals. Also, if Gypsies and 
Travellers are listened to, it is easier to gain a deeper understanding about 
their concerns and their home situation. Professionals should ask questions 
about what the Gypsy and Traveller family tell them to quantify what the 
children and families have shared with them. Paraphrasing helps to ensure a 
deeper level of understanding of the child’s world.  
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Gypsies and Travellers tend to live an outdoor lifestyle and if somebody new 
arrives on a site, it is common for many people to congregate close to the 
visitor to see who they are and to check that the family who is being visited is 
ok. This again could appear intimidating when it is simply the other residents 
being nosy and protective. 
Harrington (2014) also reported in the Serious Case Review, that the 
assessment of the children’s needs had been completed without even talking 
to the children. The Munro Review (2011) identified the need for Social 
Workers to undertake more direct work with children to gain a better 
understanding of what life looks like for them.  
Direct work is a task, which many newly qualified workers and even some 
experienced Social Workers find daunting. Nearly all children like to draw and 
play therefore Social Workers would benefit from having their own resources 
bags that they take on home visits. Well-known direct work tools such as the 
Signs of Safety three houses have been adapted for Gypsies and Travellers. 
Figure 9: Signs of Safety- Risk Assessment tool. 
 
 (Norfolk Local Safeguarding Board, 2018). 
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Figure 10:  Signs of Safety – Trailers, not Houses (not suitable for all 
communities) 
 
 (Train, 2018). 
The application of the Three Trailers above with Gypsy and Traveller children 
has not yet been fully explored. It may however help Gypsy and Traveller 
children feel that their culture and heritage is being valued by the Social 
Worker, enabling them to talk about the issues affecting them such as the 
limited access to a safe and secure living place (Train, 2018). 
Social Workers need to also be mindful when completing assessments that 
Gypsy and Traveller children may not present with attachment relationships 
solely to their parents. As highlighted in the findings, many Gypsy and 
Traveller infants receive care and develop attachment relationships with their 
older siblings, grandparents and some members of the wider family, due to 
the shared nature of child rearing practices. This could result in an 
assessment raising concerns about an infant or child’s attachments to their 
parents.  
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An assessment tool which can help assess Gypsy and Traveller children’s 
attachment relationships with their care providers, is an adapted form of the 
Story Stem Assessment Profile, (the technique is taught at the Anna Freud 
Centre in London as discussed in Chapter Three). Being an accredited 
administrator and coder, I have adapted the technique to be more culturally 
appropriate, using dolls and a wider selection of toy household items to 
encourage Gypsy and Traveller children to role-play using the dolls through 
stories that I start. The role-play introduces situations which involve low levels 
of family conflict, such as a minor accident or an argument. The way that the 
child continues the story provides insights into the child’s world and their 
attachment relationships (Shemmings et al, 2018). Story Stem Assessment 
Profile can be very helpful when working with children who struggle to 
communicate verbally for whatever reason, as the way that the child makes 
the dolls interact with each other can show more than words can at times. 
It is accepted that seeing Gypsy and Traveller children alone is not always 
easy unless they are in education and can be seen within school, as many 
families are reluctant to leave their children alone with Gorgios because they 
do not trust their intentions. This can be made easier when the Social Worker 
is able to develop a good respectful working relationship with the adults.  
It also needs to be noted that many traditional Gypsy and Traveller families 
would not want a female child to be spoken to by a male Gorgio professional 
and vice-versa, however it seems that a Gorgio female worker talking to a 
young male is often seen as slightly more acceptable. This is due to the 
concern for the child’s moral welfare and safety. Similarly, many Gypsy and 
Traveller women will not discuss gender related personal problems with a 
male professional, while others will find it difficult to talk to a female worker 
until they feel that they can trust her. It is, therefore, important to bear this in 
mind when new cases are being allocated to workers. Wherever possible, it 
would be helpful to allocate families to a worker of the preferred gender 
(Bennett & Hamilton-Perry, 2010).  
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During the research process, it has been noticed that most of the participants 
were proud of their community and heritage. This was perpetuated through 
folklore, traditional practice, family influence and reluctance to mix socially 
outside the community. For Gypsies and Travellers, the lack of respect and 
discrimination are closely entwined. It has also been noted that positive 
working relationships are easier to develop when professionals are non-
judgemental, and are respectful, willing to understand, and if they did not 
understand something, showed a willingness to learn, accept and respect 
Gypsy and Traveller traditional values (regardless of personal viewpoint). 
Social Workers who asked questions, rather than assume the answers, also 
found it easier to engage with families and achieve successful outcomes for 
the children and their families (Bennett & Hamilton-Perry, 2010).  
All professionals working with children would benefit from developing trusting 
respectful relationships through familiarity with the Gypsies and Travellers. 
Working relationships with Gypsies and Travellers benefit from professionals 
who are sensitive to their lifestyle issues while ensuring that children are 
protected from harm. Professionals need to be mindful that many Gypsies and 
Travellers cannot read and write, so giving them a Child Protection 
Conference report or a Child Protection Plan without thoroughly explaining 
Children’s Services’ concerns and what is expected of them is setting parents 
up to fail. Families cannot bring about change if they are unaware of what 
needs to be changed. 
 Reflecting on the research process 
In this final section of this concluding chapter, the reflections of the researcher 
on the research process will be considered. As noted by Phillips and Pugh 
(2005), it is important to consider the undertaking of PhD research as a 
method by which one can hope to become proficient in the process of doing 
research in a particular field. Having conducted small-scale research projects 
before, for example, as part of a Bachelor of Arts with Honors in Social Policy 
and as part of a Masters Degree in a Social Work, I was familiar at the outset 
with the method of using guided conversation interviews, however, I had not 
undertaken any research using IPA prior to this study. I have now become 
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familiar with IPA methodology and the skills that I have developed interpreting 
the participants’ narratives, are skills that I can use in my daily life when I am 
undertaking Section 47 investigations in my role as a Senior Child Protection 
Social Worker.  
 
During this research process, I have reflected on my practice as a Senior 
Child Protection Social Worker, Practice Educator and ASYE Supervisor. The 
findings from both the literature reviewed and the participants’ accounts have 
influenced how I now undertake statutory assessments and reports.  
 
Attachment relationships to people and places are now explored more deeply, 
especially with older siblings and family members and the emotional safety 
that a child and the child’s parents feel in their home. I aim to collate a best 
practice guide to support Social Workers when assessing the needs of Gypsy 
and Traveller children, which will also be transferable to all newly-arrived 
people, economic migrants, and minority groups.  
 
I am also developing the role of lead Social Worker with Gypsies and 
Travellers in the local authority where I work and plan to introduce workshops 
to provide others with ethnic and cultural knowledge.  
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  282 
Bibliography  
 
Acton, T. Acton, J. Acton, J. Cemlyn, S. & Ryder, A. (2014). Why we need to 
up our Numbers Game: A non-parametric approach to the methodology and 
politics of the demography of Roma, Gypsy, Traveller and other ethnic 
populations http://www.radstats.org.uk/no114/Actonetal114.pdf Accessed 
18/05/2018  
Action on Travellers. (2004). Action on Travellers Petition. 
http://www.petitiononline.com/CEN   accessed 15/12/06. 
 
Action, T. (1999). (Ed). Gypsy Politics and Traveller Identity. Hatfield. 
University of Hertfordshire Press. 
 
Action, T. & Munday,G. (Eds). (1999). Romani culture and Gypsy 
identity.  Hatfield. University of Hertfordshire Press. 
 
Action, T. (1978). The Ethnic Competition of British Romani 
Populations. Roma, Vol 4 (4) pp 43 – 53. Cited by Lapage, G. (1999). 
The English folktale corpus and Gypsy oral tradition. 
 
Ainsworth, M. D. S. (1973). The development of infant-mother 
attachment. In B. Cardwell & H. Ricciuti (Eds.), Review of child 
development research (Vol. 3, pp. 1-94) Chicago: University of Chicago 
Press 
 
Albrecht, G. Sartore, G. Connor, L. Higginbotham, N. Freeman, S. Kelly, B. 
(2007). Solastalgia: The distress caused by environmental change. Australian 
Psychiatry, 15 (Suppl.) (2007), p. 95-98 
 
Alcock, P. (2002:232). In Alcock, P. Erskine, A. & May, M. (2002). 
(Eds). The Blackwell Dictionary of Social Policy. Oxford. Blackwell 
Publishing. 
 
Aldiabat, K. & Le Navenec, C-L. (2011). Clarification of the Blurred 
Boundaries between Grounded Theory and Ethnography and 
Similarities. Turkish online Journal of Qualitative Inquiry, July 2011,2(3)  
All Ireland Traveller Health Study Team (AITHS Team). (2010). All Ireland 
Traveller Health Study: Summary of Findings. Dublin: School of Public Health, 
Physiotherapy and Population Science, University College Dublin.  
Allen, D. & Riding, S. (2018). The Fragility of Professional Competence, A 
Report by the European Roma Rights Centre. A Preliminary Account of Child 
Protection Practice with Romani and Traveller Children in England, January 
2018. Salford. University of Salford.  
  283 
Allen, D (2017) ‘Is Discrimination Natural: Social Work with Roma children 
and Families’, in: Bhatti-Sinclair, K & Smeathurst, C. (2017). (Eds.). Social 
Work Skills. Policy Press, Bristol, UK.  
Allen, D. (2016) ‘It’s in their Culture’: Working with automatic prejudice 
towards Gypsies, Roma and Travellers in care Proceedings’ Seen and Heard, 
26(2) pp 40 - 52.  
Allen, D (2015). Protecting the cultural identity of Gypsy, Roma and Traveller 
children living in the public care system, Today’s Children Tomorrows Parents 
40-41(1) pp 122-139.  
Allen, D. & Adams, P. (2013) Social Work with Gypsy, Roma and Traveller 
children. London: British Association of Adoption and Fostering.  
Allen, G. & Duncan Smith, I. (2008). Early Intervention: Good Parents, Great 
Kids, Better Citizens. Centre for Social Justice and the Smith Institute.  
Allen, N. (2005). Making Sense of the Children Act 1989. (4th Ed). 
Chichester. John Wiley & Son Ltd. 
 
Alston, M. & Bowles, W. (2003). Research for Social Workers; An 
Introduction to Methods. (2nd Ed). London & New York. Routledge. 
Anna Freud Centre. (2015). Story Stem Assessment Profile Training 
http://www.annafreud.org/courses.php/21/story-stem-assessment-
profile-training  Accessed 27/02/2015. 
 
Anton, C. & Lawrence, C. (2014). Home is where the heart is: The 
effect of place of residence on place attachment and community 
participation. Journal of Environmental Psychology. Vol 40, December 
2014, pages 451-461. 
 
Argyle, M. (1994). The Psychology of Interpersonal Behaviour. (5th 
Ed). London. Penguin Books. 
 
Atkins, K. (2002:120). In Alcock, P. Erskine, A. & May, M. (2002). 
(Eds). The Blackwell Dictionary of Social Policy. Oxford. Blackwell 
Publishing. 
 
Attachment Theory. (2015), Psychologistworld.com. 
 
Atwool, N. (1997). Attachment as a Context for Development: 
Challenges and Issues.  http://www.thelizlibrary.org/liz/attachment.html   
Accessed 05/01/08. 
 
Austin, J. (2017). REVEALED: Huge 'traveller town' built illegally under nose 
of council that razed Dale Farm. The Express. 
https://www.express.co.uk/news/uk/811893/Traveller-town-Dale-Farm-
Cranfield-Park-Avenue-Hovefields-Basildon-Council-Hugh-Doherty Accessed 
25/05/2018 
  284 
Avebury, E. (2015) cited by Dugan, E. & Green, C. (2015). Settled Gypsies 
could be forced back on to the road by new planning laws. The Independent. 
https://www.independent.co.uk/news/uk/home-news/settled-gypsies-could-be-
forced-back-on-to-the-road-by-new-planning-laws-10509414.html Accessed 
02/03/2019 
 
Avebury, E. (2003). Travellers and Homelessness Act   
http://www.gypsy-traveller.org/pdfs/homeless.pdf Accessed 
29/03/2018)   
 
Balbernie, R. (2013). The Long-Term Consequences of Maltreatment in 
the Early Years. The Effects of Traumatic Attachments in the Early 
Years. London. NAGALRO Conference, 25th September, 2013. “Is It 
All in The Brain?” 
 
Balbernie, R. (2011). Circuits and Circumstances. The Consequences 
of Early Relationships: A View from Interpersonal Neurobiology. 
UNICEF UK Baby Friendly Initiative. Annual Conference. 24th 
November 2011. 
 
Balbernie, R. (2002). An infant mental health service – the importance 
of the early years and evidence based practice. London. The child 
Psychotherapy Trust. 
 
Balloch, S. (2002). In Alcock, P. Erskine, A. & May, M. (2002).(Eds). 
The Blackwell Dictionary of Social Policy. Oxford. Blackwell Publishing. 
 
Bancroft. A. (2005). Roma and Gypsy-Travellers in Europe: modernity, 
race, space and exclusion. Gateshead. Athenaeum Press. 
 
Banks, S. (2006). Ethics and Values in Social Work. (3rd Ed). 
Basingstoke. Palgrave Macmillan. 
 
Barkham, P. (2011). Dale Farm was concreted over by Basildon 
Council, former owner claims. 
http://www.theguardian.com/uk/2011/sep/16/dale-farm-concreted-
basildon-council-owner?INTCMP=SRCH Accessed 13/04/2015 
 
Barkham, P. (2006). Gypsy Groups Report the Sun to the Police. 
Guardian Newspapers. http://media.guardian.co.uk/print/0,,5144424-
112198,00.html    Accessed 24/09/06. 
 
Barlow, J. (2012). Mentalisation and Mind-Mindedness: Introducing 
New Ways of Working with Parents and Infants. AIMH Conference 
paper (2012). London 
 
Barn. R. Andrew. L. & Mantovani. N. (2005). Life After Care, The 
Experiences of Young People from Different Ethnic Groups. The 
Joseph Rowntree Foundation. [Internet]. 
http://www.jrf.org.uk/bookshop/eBooks/1859351921.pdf   Accessed 
  285 
08/09/06. 
 
Baron-Cohen, S. (2011). Zero Degrees of Empathy: A new theory of 
human cruelty. London. Penguin Books.  
 
Barry, B. (2002). Exclusion, Isolation and Income. In Burchardt, T. Le 
Grand, J. & Piachaud, (2002). Introduction. In D. Hills, J. Le Grand, J. & 
Piachaud. (2002). (Eds). Understanding social exclusion. Oxford. 
Oxford University Press. 
 
Barton. S. (2004). Race Discrimination, in Johnson, C. & Willers, M. 
(2004). (Eds). Gypsy and Traveller Law. London. LAG Education and 
Service Trust Limited. 
 
Bartos. A. (2013). Children sensing place. Emotion, Space and Society 
9 (2013) 89-98. 
 
Baxter, J. Gray M. & Hayes, A. (2010). The Best Start Supporting 
Happy, Healthy Childhoods. Fact sheet 2010. Commonwealth of 
Australia 2010. 
 
BBC-Kent. (2006).Romany Roots-Horse Drawn Days. 
http://www.bbc.co.uk/kent/voices/horse_drawn.shtm   Accessed 
25/07/06. 
 
BBC Kent. (2005). Romany Roots – The Gypsy’s Horse. 
http://www.bbc.co.uk/kent/voices/gypsy_horse.shtml   Accessed 
23/05/201 
 
BBC News. (2009).  How Gypsy gangs use child thieves. 
http://news.bbc.co.uk/1/hi/8226580.stm  Accessed 04/07/2012 
 
BBC News. (2008).  Robbery gang sentenced for raids 
http://news.bbc.co.uk/1/hi/england/norfolk/7742162.stm Accessed 
15/08/2015 
 
BBC News. (2005). Gypsies are ‘Europe’s most hated’. 
http://news.bbc.co.uk/1/hi/uk/4486245.stm  Accessed 27/05.2012.  
 
 
BBC BBC News. (2004a). Tax Protest Over Travellers Site. 
http://www.news.bbc.co.uk/2/hi/uk_news/england/cambridgeshire/3562
697.stm   Accessed 14/12/2006.  
 
BBC News. (2004b). Campaign Steps up Over Travellers. 
http://www.news.bbc.co.uk/2/hi/uk_news/england/cambridgeshire/3641
765.stm   Accessed 14/12/2006. 
 
News. (2002a). Mapping the fall of communism. 
Http://www.bbc.co.uk/1/hi/world/europe/7972232.stm  Accessed 
  286 
13/07/2012 
Beauchamp, T.  & Childress, J. (1983), Principals of biomedical ethics (2nd 
ed) Oxford: Oxford University Press  
Beck, J. (2011). The Psychology of Home: Why Where you Live Means so 
Much. The Atlantic. https://www.theatlantic.com/health/archive/2011/12/the-
psychology-of-home-why-where-you-live-means-so-much/249800/  Accessed 
07/07/2018  
Beckett, C. (2007a). Essential Theory for Social Work Practice. London. Sage 
Publications. 
Beckett, C. (2007b). Human Growth and Development. London. Sage 
Publications. 
 
Beckett, C. (2007c). Strengthening Decision-making to Protect 
Children. Cambridge. Anglia Ruskin University. 
 
Beckett, C. & Johnson, k. (2007). Human Growth and Behaviour across 
the Lifespan; Guide to Theoretical Perspectives. Cambridge. Anglia 
Ruskin University. 
 
Beckett, C. McKeigue, B. Taylor, H. (2007). Coming to Conclusions: 
Social Workers’ Perceptions of the Decision-making Process in Care 
Proceedings. Child and Family  Social Work 12 (1), 54-63. 
doi:10.1111/j.1365-2206.2006.00437.x 
 
Behrens. K. (2010). Amae Through the eyes of Japanese Mothers: 
Refining Differences and Similarities Between Attachment and Amae. 
In Erdman. P. & Kok-Mun Ng. (2010). (Eds). Attachment; Expanding 
the Cultural Connections. London. Taylor & Francis Group. 
 
Belk, R.W. (1990). The role of possessions in constructing and 
maintaining a sense of past. In M. Goldberg, G. Gorn, & R. Pollay 
(Eds.), Advances of Consumer Research, 17, 669 - 676. 
http://www.acrwebsite.org/volumes/display.asp?id=7083  
 
Bell, J. (2002). Doing Your Research Project, A guide for first-time 
researchers in education and social science. (3rd Ed). Buckingham. 
Open University Press. 
 
Bell, P.A., Greene, T.C., Fisher, J.D., Baum, A. (1996). Environmental 
psychology: (4th Ed). Fort Worth: Harcourt Brace College Publishers. 
 
Belton, B. (2010). Knowing Gypsies. In Le Bas. D. & Acton. T. (Eds). 
(2010). All Change! Romani Studies through Romani eyes. Hatfield. 
University of Hertfordshire Press. 
 
Belton, B. (2005a). Questioning Gypsy Identity, Ethnic Narratives in 
  287 
Britain and America. Oxford. AltaMira Press. 
 
Belton, B. (2005b). Integration and Identity. Building Partnerships, to 
Raise the Educational Achievement of Gypsy and Traveller 
Communities Conference. London. Earls Court. 
 
Belton, B. (2005c). Gypsy and Traveller Ethnicity, the Social 
Generation of an Ethnic Phenomenon. Abingdon. Routledge. 
 
Bennett, S. & Hamilton-Perry, M. (2010). Health Needs Assessment of 
the Gypsy and Traveller Community in Bedfordshire (excluding Luton). 
Bedford. NHS Bedforshire. 
 
Bercovici. K. (1930). The Story of the Gypsies. London. Jonathan Cape 
Ltd. 
 
Berkely. R. Khan. O. & Ambikaipaker. M. (2005). What’s New about 
New Immigrants in Twenty-First Century Britain? The Joseph Rowntree 
trust. www.jrf.org.uk/bookshop/eBooks/9781859354469.pdf    
Accessed 08/09/06. 
 
Berry, J. (2003). Conceptual approaches to acculturation. In K. M. 
Chun, P. Balls Organista, & G. Marín (Eds.), Acculturation: Advances in 
theory, measurement, and applied research (pp. 17–37). Washington, 
DC: American Psychological Association. 
 
Berry, J. (1997). Immigration, Acculturation and Adaptation. Applied 
Psychology: An International Review, 1997.46 (1). 5-68. 
 
Berry, J. (1992). Cross-Cultural Psychology. Cambridge. Cambridge 
University Press. 
 
Berry. J. (1991). Understanding and managing multiculturalism. 
Psychology and Developing Socieries.3. 17 – 49 
 
Berry, J. Trimble, J. & Olmedo, E. (1986). Assessment of acculturation, 
in Lonner, W. & Berry, J. (Eds). Field methods in cross-cultural 
research. Newbury Park CA. Sage.  
 
Bhopal, K. & Myers, M. (2008). Insiders, outsiders and others, Gypsies 
and identity. Hatfield. University of Hertfordshire Press. 
 
Billig, M. Downey, J. Richardson, J. Deacon, D. & Golding, P. (2006). 
‘Britishness’ in the Last Three Elections: From Ethnic to Civic 
Nationalism. Report for the Commission for Racial Equality. 
http://www.cre.gov.uk/downloads/britishness_elections.pdf   Accessed 
18/12/06. 
Biggerstaff, D. and Thompson, A. R. (2008). Interpretative Phenomenological 
Analysis (IPA): A Qualitative Methodology of Choice in Healthcare Research. 
  288 
Qualitative Research in Psychology, Vol. 5(3), pp. 214-224. 
http://www.informaworld.com/smpp/content~content=a902651050~db= 
all~order=page  Accessed 10/06/2017 
Blair, T. (2004). Breaking the Cycle of social exclusion. 
http://www.socialexclusionunit.gov.uk/page.asp?id=42References  
Accessed 26/06/06. 
 
Bochel, C. & Bochel, H. (2004). The UK Social Policy Process. London. 
Palgrave Macmillan. 
 
Borrow, G. (1979). (Collectors Ed). The Romany Rye. Aysesbury. 
Hazell Watson & Viney Limited. 
 
Borzello, B. (1998). Telling It Like It Is….Report of the Ethnic Minorities 
and the Media Forum 1997. Bristol. Presswise. Cited by Morris, R. 
(2006). Nomads and Newspapers. In Clark, C. & Greenfields, M. 
(2006). (Eds). Here to Stay; the Gypsies and Travellers of Britain. 
Hatfield. University of Hertfordshire Press. 
 
Bowers, J. (2005). Who is to Blame for Our Conflict with Middle 
England? With the general election looming, Michael Howard has come 
back to finish the job he started. 
http://comment.independent.co.uk/commentators/article7362.ece.  
Accessed 20/12/06. 
 
Bowers, J. (2010). Travellers Times Online FAQ Pack, Gypsies and 
Travellers: Their lifestyle, history and culture.  
http://www.travellerstimes.org.uk/downloads/lifestyle_history_and_cultu
re_24052010111520.pdf   
 
Bowlby, J. (1988), A Secure Base, Routledge, London.  
Bowlby, J. (1980). Loss: Sadness & depression. Attachment and loss 
(vol. 3); (International psycho-analytical library no.109). London: 
Hogarth Press. 
 
Bowlby, J. (1973), Attachment and Loss. Vol. 2: Separation: Anxiety 
and Anger. London. The Hogarth Press and The Institute of Psycho-
Analysis.  
Bowlby J. (1969). Attachment. Attachment and Loss: Vol. 1. Loss. New 
York: Basic Books 
 
Bowlby, J. (1958). The Nature of the Child’s Tie to his Mother. 
International Journal of Psycho-Analysis, 1958, 39, 350-373. 
 
Bowlby, J. (1956). The Growth of Independence in the Young Child. 
Royal Society of Health Journal, 76, 587-591. 
 
  289 
Bowlby, J. (1949). The study and reduction of group tensions in the 
family. Human Relations, 2, 123-128. 
 
Bowlby, J. (1940). The influence of early environment in the 
development of neurosis and neurotic character. International Journal 
of Psycho-Analysis, XXI, 1 -25. 
 
 
Brandon, M. Sidebotham, P. Ellis, C. Belderson, P and Bailey, S. 
(2011). ‘Child and Family Practitioner’ understanding of child 
development: Lessions learnt from a small sample of serious case 
reviews,’ 
https://www.education.gov.uk/publications/eOrderingDownload/DFE-
RR110.pdf   Accessed 22.09.11. 
 
Brayne. H. & Carr. H. (2008). Law for Social Workers. (10th Ed). 
Oxford. Oxford University Press. 
 
Brayne, H. & Carr, H. (2005). Law for Social Workers. (9th Ed). Oxford. 
Oxford University press. 
 
Bretherton, I. (1992). The Origins of Attachment Theory: John Bowlby 
and Mary Ainsworth. Developmental Psychology (1992), 28, 759-775. 
Brikci. N. & Green. J. (2007). A Guide to Using Qualitative Research 
Methodology.  
http://fieldresearch.msf.org/msf/bitstream/10144/84230/1/Qualitative%2
0research%20methodology.pdf Accessed 18/05/2015 
Brocki, J. & Wearden, A. (2006). A critical evaluation of the use of 
interpretative phenomenological analysis (IPA) in health psychology. 
Psychology Health 21: 87-108. 
Brooks, J. (2015). Learning from the ‘lifeworld’. The psychologist, 2015, 
vol28.  
Brown, F. (1997). The Haresfoot Legacy. London. Brockhampton 
Press. 
 
Brown, K. & Rutter, L. (2007). Critical Thinking for Social Work. 
Transforming Social Work Practice. Basingstoke. Learning Matters. 
Brown, P. Scullion, L. & Martin, P. (2014): Migrant Roma in the United 
Kingdom and the need to estimate population size. People, Place and Policy 
8 (1). p. 19–33.  
Brower, S. N. (1980), ‘Territory in Urban Settings’, in Altman. I. 
Rapoport. A. &  Wohlwill. J. (1980). (eds), Environment and Culture. 
New York. Plenum Press. 
 
  290 
Browne, K. Hanks, H. Stratton, P. & Hamilton, C. (2005). (Eds). Early 
Prediction and Prevaention of Child Abuse, A Handbook. Chichester. 
John Wiley & Sons Ltd. 
 
Buchannan, I. & Gunn, R. (2007).  The interpretation of human rights in 
English social work: an exploration in the context of services for children and 
for parents with learning difficulties. Ethics and Social Welfare. 1(2) pp 147 – 
162  
 
Burchardt, T. Le Grand, J. & Piachaud, (2002). Introduction. In D. Hills, 
J. Le Grand, J. & Piachaud. (2002). (Eds). Understanding social 
exclusion. Oxford. Oxford University Press. 
Burchardt, T. Obolenskaya, P. Vizard, P. & Battaglini, M. (2018). Experience 
of multiple disadvantage among Roma, Gypsy and Traveller children in 
England and Wales. LSE. The London School Of Economics and Political 
Science. http://sticerd.lse.ac.uk/dps/case/cp/casepaper208.pdf Accessed 
19/05/2018 
Byrne, D. (1999). Cited by Burchardt, T. Le Grand, J. & Piachaud, (2002). 
Introduction. In D. Hills, J. Le Grand, J. & Piachaud. (2002). (Eds). 
Understanding social exclusion. Oxford. Oxford University Press. 
Cabinet Office. (2008). Context of Social Exclusion Work.  
http://www.cabinetoffice.gov.uk/social_exclusion_task_force/context.as
px   Accessed 03/01/09. 
 
Cadger. B. (2014).  Planning procedures, For Gypsy/Travellers setting 
up camp on their own land.  
http://www.article12.org/pdf/Planning%20Procedures.pdf   Accessed 
25/01/2015. 
 
Cambridgeshire County Council. (2009a). Chapter 1: Assessing 
Children in Need and Their Families. 
http://www.cambridgeshire.gov.uk/NR/rdonlyres/457977B6-4E70-
9EC4-9BB6AC480631/0/chap1.pdf   Accessed 29/12/10 
 
Cambridgeshire County Council. (2009b). Chapter 2: Contact, 
Referrals and Initial Assessments. 
http://www.cambridgeshire.gov.uk/NR/rdonlyres/2DCCCD9-966B-
4E7D-903215E77187/0/chap2.pdf   Accessed 29/12/10. 
 
Cambridgeshire County Council. (2009c). Chapter 3: Planning for 
Children in Need. 
http://www.cambridgeshire.gov.uk/NR/rdonlyres/1D9BF73-6752-4D04-
A661-CF7DOC6A3C03/0/CHAP3.pdf   Accessed 29/12/10.   
 
Cambridgeshire County Council. (2009d). Chapter 4: Core 
Assessments. 
http://www.cambridgeshire.gov.uk/NR/rdonlyres/3585652A-B4BE-
  291 
41D5-934D-F5EF75618992/0/chap4.pdf    Accessed 29/12/10. 
 
Cambridgeshire County Council. (2009e). Chapter 5: Co-ordinating 
Work with Children in Need – Core Groups and Child In Need 
Plans/Child Protection Plans 
http://www.cambridgeshire.gov.uk/NR/rdonlyres/428AABOO-ODB5A-
B28A-8A3AA4D27OD2/O/chap5.pdf    Accessed 29/12/10.  
 
Cambridgeshire County Council. (2009f). Chapter 6: Reviewing 
Services for Children in Need.  
http://www.cambridgeshire.gov.uk/NR/rdonlyres/BDO221D2-B13D-
4973-BF37-F7448BA23F95/0chap6.pdf    Accessed 29/12/10. 
 
Cambridgeshire County Council. (2009g). Chapter 7: Legal. 
http://www.cambridgeshire.gov.uk/NR/rdonlyres/chapter7.pdf   
Assessed 29/12/2010.  
 
Cambridgeshire County Council. (2006). Travellers home page.  
http://www.cambridgeshire.gov.uk/community/travellers   Accessed 
12/12/06.  
 
Cambridgeshire County Council. (2003). Chapter 16: Children’s 
[Services] Allocation Meeting. 
http://www.cambridgeshire.gov.uk/NR/rdonlyres/8D65BE50-3112-
45F4-8FA9-D3BEFBA97311/0/chapter16.pdf    Accessed 26.08.2011. 
 
Cambridgeshire Police Authority. (2004-2005). Police Authority Annual 
Report 2004-2005. 
http://www.cambs.police.uk/information/plansreportspolicies/report/paar
2004_2005.pdf  Accessed 12/12/06. 
 
Cameron, J.R. & Maginn, C. (2009). Achieving Positive Outcomes for 
Children in Care. London. Sage. 
Carlson E. A., Sroufe L. A. (1995). The contribution of attachment theory to 
developmental psychopathology. in Cicchetti, D. & Cohen, D. (1995). (Eds). 
Developmental Processes and Psychopathology, Vol. 1, Theoretical 
Perspectives and Methodological Approaches. New York. Wiley. 
Carter. H. (2003). Arrests for burning of Gypsy caravan’. The Guardian. 
http://www.guardian.co.uk/uk/2003/nov/12/race.world  Accessed 
27/05/2012.   
 
Cartwright. N. (2016). The Many Lives of Zillah Smith. Oxford & 
Shrewsbury. YouCaxton publications. 
 
Cassidy. E. (2010). Introduction – Brunel University Research Archive. 
http://bura.brunel.ac.uk/bitstream/2438/4580/1/Fulltext.pdf Accessed 
14/12/2016 
 
  292 
Cassidy, J. & Shaver, P. (Eds). (2008). Handbook of Attachment 
Theory, Research and Clinical Application. (2nd Ed). New York. The 
Guilford Press. 
 
Cassidy. J. & Shaver, P.  (Eds) (1999). Handbook of Attachment. 
Theory, Research, and Clinical Applications.  New York. The Guildford 
Press. 
Cawley, L. (2016). Dale Farm evictions: Five Year on. BBC News 
http://www.bbc.co.uk/news/uk-england-essex-37628558 Accessed 
02/04/2018 
 
Cawthra, B. (2011). Children of Dale Farm. London News Pictures. 
http://www.bencawthra.com/portraits/pnmcny4iqmubpof4r3ddkwctvw9j
07 Accessed 04.08.2018 
Cemlyn, S. & Allen, D. (2016). ‘Outreach: care experiences amongst 
Gypsy/Traveller families’, in: Williams, C & Graham, M. (2016). (Eds.), Social 
Work in a diverse society: Transformative practice with black and ethnic 
minority individuals and communities, Bristol: Policy Press pp 161-180.  
Cemlyn, S. Greenfields, M. Burnett, S. Matthews, Z. & Whitwell, C. 
(2009). Inequalities experienced by Gypsy and Traveller communities: 
A review. Manchester. Equality and Human Rights Commission 2009. 
 
Cemlyn, S. (2008). Human Rights and Gypsies and Travellers: An 
Exploration of the Application of a Human Rights Perspective to Social 
Work with a Minority Community in Britain. British Journal of Social 
Work. (2008) 38,153-173. 
 
Cemlyn, S. (2008). On the Road to understanding. Community Care. 
http://www.communitycare.co.uk/Articles/2000/05/08/24890/on-the-
road-to-understanding   Accessed 29/01/09.  
 
Cemlyn, S & Clark, C (2005). The social exclusion of Gypsy and traveller 
children. In Preston, G. (Ed). At Greatest Risk: the Children Most Likely to Be 
Poor. (pp.150-165). London: Child Proverty Action Group. 
 
Cemlyn S (2000a) ‘Assimilation, control, mediation or advocacy? Social Work 
dilemmas in providing anti- oppressive services for Traveller children and 
families’, Child and Family Social Work, 5:4, pp. 327–41.  
Cemlyn, S. (2000b). From Neglect to Partnership? Challenges for 
Social Services in promoting the Welfare of Traveller Children. Child 
Abuse Review. Vol. 9: 349-363. 
 
Cemlyn, S. (1998) Policy and Provision by Social Services for Traveller 
Children and Families: Report on research study, Bristol: University of Bristol 
Press.  
  293 
Cemlyn, S. (1995). Traveller children and the state: Welfare or 
Neglect? Child Abuse Review. Vol. 4:278-290. 
 
CEN News. (2003). MP Wants Travellers Moved Out. 
http://www.cambridge-news.co.uk/news/city/2003/05/23/441dbe97-
5ab1-4a1f-885e-dd21c113e98f.lpf    Accessed 14/12/06.  
 
CEN News. (2004). Prescott Snubs Villages’ Plea. [Internet]. 
http://www.cambridge-news.co.uk/news/city/2004/04/27/b1ee5bbf-
a621-4d14-abdf-bc8ee5023d72.Ipf   Accessed 18/12/06. 
 
CEN News. (2005a). Land Swap Plans Snubbed by Councillors. 
http://www.cambridge-news.co.uk/news/city/2005/08/24/f72bcc0d-
0336-44b8-90df-d   Accessed 18/12/06. 
 
CEN News. (2005b). Howard’s Way on Travellers. 
http://www.cambridge-
news.co.uk/news/region_wide/2005/04/27/7d78608f-2a74-40d   
Accessed 18/12/06. 
 
CEN News. (2006). Traveller clearance is hailed a success. 
http://www.cambridge-news.co.uk/news/city/2006/11/02/7371efc7-ff48-
4d74-9611-ff4cedc20f49.lpf   Accessed 18/12/06. 
 
CEN News. (2006a). Travellers Lose Fight to Camp. 
http://www.cambridge-news.co.uk/news/city/2006/12/26/742844da-
b206-4c79-b04a-e6164d7327cc.Ipf   Accessed 21/01/07. 
 
CEN News. (2006b). Rude, threatening councillor escapes action. 
http://www.Cambridge-
news.co.uk/news/region_wide/2007/01/16/16/f9d62a7f-63a4-498   
Accessed 22/01/07. 
 
CEN News. (2006c). Moment of Madness. http://www.Cambridge-
news.co.uk/news/city/2007/01/23/7bbb409d-82dc-4ee7-b941  - 
Accessed 24/01/07. 
 
Cernea, M. (2000). Impoverishment risks, risk management and 
reconstruction: a model of population displacement and resettlement. 
In Cernea, M. & McDowell. (Eds).  Risk and Reconstruction: 
Experiences of Resettlers and refugees. World Bank, pp. 11-55. 
 
Charlwood, N. Steele,H. (2004). Using Attachment Theory to Inform 
Practice in an Integrated Centre for Children and Families. European 
Early Childhood Education 
 
Chawla, L. (1993), ‘Home is Where You Start From: Childhood Memory 
in Adult Interpretations of Home’, in E. G. Arias (ed), The Meaning and 
Use of Housing. Aldershot. Avebury. 
  294 
Chawla, L. (1992). Childhood place attachments. In I. Altman, & S. Low 
(Eds.), Place attachment (pp. 63–86). New York: Plenum Press. 
Clark, C. (2005). Playing Fair? The revival of Romani lobbying in 
Multicultural Britain. ‘the future of Multicultural Britain: meeting across 
the boundaries’. [Internet]. 
http://www.Surrey.ac.uk/Arts/CRONEM/Conference-2005-
papers/QB146-1215-Clark.ppt Accessed 24/12/06.  
 
Clark, C. & Greenfields, M. (2006). (Eds). Here to Stay; the Gypsies 
and Travellers of Britain. Hatfield. University of Hertfordshire Press. 
 
Clark, C. & Rice, G. (2010). Spaces of Hate, Places of Hope, The 
Romanian Roma in Belfast. In Stewart, M. (2012). (Ed). The Gypsy 
‘Menace’ Populism and New Anti-Gypsy Politics. London. Hurst & 
Company. 
 
Clayton, S. (Ed. 2012) Handbook of environmental and 
conservation psychology. New York: Cambridge University Press 
 
Cleemput, V. et al. (2004). The Health Status of Gypsies & Travellers in 
England: A Report to the Department of Health Inequalities in Health 
Research Initiative Project 121/7500. Sheffield. University of Sheffield. 
 
Cogan, J. (2017). The Phenomenological Reduction. Internet 
Encyclopaedia of philosophy. https://www.iep.utm.edu/phen-red/ 
Accessed 2019. 
 
Cohen, S. (1980). Folk Devils and Moral Panics: The Creation of the 
Mods and the Rockers. London. Macgibbon & Kee. 
 
Colin, V. (1991). Infant Attachment: What We Know Now. [Internet]. 
U.S. Department of Health and Human Services. 
http://wwwaspe.hhsgov/daltcp/Reports/inatrpt.htm   Accessed 
05/01/08.  
 
Collins, English Dictionary. (2016). Clan. 
http://www.collinsdictionary.com/dictionary/english/clan Accessed 
26/10/2016 
 
Commission for Racial Equality. (2006a). The Race Relations Act. 
http://www.cre.gov.uk/legal/rra.html   Accessed 18/12/06.  
  
Commission for Racial Equality. (2006b). Safe Communities Initiative: 
Case Studies; Working with Gypsies and Irish Travellers in Cottenham. 
http://www.cre.gov.uk/abot/sci/casestudy4_cottenham.html.pr   
Accessed 15/12/06  
 
Commission for Racial Equality. (2006c). Safe Communities Initiative. 
http://www.cre.gov.uk/abot/sci/_index.html    Accessed 15/12/06.  
 
  295 
Commission for Racial Equality. (2006d) Safer Communities Initiative – 
Partnership and Good Community relations. 
http://www.cre.gov.uk/gdpract/sci/partnership.html    
 
Commission for Racial Equality. (2006e). Common Ground, Equality, 
Good Race Relations and Sites for Gypsies and Irish Travellers; Report 
of a CRE inquiry in England and Wales. Summary 
http://www.cre.gov.uk/downloads/commonground-summary.pdf   
Accessed 12/12/06. 
 
Commission for Racial Equality. (2005a). Home Page. 
http://www.cre.gov.uk    Accessed 01/09/06.  
 
Commission for Racial Equality.(1). (2005b). Gypsies and Travellers: A 
Stategy for the Commission for Racial Equality. (2003) Launch of 
consultation strategy for Gypsies and Travellers http://www.cre.gov.uk   
Accessed 17/04/2015  
 
Commission for Racial Equality. (2005c). Guidance for Journalists on 
Reporting Race Issues; Travellers, Gypsies and the Media. 
http://www.Cre.gove.uk/media/guidance.html   Accessed 18/12/06. 
 
Commission for Racial Equality. (2004a) Gypsies and Travellers. A 
Strategy for the CRE 2004-2007. London: Commission for Racial 
Equality. CRE, 2004-7. http://www.cre.gov.uk/policy/gtstrat/context.htlm   
Accessed 10/06/06.  
 
Commission for Racial Equality. (2004b). Gypsies and Travelers: A 
strategy for the CRE, 2004- 07: The Context.  
http://www.cre.gov.uk/policy/gypsies_and_travellers.html    
 
Commission for Racial Equality (2003) Race Equality in prisons: A 
formal investigationby the Commission for the Racial Equality into HM 
Prison Service of England and Wales, Part II 
 
Communities and Local Government, (2007). Gypsies and Traveller 
Housing Act Factsheet –Housing. 
http://www.communities.gov.uk/documents/housing/pdf/factsheet   
Accessed 20/12/08. 
Contratto, S. (2002). A feminist critique of attachment theory. In M. B. 
Ballou & L. S. Brown (Eds.), Rethinking mental health and disorder: 
Feminist perspectives. New York. Guilford Press. 
Corby, B. (2005). Child Abuse; towards a knowledge base. (2nd Ed). 
Berkshire. Open University Press. 
 
Cook, C. Martin, P. Yearns, M & Damhorst, M. (2007). Attachment to “Place” 
and Coping with Losses in Changed Communities: A Paradox for Aging 
Adults. Family and Consumer Sciences Research Journal, Vol. 35, No. 3, 
  296 
March 2007 201-214  
Coulshed, V. & Orme, J. (2006). Social Work Practice. (4th Ed). 
Basingstoke. Palgrave Macmillan. 
 
Coxhead, J. (2007). The Last Bastion of Racism, Gypsies, Travellers 
and policing. Stock on Trent. Trentham Books. 
 
Crawford, K. & Walker, J. (2005). Social Work and Human 
Development. Transforming Social Work Practice. Basingstoke. 
Learning Matters. 
 
Creswell, J. & Plano Clark, V. (2007). Designing and Conducting Mixed 
Method Research. London. Sage Publications.  
Cresswell, T. (2004) Place: A Short Introduction. Oxford: Blackwell 
 
Cripps, J. (1976).  Accommodation for Gypsies, A report on the working 
of the Caravan Sites Act 1976, presented to the Secretary of State for 
the Environment December 1976. London. Her Majesty’s Stationary 
Office. 
 
Crittenden, P. (2002). Attachment, information processing, and 
psychiatric disorder. The World Psychiatric Association. 
http://www.ncbi.nlm.nih.gov/pmc/articles/PMC1525137/   Accessed 
11/07/2014. 
 
Cromarty, H. (2018). Briefing Paper 08083, 8 May 2018. Gypsies and 
Travellers. House of Commons Library. 
http://researchbriefings.parliament.uk/ResearchBriefing/Summary/CBP-8083 
Accessed 18/05/2018  
 
Daniel, B. Wassell, S. & Gilligan, R. (2010). Child Development for 
Child Care and Protection Workers. London. Jessica Kingsley 
Publishers. 
 
Dahlgreen, W. (2015). Roma people and Muslims are the least tolerated 
minorities in Europe. YouGov UK (2015). 
https://yougov.co.uk/news/2015/06/05/european-attitudes-minorities/ 
Accessed 27/07/2018 
 
Dawson, R. (2002). Gypsies and Travellers; A pack for Organisation. 
Derbyshire. The Derbyshire Gypsy Liaison Group. 
 
De Bellis, M.D. (2005). The Psychobiology of Neglect. Child 
Maltreatment, May 2005. 
 
Declerck, G. & Lenay, C. (2017). Living in space. A phenomenological 
account. In Pissaloux, E. & Velazquez, R. (2017). (Eds.), Mobility in Visually 
Impaired People. Fundamentals and ICT Assistive Technologies. Springer, 
  297 
2017. 
 
De Montfort University. (2006). Centre for Comparative Housing 
Research Staff. Dr Jo Richardson. 
http://www.dmu.ac.uk/faculties/business_and_law/business/housing/cc
hr/cchr_staff_jr.jsp   Accessed 12/01/07. 
 
De Vaus, D. (1996). (4th Ed). Surveys in Social Research. London. UCL 
Press Limited.  
 
Dear, P. (2005). Gypsy Campaign Raises Ethic’s Issues. BBC News. 
http://news.bbc.co.uk/1/hi/uk/4337281.stm   Accessed 23/09/06. 
 
Department for Communities and Local Government. (1991) Circular 
22/91: Travelling Showpeople. 
http://www.communities.gov.uk/index.asp?=1144421    Accessed 
19/06/06. 
 
Department for Communities and Local Government. (2006). Moving 
On: Reconnecting Frequent Movers. 
http://www.socialexclusionunit.gov.uk/downloaddoc.asp?id=817  
Accessed 08/09/06. 
 
Derrington, C. (2007). Fight, flight and playing white: An examination of 
coping strategies adopted by Gypsy Traveller Adolescents in English 
secondary schools. International Journal of Educational Research 46 (2007) 
357–367 
 
Derrington, C. Kendall, S. (2004). Gypsy Traveller, Students in 
Secondary Schools culture, identity, and achievements. Stoke on 
Trent. Trentham Books. 
 
Deutsch. N. (2005). A second home. In Hirsch, B. (2005). (Ed.), A 
place to call home: After-school programs for urban youth.  
Washington, DC. American Psychological Association. 
 
Dillon, E. (2013). Gypsy Empire Uncovering the Hidden World of Irish 
Travellers. London. Transworld Ireland. 
 
Dodds, N. (1966). Gypsies Didikois and other Travellers. London. 
Johnson Publications. 
 
Doherty, M. (2018). Gyppo. Great Britain. Amazon. 
 
Doherty.P. (2013). (2nd Ed). Hard Knocks and Soft Spots. London. 
Ebury Press. 
 
Doi, T. (1989). The Concept of amae and its psychoanalytic 
implications. International Review of Psychoanalysis, 16, 349-354. 
 
  298 
Dominiczak, P. 2015. Gypsy caravans in England increase by a third in 
10 years. http://www.telegraph.co.uk/news/politics/11676045/Gypsy-
caravans-in-England-increase-by-a-third-in-10-years.html Accessed 
22/06/2015.  
 
Dominelli, L. (2002). Anti-Oppressive Social Work Theory and Practice. 
London. Palgrave Macmillan. 
 
Dominelli, L. (1998). Anti-Racist Social Work. London. Palgrave 
Macmillan.  
 
Dovey, K. (1985) Home and homelessness. In I. Altman and C. Werner 
(eds.), Home environments: Human behaviour and environment, Vol. 8, 
(pp. 33- 61). New York: Plenum Press. 
 
Dovidio, J. & Gaertner, S. (1986). Cited by Ford, T. & Grossman. R. 
(2007). Exploring Unintentional Racism: The Case of Tim Hanks.- 
Handout. http://www.sciencecase.org/racism/handout.asp   Accessed 
24/01/07 
 
Doyle, C. (2006). Working with Abused Children. Basingstoke. 
Palgrave Macmillan. 
 
Dragomir, L. (2012). An Interview with Ian Hancock. Gypsy Roma 
Traveller Leeds, The permanent site of the Gypsy Roma and Traveller 
Communities. (2012). http://www.grtleeds.co.uk/Education/ian-
hancock-interview.html   Accessed 13/07/2012.  
 
Du Bois. C. (1941). Attitudes towards food and hunger in Alor. In Spier. 
L. Hallowell. A. & Newman. S. (1941). (Eds). Language, culture and 
personality Essays in memory of Edward Sapir. Menasha. Wis.: 
 
Du Bois. C. (1944). The People of Alor. Minneapolis. University of 
Minnesota Press. 
 
Dugan, E. & Green, C. (2015). Settled Gypsies could be forced back on to the 
road by new planning laws. The Independent. 
https://www.independent.co.uk/news/uk/home-news/settled-gypsies-could-be-
forced-back-on-to-the-road-by-new-planning-laws-10509414.html Accessed 
02/03/2019 
 
Duschinsky, R (2017) Lost chapter of Bowlby (1973) Separation, entitled 
"Distress at Loss of Home". Study funded by Welcome Library. /Bow/H.55 
Duschinsky, R, Greco, M. & Solomon, J. (2014) Wait Up!: Attachment 
and Sovereign Power. International Journal of Politics, Culture, and 
Society. http://nrl.northumbria.ac.uk/18540/Accessed 22/05/2015 
  299 
Eatough,V. Smith, J. & Shaw, R. (1008). Woman, anger, and 
aggression an interpretative Phenomenological analysis. Journal of 
Interpersonal Violence. 23 (12), 1767-1799. 
Emde, R. (1992). Amae, intimacy, and early moral self. Infant Mental 
Health Journal, 13, 34-42. 
Equality and Human Rights Commission. (2016). Healing a Divided 
Britain: the need for a comprehensive race equality strategy. 
https://www.equalityhumanrights.com/sites/default/files/healing_a_divid
ed_britain_-
_the_need_for_a_comprehensive_race_equality_strategy_final.pdf 
Accessed 20/04/2018. 
Equality and Human Rights Commission. (2016a). England's most 
disadvantaged groups: Is England Fairer? spotlight reports. 
https://www.equalityhumanrights.com/en/publication-download/englands-
most-disadvantaged-groups-england-fairer-spotlight-reports Accessed 
18/05/2018  
Equality and Human Rights Commission. (2016b). England's most 
disadvantaged groups: Gypsies, Travellers and Roma, an Is England 
Fairer? Review spotlight report (1 of 4).	
https://www.equalityhumanrights.com/sites/default/files/is-england-
fairer-2016-most-disadvantaged-groups-gypsies-travellers-roma.pdf 
Accessed 18/05/2018 
 
Equality and Human Rights Commission. (2009). Gypsies and 
Travellers; Simple Solutions for Living Together. 
http://www.equalityhumanrights.com/sites/default/files/documents/gypsi
es_and_travellers.pdf Accessed 20/04/2014 
 
Erdman. P. & Kok-Mun Ng. (2010). (Eds). Attachment; Expanding the 
Cultural Connections. London. Taylor & Francis Group. 
 
Erskine, A. (2002:140). In Alcock, P. Erskine, A. & May, M. (2002). 
(Eds). The Blackwell Dictionary of Social Policy. Oxford. Blackwell 
Publishing. 
 
EUR-Lex, Assess to European Union Law. (2018). Document 52011DC0173. 
http://eur-lex.europa.eu/legal-content/en/TXT/?uri=CELEX:52011DC0173 
Accessed 17/05/2018  
Evans, A. (2006). Discretion and Street-Level Bureaucracy Theory: A 
Case Study of Local Authority Social Work. (Unpublished). University of 
Warwick.  
 
Evans, S. (2008). Stopping Places. A Gypsy history of South London 
and Kent. Hatfield. University of Hertfordshire Press. 
 
Farre, R. (2013). A Time from the World. Dorset. Little Toller Books. 
  300 
Ferguson, H. (2011) Child Protection Practice. Palgrave Macmillan, London.  
Ferguson, H. (2009). Performing Child Protection: Home Visiting, 
Movement and Struggle to Reach the Abused Child. Child and Family 
Social Work, 2009, 14, pp 471- 480. 
 
Ferguson, H. (2010). Walks, Home Visits and Atmospheres: Risk   and 
the Everyday Practices and Mobilities of Social Work and Child 
Protection. The British Journal of Social Work, 40, (4), pp 1100-1117. 
 
Field, G. (1945). Perspectives on the Working Class in Wartime Britain, 
1939 – 1945. International Labour and Working-Class History, No 38, 
The Working-Class in World War II. Cambridge. Cambridge University 
Press. 
 
Fitzpatrick, S. & Jones, A. (2005). Journal of Social Policy, A journal for 
the Social Policy Association. Volume 34. Part 3. Cambridge. 
Cambridge University Press. 
 
Flanagan C. 1999. Early socialisation: sociability and attachment. 
London. Routledge. 
 
Florek, M. (2011). No place like home: Perspectives on place 
attachment and impacts on city management. Journal of Town & City 
Management. 2011, Vol. 1 Issue 4, p346-354. 
 
Fonagy. P. (2014). Parenting Interventions and Epistemic Trust. UCL. 
The Bridge Programme. A partnership of Anna Freud Centre, UCL and 
Yale School of Medicine conference paper 12/12/2014 
Fonagy, P. & Target, M. (2007). The Rooting of the Mind in the Body: 
New Links Between Attachment Theory and Psychoanalytic Thought. 
Journal of the Psychoanalytic Association. 2007;55; 411.  
Fonagy, P. & Target, M. (2003) Psychoanalytic Theories: Perspectives 
from Developmental Psychopathlogy. London: Whurr Publications. 
 
Fonagy, P. & Target, M.(1997). Attachment and reflective function: 
Their role in self-organization. 
http://www.ahealthymind.org/library/Attachment%20and%20reflective%
20function--%20Their%20role%20in%20self-organization.pdf 
Accessed 05.02.2011 
Fonagy, P. Steele, M, Moran. G.S, Steele .H. & Higgitt, A. (1993). Measuring 
the ghost in the nursery: An empirical study of the relation between parents’ 
mental representations of childhood experiences and their infants’ security of 
attachment. Journal of the American Psychoanalytic Association 41:957–989.  
Fonagy P. Steele M. Moran G. Steele M. & Higgitt A.C. (1991). The capacity 
for understanding mental states: The reflective self in parent and child and its 
  301 
significance for security of attachment. Infant Mental Health Journal, 13, 200-
216. 
Ford. E. (2005). Stench of Bigotry and Intolerance. Weekly Worker 569. 
http://www..cpgb.org.uk/worker/569/travellers.htm   Accessed 24/09/06. 
 
Forrester. B. (1985). The Traveller Handbook; A Guide to the Law 
affecting Gypsies. London. Interchange Books. 
 
Fowler. R. (1991). Language in the News, Discourse and Ideology in 
the press. London Routledge. 
 
Francis, G. (2010). Developing the cultural competence of health 
professionals working with Gypsy Travellers. 
http://www.rcn.org.uk/_data\assets/pdf_file/0005/346046/Mary_Seacol
e_Award_report_by_2009_winner_Gill_Francis.pdf   Accessed 
18/07/2012. 
 
Fraser, A. (2002). The Gypsies; The Peoples of Europe. Oxford. 
Blackwell Publishing. 
 
Freud, A. & Burlington, D. (1944). Infants without Families: The Case 
for and against residential Nurseries. New York. International University 
Press.  
 
Fried. M. (1963). Grieving for a lost home. In Duhl. L. (1963). (Ed.), The 
urban condition: People and policy in the metropolis. New York. Simon 
& Schuster. 
 
Fried. M. (2000). Continuities and discontinuities of place. Journal of 
Environmental Psychology, 20 (2000), pp. 193–205 
 
Friends Families and Travellers. (2015). Planning permission for your 
home. http://www.gypsy-traveller.org/where-you-live-2/planning-2/   
Accessed 30/01/2015.  
Frydenberg, E., & Lewis, R. (1993). The adolescent coping scale: 
Practitioners manual. In Frydenberg, E., & Lewis, R. (2000). Teaching coping 
to adolescents: When and to whom? American Educational Research Journal 
37(3), 727–745. 
Furman, W., Brown, B. B., & Feiring, C. (Eds.) (1999), The 
Development of Romantic Relationships in Adolescence  (pp. 125-
147). New York: Cambridge University Press. 
 
Furnivall, J. (2011) Attachment-informed practice with looked after 
children and young people. Iriss. 
https://www.iriss.org.uk/resources/insights/attachment-informed-practice-
looked-after-children-young-people Accessed 01.04.2018 
 
  302 
Gaertner, S. (2003). Intergroup Contact: The Past, Present, and the 
Future. Group Processes & Intergroup Relations, Vol. 6, No. 1, 5-21. 
Sage Publications. http://gpi.sagepub.com/cgi/content/abstract/6/15   
Accessed 17/01/07.  
 
Gambe et al. (1992). Improving practice with children and families: a training 
manual. London. Northern Curriculum Development Programme.      
 
Garrett, P. (2003). ‘Swimming with dolphins: The assessment framework, 
New Labour and new tools for Social Work with children and families’, British 
Journal of Social Work, 33, pp. 441–63. 	
Garrett, P.  (2004a). Social Work and Irish People in Britain, Bristol, Policy 
Press.  
Garrett, P.  (2004b). ‘The electronic eye: Emerging surveillant practices in 
Social Work with children and families’, European Journal of Social Work, 
7(1), pp. 57–71.  
Gearty, C. (2006). Can Human Rights Survive?. Cambridge. The Hamlyn 
Lectures 2005. 
Geoghegan, J. (2014). Gypsy policy proposals prompt anger.  
http://www.planningresource.co.uk/article/1312937/gypsy-policy-
proposals-prompt-anger  Accessed 25/01/2015 
 
Giddens, A. (2004). Sociology. (4th Ed). Cambridge. Polity Press. 
 
Giddens, A. (1991). Modernity and Self-Identity, Self and Society in 
Late Modern Age. Cambridge. Polity Press. 
 
Gillan, A. (2004). Fenland Villagers Battle to Evict Irish Travellers. 
Guardian Unlimited. 
http://www.guardian.co.uk/britain/article/0,,1190797,00html Accessed 
14/12/06. 
 
Giuliani, M. (2003). Theory of attachment and place attachment. In M. 
Bonnes, T. Lee, and M. Bonaiuto (Eds.), Psychological theories for 
environmental issues (pp. 137-170). Aldershot: Ashgate. 
 
Giorgi, A. (2010). Phenomenology and the practice of science. Journal of the 
Society for Existent Annual 21. 
 
Glennerster, H. (2002:202). In Alcock, P. Erskine, A. & May, M. (2002). 
(Eds). The Blackwell Dictionary of Social Policy. Oxford. Blackwell 
Publishing. 
 
Gordon, A. (2017). Was it worth the effort? Pictures show the greenbelt site 
on the Dale Farm Camp is a concrete-strewn wasteland five years after the 
residents were kicked out. Mailonline. http://www.dailymail.co.uk/news/article-
  303 
4180476/Dale-Farm-travellers-camp-concrete-strewn-wasteland.html 
Accessed 22/04/2018 
 
Gorman, B. & Walsh, P. (2003). King of the Gypsies, Memoirs of the 
Undefeated Bareknuckle Champion of Great Britain and Ireland. Wrea 
Green. Milo Books Ltd. 
 
Gov. UK (2012). Gypsy and Traveller caravan count: July 2012 
https://www.gov.uk/government/statistics/gypsy-and-traveller-caravan-
count-july-2012 Accessed 14/05/2015 
  
Gov.UK. (2011). Gypsy and Traveller caravan count: July 2011. 
https://www.gov.uk/government/statistics/gypsy-and-traveller-caravan-
count-july-2011 Accessed 14/05/2015 
 
Gov.UK. (2010). https://www.gov.uk/government/statistics/gypsy-and-
traveller-caravan-count-july-2010 Accessed 14/05/2015. 
  
Green, A. & White, R. (2007). Attachment to Place; Social Networks, 
mobility and Prospects of Young People. Layerthorpe. York Publishing 
Services Ltd. 
Greenfields, M. & Brindley, M. (2016). Impact of insecure accommodation and 
the living environment on Gypsies’ and Travellers’ health. The Traveller 
Movement.  
https://assets.publishing.service.gov.uk/government/uploads/system/uploads/
attachment_data/file/490846/NIHB_-_Gypsy_and_Traveller_health_accs.pdf 
Assessed 18/05/2018 
Greenfields, M. (2009). Better Housing Briefing 10. Gypsies, Travellers 
and accommodation. 
http://www.housingdiversitynetwork.co.uk/userfiles/file/factsheets/Housi
ng%2011%20pdf2.pdf  Accessed 17/07/2012.  
Greenfields, M. (2008). Gypsies, Travellers and British Land Conflicts. Peace 
Review, 20:3, 300-309,  
Greenfields, M. (2006). Gypsies, Travellers and legal matters. In Clark, 
C. & Greenfields, M. (2006). (Eds). Here to Stay. The Gypsies and 
Travellers of Britain. Hatfield. University of Hertfordshire Press. 
 
Gypsy and traveller law reform coalition (GTLRC). (2005). Cited by 
Clark, C. (2005). Playing Fair? The revival of Romani lobbying in 
Multicultural Britain. ‘the future of Multicultural Britain: meeting across 
the boundaries’. http://www.Surrey.ac.uk/Arts/CRONEM/Conference-
2005-papers/QB146-1215-Clark.ppt   Accessed 24/12/06.  
 
Gypsy Roma Traveller Leeds, The permanent site of the Gypsy Roma 
and Traveller Communities. (2012). Gypsy Roma Traveller History 
Month 2012; workshops for schools. http://www.grtleeds.co.uk   
  304 
Accessed 13/07/2012. 
 
Halstead, N. Hirsch, E. & Okely, J. (2008). (Eds). Knowing How to 
Know, Fieldwork and the Ethnographic Present. New York & Oxford. 
Berghahn Book. 
 
Halstead, N. (2008). Experiencing the Ethnographic Present: Knowing 
through ‘Crisis’. In Halstead, N. Hirsch, E. & Okely, J. (2008). (Eds). 
Knowing How to Know, Fieldwork and the Ethnographic Present. New 
York & Oxford. Berghahn Book. 
 
Hamilton-Perry, M. (2014). Attachment to People and Place with 
Traveller Families. In Shemmings. D. & Shemmings, Y. (Eds).(2014). 
Assessing Disorganized Attachment Behaviour in Children, An 
Evidence-Based Model for Understanding and Supporting Families. 
London. Jessica Kingsley Publishers. 
 
Hancock, I. (2010). Danger Educated Gypsy; selected essays. Hatfield. 
University of Hertfordshire Press. 
 
Hancock, I. (2012). We are the Romani People. Hatfield. University of 
Hertfordshire Press. 
 
Hardy, L.T. (2007). Attachment Theory and Reactive Attachment 
Disorder: Theoretical Perspectives and Treatment Implications. In 
Journal of Child and Adolescent Psychiatric Nursing, Volume 20, 
Number 1, p. 27 – 39. Oxford. Blackwell Synergy. 
 
Hart, R. (1979). Children’s experience of place. New York, Irvington. 
Harrington, K (2014). Serious Case Review: Family A. Southampton: 
Southampton Local Safeguarding Children Board.  
Harris, P.  Werner, C. Brown, B. & Ingebritsen, D. (1995). Relocation and 
privacy regulation: A cross-cultural analysis. Journal of Environmental 
Psychology, 15 (1995), p. 311-320 
 
Harvey, D. (1979). The Gypsies, Waggon time and after. London, B T 
Batsford Ltd. 
 
Haskell, D. & Randall, M. (2009). Disrupted Attachments: A Social 
Trauma Framework and the lives of the Aboriginal Peoples of Canada. 
Journal de la santé autochtone, November 2009. 
http://ssrn.com/abstrate=1569034   
 
Hawes, D. (1997). Gypsies, Travellers And the Health Service, A Study 
of inequality. Bristol. The Policy Press.  
 
Hawes, D. & Perez, B. (1996). (2nd Ed). The Gypsy and the State, the 
Ethnic Cleansing of British Society. Bristol. The Policy Press. 
  305 
 
Hay. R. (1998). Sense of place in developmental context. Journal of 
Environmental Psychology, 18 (1998), pp. 5–29 
 
Hayward, D.G. (1978). An overview of psychological concepts of home. 
In S.Weidermann & J.R. Anderson (Eds.),EDRA 8. Priorities for 
environmental design research (pp.418). Washington DC: 
Environmental Design Research association. 
 
Hayward. J. (2003). Gypsy Jib, a Romany Dictionary. St Michaels. 
Holm Oak Publishing. 
 
Hazan, C. & Shaver, P. (1994).“Attachment as an organizational 
framework for research on close relationship.” Psychological Inquiry. 5 
1-22, 1994. 
 
Hazan, C. & Shaver, P.R. (1987). Romantic Love Conceptualizes as an 
attachment process. Journal of Personality and Social Psychology, 
52,511-524. 
 
HCPC health & care professions council. (2017). Standards of 
Proficiency, Social Workers in England. https://www.hcpc-
uk.org/assets/documents/10003B08Standardsofproficiency-
SocialworkersinEngland.pdf Accessed 15/07/2018 
 
Hefferon, K. & Gil-Rodriguez, E. (2011). Discuss implications of the rise 
in popularity of IPA for both teachers and students. Methods: 
Interpretative phenomenological analysis. Volume 24, 10, 756-759. 
http://thepsychologist.bps.org.uk/volume-24/edition-10/methods-
interpretative-phenomenological-analysis Accessed 14/02/2015 
 
Hefferon K, Gil-Rodriguez E (2011a) Methods: interpretative 
phenomenological analysis. The British Psychological Society. 24: 756-
759 
 
Heinrichs, M. Baumgartner, T. Kirschbaum, C. Ehlert, U. (2003). Social 
support and oxytocin interact to suppress cortisol and subjective 
responses to psychosocial stress. Biological Psychiatry. Vol 54, 12. 
 
Hemer, S. Dundon, A. (2016). Emotions, Senses,Spaces: Ethnographic 
Engagements and Intersections. Adelaide. University of Adelaide  
 
Herrnstein. R. & Murry, C. (1994). The Bell Curve, Intelligence and 
Class Structure in American Life. New York. Free Press Paperbacks. 
Hesse, E., & Main, M. (1999). Second-generation effects of unresolved 
trauma in non-maltreating parents: Dissociated, frightened, and threatening 
parental behaviour. Psychoanalytic Inquiry 19:482–540.  
Hetherington, K. (1998). Expressions of Identity, space, performance, 
  306 
politics. London. Sage Publications. 
 
Hetherington, K. (2000). New Age Travellers, Vanloads of Uproarious 
Humanity. London. Cassell. 
 
Hills, J. Le Grand, J. & Piachaud. (2002). Understanding social 
exclusion. Oxford. Oxford University Press. 
 
Hirsch. D. (2006). What will it take to end Child Poverty? Firing on all 
Cylinders. The Joseph Rowntree Foundation.  
http://www.jrf.org.uk/bookshop/eBooks/9781859355008.pdf   Accessed 
08/09/06.  
 
HMSO. (2004). Explanatory Notes to Housing Act 2004.  
http://www.opsi.gov.uk/acts/en2004/2004en34.htm   Accessed 
08/10/05 
 
Hodges, N & Cemlyn, S. (2013). The Accommodation Experiences of 
Older Gypsies and Travellers: Personalisation Of Support and Coalition 
Policy. Social Policy and Society. Vol 12, Issue02, April 2013, pp205- 
219. 
 
Hogg, S, Haynes, A. Baradon, T. & Cuthbert, C. (2015).  An unstable 
start - All Babies Count: Spotlight on homelessness. NSPCC in 
partnership with the Anna Freud Centre. 
http://www.nspcc.org.uk/globalassets/documents/research-reports/all-
babies-count-unstable-start.pdf  Accessed 09/04/2015 
 
Home, R & Greenfields, M. (Principal authors). (2006). Cambridge Sub-
Region Traveller Needs Assessment. 
http://www.cambridge.gov.uk/NR/rdonlyres/577417D3-f9DO-4E73-
BE29-4EB7-338BE32190/0/TravellersSurveyFinalReport-May06.pdf  
Accessed 27/07/2006.  
 
Home, R. (2006). The planning System and the Accommodation Needs 
of Gypsies. In Clark, C. & Greenfields, M. (2006). (Eds). Here to Stay; 
the Gypsies and Travellers of Britain. Hatfield. University of 
Hertfordshire Press. 
 
Hope, C. (2015a). Travellers must prove they are ‘travelling’ to get 
planning concessions under new Eric Pickles crackdown. The 
Telegraph. 
http://www.telegraph.co.uk/news/politics/11363601/Travellers-must-
prove-they-are-travelling-to-get-planning-concessions-under-new-Eric-
Pickles-crackdown.html  Accessed 25/01/2015. 
 
Hope, C. (2015b). Ministers lose automatic ban on gypsies building on 
Green Belt. The Telegraph. 
http://www.telegraph.co.uk/news/politics/11361542/Ministers-lose-
automatic-ban-on-gypsies-building-on-Green-Belt.html  Accessed 
  307 
25/01/2015. 
 
Hore, M. (2005). Ely Diocesan Board for the Church Society. Travellers 
and the Church – A Christian Response. 
http://www.ely.anglican.org/church_in_community/pdf/travellers_and_th
e_church.pdf   Accessed 08/09/06. 
 
Horne, S. (2016). Are you listening Mr Cameron? We are the Gypsies. 
http://travellerstimes.org.uk/Blogs--Features/Are-you-Listening-Mr-
Cameron.aspx Accessed 08/02/2016. 
 
House of Commons- Office of the Deputy Prime Minister: Housing, 
Planning, Local Government and the Regions. (2004). Memorandum 
by the Labour Party Campaign for Travellers Rights (GTS 10). 
http://www.publications.parliament.uk/pa/cm/200304/cmselect/cmodpm
/633/633we12   Accessed 06/09/06.  
 
Howard, M. (2005). I Believe in Fair Play. Conservative Party. 
http://www.conservatives.com/pdf/ibelieve-fairplay.pdf   Accessed 
24/06/09. 
 
Howard, R. (1982). Three faces of Hermeneutics. Los Angeles. 
University of California Press. 
 
Howes, C. & Hamilton, CE. (1993). The changing experience of child 
care: changes in teachers and in teacher-child relationships and 
children’s social competence with peers. Early Childhood Research 
Quarterly. 1993;8(1):15–32 
 
Howe, D. (2011). Attachment across the Lifecourse. A Brief 
Introduction. Basingstoke. Palgrave Macmillan. 
 
Howe, D. (2009) The Impact of Histories of Neglect on Children in 
Placement. In Schofield, G. & Simmonds, J. (2009). The Child 
Placement Handbook: Research, Policy and Practice. London. BAFF. 
 
Howe. D. (2008). The Emotionally Intelligent Social Worker. 
Basingstoke. Palgrave Macmillan. 
 
Howe, D. (2005). Child Abuse and Neglect, Attachment, Development 
and Intervention. Basingstoke. Palgrave Macmillan. 
 
Howe, D. (1995). Attachment Theory for Social Work Practice. 
Basingstoke. Palgrave. 
 
Howe, D. Brandon, M. Hinings, D. & Schofield. G. (1999). Attachment 
Theory, Child Maltreatment and Family Support; A Practice and 
Assessment Model.  Basingstoke. Palgrave. 
 
Hrubiak, E. (2009). Working with Gypsy/Traveller families to support 
  308 
literacy development. Leicester. National Institute of Adult Continuing 
Education (England and Wales). 
 
Hughes, J. Martin, P. & Sharrock, W. (Eds). (1996). Understanding 
Classical Sociology.  London. Sage Publications. 
 
Human Rights and Equal Opportunity Commission. (1997). Bringing 
them home. Report of the National Inquiry into separation of Aboriginal 
and Torres Strait Islander Children from their Families. Sydney. Human 
Rights and Equal Opportunity Commission. 
 
Hunt. M. & Willers. M. (2007). How the Human Rights Act 1998 affects 
Gypsies and Travellers. In Johnson, C. & Willers, M. (2007) (Eds). 
Gypsy and Traveller Law.  (2nd Ed). London. LAG Education and 
Service Trust Limited. 
 
Hyde, N, J. (2016). University of Reading says students appear ‘closed 
and narrow minded’ after ‘Pikey’ night. Getreading. 
https://www.getreading.co.uk/news/reading-berkshire-news/university-
reading-says-students-appear-12147542 Accessed 07/07/2018 
 
Hyland, J. (2005). Britain: Conservative Party Promotes Racist 
Campaign Against Gypsies. World Socialist Web Site. 
http://www.wsws.org/articles/2005/mar2005/gyps-m26_prn.shtml   
Accessed 24/09/06.  
Immigration Advisers Authority. (2018). Personal beliefs, values, attitudes and 
behaviour. http://www.iaa.govt.nz/ethics-toolkit/personal.asp Accessed 
05.05.2018. 
 
Ife, J. (2001) Human Rights and Social Work: Towards Rights Based Practice, 
Cambridge, Cambridge University Press.  
Ife, J. (2008). Human Rights and Social Work, Towards Rights-Based 
Practice. (Revised Ed). Cambridge. Cambridge University Press. 
 
IFSW. (2014). ‘Global Definition of Social Work’. 
http://ifsw.org/news/update-on-review-of-global-definition-of-social-
work/ Accessed 26/10/2018 
 
Irish Traveller Movement (2013). The Gypsy Traveller population in 
England and the 2011 census.  
https://www.travellermovement.org.uk/wp-
content/uploads/2014/03/Gypsy-and-Traveller-population-in-England-
policy-report.pdf Accessed 02/03/2019 
 
Irishtraveller.org. (2012). Irish Traveller History. 
http://wwwirishtraveller.org.uk/images/history-culture.pdf   Accessed 
27/05/2012.  
 
  309 
Iwaniec, D. (2006). Identifying and Dealing with Emotional Abuse and 
Neglect: Identification, Assessment and Intervention: A Practice 
Handbook. (2nd Ed). Chichester. John Wiley and Sons. 
Jack, G. (2015) 'I may not know who I am, but I know where I am from': The 
meaning of place in Social Work with children and families. Child and Family 
Social Work, 20 (4). pp. 415-423.  
Jack, G. (2013). ‘I May not know who I am, but I know where I am 
from’: the meaning of place in Social Work with children and families. 
Child & Family Social Work 2013, pp1 - 9. 
Jack, G. (2012) The role of place attachments in wellbeing. In Wellbeing and 
Place (eds. S. Atkinson, S. Fuller and J. Painter), pp. 89-104. Ashgate, 
Farnham.  
Jack, G. (2010) Place matters: The significance of place attachments for 
children’s well- being. British Journal of Social Work, 40, 755-771.  
Jack, G. (1997). An ecological approach to Social Work with children 
and families. Child and Family Social Work, 1997, 2, pp 109 -120. 
 
Jando, D. (2012). Short History of the Circus. 
http://www.circopedia.org/index.php/short_history_of_the_Circus  
Accessed 16/07/2012. 
 
Jason-Lloyd, L. (1996). The Criminal Justice and Public Order Act 
1994: A Basic Guide for Practitioners. London. Frank Cass & Co. Ltd. 
 
Johnson, C. & Willers, M. (2007). (2nd Ed). (Eds). Gypsy and Traveller 
Law. London. LAG Education and Service Trust Limited 
 
Johnson, C. & Willers, M. (2004a). (Eds). Gypsy and Traveller Law. 
London. LAG Education and Service Trust Limited 
 
Johnson. C & Willers. M. (2004b). Homelessness as it relates to 
Gypsies and Travellers in Johnson, C. & Willers, M. (2004). (Eds). 
Gypsy and Traveller Law. London. LAG Education and Service Trust 
Limited. 
Johnson, C. Murdoch, A. & Willers, M. (2004). The Law Relating to 
Gypsies and Travellers. http://www.gypsy-
traveller.org/pdfs/The_law_relating_to.pdf Accessed 14/05/2015  
Jones. B. (2012). Irish Travellers just got off the ferry, right? Wrong. 
Gypsy Roma Traveller History Month. http://www.grthm/irish-
travellers.php   Accessed 28/05/2012 
 
Jones, K. (2013). Every child used to matter: a summary of 
“Remembering when Every Child Mattered”. POLITICS AND 
  310 
INSIGHTS. https://kittysjones.wordpress.com/2012/11/11/every-child-
doesnt-matter-a-summary-of-remembering-when-every-child-mattered/ 
Assessed 18/05/2018. 
 
Jones, O. (2016). CHAVS, The Demonization of the Working Class. 
London. Verso. 
 
Jones, P. (2004). Introducing Social Theory. Cambridge. Polity Press. 
 
Jones. T. Murdock. A & Willers. M. (2004). Planning Law in Johnson, 
C. & Willers, M. (2004). (Eds). Gypsy and Traveller Law. London. LAG 
Education and Service Trust Limited. 
 
Joseph Rowntrees Foundation (2002).Britain’s housing in 2022, more 
shortages and homelessness? A working paper for tackling 
disadvantage: A twenty-year enterprise, due for completion December 
2002. http://www.jrf.org.uk/bookshop/eBooks/2022.pdf   Accessed 
24/10/05. 
 
Joseph Rowntrees Foundation (2006). Contentious Spaces: the 
Gypsy/Traveller Site Issue (JRF work in progress). 
http://www.jrf.org.uk/knowledge/wip/record.asp?ID=804288   
Accessed19/11/06. 
 
Kandylaki, A. & Kallinikaki, T. (2018). Critical, Anti-Oppressive and Human 
Rights Social Work in ‘Rough Pathways’ of Muslim Roma Neighbourhoods in 
Thrace: Towards Inclusion in Education. British Journal of Social Work (2018) 
48,1559 – 1575. 
Kapralski, S. Martyniak, M. & Talewicz-Kwiatkowsks, J. (2011). (Eds). Roma 
in Auschwitz. Auschwitz-Birkenau State Museum, Oświęcim. 
Keating, F. (2000). Anti-racist perspectives: what are the gains for Social 
Work? Social Work Education, Vol 19, No1, 2000.  
Kegan, P. (1974). Action, Gypsy Politics and social Change. London. 
Routlegde. Cited by Murdoch, A. & Johnson, C. (2004). in Johnson, C. 
& Willers, M. (2004). (Eds). Gypsy and Traveller Law. London. LAG 
Education and Service Trust Limited. 
 
Kenrick, D. & Clark, C. (1999). Cited by Department for Communities 
and Local Government. (2006). Moving On: Reconnecting Frequent 
Movers. 
 
Kenrick. D. & Puxon. G. (2009).Gypsies under the Swastika. Hatfield. 
University of Hertfordshire Press. 
 
Kent County Council. (2012a). Legal definition of Gypsies and 
Travellers and context. 
http://www.kent.gov.uk/community_and_living/gypsies_and_travellers/d
  311 
efinition.aspx  Accessed 28/04/2012. 
 
Kent County Council. (2012b). History of Gypsies and Travellers. 
http://www.kent.gov.uk/community_and_living/gypsies_and_travellers/h
istory_of_gypsies.aspx  Accessed 15/06/2012  
 
Kermoian, R. & Leiderman, P. (1986). Infant attachment to mother and 
child caretaker in an East African community. International Journal of 
Behavioural Development. 9, 455 -469. 
 
Kiddle, C (1999). Traveller Children: A Voice for Themselves. London. 
Jessica Kingsley. 
 
Kirklees Council. (2015). How to guide to interviews. 
http://www2.kirklees.gov.uk/involve/document/Interviews.pdf  Accessed  
  
Kitzmann, K. M., Gaylord, N. K., & Aber, J. L. (2004). Child, youth, and 
parent responses to the terrorism of September 11, 2001: Implications 
for applied developmental science and practice. Applied 
Developmental Science, 8, 221–225. 
                                                                                                                                     
Krause, F. (2016). Rivers, Borders, and the flows of the landscape. In 
Kannike, A. & Tasa, M. (eds) (2016) The Dynamics of Cultural Borders. 
Approaches to Culture Theory 6, 24–45. University of Tartu Press, Tartu. 
Lapage, G. (1999). The English folktale corpus and Gypsy oral 
tradition. in Action, T. & Munday, G. (Eds). (1999). Romani culture and 
Gypsy identity.  Hatfield. University of Hertfordshire Press. 
 
Lawson, P. (2012). Photograph. Gypsies face Eviction after court 
ruling. The Telegraph. https://www.telegraph.co.uk/news/uknews/law-
and-order/4316199/Gypsies-face-eviction-after-appeal-court-ruling.html 
Accessed 02/04/2018   
 
Le Bas, D. (2018). The Stopping Places, A Journey Through Gypsy 
Britain. London. Chatto & Windus. 
 
Le Bas, D. (2015). Judge: Pickles discriminated against Travellers. 
http://travellerstimes.org.uk/News/Judge-Pickles-discriminated-against-
Travellers-.aspx   Accessed 30/01/2015. 
Le Bas. D. (2015a). Gypsies, Roma and travellers – and Jews too? Jewish 
Quarterly, 62:1, 28-31 
Le Bas. D. & Acton. T. (Eds). (2010). All Change! Romani Studies 
through Romani eyes. Hatfield. University of Hertfordshire Press. 
 
Lee. P.J. (2015). We Borrow the Earth. Pembrokeshire. Ravine Press. 
 
Leiderman, P,H. & Leiderman, G, F. (1974). Affective and cognitive 
  312 
consequences of polymatric infant care in East African highlands. In 
Pick, A,D. (1974(. (Ed). Minnesota symposia on child psychology, vol.8. 
Minneapolis. University of Minnesota Press. 
 
Leland, C. (2012). The Gypsies, Wisdom, Language and History. Great 
Britain. Topbooks. 
 
Lemos. G. & Crane. (2005). The search for tolerance. The Joseph 
Rowntree trust. www.jrf.org.uk/bookshop/eBooks/1859352855.pdf   
Accessed 08/09/06. 
Lester, S. (1999). An introduction to Phenomenological research. 
Taunton. Stan Lester Developments. 
Le Vine. R. (2014). Attachment Theory as Cultural Ideology. In Otto. H. 
& Keller. H. (2014). Different Faces of Attachment, Cultural Variations 
on a Universal Human Need. Cambridge. Cambridge University Press.  
Le Vine. R. (1963). Child rearing in sub-Saharan Africa: An interim 
report. Bulletin of the Menninger Clinic. 
 
Le Vine. R. & Le Vine. B. (1963). Nyansongo: A Gusii community in 
Kenya. In Whiting. B. (1963). (Ed). Six cultures: studies of child rearing. 
New York. Wiley. 
 
Lewicka, M. (2011). “Place attachment: How far have we come in the 
last 40 years?”. Journal of Environmental Psychology 31 (3): 207–230. 
 
Lewicka, M. (2009). What makes neighborhood different from home 
and city? Effects of place scale on place attachment. Journal of 
Environmental Psychology. 30 (1): 35-51. 
 
Lewicka. M. (2008). Place attachment, place identity, and place 
memory: Restoring the forgotten city past. Journal of Environmental 
Psychology 28 (2008) 209–231 
 
Liegeois, J. (1986). Gypsies an Illustrated History. London. Al Saqi 
Books. 
Livingston, M. Bailey, N. & Kearns, A. (2008) People’s attachment to place – 
the influence of neighbourhood deprivation. Hants. Chartered Institute of 
Housing/Joseph Rowntree Foundation. 
Lodge , A: Tash. (2006). The Story So Far, Part 4. http://tash.gn.apc.org  
Accessed 24/09/06. 
Lord Ouseley. (2018). Forward of The preliminary report: ‘Policing by consent: 
Understanding and improving relations between Gypsies, Roma, Irish 
Travellers and the police’. The Traveller Movement. 
  313 
http://travellermovement.org.uk/wp-content/uploads/TTM-Policing-by-
consent_web-2.pdf Accessed 29/07/2018	 
Loseke, D. (2002). Thinking about Social Problems. (2nd Ed). New 
York. Aldine De Gruyter. 
 
Low, S. M. (1992), ‘Symbolic Ties that Bind’, in I. Altman and S. M. Low 
(1992). (Eds). Place Attachment. New York. Plenum Press. 
Low, S. M., & Altman, I. (1992). Place attachment: A conceptual 
inquiry. In Altman, I.  & Low, S. (1992) (Eds.), Human behaviour and 
environments: Advances in theory and research. Volume 12: Place 
attachment (1 - 12). New York: Plenum Press. 
 
Mac Mahon, (2006). Travelling On. University collage Dublin. 
http://www.studentbmj.com/issues/06/03/life/116.php   Accessed 
26/06/06. 
 
Maclean, S. & Harrison, R. (2018). Social Work Theory; A 
straightforward Guide for Practice Educators and Placement 
Supervisors. Staffordshire. Kirwin Maclean Associates Limited. 
 
MacLaughlin, (1995:11). Travellers and Ireland: Whose Country, 
Whose History? Cork. Cork University Press.  Cited by Murdoch, A. & 
Johnson, C. (2004:10). in Johnson, C. & Willers, M. (2004). (Eds). 
Gypsy and Traveller Law. London. LAG Education and Service Trust 
Limited. 
 
Main, M., & Hesse, E. (1990). Parents’ unresolved traumatic 
experiences are related to infant disorganized attachment status: Is 
frightened/frightening parental behavior the linking mechanism? In 
Greenberg, M. Cicchetti, D. & Cummings, E. (Eds.), Attachment in the 
Preschool Years: Theory, Research, and Intervention, 161-182. 
Chicago, IL: University of Chicago Press. 
 
Main. M. and Solomon. J. (1990), ‘Procedures for Identifying Infants as 
Disorganized/Disoriented during the Ainsworth Strange Situation’. In 
Greenberg, M. Cicchetti, D. & Cummings, E. (Eds), Attachment in the 
preschool years. Theory, research, and intervention. Chicago & 
London. University of Chicago Press. 
Main, M. Kaplan, N. & Cassidy, J. (1985). ‘Security in Infancy, 
Childhood, and Adulthood: A Move to the Level of Representation’. In 
Bretherton, I & Waters. E. (Eds). Growing Points in Attachment Theory 
and Research. Monographs of the Society for Research in Child 
Development, vol. 50 (1-2, Serial No. 209), pp. 64-104.  
Manthorpe, J. (2013). How to be a ‘culturally competent’ Social Worker – what 
the research says. Community Care (2013). 
http://www.communitycare.co.uk/2013/02/18/how-to-be-a-culturally-
competent-social-worker-what-the-research-says/ Accessed 28/07/2018 
  314 
Mantzavinos, C. (2016). Hermeneutics. 
https://plato.stanford.edu/entries/hermeneutics/ Accessed 30/06/2018 
Marcus, C. (1992), Environmental Memories, in Altman, I. & Low, S.M. 
(1992). (Eds.) Place Attachment, London: Plenum Press. 
 
Markesse. S. (2011). Dyadic Trauma in Infancy and Early Childhood: 
Review of the Literature. Journal of Infant, Child, and Adolescent 
Psychotherapy, 10:341–378, 2011 
 
Marsh, A. (2003). Voices, Gypsies, Roma, Travellers: An Animated 
History. http://www.opensocietyfoundations.org/voices/gypsies-roma-
travellers-animated-history  Assessed 09/06/2015 
 
Marvin, R. VanDevender, T. Iwanaga, M. LeVine, R. (1977). Infant-
caregiver attachment among the Hausa of Nigeria. In McGurk, H. (Ed). 
Ecological factors in human development. 247-259. Amsterdam. North 
Holland. 
 
Matras, Y. (2015). The Romani Gypsies. Cambridge Massachusetts. 
Harvard University Press. 
 
Matras, Y. (2014). I Met Lucky People, The Story of the Romani 
Gypsies. London. Penguin Books Ltd. 
 
Matthews, F. (2010). Important Historical Dates; The Gypsies in 
England, Early Years. Gypsy Roma Traveller Leeds.The permanent 
site of the Gypsy Roma Traveller Communities. 
http://www.gypsyromatravellerleeds.co.uk   Accessed 10/05/2010. 
 
May, T. (1997). Social Research, Issues, Methods and Process. 
Buckingham. Open University Press. 
 
Mayall, D. (2009). Gypsy-Travellers in Nineteenth-Century Society. 
Cambridge. Cambridge University Press. 
 
Mayall, D. (2004). Gypsy Identities 1500-2000, From Egipcyans and 
Moonmen to the Ethnic Romany. Abington. Routledge. 
 
McCready, T. & McCready, J. (2005). A Wandering of Gypsies. The 
Autobiography of Two Present-day Romanies. Blackwell Derbyshire. 
Robert Dawson. 
 
McDonagh, J. (2015). (2nd Ed). Knuckle, A Brutal True Story from 
inside the hidden world of Irish Travellers. London. Harper Element. 
 
McDonagh, M. (2018) Travellers need equal treatment from the 
police, not special treatment - says Michael McDonagh. Travellers 
Times (2018).	
https://www.travellerstimes.org.uk/features/travellers-need-equal-
treatment-police-not-special-treatment-says-michael-mcdonagh 
  315 
Accessed 13/07/2018 
 
McKinley. R. (2011). Gypsy Girl; A life on the road, A journey to 
freedom. London. Hodder & Stoughton. 
 
McKinney. C. (2015a). The Conservative Party’s Bill of Rights. 
https://fullfact.org/law/conservative-party-bill-of-rights-39308/  Accessed 
14/05/2015.   
 
McKinney. C. (2015b). The debate over human rights law. 
https://fullfact.org/law/debate_human_rights_law-39124  Accessed 
14/05/2015 
 
McLeod, S. (2014). Cultural Differences in Attachment. 
http://www.simplypsychology.org/culture-attachment.html   Accessed 
27/02/2015 
 
McLeod, S. A. (2008). Mary Ainsworth. 
http://www.simplypsychology.org/mary-ainsworth.html  accessed 
27/02/2015 
 
McLeod, S. (2006). Case Study Method. 
http://www.simplypsychology.org/case-study.html Accessed 
19.05.2015 
 
McLaughlin, H. (2007). Understanding Social Work Research. London. 
Sage Publications Ltd.  
 
McVeigh, J. (1997). Theorising Sedentarism: The Roots of Anti Nomadism. In 
T. Acton, Gypsy Politics and Traveller Identity . Hatfield: University of 
Hertfordshire Press.  
Meachin. H. (2015). Budget will place vulnerable people and those in 
poverty under ‘unbearable’ strain. 
https://www.basw.co.uk/news/article/?id=993 Accessed 11/08/2015. 
 
Meyjes, T. (2017). Travellers building illegal site in Essex bigger than 
Dale Farm. Metro. https://metro.co.uk/2017/03/09/travellers-building-
illegal-site-in-essex-bigger-than-dale-farm-6499113/ Accessed 
25/05/2015 
 
Middle England in Revolt. (2004). The Cottenham Story. 
http://www.middleenglandinrevolt.co.uk/cotten.html   Accessed 
01/06/06. 
 
Miller, N. (2002). Personalization and the Promise of Contact Theory. 
Journal of Social Issues. Issue 58 (2), 387- 410. doi.1111/1550-
4560.00267 http://cam-
proxy.lib.anglis.ac.uk:2084/links/doi/10.1111/1540-4560.00267    
Accessed 17/01/07.  
  316 
 
Mills, V. (2011). A person’s connection to the land could be the secret 
to mental well being.  
http://www.abc.net.au/local/audio/2011/10/13/3339123.htm Accessed 
22/04/2018 
 
Milton Keynes Council. (2012:a). Ethnic Minority Achievement and 
Support Service. Bargees. http://www.milton-
keynes.gov.uk/emass/displayarticle.asp?ID=20747    Accessed 
25.03.2012 
 
Milton Keynes Council. (2012:b). Ethnic Minority Achievement and 
Support Service. Showmen. http://www.milton-
keynes.gov.uk/emass/displayarticle.asp?ID=20750   Accessed 
25.03.2012 
 
Milton Keynes Council. (2012:c). Ethnic Minority Achievement and 
Support Service. Circus. http://www.milton-
keynes.gov.uk/emass/displayarticle.asp?ID=20748   Accessed 
25.03.2012 
Mineka S. (1988). A primate model of phobic fears. in Eysenck H. & Martin I. 
(1988). (Eds). Theoretical Foundations of Behavior Therapy. New York. 
Plenum Press.  
Mineka S. (1985). Animal models of anxiety-based disorders: their usefulness 
and limitations,” in Tuma, A. & Maser, J. D. (1985). (Eds). Anxiety and the 
Anxiety Disorders. Hillsdale, NJ: Erlbaum 
Minichiello et al. (1990). Cited by Sarantakos, S. (2005). Social 
Research. (3rd Ed). Hampshire. Palgrave Macmillan. 
 
Ministry of Housing, Communities & Local Government. (2017). Count 
of Traveller Caravans, July 2017 England. 
https://assets.publishing.service.gov.uk/government/uploads/system/up
loads/attachment_data/file/674055/Traveller_caravan_count_July_201
7__revised.pdf Accessed 25/05/2018. 
 
Miscevic. V. (2010). Nationalism. 
http://plato.stanford.edu/entries/nationalism/  Accessed 13/04/2014. 
 
Moore, R. C. (1986). Childhood’s domain: Play and place in child 
development. London: Croom Helm. 
 
Moore, S. (1999). Investigating Crime and Deviance. (2nd Ed). London. 
Collins Educational. 
 
Morgan, J (2016), ‘’Counterfeit Egyptians’: The construction and 
implementation of a criminal identity in early modern England’, Romani 
Studies, 26, 2, pp. 105-128.  
  317 
Morgan, P. (2010). Towards a developmental theory of place 
attachment. Journal of Environmental Psychology 30:11-22.  
http://dx.doi.org/10.1016%2Fj.jenvp.2009.07.001  
 
MORI. (2001a). Citizenship 21: Briefing Notes on Profiles of Prejudice. 
http://www.ipsos-mori.com/pols/2001/stonewall-b2.shtml   Accessed 
09/12/06. 
 
MORI. (2001b). Prejudice Rife as Stonewall Launches New Project to 
Combat Discrimination. http://www.ipsos-
mori.com/pols/2001/stonewall.shtml   Accessed 09/12/06. 
 
Morris, R. (2006). Nomads and Newspapers. In Clark, C. & 
Greenfields, M. (2006). (Eds). Here to Stay; the Gypsies and Travellers 
of Britain. Hatfield. University of Hertfordshire Press. 
 
Morris, R. & Clements L. (2002). At What Cost? The economics of 
Gypsy and Traveller encampments. Bristol. The Policy Press. 
 
Morris. R. & Clements. L. (1999). (Eds). Gaining Ground: Law Reform 
for Gypsies and Traveller. Hatfield. University of Hertfordshire Press. 
 
Morris, T. (2006). Social Work Research Methods. Four Alternative 
Paradigms. London. Sage Publications. 
 
Morrison. T. (2010). Assessing Parental Motivation for Change. In 
Horworth. J. (2010). (Ed). The Child’s World, The Comprehensive 
Guide to Assessing Children in Need. London. Jessica Kingsley 
Publishers. 
 
Moss, B. (2008). Communication Skills for Health and Social Care. 
London. Sage Publications. 
 
Munro, E. (2011a). The Munro Review of Child Protection Interim 
Report: The Child’s Journey. 
www.education.gov.uk/munroreview/downloads/munrointerimreport.pdf   
Accessed 04.02.2010.   
 
Munro, E. (2011b). The Munro Review of Child Protection: Final 
Report, A Child – centred system. 
http://www.education.gov.uk/munroreview/downloads/8875_DfE_Munr
o_Report_TAGGED  Accessed 11.10.2011. 
 
Munro, E. (2010a). Learning to Reduce Risk In Child Protection. The 
British Journal of Social Work, 40, (4), pp 1135- 1151. 
 
Munro. E. (2010b). The Munro Review of Child Protection, Part One: A 
Systems Analysis. 
http://www.education.gov.uk/munroreview/downloads/TheMunroRevie
wofChildProtection-Part%20one.pdf   Accessed 02.10.2010. 
  318 
 
Munroe, R.L. & Munroe, R.H. (1975). Cross-Cultural Human 
Development. Belmont, California. Wadsworth Publishing Company. 
 
Murdoch, A. & Johnson, C. (2004). Introduction. In Johnson, C. & 
Willers, M. (2004). (Eds). Gypsy and Traveller Law. London. LAG 
Education and Service Trust Limited. 
 
Murray. L. & Mand. K. (2013). Travelling near and far: Placing 
children’s mobile emotions. Emotion, Space and Society 9 (2013) 72 -
79 
 
Murray, L. Rosnay, M.D. Pearson, J. Bergeron, C. Schofield, E. Lawson, M.R. 
& Cooper, P.J. (2008). Intergenerational transmission of social anxiety: the 
role of social referencing processes in infancy in Child Development. 79, 
1049-106410.1111/j.1467-8624.2008.01175.x  
 
NAAT+. (2011).The National Association of Teachers of Travellers + 
Other Professionals. Gypsy, Roma and Traveller Communities. 
http://www.natt.org.uk/gypsy-roma-and-traveller-communities  
Accessed 25.03.2012 
 
NAAT+. (2012a). The National Association of Teachers of Travellers + 
Other Professionals. Bargees. http://www.natt.org.uk/bargees   
Accessed 25.03.2012 
 
NAAT+. (2012b). The National Association of Teachers of Travellers + 
Other Professionals. Showman. http://www.natt.org.uk/showman    
Assessed 25.03.2012 
 
NAAT+. (2012c). The National Association of Teachers of Travellers + 
Other Professionals. Circus. http://www.natt.org.uk/Circus    Accessed 
25.03.2012 
 
NAAT+. (2012d). The National Association of Teachers of Travellers + 
Other Professionals. Roma. http://www.natt.org.uk/Roma     Accessed 
25.03.2012 
 
 
NATT+ (2012e). The National Association of Teachers of Travellers + 
Other Professionals. Gypsies. http://www.natt.org.uk/gypsies     
Accessed 23.04.2012 
 
NATT+ (2012f). The National Association of Teachers of Travellers + 
Other Professionals. Welsh Gypsies and Travellers. 
http://www.natt.org.uk/welsh-gypsies-and-travellers  Accessed 
27/05/2012.  
 
NATT+ (2012g). The National Association of Teachers of Travellers + 
Other Professionals. Irish Traveller’s. http://www.natt.org.uk/irish-
  319 
travellers  Accessed 27/05/2012. 
 
NATT+ (2012h). The National Association of Teachers of Travellers + 
Other Professionals. Scottish Travellers. 
http://www.natt.org.uk/scottish-travellers  Accessed 27/05/2012. 
Nadesan, M. (2002). Engineering the entrepreneurial infant. Cultural 
Studies, 16(3). 
National Scientific Council on the Developing Child (2010). Early 
Experiences Can Alter Gene Expression and Affect Long-Term 
Development: Working Paper No. 10. http://www.developingchild.net  
National Union of Journalists. (2006). Codes of Conduct. 
http://www.nuj.org.uk/inner.php?docid=59   Accessed 08/12/06. 
 
Neckowa,R. Brownlee, K.  & Castellan, B. (2007). Is Attachment 
Theory Consistent with Aboriginal Parenting Realities? First Peoples 
Child & Family Review; A Journal on Innovation and Best Practices in 
Aboriginal Child Welfare Administration, Research, Policy & Practice. 
Vol 3, 2, 2007. Special Issue. 65 – 74 
 
Niner, P. (2003). Office of the Deputy Prime Minister. Local Authority 
Gypsy/Traveller sites in England. 
http://www.odpm.gov.uk/pub/516/LocalAuthorityGypsyTravellersitesinE
nglandFullReportPD985Kb_id1153516.pdf   Accessed 10/08/06 
 
Nolte, T. Guiney, J. Fongagy, P. Mayes, L. & Luyten, P. (2011). 
Interpersonal stress regulation and the development of anxiety 
disorders: an attachment-based developmental framework. Frontiers in 
Behavioural Neuroscience, September 2011, Vol 5, Article 55.  
 
Norfolk Safeguarding Children Board. (2018). Three Houses – Risk 
Assessment tool. https://www.norfolklscb.org/wp-
content/uploads/2015/09/3-houses.png accessed 10/05/2018 
 
Nunn. A. (2009). Eating Disorder and the Experience of Self: An Interpretative 
Phenomenological Analysis. (Unpublished). School of Psychology, University 
of Hertfordshire  
Office of National Statistics. (2014). 2011 Census analysis: What does the 
2011 Census tell us about the characteristics of Gypsy or Irish travellers in 
England and Wales? 
https://www.ons.gov.uk/peoplepopulationandcommunity/culturalidentity/ethnici
ty/articles/whatdoesthe2011censustellusaboutthecharacteristicsofgypsyorirish
travellersinenglandandwales/2014-01-21 Accessed 03/03/2019 
Office of the Deputy Prime Minister. (2006). Guide to effective use of 
enforcement powers. ODPM. 
  320 
https://www.gov.uk/government/uploads/system/uploads/attachment_d
ata/file/7837/143582.pdf Accessed 16/09/2015. 
Oishi.S. & Schimmack, U. (2010). Residential Mobility, Well-Being, and 
Mortality. Journal of Personality and Social Psychology, Vol. 98, No. 6. 
 
Okely, J. (2008). Knowing without Notes. In Halstead, N. Hirsch, E. & 
Okely, J. (2008). (Eds). Knowing How to Know, Fieldwork and the 
Ethnographic Present. New York & Oxford. Berghahn Book 
 
Okely, J. (1983). The Traveller – Gypsies. Cambridge. Cambridge 
University Press. 
 
O’kin, S, M, (1999). Is Multiculturalism Bad for Woman? New Jersey. 
Princeton University Press.   
 
Orta, L. (2010). Mapping the invisible EU-Roma Gypsies. London. 
Black dog Publishing. 
 
Otto, H. & Keller, H. (2014). (Eds). Different Faces of Attachment, 
Cultural Variations on a Universal Human Need. Cambridge. 
Cambridge University Press. 
 
Paice, J. (2004). James Paice MP South East Cambridgeshire; Press 
Release. Paice Tells Prescott: Come To Cottenham. 
http://www.jamespaicemp.com/pr300304_2cam.htm    Accessed 
15/12/06. 
  
Palmer, R. & Custance, D. (2008). A counterbalanced version of 
Ainsworth’s Strange Situation Procedure reveal secure-based effects in 
dog-human relationships. Applied Animal Behaviour Science. 2008. 
109:2/4, 306-319. 
 
Parker, J. & Bradley, G. (2007). Social Work Practice, Assessment, 
Planning, Intervention and Review. Transforming Social Work Practice. 
Exeter. Learning Matters Ltd. 
 
Parkin, M. (1979). Cited by Burchardt, T. Le Grand, J. & Piachaud, 
(2002). Introduction. In D. Hills, J. Le Grand, J. & Piachaud. (2002). 
(Eds). Understanding social exclusion. Oxford. Oxford University Press. 
 
Parrott, L. (2007). Values and Ethics in Social Work Practice. 
Transforming Social Work Practice. Exeter. Learning Matters Ltd. 
 
Parry. G. Van Cleemput. P. Peters. J. Walters. S. Thomas. K. & 
Cooper. C.  (2007). Health status of Gypsies and Travellers in England. 
Journal of Epidemiology and Community Health. 
 
Patrin. (2000). The Patrin Web Journal, Timeline of Romani (Gypsy 
History). http://www.goecites.com/Paris/5121/timeline.htm   Accessed 
  321 
10/05/2012. 
 
Paul, S. (2002:66). In Alcock, P. Erskine, A. & May, M. (2002). (Eds). 
The Blackwell Dictionary of Social Policy. Oxford. Blackwell Publishing. 
 
Payne, M. (2005). Modern Social Work Theory. (3rd Ed). Basingstoke. 
Palgrave Macmillan. 
 
Pendry, P. (1998). Ethological Attachment Theory: A Great Idea in 
Personality? http://www.personalityresearch.org/papers/pendry.html   
Accessed 06/11/07. 
 
Penfold. R. (2011). A Field Full of Butterflies; Memories of a Romany 
Childhood. London. Orion Books. 
 
Percy-Smith, J. (2002). (Ed). Policy Responses to Social Exclusion, 
towards Inclusion? Berkshire. Open University Press. 
 
Perry, B. (2003). Clinical work with abused and neglected children – 1. 
Paper presented at the Second Annual conference 2003. From 
NEURONS TO NEIGHBORHOODS, New ways to prevent and heal 
Emotional Trauma in children and adults. Los Angeles. 
 
Perry.D. & Szalavitz. M. (2008). The Boy who was Raised as a Dog 
and other Stories from a Child Psychiatrist’s Notebook; What 
Traumatized Children Can Teach us About Loss, Love and Healing. 
New York. Basic Books. 
 
Petulengro. E. (2012). Caravans and Wedding Bells; Memories of 
Romany Life. Basingstoke and Oxford. Pan Books. 
 
Petilengro. E. (2011). The Girl in the Painted Caravan; Memories of 
Romany Childhood. Basingstoke and Oxford. Pan Books. 
 
Pevee Point. (2015). Travellers and Suicide: Facts and Figures. 
https://www.paveepoint.ie/wp-content/uploads/2015/04/Suicide-Facts-Figures-
A0.pdf Accessed 19/03/2019 
Phillips, A. (2009). Multiculturalism without Culture. New Jersey. Princeton 
University Press. 
Pietkiewicz, I. & Smith, J.A. (2012) Praktyczny przewodnik interpretacyjnej 
analizy fenomenologicznej w badaniach jakościowych w psychologii. 
Czasopismo Psychologiczne, 18(2), 361-369.  
Plymouth.gov.uk. (2014). Briefing Note Number: 17, Gypsy and 
Traveller Culture. 
http://www.plymouth.gov.uk/gypsy_and_traveller_culture.pdf 
 Accessed 27/12/2014. 
  322 
 
Powers, S. I. Pietromonaco, P. Gunlicks, M. Sayer, A. (2006). Dating couples’ 
attachment styles and patterns of cortisol reactivity and recovery in response 
to a relationship conflict. Journal of Personality and Social Psychology. Vol 
90,4. 
 
Pringle J, Drummond J, McLafferty E, Hendry C (2011) Interpretative 
phenomenological analysis: a discussion and critique. Nurse Researcher. 18, 
3, 20-24.  
Purser. G. (2016). The Tragedy of Being a Human Being. In Editorials. 
Attachment: New Directions in Psychotherapy and Relational 
Psychoanalysis - Vol.8 No.2  http://thebowlbycentre.org.uk/wp-
content/uploads/2016/06/V10-N1-Text-Editorial.pdf  Accessed 
27/10/2016 
 
Quarmby, K. (2013). No Place To Call Home. Inside the Real Lives of 
Gyspies and Travellers. London. Oneworld Publications. 
 
Quarmby, K. Townsend, M. (2012). Mental illness now blights many 
Dale Farm families. The Observer. 
https://www.theguardian.com/uk/2012/oct/20/dale-farm-families-in-
squalor Accessed 02/04/2018 
 
Quinn, N. Mageo, J, M. (2013). (Eds). Attachment Reconsidered 
Cultural Perspectives on a Western Theory. New York. Palgrave 
Macmillan. 
 
Qureshi, F. (2005).  Rowman and Littlefield Group, Scarecrow Press, 
Internet Law Book Review, AltaMira. Questioning Gypsy Identity Ethnic 
narratives in Britain and America. 
http://www.rjerrard.co.uk/law/scarecrow/scarecrow.htm    Accessed 
05/05/06. 
Raikes, H. A., & Thompson, R. (2005). Links between risk and 
attachment security: Models of influence. Applied Developmental 
Psychology, 26, 440–455. 
Raleigh, D. (2017). ‘Its no longer a shock’: the high suicide rate among 
Travellers. The Irish Times. https://www.irishtimes.com/news/social-
affairs/it-s-no-longer-a-shock-the-high-suicide-rate-among-travellers-
1.3241847 Accessed 22/02/2018. 
 
Ratcliffe, S. (2004). [2]. Smithy Fen: Behind the Scenes. BBC News 
http:///.bbc.co.uk/cambridgeshire/content/articles/2004/08/09/cottenha
m_travellers_feacture.shtml   Accessed 14/12/06.  
  
Raymond. C. Brown. G. & Weber. D. (2010). The measurement of 
place attachment: personal, community, and environmental 
connections. Journal of Environmental Psychology 30 (2010) 422-434. 
  323 
 
Raymond, S. (undated). Maslows Hierarchy of Needs. Principles of 
teaching Bloomsbury University. 
http://teacherworld.com/potmaslow.html    Accessed 24/06/06. 
 
Read, J. Fink, P. Rudegeair, T. Felitti, V. & Whitfield, C. L. (2008) Child 
maltreatment and psychosis: A return to a genuinely integrated bio-
social model. Clinical Schizophrenia & Related Psychosis, 2 (3) 217-
225. 
 
Reder, P. & Duncan, S. (2001). Abusive Relationships, Care and 
Control Conflicts and Insecure Attachments. Child Abuse Review Vol. 
10: 411–427 (2001) 
 
Reeve. D. (2011). Smoke in the Lanes, Happiness and Hardship on the 
Road with the Gypsies in the 1950’s. London. Abacus. 
 
Reid, K., Flowers, P. & Larkin, M. (2005). Exploring the lived 
experience. The Psychologist, 18, 20–23. 
 
Reisz, S. Duschinsky, R & Siegel, D. (2017): Disorganized attachment and 
defense: exploring John Bowlby’s unpublished reflections. Attachment & 
Human Development, Vol. 20 (2) 107-134, 2018  
Revans, L. Gillen, S. & Downey, R. (2002). Analysis of the 12 missed 
opportunities in Victoria Climbie’s case. Community Care. 
http://www.communitycare.co.uk/2002/02/21/analysis-of-the-12-missed-
opportunities-in-victoria-climbies-case/ Accessed 24/04/2018 
 
Reynolds, M. McCartan, D. & Knipe, D. (2003). Traveller culture and lifestyle 
as factors influencing children’s integration into mainstream secondary 
schools in West Belfast. International Journal of Inclusive Education, 7(4), 
403–414.  
 
Richardson, J. & Ryder, A. (2012). (Eds). Gypsies and Travellers, 
Empowerment and inclusion in British Society. Bristol. The Policy 
Press. 
 
Richardson, J. (2013). Why the lack of adequate social housing in the UK is 
an important issue and how it may be solved. London school of Economics 
and Political Science. http://blogs.lse.ac.uk/politicsandpolicy/36783/ Accessed 
29/07/2018 
Richardson, J. (2006a). The Gypsy Debate, can discourse control. 
Exeter. Imprint Academic 
 
Richardson, J. (2006b). Workshop 8 – Housing and Social Theory, An 
examination of the treatment of Gypsies and Travellers: Human rights 
in an expanding Europe?. http://enhr2006-
  324 
ljubljana.uirssi/publish/w08_jo%20Richardson.pdf   Accessed 17/01/07. 
 
Richardson, J. (2005), Talking about Gypsies: The Notion Of Discourse 
as Control. Housing Studies, Vol. 21, No.1, 77-96, January 2006. 
Routledge, Taylor & Francis Group. http://riv-
proxy.lib.anglia.ac.uk:2156/swetsfo/swproxy?url=http%3A%2F%2Ftayl
orandfrancis.metapress.com%2Flink.asp%3Dcontridution%26id%3DX4
2L766547QK4RQ&ts=  Accessed 25/09/06. 
 
Rollero, C. & De Piccoli, N. (2009). Place attachment, identification and 
environment perception: An empirical study. Journal of Environmental 
Psychology. 2010: Vol 30; 2: 198-205. 
 
Rose. W. (2020.)The Assessment Framework. In Horwath, J. (2010). 
(Ed). The Child’s World, The Comprehensive Guide to Assessing 
Children in Need.(2nd Ed). London. Jessica Kingsley Publishers. 
 
Rothbaum F, Weisz J, Pott M, Miyake K, Morelli G. (2000). Attachment 
and culture: security in the United States and Japan. American 
Psychologist, 55: 1093–1104. 
 
Rubington. E. & Weinberg, M. (2003). (Eds). The Study of Social 
Problems, Seven Perspectives. (6th Ed). Oxford. Oxford University 
Press. 
 
Rutherford, H. & Potenza, M. (2014). Marking Room in Ones Mind for a 
Child: How the Brain and Mind Change with Parenthood. London. The 
Bridge Programme. A partnership of Anna Freud Centre, UCL and Yale 
School of Medicine conference paper. 
 
Ryder, A. Acton, T. Alexander, S. Cemlyn, S. Van Cleemput, P. 
Greenfields, M. Richardson, J. and Smith, D. (2011). A Big or Divided 
Society? Final Recommendations and Report of the Panel Review into 
the Coalition Government Policy on Gypsies and Travellers. 
http://www.travellersaidtrust.org/big_or_divided_societypdf  Accessed 
17/06/2012. 
 
Sagi-Schwartz, A. Van Ijzendoorn, M. Grossmann, K.E. Joels, T. 
Grossmann, K. scharf, M. Koren-Karie, N. & Alkalay, S. (2003). 
Attachment and traumatic stress in female Holocaust child survivors 
and their daughters. American Journal of Psychiatry, 160(6), pp. 1086-
1092.  
 
Sarantakos, S. (2005). Social Research. (3rd Ed). Basingstoke. 
Palgrave Macmillan. 
 
Scannell, L. & Gifford, R. (2010). Defining place attachment: A tripartite 
organizing framework. Journal of Environmental Psychology, 30 (2010) 
1–10. 
 
  325 
Saxbe, D. & Morris, A. (2018). Stressed About Pregnancy? Don't Be! New 
research shows how prenatal stress shapes children's health and 
development. Psychology Today.  
https://www.psychologytoday.com/gb/blog/home-base/201803/stressed-
about-pregnancy-dont-be Accessed 06/07/2018. 
Scheper-Hughes, N. (1993). Death without Weeping, the Violence of 
everyday life in Brazil. London. University of California Press. 
 
Scheper-Hughes. N. (2013). No More Angel-Babies on the Alto.  
http://clas.berkeley.edu/sites/default/files/shared/docs/tertiary/BRLASS
pring2013-Spreads-ScheperHughes.pdf  Accessed 15/04/2015 
 
Schofield, G & Beek, M. (2014). Introduction to the Secure Base Model: 
An attachment and resilience based model of caregiving. 
https://www.uea.ac.uk/documents/.../96cf9a88-4654-bcf6-
011bd7ae6f22  Accessed 17/06/2018 
 
Schofield, G. & Beek, M. (2011). Providing and Secure Base. Norwich. 
University of East Anglia. 
 
Schofield, G. & Beek, M.(2004). The Secure Base Model. UEA, 
University of East Anglia. 
https://www.uea.ac.uk/providingasecurebase/the-secure-base-model 
Assessed 16/06/2018 
 
School for Policy Studies. . (2006). Dr Derek J Hawes, Visiting 
Research Fellow – MSc PhD FRSH .University of Bristol. 
http://bris.ac.uk/sps/information/hawes.shtml   Accessed 20/12/06. 
Schore, A. (2000). Attachment and the regulation of the right brain. 
Attachment and Human Development 2. 23 -47. 
 
Seymoor. S. (2013). “It Takes a Village to raise a Child”: Attachment 
Theory and Multiple care in Alor, Indonesia, and in North India. In 
Quinn, N. & Mageo. J. (2013). (Eds). Attachment Reconsidered: 
Cultural Perspectives on a Western Theory. Basingstoke. Palgrave-
MacMillan 
 
Shakespeare, W. (1599), in Craig, W. (1935). (Ed). The Complete 
Works of William 
Shakespeare. London. Oxford University Press. 
 
Shemmings, D. Shemmings, Y. Wilkins, D. Febrer, y. Cook, A. Feeley, 
F. & Denham, C. (2018). Tools Social Workers can use to talk to 
children. Community Care. The heart of social care career. 
http://www.communitycare.co.uk/tools-social-workers-can-use-to-talk-
to-children/ Accessed 13/05/2018 
 
  326 
Shemmings, D. (2016) ‘Disorganised Attachment in Pre-school Children’, 
Special Edition of the International Journal of Birth and Parent Nursing, 4(1), 
pp. 21-26 
 
Shemmings. D. & Shemmings, Y. (Eds).(2014). Assessing 
Disorganized Attachment Behaviour in Children, An Evidence-Based 
Model for Understanding and Supporting Families. London. Jessica 
Kingsley Publishers. 
 
Shemmings, D. & Shemmings, Y. (2010). Understanding Disorganised 
Attachment. London. Jessica Kingsley Publishers. 
 
Shemmings, D. (2010). Modified story stems. 
http://adamproject.tiddlyspot.com  
 
Shiota, N. (2009). Amae. Blackwell Reference Online. 
http://www.blackwellreference.com/public/tocnode?id=g978140516125
1_chunk_g97814051612513_ss1-15 Accessed 20/03/2015 
  
Simandan D (2017) “Geography (human and urban)”, in B. Turner, ed., Wiley- 
Blackwell Encyclopedia of Social Theory, Oxford, UK: Wiley-Blackwell. 
Smith-Bendell. M. (2009). Our Forgotten Years, A Gypsy Woman’s Life 
on the Road. Hatfield. University of Hertfordshire Press. 
 
Smith-Bendell. M. (2010). Rabbit Stew and A Penny or Two; A Gypsy 
family’s hard and happy times on the road in the 1950s. London. 
Abacus. 
 
Smith. D. & Greenfields. M. (2013). Gypsies and Travellers in Housing. 
The Decline of Nomadism. Bristol. Policy Press. 
 
Smith, J. (2010). Interpretive phenomenological analysis. Birkbeck 
University of London. http://www.cmpcp.ac.uk/wp-
content/uploads/2015/10/JASSlides.pdf Accessed 26/05/2018. 
 
Smith, J. Flowers, P. & Larkin, M. (2009). Interpretative 
Phenomenological Analysis: Theory, Method and Research. London: 
Sage. 
 
Smith, J.A. & Osborn, M. (2007). Interpretative Phenomenological 
Analysis. http://www.uk.sagepub.com/upm-
data/17418_04_Smith_2e_Ch_04.pdf   Accessed 07/09/2014 
 
Smith. L. (2004). Romany Nevi-Wesh: An Informal History of the New 
Forest Gypsies. Minstead. Nova Foresta Publishing. Cited by Clark. 
C.& Greenfields. M. (2006). Here To Stay. The Gypsies and Travellers 
of Britain. Hertfordshire. University of Hertfordshire Press. 
 
Smith, M. Robinson, L. Saisan, J. & Segal, J. (2018). Attachment 
  327 
Issues and Reactive Attachment Disorder (RAD) Symptoms, 
Treatment, and Hope for Children with Attachment Disorders.	
https://www.helpguide.org/articles/parenting-family/attachment-issues-
and-reactive-attachment-disorders.htm Accessed 22/04/2018. 
 
Smolinka-Poffley, G. (2012). An introduction to Roma Culture and 
Experiences. The Roma Support Group (RSG). Working with East 
European Roma children and Families: Challenges and Effective 
Engagement Conference. Nottingham. 01.02.2012. 
Smyth. J. (Spring 2008).  Transcending Traditional Gender Boundaries 
Defining Gender Roles Through Public and Private Spheres.  
https://ejournals.bc.edu/ojs/index.php/elements/article/viewFile/9010/8128 
Accessed 26/04/2017 
Sochos, A. (2015). Attachment – beyond interpersonal relationships, In 
the psychologist…December 2015. 
http://thepsychologist.bps.org.uk/volume-28/december-
2015/attachment-beyond-interpersonal-relationships  
 
Social Exclusion Unit. (2006). Disadvantaged people who move 
frequently. [Internet]. 
http://www.socialexclusionunit.gov.uk/page.asp?id=588   Accessed 
08/09/06. 
 
Social Exclusion Unit. (2006). Homepage. 
http://www.socialexclusion.gov.uk/   Accessed 17/09/06. 
Solomon, J., & George, C. (1999). The place of disorganization in 
attachment theory: Linking classic observations with contemporary 
findings. In J. Solomon & C. George (Eds.), Attachment 
disorganization. New York: The Guilford Press. 
Soper, I. (1996). The Romany Way. Bradford on Avon. Ex Libris Press. 
 
Spencer, S. cited by Richardson, J. (2006). Workshop 8 – Housing and 
Social Theory, An examination of the treatment of Gypsies and 
Travellers: Human rights in an expanding Europe?. http://enhr2006-
ljubljana.uirssi/publish/w08_jo%20Richardson.pdf   Accessed 17/01/07. 
 
Spencer. C. (2004). Place Attachment, Place Identity, and development 
of the Childs Self-identity: Searching the Literature to develop an 
Hypothesis. In Catling. S & Martin. F. (2004) Researching Primary 
Geograpghy.  
South East Essex Action Group Alliance. (SEEAGA). (2018). Basildon Draft 
Local Plan 2016.http://basildonlocalplan.uk/travellers.html Accessed 
02/04/2018 
Sroufe, A. Egeland, B. Carlson, E. & Collins, A. (2005). The 
  328 
Development of the Person. The Minnesota Study of Risk and 
Adaptation from Birth to Adulthood. London. The Guilford Press. 
Sroufe L. A. (1996). Emotional Development: The Organization of Emotional 
Life in the Early Years. New York: Cambridge University Press 
Sroufe L. A. Carlson E. Shulman S. (1993). Individuals in Relationships: 
Development from Infancy Through Adolescence. Studying Lives Through 
Time: Personality and Development. Washington, DC: American 
Psychological Association. 
Staines, S. (0000). Historical Background. Friends, Families and 
Travellers.  http://www.gypsy-traveller.org/history/index.htm  Accessed 
27/06/06. 
Steele, W., & C. Sheppard. 2003. “Moving Can Become Traumatic.” 
Trauma and Loss: Research and Interventions (3) 1: 21–23.  
Steele, H. (2002). State of the art: Attachment. The psychologist. 
October 2002, vol15, 518-523. 
Stendler, C. (1950). Sixty Years of Child Training Practices: Revolution 
in the Nursery. Journel of Paediatrics  36 (1). 
 
Stewart, (1997). The Puzzle of Roma Persistence. Hertfordshire. 
University of Hertfordshire Press. Cited by Johnson, C. & Willers, M. 
(2004). (Eds). Gyspy and Traveller Law. London. LAG Education and 
Service Trust Limited. 
 
Stewart, D. & Kamins, M. (1993). Secondary Research, Information 
Sources and Methods. (2nd Ed). London. Sage Publications. 
 
Stewart, M. (2012). (Ed). The Gypsy ‘Menace’ Populism and New Anti-
Gypsy Politics. London. Hurst & Company. 
 
Stonewall. (2003). Profiles of Prejudice: The Nature of Prejudice in England. 
London. Stonewall/Citizenship 21 Project 
 
Surry Springs Gypsy Cobs. (1973). The English Gyspy Caravan; Its Origins, 
Builders, Technology and Conservation 
http://www.surreysprings.com.au/english-gypsy-caravans Accessed 
25/03/2018 
 
Sweeney, S. (2018). Working with Gypsies and Traveller Communities. 
Community Care Inform Children. (2018).  
https://ccinform.co.uk/practice-guidance/working-with-gypsy-and-
traveller-communities Accessed 06/06/2018 
 
Swick. J. (1999) Empowering Homeless and Transient 
Children/Families: An Ecological Framework for Early Childhood 
  329 
Teachers. 
http://link.springer.com/article/10.1023%2FA%3A1022941704660/looki
nside/000.png  Accessed 06/06/2014 
 
Talewicz-Kwiatkowska, J. (2011). The Roma and Sinti in Auschwitz. In 
Kapralski, S. Martyniak, M. & Talewicz-Kwiatkowska, J. (2011). (Eds). 
Roma in Auschwitz. Auschwitz-Birkenau State Museum Oświęcim. 
 
Taylor, B. (2014). Another Darkness, Another Dawn, A History of 
Gypsies, Roma and Travellers. London. Reaktion Books Ltd. 
 
Taylor, B. (2008a). A Minority and the State; traveller in Britain in the 
Twentieth Century. Manchester. Manchester University Press. 
 
Taylor. B. (2008b). Britain’s Gypsy Travellers: A People on the Outside 
- http://www.historytoday.com/becky-taylor/britains-gypsy-travellers-
people-outside#sthash.npWiSVh5.dpuf Accessed 15/11/2014 
 
Tetlow. R. (2005). Appendix T2. Extract from the submitted Draft Core 
Strategy within the Horsham District Local Development Framework to 
2018 (November 2005). www.jrf.org.uk/bookshop/ebooks/appendixT2-
9781859354544.pdf   Accessed 08/09/06.  
 
The Joseph Rowntree Foundation. (2006). Housing and 
Neighbourhoods Committee . 
www.jrf.org.uk/funding/research/prioritiesandcalls/priorities/documents/
hanc_current_work.doc   Accessed 08/08/06 
 
The Joseph Rowntree Foundation. (2005a). Housing and 
Neighbourhoods Committee. 
www.jrf.org.uk/funding/research/prioritiesandcalls/priorities/documents/
hanc_current_work_2005.doc - Supplemental Result Accessed 
08/09/06.  
 
The Joseph Rowntree Foundation. (2005b). Projects of over £15,000 
Supported by the Joseph Rowntree Foundation 2005. 
http://www.jrf.org.uk/about/pdf/projects2005.pdf    Accessed 08/09/06.   
 
The Museum of English Rural Life. (2006). Gypsy Life; Language. 
http://www.reading.ac.uk/Instits/im/online_exhibition/gypsylife/language
.htm   Accessed 20/12/06. 
 
The Showmansguild of Great Britain. (2012). Yorkshire Section. 
http://www.showmansguild.com  Accessed 16/07/2012. 
The Traveller Movement. (2018). The preliminary report: ‘Policing by consent: 
Understanding and improving relations between Gypsies, Roma, Irish 
Travellers and the police’. http://travellermovement.org.uk/wp-
content/uploads/TTM-Policing-by-consent_web-2.pdf Accessed 29/07/2018	 
  330 
The Traveller Movement. Cultural History, Irish Travellers and Romany 
Gypsies. (2015). http://travellermovement.org.uk/cultural-history/ Accessed 
22/02/2018 
The Traveller Movement. (2017). The last acceptable form of racism? The 
pervasive discrimination and prejudice experienced by Gypsy, Roma and 
Traveller communities, 13 September 2017, p8  
The Traveller Times. (2016). Less than one in six councils meet 
government targets on Traveller site supply. 
https://www.travellerstimes.org.uk/news/2016/09/less-one-six-councils-
meet-government-targets-traveller-site-supply Accessed 02/03/2019 
 
Thompson, N. (2006). Anti-discriminatory Practice. (4th Ed). 
Basingstoke. Palgrave Macmillan. 
 
Thompson, N. (2003). Promoting equality: challenging discrimination and 
oppression. Basingstoke. Palgrave Macmillan. 
 
Thompson. N. (2003a). Communication and Language; A Handbook of 
Theory and Practice. Basingstoke. Palgrave Macmillan. 
 
Thompson, N. (2001). Anti-discriminatory Practice. Basingstoke. 
Macmillan.  
Thomas, J. and Holland, S. (2010) Representing children’s identities in core 
assessments. British Journal of Social Work, 40(8), 2617-2633. 
Thorburn, G. & Baxter, J. (1996). The Appleby Rai, Travelling People 
on a Thousand-Year Journey. Appleby-in-Westmorland. Fido 
Publishing. 
 
Tomlinson. M. Murray. L. & Cooper. P. (2010). Attachment Theory, 
Culture, and Africa: Past, Present, and Future. In Erdman. P. & Kok-
Mun Ng. (2010). (Eds). Attachment; Expanding the Cultural 
Connections. London. Taylor & Francis Group. 
 
Travellers’ Times. (2004). Issue 20/summer 2004. Cambridgeshire. 
http://www.travellerstimes.org.uk/issues/TT20.pdf.   Accessed 
15/12/06.  
 
TSO (The Stationary Office). (2003). Every Child Matters. HM 
Treasury. 
https://assets.publishing.service.gov.uk/government/uploads/system/up
loads/attachment_data/file/272064/5860.pdf Assessed 18/05/2018. 
 
Tuan. Y. (1977). Space and Place: The Perspective of experience. 
Minneapolis. MN: University of Minneapolis Press. 
 
  331 
Tuan. Y. (1980). The Significance of the Artefact. Geographical 
Review, 70 (4), pp 462-472. www.jstor.org/stable/214079  
 
Tuan.Y. (1996). Cosmos and Hearth: A Cosmopolites viewpoint. 
Minneapolis. MN: University of Minneapolis Press. 
 
Tuffour, I. (2017). A Critical Overview of Interpretive Phenomenological 
Analysis: A Contemporary Qualitative Research Approach. Journal of 
Healthcare Communications 
(2017). http://healthcare-communications.imedpub.com/a-critical-overview-of-
interpretative-phenomenological-analysis-a-contemporary-qualitative-
research-approach.php?aid=20787 Accessed 05/05/2018. 
Turner, R. (2008). Neo-liberal ideology. Edinburgh: Edinburgh 
University Press. 
Tyler, I. (2013). Revolting Subjects. Social Abjection and Resistance in 
Neoliberal Britain. London. Zed Books Ltd. 
Ureche, H. & Franks, M. (2007). This is Who We Are? A study of the views 
and identities of Rroma, Gypsy and Traveller young people in England. The 
Children’s Society.  
https://www.childrenssociety.org.uk/sites/default/files/tcs/research_docs/This
%20is%20who%20we%20are%20-
%20A%20study%20of%20the%20experiences%20of%20Rroma,%20gypsy%
20and%20traveller%20children%20throughout%20England.pdf Accessed 
10/06/2017 
Van Ijzendoorn. M. & Sagi-Schwartz. A. (2008). Cross Cultural Patterns 
of Attachment; Universal and Contextual Dimensions. In Cassidy, J. & 
Shaver, P. (Eds). (2008). Handbook of Attachment Theory, Research 
and Clinical Application. (2nd Ed). New York. The Guilford Press. 
 
Van Ijzendoom, M. & Kroonenberg, M. (1988). Cross Cultural patterns 
of attachment: A meta-analysis of the strange situation. Journal of Child 
Development. Vol.58, No 1, pp 147-156. 
 
Veronique Mistiaen (2010). Maggie, the Gypsy Queen. The Guardian. 
http://www.theguardian.com/lifeandstyle/2010/feb/13/maggie-smith-
bendell-romany-gypsies 
 
Vesey-FitzGerald, B. (1973). Gypsies of Britain. Newton Abbot. David 
& Charles (Holdings) Ltd. 
Walker, M. (2006). Suicide among the Irish Traveller community, 2000–2006. 
https://www.hse.ie/eng/services/list/4/mental-health-
services/nosp/research/suicidetravellercommunity.pdf Accessed 07/06/2018 
Wallace, M. & Wray, A. (2011). Critical Reading and Writing for 
  332 
Postgraduates. (2nd Ed). London. Sage Publications. 
 
Walsh. M.(2011). Gypsy Boy on the Run. London. Hodder & 
Stoughton. 
 
Walsh. M. (2010). Gypsy Boy. London. Hodder & Stoughton. 
 
Warrington, C. (2006). Children’s Voices: Changing futures. The Views 
and Experiences of Young Gypsies and Travellers. Ipswich. Ormiston 
Children and Families Trust. 
 
Wastell, D. & White, S. (2012). Blinded by neuroscience: social policy, 
the family and the infant Brain. Families, Relationships and Societies. 
Vol 1, no 3, 2012, 397 – 414. 
 
Williams, D. Patterson, M. Roggenbuck, J. & Watson, A. (1992). Beyond the 
commodity metaphor: Examining emotional and symbolic attachment to place 
Leisure Sciences, 14 (1992), pp. 29-46 
 
Willig, C. (2008). Introducing qualitative research in psychology (2nd edn.). 
Open University Press, Buckingham. 
 
Willig, C. (2001). Introducing Qualitative Research in Psychology: Adventures 
in Theory and Method. Open University Press, Buckingham. 
 
Wilson, W. & Barton C. (2018). House of Commons Library. Briefing Paper, 
Number 07671. Tackling the under-supply of housing in England. 
www.parliament.uk/commons-library Accessed 14/10/2018 
Wright, A. (2017). Their Day Has Passed, Gypsies in Victorian and 
Edwardian Surry. Surrey. Grosvenor House Publishing Ltd. 
 
Wright, P. & Wright J. (2004). The Amazing Story of John Heigham 
Steggall, ‘The Suffolk Gipsy’. Revised & researched by Pip & Joy 
Wright. Stowmarket. Pawprint publishing. 
 
Yardley, L. (2000). Dilemmas in qualitative health research. Psychology 
and Health, 15, 215–228. 
 
Yardley, L. (2008). Demonstrating validity in qualitative psychology. In 
J.A. Smith (Ed.) Qualitative psychology: A practical guide to methods 
(2nd Ed). London: Sage 
EndFragment 
  
Yeo. S. (2003). Bonding and Attachment of Australian Aboriginal 
Children. Child Abuse Review, Vol. 12:292-304. 
 
Zimmermann, J. (2017). 9 facts about Hermeneutics. Oxford University 
Press’s Academic Insights for the thinking World.	
https://blog.oup.com/2017/06/9-facts-about-hermeneutics/ Accessed 
  333 
13/03/2019 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
  334 
Appendices 1: Historical Social and Cultural overview of the Gypsy, 
Roma and Traveller communities living within the UK.  
 
Traveller groups History  
Romanichal, 
English Gypsies, 
Romani Gypsies 
 
- The largest of the Traveller group within the UK.    
- Recorded in England since the early 16th century 
and have been recognised as a racial group since 
1988. 
- It’s a matriarchal culture, which places great value 
on family and kinship and prefer to live in extended 
family groupings.  
- Intermarriage between family groups is common, 
leading to a tightly knit social group with the 
members having a strong sense of community 
identity and mutual self-help. 
- Romani have many beliefs and taboos about 
pollution connected with things ‘Mochardi’ 
(unclean). 
- Disputed origins (will be discussed in Chapter IV). 
Roma 
 
- The Roma are relatives of English Romani 
Gypsies and thought to share a common origin in 
India.  
- Whereas the English Romani Gypsies migrated 
into the UK from 1000AD, the Roma settled in most 
countries across Europe, often favouring the 
Eastern European Countries. 
- The European Union accepted the term Roma to 
describe all European Gypsies. 
- The Roma are not a homogenous group. There 
are many different tribes and groups that have 
territorial/ geographical associations 
Irish Travellers                                                    
 
- Sometimes referred to as ‘Minceir’ or ‘Pavees’. 
Their traditional language is Shelta, which is spoken 
in different dialects including Cant, Gamin/ 
Gammon.  
- Irish Travellers have many similar traditions and 
customs to Romani\English Gypsies, particularly 
surrounding cleanliness and hygiene. 
- Great value on family and kinship, preferring to live 
in extended family groupings. 
- Irish Travellers were recognised as a racial group 
in England and Wales in 2000 and have been 
recorded travelling in Ireland as a distinct social 
group since the 1880s. 
- Disputed origins (will be discussed in Chapter IV). 
Scottish 
Travellers 
 
- The Scottish Travellers (Nachins) are recognised 
as an individual ethnic group with its own cultural 
history  
- Scottish Travellers are reported to have similar 
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origins to some of the Irish Traveller groups.   
- Scotland also has records of travelling metal 
workers from as early as the twelfth century. 
- Scottish Gypsies have similar customs and beliefs 
with regards to hygiene, cleanliness and morality as 
the English Gypsies and Irish Travellers and origins. 
Welsh Travellers 
 
- Welsh Travellers (Kale) are also recognised as an 
individual racial group with their own origins and 
histories.  
- Welsh Travellers are thought to be descendants of 
the Woods and other families that migrated in the 
seventeenth and eighteenth centuries from the 
South West of England. They are thought to have 
lived nomadic lives separate from the Welsh 
community for several generations. 
- Welsh Travellers were known to be highly skilled 
wood carvers, wagon builders, horse dealers, 
fishermen and excellent musicians. 
- Most Welsh Travellers now live in houses, 
however, many have retained their traditions 
Didicoi 
Didicoy  
Didikois 
 
- Labeling some members of the Travelling 
communities as Didicoi, means different things to 
different groups, depending on their social standing. 
- For pure Romanis, this term is reported to mean 
‘half blood, or posh rat’. 
- Term used to describe people who are deemed as 
not being of pure Romani blood, either due to 
having a mixed heritage background of Romani and 
Gorgia,  
- ‘Someone of very little Romani Blood’ or no 
Romani blood at all, that has been accepted into the 
Gypsy/Traveller community as a member of the 
family.  
- Historically, the term Didicoi referred to ‘a tribe of 
low caste people in India’ 
Tramps and 
Mumpers 
 
- Tramps and mumpers are not Travellers in the 
true sense of the word as applied to Gypsies and 
Travellers  
- At the beginning of the 1960’s, Tramps and 
mumpers would join the Gypsies and Travellers 
harvesting crops.  
- Tramps were people who come from the cities 
looking for work, who then returned to the cities in 
winter, staying in doss houses or cheep room.          
- Mumpers were county tramps, who would spend 
their winters in an old shack or old wagon, that they 
had brought cheaply.  
- Mumpers sometimes called hedge-crawlers.                  
– Mumpers were seen as at the bottom of the 
Gypsy and Traveller hierarchy. 
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Showmen 
 
- Showmen are self-employed Travellers that travel 
the country with funfairs.  
- ‘Show’ or ’fairground people’ have a distinctive 
culture and lifestyle that stretches back many 
centuries. Fairs in Britain have a long history, with 
their origins going back to pagan customs when 
seasonal gatherings were held for trade and 
festivity.  
- Today, most belong to the Showman’s Guild of 
Great Britain and are required to follow a code of 
practice covering the control and running of fairs 
and guidance on site provision and legislation 
- Membership of the Guild provides Showmen with 
exemption from the site licensing requirements of 
the Caravan Sites and Control of Development Act 
1960 when they are travelling for the purpose of 
their business or where they only occupy their 
winter sites for some period between the beginning 
of October to the end of March 
Circus People - Circus people are Travelling entertainers.  
- Circuses tend to be owned and administered by a 
single family, the circus proprietor. The proprietor 
hires a range of acts, often from abroad, to make up 
the repertoire for the yearly circuit.  
- Many circus entertainers are not from circus 
backgrounds.  
- Records show that athletes and animals have 
performed together to provide entertainment since 
the days of ancient Rome, in amphitheatres such as 
the ‘Circus Maximus’. The Latin word ‘circus’ 
translates as ‘circle’ in English. As such, 
Amphitheatres are thought to be the precursor of 
the racetrack. When not used for racing, the space 
would be shared by the ‘circus’.  
- The ‘modern’ circus is believed to have originated 
in Britain in 1768 when Sergeant-Major Philip 
Astley, roped off a field in London and performed 
riding displays using horses that he had trained. 
Bargees – Water 
Gypsies 
 
- Bargees are a distinct group of Gypsy Travellers 
who live and work on barges on waterways 
throughout Europe.  
- The term is more commonly used in the 
Netherlands, where freight is still carried by barges 
on the canals.  
- Currently, there are relatively few families still 
living and working on the network of British inland 
waterways  
- Water Gypsies (Bargees) and boat dwellers, are 
not regulated by the same planning policies and 
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laws as land dwelling Gypsies and Traveller’s. 
New Age 
Travellers/ New 
Travellers 
 
- The New Age Travellers or ‘new travellers’ are not 
recognised as a distinct ethnic group. 
- Originally a small group of hippy Travellers who 
travelled between the free festivals that sprung up 
throughout the 1960s and 1970s. 
- Their alternative lifestyle was part ‘new social 
movement’ and part ‘youth subculture’. 
- Most lived in converted coaches, lorries, vans and 
benders. 
- The numbers of New Age Travellers swelled 
during the 1980s and early 1990s. 
- Many of the New Travellers that emerged during 
this time did not share some of the earlier peaceful 
hippy ideals.  
- They were angry young people who were forced 
onto the road due to unemployment and 
homelessness 
Historical Social and 
Cultural overview of 
the Gypsy, Roma and 
Traveller communities 
living within the UK.  
 
Adapted from (BBC-Kent-Romany, 2006; Belton, 
2005; Dodds, 1966:17;Francis, 2010; Farre, 
2013:73; Fitzpatrick et al 2000; Fitzpatrick & Jones 
2005:392; Greenfields, 2006; Hayward, 2003:48; 
Hawes & Perez, 1996:8; Hetherington, 2000:4; Hills 
et al, 2002:121;Jando, 2012; Jones, 2004:36, 38; 
Joseph Rowntree Foundation, 2002; Kenrick & 
Puxon, 2009; Matras, 2014; Mayall, 1988; Murdoch 
& Johnson, 2004:3; NATT+ 2012a,b,c,d & f; Niner, 
2003:22; Okely, 1983; Romany Jib, 2012; 
Smolinska-Poffley, 2012; The Showman’s Guild of 
Great Britain, 2012; Vesey-FitzGerald, 1973:43-55). 
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Appendices 2: Social Policy Timeline. 
 
Date Action Outcome 
1514 England First mention of a Gypsy 
in the country 
 
1530 England and 
Wales  
 
Expulsion of Gypsies 
ordered. Harry VIII 
forbids the 
transportation of 
Gypsies into England 
 
1540 Scotland  Gypsies allowed to live 
under their own laws 
 
1544 England  Gypsies deported to 
Norway 
 
1547 England  Edward VI, introduced a 
law in 1547, which 
required that Gypsies to 
be seized and branded 
on their chest with a ‘V’ 
(for vagabond).  
These Gypsies were 
then enslaved for two 
years. 
If they escaped and 
were later caught, they 
were re-branded with an 
‘S’ and enslaved for life 
1554 England  The death penalty is 
imposed for any Gypsy 
not leaving the country 
within a month 
 
1554 England  Order for Avoiding of All 
Doubts and Ambiguities’ 
Act 
Aimed at controlling 
simple people in a 
fellowship of 
vagabonds, also 
commonly known as 
‘Aegyptians’. 
1562 England   Provision of previous 
Acts widened to include 
people who live and 
travel like Gypsies 
 
1569 England 106 men and women 
condemned to death at 
York just for being 
Gypsies, but only 9 are 
executed. The others 
prove they were born in 
England. 
 
1573 Scotland  Gypsies either to settle 
down or leave country 
 
1579 Wales  First record of Gypsies  
1611 Scotland   Three Gypsies hanged 
(under 1554 law) 
 
1650 England Last known execution 
for being Gypsies, in 
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Suffolk. Others are 
transported to America. 
1660 – 1800  The identity of the 
English Gypsy 
Romanichal group is 
formed. 
 
1714 Scotland   British planters and 
merchants apply to the 
Privy Council for 
Gypsies to be shipped 
to the Caribbean 
 
1715 Scotland  
 
Ten Gypsies deported 
to Virginia in the 
Americas 
 
1822 United Kingdom   Turnpike Act introduced: Gypsies camping on the 
roadside to be fined 
1835 United Kingdom   Highways Act 
strengthens the 
provisions of the 1822 
Turnpike Act 
 
1871 - England Fairs Act Provided a legal basis 
for ending fairs. 
1885 - England Housing of working 
classes Act 
New by-law to control 
the nuisance of tents 
and caravans 
1885 – 95 England   Unsuccessful attempts 
to introduce the 
Moveable Dwellings 
Bills in Parliament to 
regulate Gypsy life 
 
1889 - England Commons Act Provided powers to stop 
and remove Gypsies 
from camping on 
common land 
1889 England  The Showmen’s Guild 
formed to oppose the 
Moveable Dwellings 
Bills.  
Showmen begin to 
become a distinct group 
from other Travellers or 
Gypsies. 
1908 England   The Children’s Act 
makes education 
compulsory for travelling 
Gypsy children, but only 
for half a year. 
 
1909 - England Town Planning Act  
1927 Britain    RL Turner proves that 
the phonetics of the 
Romani language had 
earlier been linked with 
the central group of 
Hindi languages in India 
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1936 – England  Public Health Act Aim at clearing the 
slums in towns, Tents 
and Caravan’s classed 
as statutory nuisance 
1944 - England Education Act  
1944 - England Highways and Road 
Traffic Act 
Made camping on the 
highways an offence 
1939-45 Europe 
 
Second World War. Up 
to 500,000 Gypsies 
killed in Europe; Nazis 
draw up lists of English 
Gypsies for internment. 
 
1939-45 United 
Kingdom 
British government 
creates caravan sites for 
families of Gypsies in 
the army or doing farm 
labour. These sites are 
closed after the war. 
 
1944 England   Education Act Gypsy 
children need only 
attend half a year. Many 
Gypsy children have no 
schooling 
 
1945 – 60 England  Gypsies begin to use 
motor drawn trailers, 
and buy land for their 
own stopping places 
 
1947 - England Town and County 
Planning Act 
Gave local authorities 
the power to prosecute 
and remove caravan 
dwellers. 
1948 - England Town and County Acts  
1950 England  Road Traffic Act  Expanded the powers of 
the Turnpike Act 1822. 
Gypsies found camping 
on the roadside were 
fined. 
1960 England and 
Wales –  
Caravan Sites and 
control of development 
Act – sites owners were 
required to obtain a site 
license, which regulated 
the size of the site and 
the activities permitted 
on the site. 
Reduced provision of 
caravan sites and 
stopped new private 
sites being built until 
1972.  
Eviction and 
harassment of Gypsies 
started to reach a crisis. 
1966 Britain  Gypsy Council set up  
1967 England  First Gypsy Council 
summer school, in 
Essex 
 
1968 England and Caravan Sites Act Insisted that from 1970, 
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Wales  An incentive of the act 
was the designation of 
towns and county’s that 
had made sufficient site 
provision to satisfy the 
secretary of state (see 
figure 1). 
local authorities should 
provide caravan sites for 
Gypsies.  
It became a criminal 
offence for Travellers to 
camp on unauthorised 
land in designated 
areas. 
This Act is never fully 
enforced.  
1970 England   National Gypsy 
Education Council 
established 
 
1971 England   First World Romani 
Congress held near 
London 
 
1971 United Kingdom Government begins to 
exempt some councils 
from building sites.  
 
The Gypsy Council 
begins to split.  
 
Government starts to 
give grants only to 
Gypsy organizations 
who co-operate with it. 
 
1972 England   Romani Guild founded  
1976 Race Relations Act The RRA makes it 
unlawful to discriminate 
directly or indirectly 
against anyone ‘on 
racial grounds’ and 
prohibits discrimination 
by way of victimisation 
in the areas of 
employment, education, 
training and housing. 
The term on racial 
grounds’ means ‘on 
grounds of colour, race, 
nationality or ethnic or 
national origins’.  
1977 England and 
Wales 
Cripps report on 
Gypsies published 
 
1983 - England Mobile Home Act  
1985 - England Housing Act  
1985 England  
 
Bradford ’s attempts to 
make it illegal for 
nomadic Gypsies to 
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come within city limits 
overthrown by the 
Courts 
1985 England  
 
Swann Report published   The first major report on 
‘The Educational Needs 
of Travellers’ Children – 
Chapter 16 
1988 England  English Romani Gypsies 
as ethnic minority group 
under the Race 
Relations Act 1976 (up-
dated in 2000). 
 
1990 - England Town and County Act 
Amended the 1948 Act 
 
1991 - England Planning and 
compulsory purchase 
Act 
 
1993 Scotland   
 
Scottish Gypsy Traveller 
Association set up 
 
1994 Britain   
 
Criminal Justice Act.  Nomadism criminalised 
Abolished the Caravan 
Sites Act leaving about 
5,000 families with no 
legal home. British 
Gypsies looked to 
Europe for protection. 
1995 - UK The Disability Act Made it unlawful to 
discriminate against a 
disabled person 
1996 - England Housing Act amended  
1997  England   
 
Romani Refugees from 
the Slovack Republic 
arrive in Dover seeking 
asylum and receive 
mainly negative 
reactions and 
scepticism from local 
residents and the 
national news media. 
 
1998  
 
Human Rights Act  
2000 United Kingdom  The Race Relations 
(Amendment) Act 2000  
 
The RRAA extended the 
scope of the RRA to 
outlaw acts of 
discrimination in all 
other public functions 
carried out by public 
bodies. The RRAA also 
places a general duty on 
public authorities to 
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work towards the 
elimination of unlawful 
discrimination and to 
promote equality of 
opportunity and good 
relations between 
persons of different 
racial groups in the 
carrying out of their 
functions.  
2000 - England Planning Policy 
Guidance 
 
2000 England   
 
Irish Travellers 
recognised as an Ethnic 
Minority under Race 
Relations Act 
 
2001 England June   
 
First Gypsy, Roma 
Traveller History Month 
in London 
 
2001 - UK The Special Education 
Act 
Amended the 1995 Act 
2002 – UK Traveller and Gypsy 
Strategy 
To tackle growing public 
concerns about 
unauthorised 
encampments 
2002 – England  Private Members Bill Traveller Law Reform 
Bill – re-introduced a 
statutory duty to provide 
sites 
2002 - England Disabled Facilities Grant Extended to people 
living in caravans 
2002 – UK  Homelessness Act Amended the 1996 
Housing Act 
2003 – UK  Traveller Law Reform 
bill introduced in the 
House of Commons 
Rejected 
 
2004 - United Kingdom The Anti-Social 
Behaviour Act 2003 has 
introduced a new 
section 62A into the 
1994 Criminal Justice 
Act.  
 
2004 – UK  Planning and 
compulsory purchase 
Act 
 
2004 England  The Housing Act  Requires local 
authorities to include 
Travellers in the 
accommodation 
assessment process 
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2007 England October   
 
Ministarial approval of 
Gypsy Roma Traveller 
History Month 
 
2008 England June   
 
First National Gypsy 
Roma Traveller History 
Month 
 
2011 England  Mass eviction of Dale 
Farm 
Nearly 1000 people 
including children were 
forcefully evicted from 
their owned sites, due to 
lack of planning 
permission.  
2013 England Scrap Metal Dealers Act  
Social Policy Time 
Line,  
 
(Adapted from Crawley, 
2004:17-19; Dodds, 
1966:46; Greenfields, 
2006:70; Hawes & 
Perez, 1996:23-25; 
Hancock, 2012; 
Johnson, Murdoch & 
Willers 2004; Patrin, 
2000; Matthews, 2010; 
Mayall, 2004; 
Richardson, 2006). 
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Appendices 3 - Michael Howards controversial 2005 speech. 
 
I BELIEVE IN FAIR PLAY.                          
The same rules should apply to everyone. 
Whatever your background,  
Whatever the colour of your skin,  
Whatever your sex or religion.  
I don't believe in special rules for special interest groups.  
We are all British.  
We are one nation.  
I believe that different people, from different communities should be free to 
lead their lives in different ways.  
But freedom comes with a responsibility. 
The responsibility to do the right thing by your community.  
Many travellers accept this, living happily in neighbourhoods across our 
country.  
Sadly, a small minority of travellers do not.  
They are openly abusing our planning system.  
People claim it's racist to raise this issue.  
It is not.  
It has nothing to do with race.  
It's about standing up for the right values.  
It's about common sense.  
And it's about making sure that people abide by the law.  
If you want to build a new home, you have to get planning permission first.  
And if you don't, you can be fined or forced to pull it down.  
That's fair enough because we need to protect our local environment.  
But if you are a traveller you can use the so-called human rights act to bend 
planning law – building where you like.  
That's just not fair.  
There shouldn't be one rule to travellers and another for everyone else.  
This is one of the reasons why the conservative party is reviewing the human 
rights act.  
And if can't be improved we will scrap it (Howard, 2005: cited by Billig et al, 
2006).  
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Appendices 4; Ethic’s approval 
Royal Holloway 
University of London Department of Social Work 
Ethics Approval Form 
Are you: A member of staff? [] A Postgraduate Student? [X ] An Undergraduate 
Student? [ ]  
Your Name: Melanie Hamilton-Perry 	
The Title of Your Project: Gypsy and Traveller Attachment to People and 
Place: a contradiction in terms? 
Proposed Start date: 1st February 2012  
If you are a student, the name of your Supervisor: Professor David Shemmings PhD 
and Professor Anna Gupta  
 
Date: _Funding Agency (if appropriate) N/A 	
	
Contact e-mail address: mel.hamilton-perry@hotmail.com  
Will your proposed research involve obtaining data directly from people recruited to 
participate in the project?:                                               Yes [X] No [ ]  
IF NO: You do not need to complete the rest of this form. 	
IF YES: Please complete all parts of the form and the checklist. Please append 
consent form(s) and information sheets and any other materials in support of your 
application.  
All applicants should refer to the Royal Holloway University of London Research 
Ethics Guidelines document. 	
http://www.rhul.ac.uk/research-and- 
enterprise/CategoryTemplate.asp?LEVEL=TERTIARY&DID=1&CID=7&TID=0  
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Does your project involved NHS patients, staff and/or facilities? Yes [ ] No [ X]  
IF NO: Please complete all parts of the form and the checklist. Please append consent 
form(s) and information sheets and any other materials in support of your application.  
IF YES: If your project only involves NHS patients, staff and facilities, you do not 
need to complete the rest of this form. Please send the above information, along with 
a copy of your initial NHS ethics application to your departmental ethics coordinator 
and the college ethics committee secretary. Please provide any interim 
communication about amendments required. Final approval by the college can only 
be provided once evidence of NHS approval has been provided. The researcher 
should provide an electronic version of the final approved NHS application, with all 
its attachments and a photocopy/scanned copy of the final letter of approval from the 
NHS ethics committee.  
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Section 1 
Do you intend to study people in any of the following groups? 
1. Children aged under 16                           Yes [ ] No X 
 
2. Those aged 16-18.                            Yes X No [ ] 
 
3. People with learning or communication difficulties.                               Yes X No [ ] 
 
4. Patients.                  Yes [ ] No X 
 
5. Clients.                  Yes [ ] No X 
 
6. People in custody.                 Yes [ ] No X 
 
7. People not already mentioned who could be regarded as vulnerable in 
some way.                  Yes X No [ ] 
 
8. People potentially or actually involved in illegal activities  
such as drugtaking.                                                                                     Yes [ ] No [ ] 
 
If you have answered ‘YES’ to ANY of the questions above, please give further 
details below 
(expand as necessary): 
 
1. While the focus of this research project is on attachment indicators in adulthood, 
using the Adult Attachment Interview (AAI), there may be occasions when the 
participants will have their children (who could be under the age of 16 years old) with 
them. Children are highly valued within all of the Gypsy, Roma and Traveller 
communities and are seen as an essential part of community survival and, as such, 
small children remain with family members at all times, until they are five rising six 
years old. Participants will be asked prior to the AAI interview, to arrange for 
alternative childcare for the duration of the interview. This may not always be 
possible if the family are living roadside, without any extended family members. 
Gypsy, Roma and Traveller mothers will keep their children in the trailer with her for 
safety reasons, when there may not be anywhere safe for the children to play.  
If this is the case, I will provide an age appropriate activity, which can be undertaken 
at the opposite end of the family trailer, to keep the child/ children occupied during 
the interview. If children are present, parents will be asked for their consent for their 
children to be present and tape recorded during the AAI interview.  
Any comments made by the children while their parents are participating in the AAI 
interview, will not be transcribed or used within this research project. The identity of 
all children will be protected and will remain confidential.  
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2. Within the Gypsy Roma and Traveller communities many young people are 
married at 16 and are seen as adults. Therefore some of the participants of this study 
may be aged between 16 and 18. I will ensure that all participants have the capacity to 
understand the nature of my research and understand that participation is voluntary 
and that they can withdraw from this research for any reason without prejudice.  
3. Individuals from the Gypsy, Roma and Travelling communities often have low-
level literacy skills. There can also be communication difficulties at times due to 
people assuming that as Gypsies, Roma and Travellers are seen to speak English no 
language barrier exists. While a form of English is spoken, often with a strong dialect 
involving different words and meanings, it decreases the likelihood of individuals 
making immediate sense of what is being said to them unless they are talking to their 
own community. This can result in difficulties processing verbal information; 
therefore on occasion several sentences can be lost, leading to misunderstanding. 
Many Gypsies, Romas and Travellers also find it difficult to express them because 
they do not have the right words. I will ensure that I read the information sheet and 
the consent form carefully to participants and will discuss the contents of these in 
detail. I will use culturally understandable language and will answer all questions 
honestly and fully.  
7. I am mindful that all marginalised individuals can be regarded as vulnerable in 
some way. Gypsies Roma and Travellers face prejudice and discrimination in nearly 
all areas of their daily lives. Therefore I will ensure that I treat all participants and 
their family/ community members who I come into contact with, with respect and 
honesty.  
8. When undertaking visits to Gypsy and Traveller sites and homes, there is always a 
possibility of coming into contact with individuals who are potentially or actually 
involved in illegal activities such as drug taking. However in my 10 years of working 
with Gypsy and Traveller families, it has been extremely unusual for Gypsy and 
Traveller individuals to openly engage in illegal activities in front of a ‘Gorgio’, (a 
non Romani/ settled person) - even a trusted one.  
As the focus of this research study is not looking at anti-social or illegal activities, I 
do not fore see that this will raise ethical concerns unless an child or young person 
appears to be at risk of being harmed or is already being harmed. If this were the case 
I would inform the appropriate agencies. I will ensure my personal safety at all times 
and will ensure that somebody knows where I am going and at what time I will be 
returning home as I would if I was lone working for a local authority.  
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Section 2  
9. Do you intend to pay research participants?             Yes [ ] No [ x] 
 
10. Will data collection for the study involve the use of video-recording 
equipment?                          Yes [ x] No [ ] 
 
11. Does your involvement in this study give rise to any financial or other 
conflicts of interest for you, colleagues or the department?                Yes [ ] No [ x ] 
 
12. Will your project involve research participants being deceived or misled 
in any way about the purpose of the study?                                        Yes [ ] No [ x] 
 
13. Is there any realistic risk that research participants will experience 
physical and/or psychological distress, discomfort or harm as a result of their 
participation in the study?        Yes [ x] No [ ] 
 
14. Is there any realistic risk that researchers will experience physical and/or 
psychological distress, discomfort or harm as a result of carrying out the 
study?                      Yes [ x] No [ ] 
 
15. Does the project require approval by any ethics committee outside Royal 
Holloway?                    Yes [ ] No [ x] 
If you have answered ‘YES’ to ANY of the questions above, please give further 
details below (expand as necessary). Describe any measures you will take to avoid or 
minimise distress, discomfort or harm to research participants or researchers.  
10. I have not to date decided if I will video, tape record or make note during the 
interviews, which I intend to undertake. I am mindful that some Gypsy, Roma and 
Traveller individuals could find being filmed uncomfortable and distressing, if this is 
the case, the participant’s wishes will be respected and the interview will not be 
recorded. Whichever method of recording interviews that I use, will be agreed with 
the participant prior to the start of the interview.  
All participants will be free to stop the recording of any interview at anything, without 
needing to provide a reason. All recordings will be only be used to provide data for 
this research project (unless a safeguarding issue become apparent) and will only be 
viewed by the researcher and the research supervisors with the participant’s consent. 
All recording will be stored securely in a locked cabinet, and will be destroyed in 
accordance with date protection legislation at the end of this study.  
13. Due to the Adult Attachment Interview’s focus on the participants’ childhood 
relationships with their primary carer, there is a slight but realistic risk that research 
participants may experience some psychological distress, as a result of their 
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participation in the study. As I am an experienced Child Protection Social Worker, I 
believe that I have good communications skills and that I am acutely aware of 
people’s emotional states. I believe that these skills will enable me to minimize any 
possible risk of psychological distress for the participants.  
I intend to ensure that all participant’s have a realistic understanding of the research 
before I start interviewing. I will assess the participant’s through-out the interviews 
for signs of emotional distress and will stop the interview if the participant becomes 
distressed and did not want to continue. I will also ensure that before the end of the 
interview the participant attention will be turned to neutral topics so that the interview 
ends with the participant feeling safe.  
I have also sourced a Counselling service, which is run purely for Gypsies and 
Travellers. I will offer all participants the telephone number of the service or offer to 
contact the service on their behalf.  
14. There is always a slight but realistic risk that I could experience physical and/or 
psychological distress, discomfort or harm when visiting a Gypsy Traveller site or 
homes as part of this study as it is never possible to know exactly which family 
members may be visiting at the time. Gypsies and Travellers tend to sort out the 
disagreements amongst themselves, which can at time appear to be quite intimidating. 
However I have been working with individuals from the various Gypsy Roma and 
Traveller communities for the past 10 years and I have a good understanding of their 
customs and traditions. I also have a good knowledge of family connections, and the 
families who are more likely to pose a risk to myself. This enables me to assess any 
possible risk on entering a site or home. If I am in any doubt regarding my safety, I 
will remove myself form any possible risk and end the interview. I will undertake a 
future risk assessment before arranging to return at another time if appropriate. I will 
always adopt lone working behaviours and ensure that my where-abouts are known. I 
will adopt a telephone call in and out routine to ensure that my position is known.  
Section 3 
16. Will you fully inform research participants about what they can expect 
during the data collection process?               Yes X No [ ] 
 
17. Will you tell participants that their participation is voluntary?  Yes X No [ ] 
 
18. Will you obtain written consent from research participants?     Yes X No [ ] 
 
19. Will you explain to participants that refusal to participate in the research 
will have no detrimental consequences to them?           Yes X No [ ] 
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20. Will you tell participants that they may withdraw from the research at any 
time and for any reason?                           Yes X No [ ] 
 
21. Will you tell participants that their data will be treated with full 
confidentiality and that, if published, it will not be identifiable  
as theirs?                                                                                                      Yes X No [ ] 
 
22. Will you debrief participants at the end of their participation for example 
by giving them a brief explanation of the study?             Yes X No [ ] 
 
Section 4 
23. If the research involves observing research 
participants, will you seek their consent to being 
observed?       Yes X No [ ] Not Applicable [ ] 
 
24. Where questionnaires or interviews are used, 
will you give participants the option of omitting 
questions they do not want to answer?   Yes [ ] No [ ] Not Applicable X 
 
25. If the research involves data collection within a 
Social Work setting, will you seek permission from 
an appropriate manager?     Yes [ ] No [ ] Not Applicable X 
 
If you have answered ‘NO’ to ANY of the questions above, please give further details 
below 
(expand as necessary). 
 
Please attach your proposal (Please see attached proposal)  
Section 4: Applicant’s Statement I am familiar with the RHUL and other appropriate 
subject-specific ethical guidelines. I undertake to inform the Committee of any 
changes to the protocol or the staffing of this project  
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Name: Melanie Hamilton-Perry Title of Your Project: Gypsy and Traveller 
Attachment to People and Place: a contradiction in terms? 
Status: A member of staff? [ ] A Postgraduate Student? [X ] An Undergraduate 
Student? [ ]  
Lead Researcher: Melanie Hamilton-Perry  
Signature: Date: ...31.05.2012  
Print Name:......Melanie Hamilton-Perry  
Head of Department (or designate) statement of support (if project is to be forwarded 
to the College Ethics Committee)  
Section 5: STATEMENT OF ETHICAL APPROVAL Applicant:  
Melanie Hamilton-Perry Department: Social Work  
Title of project: Gypsy and Traveller Attachment to People and Place: a 
contradiction in terms? 
Start Date: 01/02/2012  
Please complete the appropriate section below: 	
1. This project has been considered and has been approved by the Department of 
Social Work for  
Signed: .......................................... Print Name: ...............................................  
Date: ................. (Chair, Departmental Ethics Committee)  
2. This project has been considered by the Royal Holloway, University of London 
Research Ethics Committee and is now approved for ........... months.  
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(Chair, RHUL Ethics Committee)  
3. This project has been approved by Chair’s action and is authorised for ........... 
months.  
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Research proposal  
Gypsies and Travellers and Attachment to People and Place: a 
contradiction in terms? 
For the purpose of this research, while respecting the diversity of all of the 
various Gypsy, Roma and Traveller groups, I will refer to all groups simply by 
the term Traveller unless specification is necessary.  
The aim of this research project is to explore the connection between Gypsy, 
Roma and Traveller lifestyles/ culture and recollections of early childhood 
relationships with parents/carers using the Adult Attachment Interview.  
The sample will comprise 40 adults, thought likely to represent the main ways 
adults think about close relationships including how adults show high levels of 
disorganised close relationships in childhood.  
We would expect connections between Gypsy, Roma and Traveller lifestyle/ 
culture to permeate during the interview.  
 
The Main research question  
How do adult family members from the Traveller Communities think and talk 
about attachment processes to people and place in their childhoods? 
Main research questions  
• How do adult Travellers describe the effect that enforced mobility 
and constant eviction has had on their family relationships during 
childhood? 
• How do adult Travellers describe the effect that the lack of mobility 
and loss of the traditional way of life has had on their family 
relationships during childhood? 
• How does the Traveller culture and way of life – effect child rearing 
practices and attachment behaviours?  
• Does the environment or place where families live effect how 
communities parent their children?                                                         
 Methodology  Central to the research process is the literature search, 
which will enable me to review and evaluate the published literature in my 
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proposed area.   
   
The proposed study has evolved from the qualitative paradigm and will use 
interpretive phenomenological design. This design has been chosen because 
it is based on a paradigm of personal knowledge and subjectivity, with an 
emphasis on the personal perspective and interpretation. This approach 
enables the researcher to understand the subjective experience and gain 
insights into people’s actions and motivations by reducing accepted 
assumptions (Lester 1999).  
I intend to present an overview of Gypsy Roma and Traveller social, cultural 
and historical diversity, together with detailed discussion on UK legislation and 
Government policies relating to Gypsies, Roma and Travellers. This will 
provide the social context for the research questions.  
I intend to collate a concise family history and genograms where possible, for 
each person who participates in this study. This will provide the historical and 
cultural background for each case.  
I will interview 40 adults from the Gypsy, Roma and Traveller communities.  
I will undertake training in Adult Attachment Interviews (AAI).  
I am aware that the Adult Attachment Interview may need adapting for some 
participants with low literacy skills  
Due to the nature of the data collected by phenomenological methods, this 
study will present detailed comments about Gypsy, Roma and Traveller 
parents accommodation status, their views on their status, along with the 
effect accommodation status has on attachment relationships within the 
families studied.  
Sample Selection  
It is essential that all the participants have experience of the phenomenon 
being studied. The Travelling community is not a homogeneous group. Each 
group has its own slight cultural and traditional variations. Therefore 
participants will be chosen from a cross- section of both nomadic and settled 
Traveller families, from the various Gypsy, Roma and Traveller communities. I 
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have worked with the Traveller communities for the past 10 years and I am 
accepted within most Traveller groups. I have made it known to the various 
families that I am undertaking this research and that I am looking for 
volunteers to participate in this study. Several families have already 
volunteered to take part in this study. I am also intending to place an advert in 
the Traveller Times.  
        Ethical and moral considerations  
This study will be guided by the University’s research ethics guidelines.  
Rational behind the study  
There is a distinct lack of published literature exploring how Travelling families 
care for their children. Travellers face a lot of negative stereotyping, from the 
planning system, the Government and the public; multi-agency professionals 
sometimes do not see past illegal Traveller sites, lack of amenities and poor 
school attendance, and may fail to notice that most Traveller children may 
could be happy and secure within their families.  
While undertaking a previous research project on the Health Needs of 
Gypsies and Travellers in Bedfordshire, I noted that Gypsy and Traveller 
children reported that they loved the freedom and stimulation of travelling but 
acknowledged the difficulties of enforced mobility. The children highlighted 
that the constant eviction left them feeling unsettled and insecure, their 
parents stressed and angry.  
The resulting lack of basic utilities was also a problem. The children thought 
that the eviction process seemed pointless and unnecessary, creating more 
problems than it solved. The children who took part in this study with their 
parents appeared to have learnt, through experience, that they were not 
wanted by the settled society. Many of the housed Gypsy and Traveller 
children spoke about racism from neighbours as well as bullying at school in 
the form of verbal and physical abuse. Many children reported that their ethnic 
identity seemed to be unrecognised by the settled community, who refused to 
accept it as the children’s birthright.  
Many of the children had experienced having to hide their identity unless it 
was safe to share. (Bennett & Hamilton-Perry, 2010; Kiddle,1999; Warrington, 
2006).  
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Therefore if Gypsy and Traveller children report that they are made to feel 
unsettled and insecure due to the routine and regular evictions, will their 
parents’ narratives of their childhoods reflect the same feelings of insecurity 
and of not being wanted by the settled community? Do adults feel the same 
emotions of insecurity every time that they are moved on? Can this be linked 
to unresolved trauma and loss? What is the long-term affect of these feelings 
on adults from the Travelling communities? Can a parent be emotionally 
available as an attachment figure when they are experiencing high levels of 
stress, due to their environment and accommodation status? Has this made 
families develop stronger bonds within the group to counteract these feelings?  
We have recently observed the mass eviction of nearly 1000 people from 
Dale Farm in Basildon, which made families homeless, with no where (legal) 
to go, Social Workers and multi-agency professionals will benefit from an 
understanding of the likely impact on these children and their families. Many 
of the children were born at Dale Farm and have lived their whole lives there 
with their extended family.  
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 Appendix 5: Information Sheet and Consent Form  
 
Information sheet for PhD research project: - How do adult family 
members, from the Traveller Communities think and talk about 
attachment processes in their childhoods?  
The aim of this research project is to explore the connection between Gypsy, 
Roma and Traveller lifestyles/ culture and recollections of early childhood 
relationships with parents/carers using the Adult Attachment Interview.  
The sample will comprise 40 adults, thought likely to represent the main ways 
adults think about close relationships including how adults show high levels of 
disorganised close relationships in childhood.  
We would expect connections between Gypsy, Roma and Traveller lifestyle/ 
culture to permeate during the interview.  
Main research questions  
• How do adult Travellers describe the effect that enforced mobility 
and constant eviction has had on their family relationships during 
childhood? 
• How do adult Travellers describe the effect that the lack of mobility 
and loss of the traditional way of life has had on their family 
relationships during childhood? 
• How does the Traveller culture and way of life – effect child rearing 
practices and attachment behaviours?  
• Does the environment or place where families live effect how 
communities parent their children?                                                         
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Participant consent from  
Title of research project: How do adult family members, from the 
Traveller Communities think and talk about attachment processes in 
their childhoods?  
Name of researcher and contact details: Melanie Perry, Postgraduate 
Researcher Department of Social Work, Royal Holloway University of 
London  
Egham Hill TW20 0EX.  
Name of participant: _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _ _  
1. I agree to take part in the above research.   
2. I have  a) Read the participant information sheet, which is attached to this 
form. b) Had the participant information sheet read to me and the information 
it  contained explained to me in a detailed manner.   
3. I understand what my role will be in this research, and all my questions 
have been  answered to my satisfaction.   
4. I agree to the interviews being either filmed or audio recorded. I understand 
that if I  feel uncomfortable being recorded, the researcher will respect 
feelings and will stop  recording the interview.   
5. I agree to interviews being audio recorded if my children are present, as I 
have  been informed that their identity will remain confidential.   
6. I understand that I am free to withdraw from the research at any time, for 
any  reason and without prejudice.   
7. I have been informed that the confidentiality and anonymity of the 
information that I  provide will be guaranteed unless issues regarding the 
safety and well being of  children and vulnerable adults are recorded.   
8. I am free to ask any questions at any time before and during the study.   
9. I have been provided with a copy of this form and a participant information 
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sheet.   
  
Data protection: I agree to the researcher processing personal data which I 
have supplied. I agree to the processing of such data for any purposes 
connected with the research project as outlined to me.  
Name of participant..................................Signed........................Date............  
 
 
Name of witness......................................Signed........................Date............  
 
 
You will be given a copy of this form for your own records.  
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If you wish to withdraw from the research, please complete the form 
below and return it to the main researcher.  
Title of research project; How do adult family members, from the 
Traveller Communities think and talk about attachment processes in 
their childhoods?  
I wish to withdraw from this study  
Signed:...........................................  
 
 
Date:..................................  
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Appendices 6 – Adapted AAI questions  
Thank you for agreeing to speak with me today, to share with me some of 
your family history. To enable me to understand how you as a Gypsy Traveller 
think and talk about attachment processes to people and place in your 
childhood. 
By Attachment process I mean, the bond/ close relationship with people who 
are emotionally important to you, as they cared for you when you were a small 
child. This could be your mother or another main care provider.  
I am also interested in places, which are emotionally important to you. 
Are you ok with this?  
Could you start by helping me get to know your early family situation, and 
where you lived and so on?  
Did you see much of your grandparents when you were little? Aunts/ uncles? 
How many brothers and sister’s do you have? 
I would like to draw a genogram showing your family members, is this ok? 
Can you tell me where you were born, whether you moved around much, 
what your family did at various times for a living?  
 
Mobile  
Can you tell me your earliest memories of travelling? 
Did you family follow set travelling circuits? 
Who did your family travel with? 
Can you tell me the route that your family took? 
Do you still follow this travelling circuit – if not can you tell me, when you 
  364 
stopped and the reasons? 
Settled  
Has your family always been settled? 
Can you tell me your first memories of being settled? 
Family 
I’d like you to describe your relationship with your parents as a young child. If 
you could start from as far back as you can remember?  
Can tell me, to which parent did you feel the closest, and why?  
Why isn’t there this feeling with the other parent?  
I’d like to ask you about your early relationship with your family,  and what 
you think about the way it might have affected you.  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